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Gushiag Na, i.e. Chief of Gushiago, broke off, and with his
party repaired to Pussiga to inform Na Gbewa of what had
occurred.

As they drew near the town, the Chief of Gushiago
ordered a halt, to consider how Na Gbewa could best be
informed of the murder of Kufogo; for according to the
customs of those days he could not inform him verbally.”
Atlast it occurred to himto fashion a pipe,a drum, and a horn
of an elephant tusk. On entering the town he ordered men
to play upon these instruments which are preserved to this
day, and, whenever a chief of Gushiago visits Yendi, are
carried and played as he enters that town.

The pipe says:

‘Gbewa! Gbewal
Zirili ku Fogo!
Zirili ku Fogo!’

The drum answers:
‘M-ba ye! M-ba yel’
The horn then wails:
‘U-uhu! U-uhul’
Meaning :
“ Gbewa! Gbewal!
Zirili has killed Fogo
Zirili has killed Fogo

Oh ! Father, Oh! Father
U-uhu! U-uhu!’

Af the time Na Gbewa was sitting outside his compound,
and when he understood what the music said he began to
throw himself about in such grief that the ground opened

. and he disappeared from sight.
| Zirili was still in his camp when he heard of the death of

A
1\

'V Cf. smpra, p. 38, the story of Nyame and the Gold and Silver children.




248 WHICH DEALS WITH MATTERS OF HISTORY

his father, and that his elder sister Kachiogo had scmd
“skin, saying that she was the eldest. He at once struck c
and began to move homeward, proposing to enter Pussiga
by night so as to frighten the people; he therefore orderec
a halt, and told all the men who were with him to make
pieces of board (about eighteen inches long and eight inches
broad) and fix one end to a piece of string—each man
to have one—which, when whirled in the air would give
a tremendous humming sound. When night came on, he
moved into the town with his party, and terrorized the town
folk, even the chieftainess ran and hid herself in the cavity
of a large Kapok tree in the town. She was found by her
brother Zirili, who told her to renounce the-skin that same
night and, as a reward for complying, when the custom of
‘making king’ was finished, Kachiogo was appointed the
first woman Chief of Gundogo—a chieftainship for the
eldest daughter of Yendi kings, which is theirs by right to
this day. Gundogo is gunga (Kapok tree), Dogo (hole),
1.e. Chief of the hole in the Kapok tree.
When the elders and their followers came to pay the new
king their respects, he paid particular heed to the attendants
on the person of the late king his father.
One of them, called ‘Kpoyo’, was asked what his duty
was, and said that he drove ‘flies’ from the king. Zirilitold
him that he was to be Zohena, Chief of the flies, i.e. Zohe
(flies), and Na (Chief). Another one said his duty was to lull
the king to sleep; he was told to be the Chief of the lullers,
i.e. Balona. Another one said his duty was to find cooking-
pots for cooking kmg s food, when travelling; he was
told to be called ‘Pago’, i.e. cooking-pot. Another one uirl
hesoothcdthckingsmger he was ordered to be callec
‘Mall?’, i.e. make it (the trouble) good. Anothler one ﬂ J
that his duty was not to leave the king alone; he also was
ordered to be called ‘Dewalgena’, i.e. don’t leave the king.
All these appointments were held by eunuchs until
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when the last eunuch died, except the post of Dewalgena
which was filled by a Mohammedan priest.

During the reign of Na Zirili, there was no trouble with
the local inhabitants in the Kussasi country; but when Zirili
died there arose a dispute over the succession between his
three younger brothers Tohago, Ngmantambo, and Sitobo.
The two joined against the former, and fighting took
place. /Tohago and his adherents were driven away by his
brothers, and the legend informs us that only because Tohago
was possessed of some magic was his life saved. For when
he saw his brothers’ party pressing hard upon his heels, he
made magic (with what, is not known) so that a large space
between his brothers and himself became covered with trees,
and this forest still exists and is known by the name of
‘Sunba’. Sitobo and his party had to halt in order to cut
a way through the forest before they could continue the
pursuit. Tohago then picked up a stone and knocked it on
the ground and the space between himself and his brothers
became a mountain range, and there he built his town, which
he called Nalerigu, which is amongst the Mamprussi—thus
Tohago became the first Mamprussi king, and his posterity
still rule over that land.

Sitobo and his party still persevered and tried to cross the
mountains to find and slay him. When he heard this, he took
an egg and struck it to the ground and it became so large
a river that their advance was hindered. Thus frustrated
from his evil design Sitobo had to find a passage and so came
to Gambaga.

The visit of so mighty a foreigner was unknown, and all
the imhabitants of Gambaga ran away, excepting an old
woman who possessed a large herd of cattle which Sitobo
very cunningly got rid of. For no sooner had Sitobo settled
in Gambaga than he sent to-the old woman for a goat to
make a sacrifice. The old woman complied with his orders;
and Sitobo continued to demand from her goat after goat
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and sheep after sheep till all the goats and sheep were finished,
and then he began to demand her cows. Whenever he
slaughtered anything that was taken from the old woman,
he used to send her a leg of the slaughtered animal; there-
fore, the old woman did not feel so much the ill-treatment
until only one cow remained. Sitobo at last sent for the only
remaining cow, slaughtered it, but failed to send a leg to the
old woman. She then came to him and asked the reason
why he did not send her her portion as he had heretofore
done. Sitobo said to her that it ill-suited her to ask such
a question. The old woman said to him, ‘A kunko pun
dira,’ i.e. ‘Did you use to eat (meat) alone before this time ?*
Thereupon Sitobo ordered her to be killed on the spot.
The legend tells us that, after this old woman of Gambaga
had been thus brutally murdered, her ghost was ever by the
side of Sitobo—no matter if he was eating, drinking, sleep-
ing, hunting, playing, she was always there, and kept asking
him, ‘A kunko pun dira.” This state of things so alarmed
Sitobo that he left Gambaga for Nabare, a very flourishing
town at the time near Walewale. Still the old woman’s
ghost followed him there, and ever asked him, ‘A kunke
pun dira.” But here Sitobo made magic and cast the ghost
away from himself, and it fell into Safulugu (Savelugu).
This ghost was then called ‘Yo', and therefore, until this day,
the chieftainship of Safulugu is called “Yo’, and a chief to
that skin “Yo-na’,
After some years’ stay in Nabare, Na Nyagse, the eldest
son of Sitobo, asked of his father some fighting men to
wage war against the neighbouring tribes to the east. It was
only through the good offices three times given of his uncle
Kuga-na Sibie, Sitobo’s younger brother, that his father
agreed. Na Nyagse set out, therefore, on the war-path, sub-
duing all he met on his way, until he came and settled in
Baga.lc—a Dagbamba village on the Mamprussi-Dagbamba
frontier. There Na Nyagse stayed a long time until his
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father, in order to prevent disputes arising on his death as
to the succession to the skin, grew anxious to see and to
make him king in the presence of his uncles.

On a certain Friday when all the elders, &c., would come
round to pay him their respects, Sitobo proposed to his
brothers and followers, that as his son Na Nyagse had
remained so long abroad, and he had heard nothing of him,
he would go himself in search of him. But his followers told
him that he was too old and weak for the enterprise.

Sitobo then ordered a lamb to be taken fromits motherand
hidden in a room near-by. And the assembled people saw a
mother sheep running about calling, calling for her offspring;
then Sitobo asked them what was the reason of the sheep’s
baaing and running about. They said they did not know.
He then ordered the lamb to be led out. The mother sheep,
on seeing her lamb, ran to it and began to fondle it. By this
example he demonstrated to them how necessary it was that
parents should love their children. Then all his men agreed
that he should go to find where his son Na Nyagse was.

It was in the rainy season that Sitobo, with all his brothers
and a great host of followers, travelled to Bagale. On the
way he sent a secret messenger to Na Nyagse to acquaint
him with the reason of his coming. On hearing this, Na
Nyagse bought one red and white striped gown, and a
walking-stick to exchange for those of his father. Two days
after his arrival in Bagale, Sitobo summoned a meeting of
his elders and, in their presence, rose up and ordered a grass-
mat to be given him; he then invested his son with the
regalia and seated ]:u:n on the skin; and he seated himself
on the grass-mat and began to address the people, explain-
ing his reason for so doing. This, of course, annoyed his
(Sitobo’s) brbthers, and they went away in anger from him.
These were Biemmone, Bogoyelgo, and Ngmantambo.

Biemmone went and established himself in Gunayiri. At
this time there was a priestess in Binduli (Karaga) who
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became Biemmone’s sweetheart, and from time to time sent
him presents of okros and other vegetables. Biemmone was
pleased at these presents and went to visit the priestess in
her town. Falling in love with her, and at the same time
with the intent of seizing the kingdom, he married her and
waited patiently until she died, and thus Biemmone became
the founder of the big chieftainship of Karaga.

Bogoyelgo and his party went away from Sitobo in Bagale,
and established himself in Sunson, amongst the Kpankpamba
people (Konkomba). He gradually subdued these savages
and became their chief. The second Chief of Sunson
removed hence and settled in the far north to control his
hpmkpamba sub]ccts the better. There is only one com-
pound remaining on the ruins of the old Sunson which is
now called ‘Sunson-gbon’ between Sekpiego and Zion.

Ngmantan who was also called Ngmantambo went far to
the east and, settling amongst the Nanumba, founded the
kingdom of the Nanumba in Bimbila, after having killed
the priest of that place.

But Kuga-na Sibie, who followed his nephew Na Nyagse
to Bagale in the expedition, and acted as a fetish consulter,
and burner of sin offering, &c., was appointed Chief of
Ghbalga, Tannyeli, Nankukpalgo, Nanluo, and many other

| villages, by Sitobo.
\ After the installation of Na Nyagse, his father Sitobo
. remained in Bagale as chief of that place; he died and was
buried there. His tomb was encircled by a compound and
~a house built over it. To this house the souls of the Kings

Yendi return when they leave the king’s bodies.

: / Na Nyagse now took the field against the Da.gi:umbl
people; first he went to the west and then to the east, fought
. I with and measured all the Dagbamba priests, and appointed
~ his sons, brothers, and uncles as chiefs in their stead,
v+ He fought with and killed the Tindana of Pigu, and ap-
-\\,& " pointed his eldest son Zolkpaba Chief.
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He killed the Tindana of Nyinbungu and made his son
Mogonyona Chief.

He killed the Tindana of Didoggo and made his son
Wombolga Chief.

He killed the Tindana of Sakpli and made his son Frin-
yanga Chief.

He killed the Tindana of Zosalle and made his son
Wunbiele Chief.

He killed that of Diare and made his son Shallon Chief.

He killed that of Gushiye and made his son Kapziem
Chief.

He killed the Tindana of Safulugu (Savelugu) and made
his brother Biyo Chief.

He killed the Tindana of Dapale and made his son Denzie
Chief.
He killed the Tindana of Namogo and made his son
Bisunga Chief.

He killed the Tindana of Singa and made his son Layyago
Chief.

He killed the Tindana of Dalong and made his son
Busubunankape Chief.

He killed the Tindana of Kumbungu and made his son
Bimiem Chief.

He killed the Tindana of Zangbalon and made his son
Buruzambo Chief.

He killed that of Gbolon and made his son Lokpa Chief.

He killed the Tindana of Vogo and made his son Bambilie
Chief.

He killed the Tindana of Timbungu and made his son
Lundu Chief.

