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ABSTRACT 

Many Charismatic leaders, Dag Heward Mills, Enoch Aminu, Duncan-Williams 

amongst others, preach that suffering in all forms — sickness, death, poverty — is not 

the will of God in the life of believers. However, suffering is a reality that should be 

honestly addressed.  Moreover, the New Testament stresses that the Christian journey 

and suffering are not mutually exclusive: Jesus Christ himself indicated cross bearing 

as an unavoidable experience in the life of disciples. Against this background, the re-

search analyses the relationship between suffering and discipleship in the passion nar-

rative of the Gospel according to Mark (Mk 14:32 – 15:41) and its relevance to con-

temporary Ghanaian Charismatic Churches.   

The researcher used Ossom-Batsa’s Communicative approach as theoretical frame-

work. The author proposes three stages in this approach, namely: the exegesis of the 

text, the call to action, and the engagement of the text and the culture. To study the text 

the narrative criticism proposed by Marguerat and Bourquin was employed. Empirical 

data from two selected Charismatic churches, Lighthouse Chapel International (LCI) 

and Action Chapel International (ACI) were used as ‘reality’ for engaging the biblical 

text.   

The study discovered that from the biblical point of view, not only is suffering part of 

the human situation, but it also helps in the building up of the disciple. The preaching 

of Charismatic churches focused on success and prosperity — even if sometimes it 

motivates people to work hard to relieve themselves out of poverty, and other kinds of 

unfortunate situations — budges from the theology of the cross, and it is contrary to the 

principles of God. The fact is that recognition of God in His Glory and Majesty can 

only come after first appreciating Him in His meekness and humiliation.  
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Charismatic churches should, therefore, accept the fact that a life may be deemed suc-

cessful in spite of human failures. Although God does not wish that His children suffer 

pain and suffering, these are part of human life and can become an instrument of growth 

in faith and solidarity.   

The research concludes with recommendations for a comprehensive study on Suffering 

and Discipleship from a Charismatic Perspective. Besides, there should be an enquiry 

into the scriptures Charismatic Church Leaders use in support of their argument in fa-

vour of a Christianity without suffering. Furthermore, preaching should take into con-

sideration the “cross” through which Christ himself, although was abased by human 

standards, gained victory and brought us salvation. Finally, members of the church 

should be informed that material gains are good and not bad in themselves, but they are 

not a proof of God’s reward for faithfulness.  
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CHAPTER ONE 

INTRODUCTORY ISSUES 

1.1 Background of Study 

One of the greatest challenges to the Christian faith is suffering. It has no preference or 

boundary as to whether one is a priest/pastor or a lay member. It comes in one form or 

the other, either early in one’s life or later. It can also be a lifelong issue. Suffering 

comes in varied forms such as deprivation, sickness, disability, poverty, persecution, 

bereavement and many others. This phenomenon inevitably raises the question about 

the justice and love of God.1                                                                                                                                                            

In most Charismatic churches suffering is viewed in the light of consequence of sin or 

lack of faith. Members are asked to confess their sins, pray for deliverance from what-

ever problem they found themselves in and have a positive confession of God’s good-

ness and blessings. They are made to believe that Christ came to deliver all from sin 

and suffering and for that matter a Christian is to enjoy in the blessings rather than 

suffering.2                                  

                                                 
1According to Browning, justice and love are not necessarily averse to each other. They reflect God’s 

nature and character. Biblical concept of justice is not only fairness and equal treatment but begins and 

ends with God. Thus, in Jesus, on the cross, was a convergence of God’s hatred for sin and his love for 

humanity. Therefore, the resurrection is a proof that suffering and pain are not ends in themselves but 

only means to restoration and life. See Robert L Browning and Roy A. Reed. Forgiveness, Reconciliation 

and Moral Courage: Motives and Designs for Ministry in Troubled World (Grand Rapids, Willian B 

Eerdmans Publishing Co. 2004). Suffering is a requirement for seeking justice and love through the blood 

of Jesus. Further, both Justice and love serve the well-being of people because they are in the nature and 

purpose of God. “Where Love and Justice Meet” Centre for Justice International, Prison Fellowship 

International, Washington DC, 2007, accessed on March 5, 2018, http://restorativejustice.org/rj-li-

brary/what-is-restorative-justice/9032/#sthash.Q8yZjnZr.dpbs. 
2 Christian Action Faith Ministries (CAFM)’s theology is the “Faith Gospel of success, health and 

wealth” In Archbishop Duncan Williams’s book You are destined to succeed, the author refers to Gen. 

1:29-30 as God’s destiny for man is to be physically sound without sickness, fear, and be bold and suc-

cessful in all areas of life. Similarly, Aminu, founder of the Pure Fire Miracles Ministries International 

(PFMI) asserts that prosperity and good life are promises of God to everyone and for that matter one 

must pray concerning them. “Pray your Way into your Promised Land” Daily Graphic July 18 2016, p. 

8.  In addition, Otabil posits that blessings are covenantal truths as in the case of Abraham, Isaac and 

Jacob. Consequently, anyone living in line with this truth cannot remain poor (Gen 22:13-14; 26 12-24; 

Deut. 28 15-22 and Gal. 3 13-14). 
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However, suffering is located at the centre of Christianity. The New Testament writ-

ings, especially the letters of Paul, focus on the cross (1 Cor. 1:13-18; cf. Acts 4:1-22; 

Rom 5:3; 1 Pet. 4:13; 5:9; 2 Cor. 12:9). In fact, the cross and resurrection of Jesus was 

the kerygma, the first ‘good news’ proclaimed by the apostolic community: “For what 

I received I pass on to you as of first importance, that Christ died for our sins according 

to the scriptures, that he was buried, that he was raised on the third day according to the 

scriptures” (1 Cor. 15:3-4).                                                                                                                                        

Moreover, the message preached by Christ to his disciples seems to refute Charismatic 

conviction on suffering. For example, in a response to a question from the disciples 

concerning the cost of discipleship, Jesus answered them “If anyone would come after 

me, he must deny himself, take up his cross, and follow me” (Matt. 16:24). Reacting to 

the comment of Peter about