He killed the Tindana of Lungbungu and made his son
Susable Chitf.
He killed the Tindana of Tamale and made his son Tulebi
Chief.
Though having been made Chief of Tamale, Tulebi did
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not reside in Tamale; he appointed a new Tindana whom he
named Dakpeme or Tamale-Dakpame, and created a new
chieftainship for himself near Safulugu (Savelugu) whence
he exercised lordship over Tamale.

Na Nyagse killed the Tindana of Nanton and made his
brother Batanga Chief.

Owing to the valour of the Tindana of Tampion, Na
Nyagse spared him to live until his death, when Bilyanga,
the son of Dimani, was made to succeed him.

He killed the Tindana of Tujo and made his son Ngunawi
Chief.

He killed the Tindana of Tugu and made his son Sangmani
Chief.

He killed the Tindana of Galwie and made his uncle
Zogga Chief.

He killed the Tindana of Zakole and made his son Bem-
bale Chief.

He killed the Tindana of Kukon and made his son
Zontulibi Chief.

He killed the Tindana of Ngani (Gnani) and made his son
Konsigenili Chief. ‘

He killed the Tindana of Nakpari and made his son
Kayiimbagaya Chief.

Na Nyagse, believing that he had now finished his task,
went and settled in Yogo, whence he selected a site between
Yogo, Dapale, and Diare, and built the capital town of the
Dagbamba, and called it Na-ya, i.e. the king’s town.,

“Tandogo lie mor’le

Ka Tankpa lie Zoya’ .
meaning : .

“The swish' hole became a river f

And the swish balls (bricks) became mountains.’

It was stated that the swish hole out of which swish was

' Swish is the word used in West Africa for mud, stamped by men until
sufficiently well mixed for building houses, exactly like cob in Devon. :

e T
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dug for the building became a river and the pieces of swish
which fell off from the hands of the carriers became
mountains.

This river is shown near Dapale and is a long pool which
joins the White Volta in the rains. Owing to the determina-
tion of the Gonja to conquer Dagbon, Na Luro abandoned
it about a hundred and fifty years after its building, and the
site of the ruin which is called Yendi Dabare (Ruins of
Yendi) is still visible. Na Nyagse diedin Yoggo wheninvited
by his mother to attend her skin-sacrifice, and was succeeded

/ [by his son Zulande.

J

| existed among the princes now ruling the Dagbamba

The desire to be masters of other countries had always

country. Therefore, when Zulande became king, his son
Nagalogo, at the head of a large army, waged war against
the Tampruma people. He burnt Kulumbuso and Zantani.
He went through the whole Tampruma country as far as to
Murugu, where he heard of the death of his father the king.
Having made ready to return to his father’s obsequies,
he himself died suddenly at Murugu. These two funeral
customs weighed heavily on Galbanga Fatu the first wife
of Na Zulande and the mother of Nagalogo, hence the
song :

‘Murugu yalem ngmaya

Galbanga Fatu n-Kumda

O-yidana Zugu

N-kumda o-bi zugu.’
meaning :

“Fhe salt of Murugu came to nought

Gdbmga Fatuma

Bewails her husband
Bewails her son.’

(Galbanga is the title of the first wife of every Yendi king.)
After the completion of the funeral of Na Zulande the

‘- e —
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descended from Gago, the eldest son of Bonkane.
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insignia of the kingship were taken to Murugu and place
on the tomb of Nagalogo, showing thereby that hc
reigned and was to be numbered among the ngo
Dagbon. The Tampruma country then remained under tk
sway of the Dagbamba kings, until Jakpa wrested the
from them.

Darigudiembda, surnamed ‘Shelbema Datolle’, the se
son of Zulande, became King of Dagbon. Earlym h.m - --, :
he took the ficld against the Wangara people. He stormec
and took Gbona the capital, and married the princess of tk
place. Having remained in Gbona (modern Bona) for some
years, he appointed a representative and left for Dagbou on
his journey back he died' at Gbungburi (called by the
Dagbamba ‘Binduliya®).

A house was said to have been built over his tomb and
thither came the Gbona kings on an annual visit to sacrifice
a black cow to the soul of their great grandfather. (This town
Gbungburi is not far from Bole.) |

His brother Bariguwiemda, who was to succeed l:um,m
to Gbungburi, and after performing the funeral rites visited
Gbona. Atthistime Darigudiembda’s wife, whowasinGbona,
was about to give birth to a child, and Bariguwiemda gave
her a very valuable present, and made all necessary arrange-
ments for the child before it was born. A few days after his
departure messengers were sent to announce to him that his
brother’s wife had given birth to a male child. Barigawiemda
then exclaimed: ‘Bun bo nkane?’ meaning: “What is
wanting?’ When the messengers returned home they said
the child’s name was to be called—as they heard fmmhﬁ
uncle—‘Bonkane’. In process of time, Bonkane R
King of Gbona and had three sons; these were Gage
Kunga, and Banaguri. The present rulers of Gbona 2

Bariguwiemda was succeeded by Nqu!go.mF ‘I
' Cf. L. Tauxicr, Le Noir de Bondowkon, Paris, 1922, pp. 55-9. =~
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elder son of Darigudiembda, who was succeeded by Zong-
mang, son of Zolgo,/svho was succeeded by his brother
Nongnﬁtony?vho succeeded by his brother Diwani, who
was succeeded by Yanzo,'who was succeeded by his nephew,
Dariziogo. Zongmang's full name was Zongmang kun-she
miya, da wata n-nabera, i.e. a2 broken house cannot be sewn
with string, firewood split becomes plenty.

It was during the reign of Na Dariziogo that the Ngbanye
(Gonja) people, under the leadership of Sumaila Ndewura
Jakpa, came and settled in the Wala country, whence they
proceeded to conquer the country lying between the Black
and the White Volta, even as far as the Kpamkpamba.

These newcomers are said to have come from Gifi, which
is in Mandingo.’

Sumaila Ndewura Jakpa was one of the mightiest princes
that ever lived in the Mandingo country. On one occasion
he interviewed a certain Mallam who told him—from his
oracle books—that he, Sumaila Ndewura Jakpa, would never
be a king in his own country; his fortune was rather in
foreign lands, where he would acquire riches, and would
establish a kingdom for himself, his heirs, and successors.

The Mallam’s prophecy made a very deep impression on
Jakpa, and it was ever in his mind. At last the opportunity
came, and he set out with seventy thousand men—men unfit
and useless for fighting purposes, women, and children are
not counted in this reckoning. The captains of this host
were Manwura and Bonwura. A few days after his departure
he arrived in a town called Jah, and made friends with a cer-
tain Mallam named Fati Worukpe (i.e. Woru-Albino), and
told Bim the reason for his migration, and begged him to
enter his service, to pray to God to keep away from him all
mishaps and evils that might stay him on his march. In
return Jakpa promised him the following articles if he were

¥ Cf. Withergill’s translation of a Hausa History of Salaga, printed by
Government at Accra, 1924.

5
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successful in his adventure: 1oco slaves, 100 cattle, 100
pairs of donkeys, 100 pairs of sheep, 100 pairs of goats,

100 pairs of fowls, 100 horses, 100 gowns, and 100 pairs of
trousers. Fati Morukpe refused the offer, and Jakpa went

on his way. He then arrived in the country of the Biegas, who
opposed him.

Fighting took place with much slaughter on either side,
but neither triumphed. Jakpa, not knowing what to do,
in desperation sent messengers with presents to beg Fati
Worukpe to come to him. The latter sent back the messen-
gers saying he could not come without the consent of his
clder brother. Thereupon Jakpa sent other messengers, and

the Mallam obeyed and came into the camp. On his arrival
he upbraided Jakpa for his importuning him, but agreed to

pray for him.

The fighting recommenced, and Fati Worukpe, with

a firm belief in the holiness of his faith, stretched out his
arms with the staff (‘Kandiri’ which is always carried by the

Imams) in one hand, pointed it to the Biegas and ex-

claimed, ‘Run away, ye Kafirs’. The enemies’ line suddenly
broke and, every one running away to the place whence he
came, Jakpa remained master on the field. Here began the
greatness of the Ngbanye people.

Jakpa then showed his hospitality by presenting 10 cows,
10 sheep, 10 goats, and fowls to Fati Worukpe who now

consented to the former proposal, and an oath was takenon

the Koran, whereby it was agreed that:

Mallam Fati Worukpe should go with Jakpa and implore
God for his success;

That the articles of reward mentioned before should be
paid to Fati Worukpe when Jakpa had established himselfas
a conqueror and a king over the countries of the far East;

and
That if either one of them were to die, or if both of them

died together before any empire had been established, the

'
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oath and the promises should be honourably fulfilled by the
heirs and successors of Fati Worukpe, or vice versa, and that
the two races, i.e. that of Fati Worukpe and Jakpa, should
live side by side, and regard themselves as brothers.

Things having been thus arranged, Jakpa then resumed
his eastward march; and God so favoured Jakpa through
the prayers of the Mallam that he met with no opposition,
and all the petty kingdoms in the western Sudan fell before
him and acknowledged his suzerainty. Sumaila Ndewura
Jakpa continued his progress, came and occupied the Wala
country, and chose the town Nyanga as the capital of the
conquered lands, and named it Gbinipowura-pe. He then
appointed his sons as chiefs over different parts of the land.

Jakpa then turned against the Tampruma people on the
western bank of the White Volta River. These Tampruma,
as has been already told, were the subjects of the Dagbamba
kings who had maintained representatives to watch over
the salt-making by the natives in Burugu (Daboya). Jakpa
fought with and compelled the Dagbambas to leave that
country. He then crossed the river to its eastern bank,
where Na Dariziogo, the King of the Dagbamba, gave him
battle. The fighting was very fierce and the slaughter terrible.
The Dagbamba gave way at last, but only when their king
was slain on the battle-field. Jakpa then took possession of
the Dagbamba towns along the eastern bank of the White
Volta and penetrated far inland and took Gbirimani (Biri-
mani), which was afterwards put under the jurisdiction of
the Chief of Kpembi (Kombi), and Kasoriyiri under the
Chief of Wasope. Having thus taken possession of Tam-
pruma and some parts of the Dagbamba country, Sumaila
Ndewura Jakpa fremoved his son, who was the Chief of
Wasope, t8 Daboya to control the salt-making where
formerly the Dagbamba kings had obtained their salt. On
the eastern bank of the White Volta there is a salt valley
close to the present ferry where the ground is scraped with

S2
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hoes and packed into small baskets. These are then placed
in pots and filled to the brim with water. The baskets act
as filters and the resultant liquid is carried into the town.
There it is boiled until only the reddish salt of Daboya is
left. Even now the Chief of Daboya is called not “Daboya
Chicef’ but “Wasope-wura’, i.e. Chief of Wasope. (Note
“Wura’ the Twi word for chief.) Jakpa then equipped an
expedition for his fifth son, who went and took Kawsaw
from the Dagbamba people.

Having secured chieftainships for five of his sons, Jakpa
then crossed the Black Volta, whichistothe south. Alltowns
and villages submitted to him freely, and while he was still
on the northern side of that river, the Kafaba crossed and
met him with food, water, and honey—a sign of immediate
submission to the powers of Jakpa. He went over and estab-
lished the kola-trade in Kafaba. From this place Jakpa
travelled as far as Salaga. In those days Salaga was a very
small village of two compounds belonging to the Nanumba
people. The Nanumba were driven away, and the place was
given by Jakpa to the hundreds of aliens who had followed
and fought under him, and transferred the kola-trade from |}
Kafaba to Salaga, and it became a most flourishing town and
a centre of the slave-trade and for all sorts of products of the
world. The Ngbanye people went a little farther away
from the town Salaga and built the town Kpembi.

His untiring lust for conquest made Jakpa dissatisfied with
the kingdoms and chieftainships he had hitherto won, and
the conquest of the eastern countries became the object of
his ambition. And when he had put things in order and
appointed one of his sons as chief in the newly-made king-
dom, he took the field against the Kpamkpamba people. He
raided, on his way, Bo, Tashi, and the Bassari people, who
took refuge in their mountain passes but had to leave great
herds of cattle for the raider to carry off. The Kpamkpamba
were then attacked ; the fighting was very furious indeed, but
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the tactics of the Ngbanye were superior to those of the
savages, who were routed and taken prisoners, with thou-
sands of oxen, sheep, and goats. Jakpa then returned to
Salaga by the same route. He planted the captives taken from
Kpamkpamba, between Nchumuru, Salaga, and Nanumba,
to cultivate the soil, and to supply the Kpembi-wura with
food-stuff. They multiplied greatly, and built many towns,
such as: Kpandai, Bayim, Baladjai, Kotiko, Nkatchina,
Balai,and Katigeli. (Itis of interest to note that the people of
this last town claim to have come from Tekiman in Ashanti.)

The war-chief became the Chief of Kpandai, which from
that time became the residence of all succeeding war-chiefs
until 1895, when war broke out between Kabachi and Lempo,
and the place was destroyed.

After some years’ rest in Kpembi, Jakpa resolved on the
conquest of Ashanti; but his men, having been told that the
Ashanti were cannibals,and also on account of war-weariness,
began to murmur, so that he had to give up the idea. Fora
time, however, despite the warning given him, he crossed the
Volta River in the direction of Yegi to Brumase, where he
encountered the Ashanti. A great battle took place in which
Jakpa was mortally wounded, and he was carried to Surumin-
chu or Sumusi where he breathed his last. Before his death,
Jakpa gave orders that his body should be entombed in
Nyanga. His orders were being obeyed, but when his corpse
was on its way through Npaha to Gbipe it became putrid
and was interred in the latter town.

The question as to who would succeed Sumaila Ndewura
Jakpa arose, and it was decided that the prince or chief who
had the largest household and plenty of followers should be
his successor. The Chief of Kungu was then elected—hence
the town NYanga was called “Yagbon’, i.e. ‘big household’,
till the present day.

On account of Jakpa’s burial in Gbipe, it became a
rule that no king of Yagbon should be buried there, and
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Mankuma was chosen as a burial-place of the Kings of
Yagbon.

The principal chiefs, whose duty it is to decide the enstool-
ment of kings to the Stool of Yagbon, are Gbipe-wura and
Kagbape-wura. Other influential chiefs who are to be
consulted are: Mantam-wura, Busuna-wura, Dumangu-
wura, Sanyon-wura, and Janton-wura.

When a new king is made, the custom is that he has to
give to the Chief of Gbipe one horse, one cow, and 240,000
cowries, and to the Chief of Kagbepe, ‘who is the chief king-
maker and also resides in Gbipe, the horse which the new
king rides during the ceremony, with the gown, the trousers,
the cap, and the turban, as well as 200,000 cowries. The Chief
of Kpembi and Wasope-wura (Daboya chief) are excluded
from being Kings of Yagbon owing to the extent of the
provinces they rule. The Chiefs of Kungu, Kandia, Kaw-
saw, and Turugu (Turuwe) are by turns made Kings of
Yagbon, and the insignia of the kingship was a fetish ‘Aliti’
which was lost during the raids of Samori. In the case of
Kpembi (in Salaga) the four chiefs quartering themselves
in Kpembi are made paramount chiefs in turn. These
are: Kalankule-wura, Lcmpo-wura Sungbungu-wura, and
Kanyase-wura. |/ / 5 LuR o

The Ngbanye pcoplc still hcld parts of the Dagbamba
country near the eastern side of the White Volta, and had
even threatened the capital town Yendi. To avoid this
incessant fighting Na Luro, who had succeeded Dariziogo,
| deemed it expedient to abandon the capital and to build a

l new one in the Kpamkpamba country. Na Luro occupied the
- Kpamkpamba town Chare, drove the people away to Wang-

} bun on the Demon road, and Chare became Yendi from that
time. Na Luro then managed to drive the Ngbanye away
from some of the Dagbamba towns occupied by them, i
when still engaged in the war, and was succeeded by his four
sons inn(:luﬁv' »» Tubugiari, Zagale, Zokuli, and Gungoble.

/
i

/
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/ants to the vacant stool of Yendi. These were: Timani,
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After the death of Gungoble there appeared four claim-

Chief of Sunson; Gumachiogo, Chief of Yalzori; Bengahem,
Chief of Kpoge; and Zangina, son of Tutugri. Zangina was
preferred to the former three chiefs, but to appoint him
King of Dagbon would have caused bloodshed. The elders,
therefore, secretly sent messengers to the King of the
Mamprussi in Na.lcngu to inform him of their opinion,
begged him to act in their favour, and persuaded the
contending claimants to refer their claims to that monarch.
But an appeal to a foreign arbitrator required money: there-
fore, the three rival chiefs, considering Zangina to be too
young to fight for the Chiefship of Yendi, began to borrow
cowries from Zangina with which to bribe the Mamprussi
King. They each borrowed 20,000 cowries from Zangina.
But before they could bribe the arbitrator, Zangina had
already secretly given 40,000 cowries, a bangle, and a costly
gown to him.

A general meeting of the principal men of both Da-
gbamba and Mamprussi was summoned and a day was fixed
for the final decision. When the day came, and the principal
men were assembled, the King of Mamprussi addressed
them and asked the three rival chiefs to tell him their attri-
butes and titles, commencing from Timani, the Chief of
Sunson.

Timani said:

‘N-yuli bona Timani, Sunson dana,

Mani Chirigi biogo ni sagam Kurugu,
Jikum-pielgo no zale sa.’

That is:

‘My n#me is Timani, Chief of Sunson,

I am (the) evil punch that spoils the iron,
The dried (white) standing wood

That prevents rain.’
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The King of Mamprussi then said to Timani: ‘I see that
you cannot be made King over the Dagbamba people,
because you will cause a scarcity of water, and there
will be a famine in the two countries and people will
die of hunger and thirst—you are not fit to be King.’

Gumachiogo, the Chief of Yalzori (i.e. Zabzugu), then
stepped forward and said:
‘N-yuli bona Gumachiogo, Yalzori dana, Mani
Shiogo ni bu-bile zogom kun kpi,
Bargu ban soge dje
Ben-ti zan n-wuhi Kpamba.’

That is:

‘My name is Gumachiogo, Chief of Yalzori,
A little goat in the rainy season

Cannot lose its hairs,

Syphilis, when impossible to be hidden,
Must be shown to the elders.’

Then the King of the Mamprussi told him:—‘You cannot
be King over the Dagbamba, because you have a bold
face, and will not give any respect to the elders.’ M

Bengahem or Ben-nyahem came forward and said: 5
‘N-yuli bona Bengahem, Kpoge dana v
Mani Pole-ngmanijie ni yirigi no !
Biliere tugsi doya kun ban zolge u
Gungumagumde tegse yiliya :
Kun ban Kpemma.’ |

That is:

‘My name is Bengahem, Chief of Kpoge, . !
I am the wild-pigeon (that feeds) by the
Mortar, threatens the fowls’ food; S
Babies lying together, you cannot know
(Which of them) is the fool;

Fruits of the silk-cotton tree that hang
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Down, you will not know (which of them)
Is the first.’

The King of Mamprussi then said :—‘My good friend,
it is impossible for you to be a King of Dagbon,
because you will deride the warnings of the elders, and
cannot maintain the peace of the country.’

He (the Mamprussi King) now turned round and called
Zangina, who pretended to have nothing to do with the
matter, to stand up. ‘Tell me your name and attributes.’

Zangina said:

‘N-yuli bona Zangina
Mani-Singa kun kpe du-noli
Zan tiri goni nan gare
Muni kun nani.’

That is:

‘My name is Zangina,

The big pot that cannot be pushed
Through the doorway,

That be leant against the wall,

Then it will pass (through);

Habits (of men) cannot easily be discerned.’

The Mamprussi King then congratulated him and said:

‘Bravo! my young lad, thou art a just man and fitted to
be King over the Dagbamba, and to maintain the peace of
the country.’

This was the only occasion on which a King of Dagbon
was made by a Mamprussi King, and it was done at the
wishand request of the Dagbamba elders themselves, nor
have the Kings of the Mamprussi any sovereignty over the
Kings of tht Dagbamba.

When there was no war on, the Kings of Yendi were
wont to sit under the shady trees near their compounds,
where they settle palavers, land matters, and differences
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between their people. They never go to visit any town or
village in the country. Travelling about, they say, is not
compatible with the customs of the country; because people
outside Yendi, even the important Chiefs of Karaga, Mion,
and Safulugu, would not stay to receive them—they would
all run away into the bush, and leave the town, for they, the
Kings of Yendi, are the ‘lions’ of Dagbon.

The reign of Na Zangina began as one of the most peace-
ful in the annals of the Dagbamba. His first act was to em-
brace Mohammedanism. His elders and himself were taught
to pray five times a day and make ablutions by Yamusa, the
Imam of Sabare, a town near Nakpari. The Imam Yamusa
and the other Mallams who were in his retinue, had come
from Wangara and settled in this place in the previous
reign. The example of Na Zangina, of being a Mohammedan
and a Pagan at the same time, has been followed by his
successors until the present day.

But suddenly, towards the latter years of Na Zangina’s
reign, a very powerful prince of the Ngbanyes named
Mahamman Wari, known by the name of ‘Kumpati’ to the
present Ngbanye people and the Dagbamba, began a war
against the latter. During his expedition ‘Kumpati’ built
many fortifications, the swish of which had been mixed with
honey instead of water (an example of these fortifications is
still to be seen in ‘Duni’, a village of Singa). The Toma, or
Western Dagbamba, fled to Yendi. The king, finding himself
too old and physically unfit to lead his people against the foe,
ordered Andani Sigili, the Chief of Kpoge, who was sur-
named ‘Bengumanga’, the son of Na Zagale, to take the
field against the enemy. Kumpati led his army by by-paths
from Daboya through Singa, to Tamale, sacking every town
en route, and came and encamped in Kurizati. The Da-
gbamba also encamped in San so as to stop the advance of
the foe against Yendi. The two armies met in the hills near
San, where the battle lasted several days; Kumpati was
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unable to break through, and the slaughter was terrific on
either side. The Ngbanye were discomfited only when their
leader was killed at the hands of the Kumbungu bow-men.
Kumpati’s body was mutilated and distributed in the follow-
ing manner as trophies, in remembrance of this terrible war:

His head was given to the Chief of Diari, Bukare Surugu
(Kumbungu is the right wing, Diari the left wing, and Tolon
the advance guard of the army of the Kings of Yendi); his
right arm to the Chief of Tolon, Nahame; his left arm to the
Chief of Kumbungu, Sulemani.

His daughter Mariama, who accompanied her father on this
what promised to be successful war, became a prisoner, and
was married to Andani Sigili, the victor of the battle. This
was the last war between the Ngbanye and the Dagbamba,
excepting during a civil war between Karaga and Safulugu,
when the Yendi skin was vacant after the death of Mahama,
King of Dagbon, and both Karaga and Safulugu claimed it.

Na Zangina died in his old age and was succeeded by
Andani Sigili, who was succeeded by Na Jimli.

Ordinarily, all the sons of the reigning chief are placed in
the care of the most important eunuchs, until they reach
the age when they pass through the initiation into manhood.
These eunuchs are really the Na’s counsellors. They are:
Zo-na, the Chief Minister; Balo-na, the Second Minister;
Male; Mba Dogo; Kumlana; and Mba Bunga.

When Jimli, the son of Zangina, was a boy under the care
of Zo-na, he was infected with yaws and had been neglected
by that minister. Jimli ran away to Kpatenga, where he
stayed with a Mallam who cured him.

Dusing his early manhood Andani Sigili died. He
attended the funeral rites, and while that was still being
observed he®*entered the compound of the deceased king,
where the old women of the royal blood were gathered
together in a room. They saw him and called out, saying :
‘Bunbiogo ngo, kamna,” i.e. ‘“You ugly man, come here.’
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When he went in unto them they invested him with th:.
royal gown and the turban, placed a sceptre in his hand
and sandals on his feet and ordered him to walk in the yard,
to see if the raiment fitted him as a king. After showing
himself off for a little in the yard, Jimli hastened out to the
crowds sitting outside the compound, and the drummers
instantly began to beat the greetings and the dignities of
kings. Thus he became a king, and known by the nickname
Na Bumbiogo (Ugly King).

To avenge himself on the eunuchs for l:h:u: neglect when
he was young he gave them all orders, without distinction
(at the time there were over two hundred eunuchs in Yendi,
the best of whom used to be chosen for vacant positions of
Zohe na, &c.), to carry big stones on their heads from the
Kulkpeni to Yendi. Many of them preferred death to such
undignified treatment.

Na Jimli was succeeded by his younger brother Gar’ba,
the second son of Zangina. Unfortunately, he had a rival in the
person of Zibirim, a son of Na Zangina’s daughter and of
Andani Sigili, who secretly sent messengers to Kwsei Tutu,
the then King of Ashanti, who reigned from about the year
1697 to 1731, imploring him to send to dethrone and carry
away his uncle Na Gar’ba to Kumasi, so that he might be
king. Strong forces were then sent to Yendi from the
Ashanti monarch with instruction either to deport Gar’ba
or fine him 2,000 slaves, but if the Dagbamba were to show
any resistance, the country must be taken by force of arms.
The Ashanti arrived in Yendi without opposition, and
arrested Na Gar’ba in order to take him to Kumasi. But
- owing to the intercession of the chiefs and the princes, they
agreed to take the 2,000 slaves demanded by their king as
ransom. As the 2,000 slaves could not readily ‘oe paid, the

Dagbamba agreed to pay 200 slaves annually to Ashanti left
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Thus Dagbon became a vassal state of the Ashantis, who
in about the year 1732—during the reign of Opoku —
had extended their power across the Volta River, making the
countries of the Dagbamba, Nanumba, Wala, Ngbanye,
their tributary states, exacting great numbers of men for
their warfare and slave dealing.

. Na Gar’ba died and was sucgeeded by his nephew
'/ Zibirim Na-Sa, who was succeeded WZibirim, son of Gar’ba,

who was succeeded by Andani I, son of Gar’ba, who was
succeeded by Mahama, son of Zibirim.

When Mahama expired, the vacant stool of Yendi was
again in dispute. The two rival chiefs were: Zibirim
Kulunku, who was Chief of Karaga, and had been already
elected king, and Sumani Zoli, the Chief of Safulugu.

The latter sent and implored the help of the Wasope-wura,
Sabunyalung, who was known by the name Tikpiri by the
Dagbamba, to fight against his rival. The Wasope-wura
determined to lead his army through Kumbungu to Safulugu,
where he should arrange matters with that chief. Zakare Yao,
the Chief of Kumbungu, refused him passage and gave him
battle near Kpiogo, a village of Kumbungu. The Ngbanye
were discomfited; a state drum taken from them—still in
use by the Chiefs of Kumbungu—was one of the trophies
from that blood-stained field. Zibirim Zulunku, the king
in whose favour the battle was determined, gave one of his
daughters to Zakare Yao, and their issue is Isa, the present
Chief of Kumbungu.

He was succeeded by Na Yakuba, whose reign was marked
by his conceit, great selfishness and disregard of customary
laws,and determination to reign without the advice of his
ministers. In the early years of his reign his own sons
joined together and fought against him. He was fortunate
enough to overcome them; but he had learnt his lesson
and reigned afterwards in accordance with the customary law.

When Bukare Gufire, the Chief of Safulugu, was about to
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die, though he knew that his nephew Zibirim
Lagafu, the Chief of Zabzugu, who was the son of his sister
Ashatu and a Mallam, had a better claim to the Safulugu
skin, yet he bequeathed on oath the Safulugu skin to his
brother Mahama Nubila (Bukare Gifire and Mahama Nubila
were of the same mother), an act to which he had no right.
Then Bukare Gufire died and Mahama Nubila began to
make his funeral rites. At the same time Zibirim Idantogma
Lagafu, the Chief of Zabzugu, dispatched his elders with
cowries and other presents to Safulugu to perform the rites
on his behalf. These representatives were driven out from
Safulugu by Nubila and sent back with insults to their
master. The Chief of Zabzugu held his peace, but secretly
prepared to obtain the skin of Safulugu, held by force of
arms, and did but wait the opportunity. The funeral was
then finished, and Mahama Nubila proceeded to Yendi to
be confirmed in his new office. No sooner was he about to
enter into Yendi than Zibirim Idantogma Lagafu met and
defied him, and a skirmish took place in the vicinity of
Yendi in which the Chief of Zabzugu fell. Mahama Nubila
was then confirmed in the Chieftainship of Safulugu by
Na Yakuba. Safulugu’s example was at once followed by
Karaga. For, when Mahama, the Chief of Karaga, expired,
his brother on the mother side, Adama, seized the skin and
wished to be confirmed in that chieftainship; but his aspira-
tions were not entertained by Na Yakuba, who instantly
appointed Yahaya Sunson in preference to him. Yahaya was
dispatched to Safulugu so that his brother Mahama Nubila,
the chief of that place, might assist him to get the skin.
Na Yakuba’s own sons, who were chiefs of some impor-
tant towns, found fault with their father and sided with
Adama, These were: Abdulai, Chief of Tampiofig ; Mahama,
Chief of Nakpari; Andani, Chief of Pishigu; Bukare Shiog-ba,
Chief of Nyong; Adama, Chief of Pigu; Sulemanu, Chief

of Saganerigu.

n
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The escort from Safulugu were routed before they could
reach the neighbourhood of Karaga.

The chiefs who were on the side of Na Yakuba were:
Mahama Nubila, Chief of Safulugu; Isa, Chief of Mion; Yahaya
Sunson, Chief of Sunson; Kabonna Kpema, the War Chief.

The king mustered his forces in Gamanji, a small village
about fifteen minutes distant from Yendi. Adama of Karaga
at first took the offensive but was repulsed, and the king
then advanced. Adama and his party were gradually driven
away and pursued. He fell, and Abdulai took the leadership.
The battle continued, but as Abdulai was unable to with-
stand the triumphant army of his father, he retreated and took
his last stand at Vetin, a village about half an hour’s distance
from Tamale. The night before the battle, Abdulai con-
vened all the Mallams in his camp, and told them to consult
oracles to find out what would be the result of the morrow’s
engagement. They told him that the battle would be fatal
to him, and that he would fall, and the result would be that
all those princes who took up arms against their father
would be exiled, and their sons would have no place in the
kingdom. For this reason, it was found necessary to transfer
by magic death from him to his younger brother, Sulemanu,
the Chief of Saganerigu. Sulemanu agreed to the sacrifice,
but requested all the princes in arms against their father the
king, and the principal Mallams, to swear on oath, to be
recorded in writing, and on the Koran, that when his children
(sons) grew up they should be greeted as Princes of Da-
gbamba, and eligible to the Yendi skin. As there was no time
to lose the whole camp agreed, and the oath was sealed
hurrigtly. At dawn the fighting was resumed with vigour,
and it was not till noon when Abdulai’s army began to
retreat towatds Banvem. They were pursued by the king’s
forces, and the battle came to an end. Sulemanu fell in
Dohene, a small village under Banvem. Sulemanu’s body
was interred at the front of his compound in Saganerigu.
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After this battle the Dagbamba, who were in favour of the
insurgent princes, migrated to Salaga, Yegi, Kintampo,
Ejura, and Kratchi. Mahama Nubila, the Chief of Safulugu,
abandoned his chieftainship, and died miserably in Kum-
bungu, his mother’s town.

Na Yakuba was succeeded by his eldest son Abdulai, the
leader of the insurgent party. During the previous reigns
very little was done to meet the payment of the slave-tribute.
Raiding parties only had been sent out, and sometimes they
were very unlucky. These raiding parties reached even as far
as Tumu itself, and it is recorded that there two men were
killed. The Ashanti representative in Yendi began to threaten
the king that the non-fulfilment of the promise would result
in the destruction of their capital, and that all the royal family
and the principal men of the country would be carried away
into Kumasi as slaves, and they would never again see their
country. To make war against the Grunshi' and Basari®
now became the sole object of the Dagbamba, and prepara-
tions were made, the king went with his army to Basari, while
the Chiefs of Karaga and Kumbungu went to Grunshi.

The king was successful and brought into Yendi some
hundreds of Basari captives, while Karaga and Kumbungu
were less successful. To complete the enormous payment in
slaves the chiefs began to catch their own people on big
market days, in the bush and on the principal trade routes;
and thus, gradually, the two thousand slaves were paid off.

Na Andani II, thcmosttyrmmcn.loftllthehnguof
Dagbon, succeeded. In the ecarly years of his reign arose
a frivolous palaver which resulted in open fighting between
the king, the Kumbungus, and the Karagas. The palaver

was as follows :
On one occasion, a certain Salufu, one of thé headmen in
Kasoriyiri, was afflicted with a whitlow, and a man from

' Tribes living to the north along the cleventh parallel of latitude.
* Tribes living in the mountains to the cast of Yendi.
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Kumbungu was engaged to cure him. The cure was success-
ful but Salufu sent the man away empty-handed. He went
and kept company with one Yakobu, a vagabond prince, for
some time, and then complained of his treatment to his
companion, and gave the latter his grievance, bidding him
collect £25 from Salufu. Yakobu was pleased with the
offer, but as he could not openly demand the sum mentioned,
he proposed to infest the Kumbungu-Kasoriyiri main road.
(Princes who had no chieftainships lived on robbery, and
are called ‘Nabiyonga’, vagabond princes.) So it happened
that on a certain weekly market day of Kasoriyiri, he hid
himself in the bush, and, having seen women from the
villages going to Kasoriyiri to attend the market, he attacked
them and caught the wife of one Adu, of Chisiogo, an impor-
tant follower of the Chief of Kasoriyiri. The matter was
reported to the Chief of Kasoriyiri, who sent and requested
Yakobu to free the woman from her slavery, on the plea that
a native of Kumbungu could never be sold for an offence
of a Kasoriyiri man. The messengers were sent back with
words of defiance to Kasoriyiri. By this time the Chief of
Kasoriyiri had gathered his forces on the left bank of the
lake which lies between him and the Kumbungus, and some
of his people even commenced to cross it, for it was but
knee-deep. The Kumbungus asked them: ‘Shall we fight?’
The answer was “Yes’. The Kasoriyiris first attacked, but
they found that they were too weak to fight the Kumbungus,
so their chief, Aduna, fled to seek the protection of the
Paramount Chief of Safulugu who, thinking it an easy task
to defeat the Kumbungus, took the field against them.
The fighting took place on the Safulugu-Kumbungu road,
where the Safulugus were repulsed and were driven back
into their homes. Kumbungu was now accused, before
King Andani, of taking up arms against his superiors, and
that he had actually intended to fight the king in Yendi.
Na Andani, on hearing this, did not inquire into what was
T
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the cause of the fighting, but instantly summoned the W
Chief (Kabon-na Kpema) and his captains and distributed
gunpowder. On account of his mother being a native of
Kumbungu, Alasan, the Paramount Chief of Karaga, joined
with the Kumbungus against the king. The two armies
met about an hour’s distance from Kumbungu, in the direc-
tion of Zugu and Tarkpa. The fighting was very fierce and
lasted the whole day. The Kumbungus did not tremble, even
in the presence of the Lion of Dagbon who led his army in |
person against them, and they did not give way until their
dauntless leader, Chief Abdulai, was killed. For a further I
punishment the king dispossessed the Kumbungus of the |
important town of Zugu, and allowed his army to remain in
the vicinity of Kumbungu, robbing and carrying away the
people and goods of the Chief of Karaga.

The king led his army through Tampiong; Karaga also
mustered his forces and awaited the appearance of the king
in the neighbourhood of Karaga. The fighting took place
quite close to Karaga and was at first disastrous to the king.
But, gradually, after much difficulty, the king got the upper
hand, and Alasan was killed. His body was buried just at
the entrance into Karaga, and a deleb-palm stands on the
tomb,

King Andani continued to trouble his people in this
despotic manner, and it was in his time that Dagbon became
so depopulated a country.

During the reigns of Andani’s predecessors a lonely
baobab tree was selected far in the bush, under which any
person and any wife of the king’s who had sexual intercourse
were led and killed by an executioner (Cherilana), yhm
special duty it was to execute such ill-doers. This spot and
the baobab were named ‘Na-Data’ or “The King’s Rival’.

The Kings of Dagbon usually keep over a hundred wives.
These women are closely guarded, yet they are allowed to
attend the weekly markets in Yendi, where they easily find
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a way to find lovers to whose arms they climb over the walls
of the royal compound in the stillness of the night.

The depopulation of Dagbon is said to be due to the
following :

When Na Andani was busily engaged in having his wives
and their sweethearts executed under the Na-Data, a certain
Mallam—in that quarter of Yendi called ‘Balogo’—was
suspected of having had intercourse with one of the king’s
wives. He was brought to trial before the king, but the
guilty woman could not be discovered. The king, however,
ordered the Mallam to be killed in his quarters. When his
head was cut off, instead of blood, milk was seen to drop.
From this time the Dagbamba country began to decrease in
population till to-day.

The blindness of King Andani, which has been inherited
by all his sons, is traced to one of the fairest and most
beloved of his wives, who was accused of having been made
pregnant by a lover. She was brought before the assembly,
but she swore that the pregnancy was from the king. In
spite of all her defence, she was condemned and led to
Na-Data together with her sweetheart, there to be executed.
The executioner first killed the man, and then the woman,
who was, as customary, first cruelly mutilated. The execu-
tioner returned to the presence of the king, dancing with
the right arm of the woman between his teeth, as was the
custom. A week after her execution her ghost appeared in the
presence of the executioner and demanded her arm, saying :

‘Cherilana, timma m-bogo

M-bi kumda

Ka n-kuli ka o-ti moge.’
meaning 5

Executioner, give me my arm,

My child is weeping

That I may return to let it suck.’

T8



276 WHICH DEALS WITH MATTERS OF HISTORY

The executioner went mad with fear and remained so until
his death, and no one has since been appointed. The woman'’s
ghost is said to have driven her fingers into the eyes of
Na Andani so that he became blind in both eyes. The
blindness of the father has been transmitted to the sons, and
when they grow old they must be and are blind.

During the Kumbungu and Safulugu civil war, Binger
had passed through the country,' and a little earlier Lonsdale
had reached Yendi. The white men had entered the country,
and the fall of the Dagbamba empire was athand. The tradi-
tionists relate this misfortune which took place on Adibo-
date, i.e. “The day of Adibo’, that memorable day on which
the Dagbamba defied the soldiers” carbines with cries of
‘Anasare Malfa Cherebo kane’, i.e. “White man’s gun has
no flint stone’, and despised the white man because
‘Sereminga yi-la kuom na, o-nye la zaham’, i.e. “The white
man is come from the water, he is a fish’. These were the
words of encouragement from the war-chief to the captains
under him. About one year or so after the settlement of the
Germans in Krachi, they organized an expedition under
Baron von Massow, Dr. Gruner, and a Lieutenant Hérmann;
this expedition was intended to proceed to Sansanne-Mangu.
En route it was to pass through Bimbila and Yendi. The
Nanumbas collected large forces in both Wulenshi and
Bimbila to stop the advance of the expedition.

The fighting took place in a small village near Wulenshi,
and the Nanumbas were driven towards Bimbila. On the
next day the expedition arrived at Bimbila, where the fighting
was again resumed by the natives. They were mown down
with a heavy slaughter, and the rest fled with theif blind
king to Chamba. Next day the expedition proceeded on its
journey toward Yendi. On hearing that the white men (the
fish) were advancing towards Yendi, Na Andani summoned
the war-chief and all brave men to go and bring these fishes

' 1886.
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in ropes into his presence. Some few hundreds of men
equipped themselves with Dane guns, bows and arrows,
and spears; and the rest of them all took ropes. Especially
men from Sunson and its surrounding villages brought no
other weapons than ropes in their hands, and sacks with
them so as to meet and catch the white men, and to put them
in their bags for the king. Spies had been sent out to
Langadja, who returned and said that white men were coming
with their short guns without flint stones. The war-chief
arrayed his men according to their fashion, and he himself
with his chief captains seated themselves on the war-chairs
and fettered their feet. Servants who would load their guns
stood behind them. It was in Adibo where the fighting took
place. The Dagbamba were terribly slaughtered; heaps of
dead bodies were to be found in all directions, with horses
that fell under their riders. The war-chief with all his
captains died on the battle-field. A few of the men who es-
caped in the heat of the fighting ran and informed the king,
saying :—‘Na, tobo sagamya, kabonna kpeme kpalemya,’
i.e. ‘Oh, King, the battle is spoiled, the war-chief is dead.’
The king was then led on horseback to a safe place.

Before the Germans entered Yendi darkness fell, and with
it a very heavy rain, and it is noticed that since that time no
rain has ever fallen so heavily as on that day. The Germans
burned the whole of Yendi the same night, and left for
Sansanne-Mangu. On the return of the king from his retire-
ment, he prophesied that “while he lives, no white man shall
ever set his foot in Dagbon’. This prophecy was and is
believed by the Dagbamba that, had Andani lived, no white
man,vould have come to Dagbon to settle, and they still
maintain that there is a time when the white men now in
Dagbon will leave their country. King Andani then gave
cattle and plenty of cowries to the Mohammedan community
in all parts of his kingdom to make him charms which would
prevent the white men coming any more into his country.
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These amulets were said to be hung on the branches of the
kapok and the baobab trees in Yendi, and some were buried
on Yendi-Bassari roads, Yendi-Demon road, Yendi-
Sansanne-Mangu road, Yendi-Salaga road, Karaga-Gambaga
road, Safulugu-Diari road, Tamale-Daboya road, and Kum-
bungu-Yagaba road. Na Andani died three years after the
battle of Adibo.

After the funeral custom Idi, the eldest son of Andani,
who was then Chief of Tugu, but was blind, wanted to be
Chief of Safulugu; he therefore prevailed on the Elders to
make Kukra Adjei, the insane Chief of Safulugu, king.
During this time, Alasan, the Chief of Karaga, was the right-
ful heir to the Yendi stool. The Elders reluctantly did what
was asked of them. Karaga did not agree and the country
was in a state of war. At the same time, Bukare, the son of
the deceased King Andani, was helping the Zabarmas, who
were finally driven into Yendi by Captain (later Sir) Donald
Stewart, and defied the authority of the British in Gambaga;
therefore an expedition was organized against them under
Major Morris, accompanied by Moshi levies, who had been
recently driven by the French from Wagadugu. The
insurgents were pursued into Karaga, which was sacked by
the Moshis who carried away with them young men and
women and plenty of cattle. The news was brought to
Alasan of Karaga, who then withdrew himself from the
fighting for the Yendi stool and went to interview the English
who were encamped in Gunayiri. Idi, who was now thinking
of himself as paramount Chief of Safulugu,went with his
Safulugus into San, where he kept up orgies and fu.stmg for
some time.

Dr. Rigler, the German Resident in Snnnnne-Mmgn,
was informed of the disturbances in Yendi relitive to the
election of a king to the Stool. Although the Dagbamba
country was a neutral zone at the time, Dr. Rigler came down
with his cavalry and foot-soldiers, and fell upon the Safulu-
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gus in San, and Idi was killed. On his return from San he
interviewed the Elders upon the question of electing a king.
They all unanimously told him that Alasan of Karaga was
the rightful heir. Alasan, therefore, was sent for to be made
king. During the reign of Alasan there was nothing impor-
tant in native affairs, but in the early part of his reign the
Germans settled in Yendi in 1900.

He was still reigning when the Great War broke out, but
died in January 1917. His son Abudulai succeeded him and
reigns to this day.
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Abe, the
As%s.m#w:ﬂ.

238.
Adultery, punishment of, 275; with
thewimofthcﬁingao}

Acroplane, to visit God, 8.
Aggrey-beads, value attached to,
4on.; revealed by mystic fire, 40;
! into mess  contain
ns.ss.pmofthemgalm

Akoko, Ny:m:: first wife, 36; the

[nugmnolgtthm ufYagbnn,
12: lost during of Samori,
262.

Anamu, increases Wulbari’s army uf
guard, ?gmedmsﬁw ~

1 18; name

chnngu:l from Anyankon, 20; as a

ver, 20; boastfulness of, 20; sees

the and silver children, 28; is

-tempered, 163; as hero of
staries, passim.

Animals, abode of spirits, 6; souls of,
6; medtnnppus:, 72; propitiation
of, by hunters, 104,

Arbitration, by the King of the Mam-
pmsul;:ﬁg, 2064, 265. -

Army, the Dagomba army is
constituted, 267.

Arrows furlpeullpu.tgxu,?;pni-
uonctimthstmphm us, 72

Asase-Ya, joined to Nyame, 18.
Ash, protection against dwarfs, 6.
Ashanti, ml:;mne of, 5, 14, ::’E,
s g 8 Iﬂd.l.ﬂg 14: tradi-
tional exodus the North, so;
Iullnd by magic-stick, 9lwdm

:g! by
:_31, hgend of Zilimon
mn;z% 233; attacked by

arrive in Yendi, 268;
{hahmh_ annual tax to, 268;
tribute . 272,

Babies, burial of, 8o.
Baboons, hu%ﬁn?phnnﬂm

of Anansi, 26; how they acquired
thcumﬂs,z1,mdtobem¢n.27,

Bagale, founded by Na Nyag

oun a Nyagse, 250;
resorted to by the souls of the
Kings of chdl, 252; burial place
of Sitobo 252.

Baobab, inhab:wd by dwarfs, 23, 25,
79, Bu, g92; dwelling- of giants,
66; execution tree for adulterers,
275.

Bargsu{hu descn?uun of, 61, 62, 63,

Bnnsu—lmn unnof 61, 62.

anﬁ!, gods snught

avert, 61.

Bassari, raided by Jakpa, 260.

Buds.nggg-?,w.s » 244; used in the
making of a godling, §3; value of,

209.

Bed-mats, men buried in, 210; special
grass used for, 210.

Bees, protected ::E' ghosts, 35; in the
sacred grove of Ta'ha, 67; foretell
luck, 111.

Bells, Edubiaku makes use of, 44;
mngnttheﬂaruu-kunncnﬁa: ﬁ;

Bia, Nyame's favourite son, 48;
receives the empty lands of the
W“t,uﬁ:cm battle with ]
Biegas, ive with Jakpa,

Bm;lalmgco byl 8 rder 3

rtance o 0 a -

= termines luck, i
iung, gonumbo se lﬂ. ’41.

a.mgf oldest settlement, 242n.

Blm:ksnutb mk:rof bullets, 7; deal-
ingn with the stranger, 7; Adites

238.

Bhndm:ss, how it came to man, 21;
caused by dwarfs, 81; twins bring,
87; of Kings of Yendi, 276.

Bo, raided by Jakpa, 260.

Bonn,ﬂncfx of, visit Gbungburi an-
nually, 256; upm.rad bjr the Dag-
bamba, 256

256.
Brer-Rabbir, ongmnlly the African
hare, l”;:f%ﬁ.

Bruku, son ulbari, u,dwcl.lmg
place of, j:.mtof’
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$1; ﬁ;fncﬂm of, 52; consulted in
case of possession, §4; gives birth
to Dente, §6; invoked ﬁ prayers,

. uﬁﬁl& sons of, fond of tmcsls 69.

0, immunity against ts, 7,
8; single-horned, of Malle, 239.

1 ial services,
6, 7; immunity against, how ob-
tained, 7, 8.

Bull-roarers, 248.

Calabash, used at sacrifice of Barisu-
kuri, 61; owned by the Queen of
the Elephants, 103; buried with
women, 234; symbol of produc-
tivity, 234.

Caves, dwelling-place of Dente, 12;
abode of spirits, 5o; dwelling-place
of Bruku, s1; of Konkom, §7; at
Krachi, §8; mysterious disappear-
ance of the c. at Date, 59; Bruku's

sons’ predilection for, 65; abode of

the god Tano, 66; Tohajiye lives

Chamaelecn, o

, causes leprosy, 110; re-
lated to fire, 110; brings ill-]
110,

Charcoal, used against dwarfs, 95.

Chillies, brought by Edubiaku, 47
used against » 95

Chi vide Dwarfs.

Chiefs" Sons, robber princes, 147,
273.

Chumru, nomads, 232.

Clay, pyramids of, 6o, 64; use of
white, 63.

Clothing, admiration for, 20, 15§;
which sang, 15&.

Coronation, posthumous, of Naga-
logo, 255, 256.

Counting: Edubiaku counts his
brothers, 41, 42, 43, 45.

Cow, skin becomes the sky, 24, 25.

Craziness, caused by dwarfs, 81; to
call a man crazy a great insult, 191.

Crocodile, as a mount, 94, 232; sacred
one at Krachi, 98; helps
of Via, 232; saves Navaro; carries
the Palba people across the Oti,
232,

Culture, Mamprussi and Dagomba, 3.

Cunamhtiu stories, 160, 174, 181,
18z,

INDEX

Nyagse, 253, 254, 2§5; tributary to
;f}'u, 271, 273, 274, 278; break-up
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Duiker, red-flanked, requires funeral

cusmm.lu.lmpormof 122,
123;

Dwarfs,
pools, 78;
hannwduultTmle,Ts fond of
throwing stones, 78, 81; intercourse
with incautious women, 8o; vil-
lage of, umﬁahmbah, En-’g;ic
ing-places 81; causec t-
ducup;:mnf, bhndn:;;
81; t:nm
and sickness, 81; safe
their evil doings, 81; mg:g.ms
tndmﬂj, mplw:mcn
in a 85; responsible for
twmn,!;,ptoofd:mmmdm
qu babies =g fit g
no i ring-
ers of dlnﬁs,uygx. fomi:ms
dancing, 92, 94, 5,m1ﬁmmﬁdc
to, 93, meat by them, 93;

make the mght-bm:zc, 3; causc
:mdnnss, ; live water,
charcoal, and

Egg, bmmmr ::,9
i r

toothache of, 122; Ending dead
one, 122; requires funeral custom,
122.

tiasis, caused by excreta of

121,
Eleven, the of Edubiaku, 40-7;

story
the Qucen of the Elephants, 101.
creation of, 248; appointed
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Excreta, of lmrds. 117, 121; of ele-
phants, 121; of birds, 121,

Fairies, vide Dwarfs; belief in, 6.

Fmileunmm ! =

rcvca.l:d, 110;
ﬂ'i&Adultcty.
Famine, stories of, 30, 40, §8, 161,

133. 154, 136
negotiations with
J? 157, nds Jakpa, 258; treaty

Fire, n:la chamcl:an, 110; made
by ﬁncuon 210,

Fish, sacred f. not t;“*much the
Efmd 73 named 73: ina
sacred stream, 73 result ofanccpt-
ing a Nile perch’s head, 74.

Fly, prevents a werwolf resuming its
proper form, 14

Fowl, sicnﬁcul b}r Anansi, 17;
Nyame's wife, 36; why f. are usual

sacrifice, 39; by Nyame, 39;
divination by, 63; in sacred

g:row: of Ta’ I:n, 67; sacrifice of| 67,
79 71, 73-

Galbanga, title of Na of Yendi’s first
wife, 255.
Gbipe, Kings of Yagbon not to be
buncdnt, 261; Jakpa buried at, 261.
Gbunﬁbun, burzn.l—phcc of Dari-
23
Ghmts, mrry near ;g;: i;c;ﬁ:mr hlpomca,
55- _girls, 34,
u:fm in whirlwinds, 34;
for the use of, 14; ofnmmnls,
houses for, 35, 252; hate
mbhmg bees, 35; danger
nf meeting the g. of one’s husband,
104; City of, visited by Antiakoti,
128; haunt Sitobo 250; of the wife
of Na Andani, 275; demands her
arm, 276; cause the blindness of the
Kings of Yendi, 276.
Giants, belief in, 6; Death takes form
of, 30 ef seq.; often dwell in the
trees, 66; form of requently
assumed by the gods, 66; ponlhlc
?lnmum of, 74; are polygon 75
Wuruto, 99, 100; magic
knives, 186; arm-rings of, 237;
carlicst inhabitants of bon, 237.
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Goat, steals life-restorer, 28: takes
wrong message, 29, 30; Nyame's
messenger, 49; it of, 49; not
sacrificed to Tano, §o; hated by
Konkom, 59; to be bought for
twins, 87, 89; owned by twins
immune from attacks by hyenas,

89.

Goi vide Nyame, Wulbari, and Wuni;
lives near Man, 8; similar in ap-
pearance to Man, 8; sons of, 48 ¢/

seq.
Gu;j, how some men acquire it and
not others, 39; revealed by mist,

40.
Grass, humgg of, 67; for firemaking,
210; for bed-mats, 210,
Gunayiri, one of the oldest towns of
bon, 238.
Gundogo, women chiefs of, 248;
meaning of, 248,

Hair, Ic in, 32, 100 ¢/ seq.; hiding
place for metzu:m:. 32, 103; shav-
ing of, 104.

Halo, round sun, 23.

Hartebeeste, tails of, used in min-
making, 119; said to bite hunters,
122,

Hierarchy, in Siari, $4.

ﬁol:, as a ¢ 4&. ug, 246.
ﬂﬂt!’- Y g m‘“’ 35'

Hunters, to use special bullets, 7;
founding of vii.lfngu by, 97, 232;
magic powers of, gg9; respect for,
99; umﬁsnnd hnyw of birds
and animals, 99, 108; prefer to
specialize in their hunting, 107; not
to have sexual intercourse, 109;
chameleon unlucky for, 110; wife's
adultery causes death, 110; power
of rain-making, 118; magic of, to
stop flight of animals, 121; not to
destroy wasp-nests, 174.

Iliness, brought by dwarfs, ga.
Incest, case of, 157.
Intoxicants, loved by dwarfs, 95.

Ji;uh'}e;fm?;m,ﬁ:.ﬁ
indected with yaws, 267; ne-
by the cunuchs, 267; made
E!:Q_lby the old women, 268;

punishes the eunuchs, 268.
Kachiogo, of Na Gbewa,

245%; her fathér,
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Konkomba, wide Kpamk
cromdﬁcm‘:?:of 232;
pots collected . Women, 234;
subdued E‘Bogoydgo.‘:;z.

Kpamkpamba, attacked akpa,
1201 scttled by Jakpa near g-hp.
261.

Kpembi, law of the succession of

Kgiogo, bacie of, 26
p1ogo, » 209.

Kpogonumbo, Na N great-
andlon of, 239; bﬁ;tof. 241;
oathsome appearance of, 241; sent
for by the king of Malle, 242;
the people of 242, routs
my.:_.ﬁ migrates to the West,
242; in Biung, 243; meets

Suhusabga, 243; marrics, 243; son

born to, 243; decides to make him-

self chicf, 243; slaying of the Tin-
dan-na, 244; seizes the tindanaship,

no account of
Krachi, unhealthiness of,
11; centre of salt
dic of, 232.
Kufogo, of, 246.
Kum WAages War against
o 266; killed at San, 267;
y mutilated, 267.

Libation, during the sacrifice of
ugﬂl:ﬁgu-kuﬂ,ug.dﬂ ¥ an
tmning, ca uni's ram,
23; connected with a lizard, 117;
Saa, thcui(:;-odof._u?. e
Lizards, to bring luck, 116; how
they fight, 116; believed to tum
T b
116, 117; to
117; plague of, 117; defies the God

Lui"nlﬁ;“' of the god Konk
om,

57; attribu Wﬂwst;gemof
the powerful, 63; tree-spirits often
L&W.Gohdbl;g&gwumbo.ut.
foretold moon, 23, W
mmhval.mdothiugz

11, NnOoma-

not, §9; foretold by sneezing, 9o,
91; foretold by I:ZS:\LT fost;.
91; tortoise brings 110;

chameleon unlucky, 110; foretold
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116; t by un

on one, u:;bustnﬁngadag

clephant, 122; wvulture’s dung

brings bad, 122; only given to

mec,no. e -
ycanthropy, belicf in, 13.

Lying, stopped by sneezing, 9o;
praise of, 131,

Makokwai, youth of, possessed, 54,
s 5; disappearance of youth at, §5.
Malle, lake of, 239; old woman of,
239; near the dwelling-place of
Tohajiye, 239, 241; invitation to
visit, sent to Tohajiye, 240; second
invitation, 241; wars of, 241; King
of, sends for Kpogonumbo
assisted by Kpogonumbo, 242.
Mamprussi, foundation of the king-
dom, 249; chief of, arbitrates at the
c.gacdon of a King of Dagbon,
263.
Marriage, social status increased by,
1

221.
helps the

ro, mole-cricket
ounder of LAy
Men, separate towns for, 230, 231.
Menstruation, hated by animals and
the spirits of the bush, 110,
Metamorphosis, w»ide Werwolves;
dwarfs able to change themselves,
8o, 83, 86; power of hunters to
practice, 99, 100, 10%; animals into
men, 102, 10§; women into h .
213; man into hawk, 124; hyena
into cither man or woman, 214.
Milk, Mallam’s blood turns to, 275.
Mmoatia, wide Dwarfs.
Mohammedans, vide Fati Worukpe;
apparent enmity to other men, 196,
197, 211; use rat-skins for book-
covers, ;foﬁséﬁ;w:ﬁnu of d;_
history 237; Chiefs
Yendi both M. and , 266;
milk instead of blood a Mal-
lam, 275; make charms, 278.
Mole-cricket, assists the founder of
Mayoro, 232.
Moon, difficulty in undcrstmd;?g ti:
universality, ¢9; meaning
i ty:n;gfcm.hgd by Anansi
for W i, 21; a female, 21; faith-
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lessness of, 22; foretells future
cvents, 22, 23.

Mother-Earth, in close contact with
God, 15.

Murugu, royal insignia taken there,
253,

Mushrooms, shelter for dwarfs, ¢1;
cultivation of, 91.

Musical Instruments, ancient ones at

Gush.mgn 247.
Andani.

Ehnd z';rj. 116 wngu war with

bungu, 275.
Na I}mzmgo, defeated by Jakpa,
257, 259.
Na Data, the tree of execution, 275.
Na Gbewa, birth of, 245; migrates
from Gruma, 245; makes Pussiga
his capital, 245; family of, 245; war
with the Kussassi Busansi,
145, 246; dcmvcd, 246; informed
of Kufogo's murder, 247; dis-
appears into the carth,

Na Luro, changes thcumgzmcap;-
tal, zéz.mcnceedstnogo 262,
Na Nyngsc,mnof&tnbo 250; makes
war, 250; settles in 251;
Nduth of, 2%5. i

agalogo, wages war against
'Elmprumn, 255, dies at Murugu,
23 5; posthumously made king, 156
Nails, cutting of, 104.
Nalerigu, founding of, 249.
Names, mlucuncc to meation, 100,
mg 120, 121;

, 120, 121; not to

pronounced, 215.
Nammlcllc. born, 243; bad treatment

N fi of the
Shisogumann

Navaro,
232.

Nawuri, nomadic of, 232.

Nm uumuﬁ,!gj:

Nightmares, work dear&. 81.

North:rn“Tnbu. southward tend-

148, 1

Nue:fen, auo‘zhhm of certain n.

with males and females, 6z2.

INDEX

Nwa the Snail, invades Ajati, 232,

233.

Nyame, how he nearly missed being
God, 16; hnm;& curses the

anwl.; smsof
yanga,
as burial

Palm-tree, abode of evil spirit, 44.
Puro:.goodwm.a;luk-wlhr.

Pm:gnu: cited, 65.
TA,““”’E' g e
o e Aed e L

wm:m, 234.
Prohlr.mSmrm 189, 192, 201, 203,

Prcmdm.bymgpmloy,
1§53, 170, 180, 236.

, ghosts of those who dic
hnfatuu:hmg 34, given
at, 49; . become
mmhmn, 86.

Python, vide Snakes; said by some to
hlngiven the sun to Anansi, 21.

%? , 12, 118 of req.;
nnhnm.:;
Rmnbow mmgcrufd: Moon,

22.
Rain- hunters have power

8; certain hmn—
ﬁuu.unmh‘f"';z o
methods of. 118 o

.

Rom,ﬂddmbyﬁe

ML.“‘& d'.od- sl apleii,
Wmamﬂ.
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Rottmann cited, §7.
Rulers, of different stock to their
subjects, 10.

od of thunder and rain, 117;

d by lizard, 118.

Sacred Grove, at Ta'ha., 67; fane of
the earth-god, 67.

Sazmd Name, powbly at Odumase,

8

Sacred Stream, fishing in, 73; sacrifice
to, 73; mcmdcrmg of, 73; in Moshi
country, 73; in the country of the
Builsa, 74

Sacrifice, dcmn tion of, to nvcrt
bam:nnﬂs 61 62, 63; to python,
70, 71.

Sacrifice, human, demanded by Kon-
kom, 60; boy sacrificed at Date,
6o; bu.rying ive, 6o; breaking the
neck, 64; to a river-spirit, 187; by
parents, 218.

Sacrifical stone, 73, 83.
Sa]aga,mukctnf 10; ruin of, 10, 11;

originally a Nanumba vi 3;60,
town for aliens, 260; establishment
of kola trade, 260.

Salt, in Salaga, 10; importance of s.
trade, 11; in l(.uchfcn made at
Daboya, 259; huw it is made, 260.

Samori, raids by, 262.

San, battle of, 266.

Saturnalia, a sort of, 67, 68.

Savelugu, why the chieftainship is

Yon:_, 250.
'E'f::atm.':rmi11 of picces, propagation

through, 109, 153, 170, 180, 236,
Scorpions, connected with sm.aea,

114.
Seeds, Nyame gives the first seeds to

ubaiku, 45.
Sr.-rual Intercourse, forbidden to hun-
dd’ effect on snake-bite, 113;
forbi when arrows are
pgifoned, 119; forbidden when

made, 120.
Shlmc.m mfu&pﬁ, 156 157, 161,
Sheep, through dawdling brings
Death to Man, 28, 29.
Siari, dwellmg~plmc of Bruku, s1;
tan t of, 2.
Sitobo, son of Na bewa,uj,ﬁghts
with his brother, 249; reaches

Gambaga, robs an old woman,
ug,murd:r?hernnd:shaunudby
her, 249; frustrated by magic, 249;
leaves for Bagale, 251; makes his
son Na Nyagse chief, 251; dies at
Bagale, 252.

Snails, to represent the Ashanti, 233.

Smkus skin of, makes the slcy, &c.,
26; tree-spirits often assume form
of, 70; worship of, 70; sacred one
at Tampiong, 70; python said to
be deaf, 70; sacrifice to, 70; bring
i.'nm , 79; ones at Krachi, 71;
ore concerning, 111 ¢ seq.; how
tutcllarcalunefrnmawi‘tgh, 112;
what to do when bitten, 112;
witches change into, 111, 112; re-
luctance to mention name of, 113;
connexion with pigs and scor-
pions, 114; said to come from

s, 116} as river spirit, 141,
187, 203.

Snake-bite, antidotes for, 112.

Sneezing, indicates that truth is about
to be told, go; foretells luck or the
reverse, 9o, 91.

Soap, the making of, 1zo0.

Song, battle of the songs between

Tano and Death, 66.

Souls, travel far, aa?a go to Gambaga,
33; 80 to . 33;

gs of Yendi go to Bagnlc zsz

Spiritual existence, contemporaneous
with one’s worldly life, 62.

Spittle, used to avert evil, 72; value
of, 100; used by hunt:rs, 121;
dmgcr of, zo07.

Ssabu, the mountain stream, 51, 56.

Staff, the magic, of Fati ankpe,
zjﬂ.

Sbnm children of the Sun and Moon,

Stlck magic pomtmg of,
ptevents rain from ! ng,
magic, of Fati ankpc, 258.
Stepmother, unkindness of, 227.
Stones, able to speak, 38, 39.
Sto:ms, caused by the chil of the
sun and moon, 22.
Story of the Man-Buffalo and the
bullnt, -8.
of the Gerk and the Hyena-W
man, 13=14.
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Story of the ion of God from
= e

how Anansi cLaf a corn cob
into a hundred slaves, 15-20.

how Blindness came, 20~1, 165-9,
169-70.

how Anansi went to fetch Some-
thing, zo-1.

of the Creation of the Sun, Moon,
and Stars, 23-4.

of Anansi and the Baboons, 26.

of Kwa Cherebwa and the Ba-
boons, 27.

how Wulbari divided the world
into Kingdoms, 27-8.

how Death came to Man, 27-30.

of the Giant Owuo, 30-3.

of the Ghost-Roan of Sunson, 35—
6.

of Ohene-0-Ohene and Nyame-o-

ofomc' f:id the gold and sil

N gold and silver

cm, 36-9.

of Edubiaku, 40-7.

of the rivalry between the Bia and
Tano, 49-50.

nfgcbinz-mdli&ofDmtc, 56—

of the fight between Tano and
Death, 66.

of the Mohammedan and the
Giant, 75.

of the haunted house at Tamale,

77-8.
of IL: hunter of Palbe, 79-80.
of the Rich Girl, the Poor Boy, and

the Kulparga, 82-85.
how Sickness came into the World,

9:-

of the Tail of the Queen of the

hants, 100-4.

of the Hunter and the Heifer-
Buﬂ'n.lu.:;-j.

of Salifu the owner of the
Buffalos, 107.

why huaters ialize, 107-8.

hnwhun:t: i antidotes
to snake poisons, 114.

why the Snake and the Toad are

11%.

of the Wisdom of Bambua the
Red-flanked Duiker, 123-4.

of Krakra Nyansa, 125-8.

INDEX

Story of Antiakoti, 128-31.
the Tri dl’..é,t;t—;.
ut'Jt::hm.Poot oung was
135-7.
ofthcﬂmgthc&iun-ﬁu'l,
139—40.
nfi::plm&ﬁmdﬂtﬂm
!m-‘
how Anansi e a Spider, 140-
5, 151-3, 153-6.
of S CIlE s S
how Anansi i is nest, 1§7.

ofé‘mm:imdth:ﬂaphmt.u}-
1.

Anansi, 161—4.

of the three Sayings, 165

why the Lizard nods his 171-2.

how the Mason-wasp came by his
waist, 172-4, 174~7.

why Hyenas and Goats are ene-
nscs, 177-8.

how Dog came to live with Man,

178-80.

how Wisdom came into the World,
18o-1.

of the Friends who were exactly

alike, 18
ofPrimdsI:i?‘bﬁ'mMnmdl

Lion, 1
ofth:Fd::-lzl':.ﬂ:h.:gH.
why one should never help an-

other, 195-6.
u!'dt and the Mohamme-

196-8.
dﬁFﬁﬂbbﬂmnMﬂ

a Lion, 198-200.
wh_Moh:zndnnmdllmm
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INDEX

Smofhmvaz_ﬂld Man cxcelled
Son, 21
of the Magic Tail, 217-220.
why Luck does not come to all,
220-2.
of Big and Little Dramanu, 222-7.
of the Punishment of a bad Step-
mother, 227-9.
howl(rachlgotmmm:. 230.
huw M-:n and Women came to-

oftheT -éuby 233-6.
History of Dlsbon. 237-79-

Strop]nnthul told for w
it is wanted, 72; use of, hytﬂﬁmc

komba, 72.

Submission, presentation of food a
sign of, 260.

Sun, how Anansi fetched it, 21; halo
of, is Wuni’s marker, 23.

Sumnn,f ing of, 2§2.

Swamp, spirits of, 71.

Ta’ha, sacred grove of, 67.

Tail, magic in, 102; :swcumd with
rain, 119; magic cow’s, 203; full
of magic, 218.

Tamale, sacred grove near, 67; haunted
tree at, 78.

Tampiong, sacred grove at, 70.

Tampruma, N wages ‘war
against, 255; country devastated,
:55. scized by Jakpa, 246; under

bamba dominion, 256; attacked

Thjl' akpa, 259. =
ano, son yame, guises
himself, 49.dm:ml‘3fnh:r 49;
receives portion, zg.

changes in antelope,
fights with Dut.h 66; makes an
t with Duth 66
Tar-

, 233 ¢f &
Tashi, mdedby 1@.
um:u.m,z;

rl.theshn m
Toads, th snakes, 114.
Tohago, of bﬁti3h=wMu 245
magic of, ; founds the king-
dom of the s 249.
Tuhll!!% the Red- A 159: 240;
pite %“m"'w&lhn.
239; 240; re-
home, 240

289

by the pumpkin vine, 240, 241;
second visit to Malle, 241; defeats
the enemies of Malle, 241 ; marries,
241; son born to, 241 ; dies, 241.
Towns, separate for men and women,
230, 231.
Tortoise, brings ill-luck, 110; Im-
2 LA,
Toucan, shyt:r of men, 27.
Trees, souls of, 6; spirits live in, 6;
baobab, 23, 25, 66, 79, 80, 92, 275;
¢ shade t, at Dau:, 59;
abcdc of cnl spirits, 66, 67; offer-
f to, 68; complete destruction
68; inhabited by souls of the
dcpa.rr.cd 69; sacrifice to, 69;
aupcrsunon about mango, 6
of, 69; propitiation of l.g
og 72; cho-a:n by dwarfs, 78,
92; plantmg a silk-cotton, 186;
obeying a song, 228; execution-
275
Triplets, born to a woman at Kpabia,
8s.
Turtles, 232.

Twr-apuk::s. the Chakosi, 3.
Twi, sp as a language, 14
Twins, second-born cunsldcmd ‘the

clder, 37, BB due to the machina-
uunsufdwu& 85; retain till pu-
berty the magic of their dwarf
. parent, 86; case of the t. born at
Kumbun , 86; requests by t. not
to be denied, 87 bﬂthtohctrcau:d
alike, 88; mDagombahnvc special
namu,ﬂs;nwncmhlpuf 88; to be
shown to the towns uple, 88, 89;
goars to be bought for ﬂg.bun -
place of, Bg.sluubycctt:mtnhcs
90; night-riding by, go.

Tying, the rain, 118; one's feet to
ensure victory, 277.

Uncleanliness, associated with rain-
stopping, 118, 119.
Via, the sacred crocodile of, 23z.

Wari, game of, 38; Antiakoti changes
into a w. stone, 130.
Wasope, Jakpa's son Chief of, 259;

EREE of. Seakios 3% DRboys, 2395
Chief of defoated by the Dagbatss

ba, 269.



Wasps, must first sting their houses,
E;:od]snutml:gdnmydby

revents metamorphosis, 14.
ng.dwinds, believed to be ghosts,

34; used as disguise by sons of

Konkom, §9; how they came,

227.
wml. caused by Wuni's ram, 23.
Witch, a term of abuse, 174.
Witchcraft, Bruku a detector of, s2.
Wives, the four duties of, 36, 37, 38.
Women, separate towns for, 230,

W i, impossibility of reaching, 9;
former proximity to Man, 15; in
contact with Mother Earth, 15y;
formation of his Court, 1§; gives
sceds to men, 26; often frustrated,
36; sons of, so.

Wuni, Sun as his home, 23.

Wurupon, saved by turtles, 232.

Yagbon, meaning of, 261; kings of,
not to be buried at Gbipe, 261;




PRINTED IN GREAT BRITAIN AT THE UNIVERSITY PRESS, OXFORD
BY JOMN JOHNSON, PRINTER TO THE UNIVERSITY



THE INSTITUTE

HE INTERNATIONAL INSTITUTE OF AFRICAN LANGUAGES AND

CULTURES was formally constituted in June 1926. Thirty-
four associations in ten different countries, including the
Protestant and Roman Catholic missions, are represented on
the Governing Body. The administration is in the hands of
an Executive Council with an international membership under
the chairmanship of the Rt. Hon. Lord Lugard. The Execu-
tive Council has met in Betlin, Brussels, London, Paris, and
Rome, and on each occasion has been officially entertained by
the Government concerned. The Institute has a twofold
aim—to advance the cause of scientific research by co-ordinat-
ing the experience and knowledge of workers in various
countries, and to bring scientific knowledge and practical
affairs into closer association. In other words the Institute
exists to serve equally the interests of scientists, scholars,
administrators, educators, health and welfare workers, and
traders. It has already become a clearing-house for students
of African affairs. By its constitution the Institute is non-
political and is precluded from concerning itself with matters
of policy or administration.

The work is in the charge of two Directors, of whom one,
Professor Henri Labouret, Paris, undertakes the anthropo-
logical and ethnological work; the other, Professor Diedrich
Westermann, Berlin, deals with linguistic and allied questions.
At the request of the respective governments he has visited
the Gold Coast Colony, the Anglo-Egyptian Sudan, Nigeria,
Sierra Leone, Kenya, and Uganda to advise on linguistic
problems.

The aims of the Institute are furthered not only by field-
work but also by means of publications. A quarterly Journal
Africa, under the editorship of Professor Westermann, has
been established (see below). A series of studies of African
life’and institutions will be published in English, French, and
Gernian. A list of authors who have already promised to
collabofate appears on a subsequent page.

Membership of the Institute is steadily increasing. The fee
for membership is £1 per annum, or its equivalent in other
currencies. Forms of application together with further information
can be obtained from THE SECRETARY, 22 CRAVEN STREET,

LONDON, W.C. 2.




PUBLICATIONS issued under the auspices of the
INTERNATIONAL INSTITUTE OF

AFRICAN LANGUAGES & CULTURES
(April 1931)

CHAKA. An Historical Romance by THOMAS MOFOLO.
Translated from the original Sesuto by F. H. Du#fen and
W. R. Moule, with an introduction by Sir Henry Newbolt.
Pp. xvi 4 200. 7. 6d. net.

NUER CUSTOMS AND FOLKLORE. By RAY HUFFMAN,
with a preface by Diedrich Westermann, Professor of African

Languages at the University of Berlin. Pp. viii + 107, with
8 illustrations. 8s. 6d. net.

THE BAVENDA. By H. A. and E. sTayT, with an introduc-
tion by Mrs. A. W. Hoernlé, Lecturer in Social Anthropo-
logy at the University of the Witwatersrand. Pp.xvi + 400,
with 48 illustrations and a map. j3os. net.

TALES TOLD IN TOGOLAND. By A. W. CARDINALL,
author of ‘“Natives of the Northern Territories of the Gold
Coast’, ‘A Gold Coast Library’, ‘In Ashanti and Beyond’.
With a preface by T. .A. Joyce and a chapter on THE MYTHI-
CAL AND TRADITIONAL HISTORY OF DAGOMBA by E. F.
Tamakioe. Pp. viii + 279. 16s. net.

In the Press

ECONOMICS IN PRIMITIVE SOCIETY. By RICHARD
THURNWALD, Professor of Ethnology, Psychology, end
Sociology at the University of Berlin, 25s. net. p

-

Members of the Institute, on making application to the Secretary,
accompanied by a remittance, will be supplied with these
lications at a discount of 124%, off the published price, post free.




STUDIES OF AFRICAN LIFE AND
INSTITUTIONS

ASERIES of studies of African life and institutions is in
preparation. The introductory volume by the Rev.
E. W. Smith, author (with the late A. M. Dale) of “The Ila-
Speaking Peoples of Northern Rhodesia’, will illustrate the
way in which social anthropology can be applied to the prob-
lems of Africa.

The following subjects among others will be dealt with in
the series:

ENGLISH

POLITICAL INSTITUTIONS IN WESTERN TANGANYIKA:
Pater F. R. Bisch (White Fathers’ Mission).

RELIGIOUS LIFE OF THE SOUTHERN BANTU: W. Eiselen
(Professor of Anthropology at the University of Stellenbosch).

INITIATION CEREMONIES IN SOUTH AFRICA: Mrs. A, W.Hoernlé
(Lcl:l;'ut:r in Social Anthropology at the University of the Witwaters-
rand).

HAUSA LAW : Austin Kennett (Nigerian Government Service).

POLITICAL ORGANIZATION OF THE BASUTO: G. P. Lestrade
(Lecturer in Sesuto at the University of Pretoria).

THE AFRICAN LABOURER: G, Orde Browne (Provincial Commis-
sioner in Tanganyika Territory).

LAND.TENURE IN SOUTH AFRICA: I Schapera (Lecturer at Cape-
town University).

THE FAMILY AMONG BANTU PEOPLES: E. Torday (Author of
‘African Races’).

BANTU AFRICAN LITERATURE: A, Werner (Emeritus Professor
of Swahili and the Bantu Languages in the University of London).

FRENCH

LAND TENURE IN WEST AFRICA : Henri Labouret (Professor at the
Ecol;' des Langues Orientales Vivantes and the Ecole Coloniale in
Paris).

A SUDANESE CITY : Charles Monteil (late Administrateur des Colonies
«dhd Author of “Monographie Djenné’).

N GERMAN
PRINCIPLES OF AFRICAN NATIVE LAW: L. Adam (Editor of
*Zeitschrift fir Vergleichende Rechtswissenschaft’).

AFRICAN MYTHOLOGY : H. BAuMAnN (of the Staatliches Museum
fir Volkerkunde, Berlin).

CHILDHOOD AND YOUTH AMONG THE EWE PEOPLE:
P. Wiegrabe (Norddeutsche Mission, Bremen).




AFRICA

THE QUARTERLY JOURNALOF THE INSTITUTE

HE first number of the quarterly Journal Africa under the
editorship of Professor Westermann a in January
1928. It is published for the Institute by the Oxford University
Press. Each number contains from 128 to 144 pages. The
principal object of the Journal is to study every aspect of
African native life in the light of the changes taking place
under European influence. The subjects dealt with include
pure anthropology, applied anthropology, educational prob-
lems, linguistic problems, folklore, and vernacular texts. In
the review section notable books on African matters are dis-
cussed. Under Notes and News reports are given of important
developments in the study of African languages and cultures,
facilities existing for study, particulars of scientific expeditions,
and similar information. A select hibliography of books on
Africa and articles in periodicals was begun in Volume 11, Ig‘zg.
A section on vernacular literature has since been added which
supplies information not included in any other existing journal.
Africa can be ordered from the publishers, the offices of the

Institute, or through any bookseller. The annual subscription,
to begin with any number, is £1 2s., post free; single coms
6s. net. Bound copies of Volumes I, II, and III are available,
price 3os. net cacﬂ, THE JOURNAL IS SENT GRATIS TO ALL
MEMBERS OF THE INSTITUTE.

A

MEMORANDA
PUBLISHED BY THE INSTITUTE

N connexion with the Journal the following memoranda
have been published, including reprints of articles for which
there has been a special demand :

1. A PRACTICAL ORTHOGRAPHY OF AFRICAN LANGUAGES: Revised Bdi%an.

15. net, -

2. THE INTERNATIONAL INSTITUTE OF APRICAN LANGUAGES AND CULT? 4ES.®
By the Rt. Hon, Lord Lagerd. 6d. net.

3. TEXTBOOKS FOR AFRICAN SCHOOLS.® 64. net,

4. AFRICAN NEGRO Music,* By E. M. von Hornbostel. 1s. 6d, net.

§. THE DIVISION OF WORK ACCORDING TO SEX IN AFRICAN HOE CULTURE.*®
By H. Baumann. 1s, 6d. net.

6. THE TONES OF SECHUANA NOUNS, By Professor Damiel Jones, 1s. 64, net.

7. THE SPELLING OF TRANSVAAL sEsuTO. By A. N, Tacker. 1. 64, net,

* Reprint.




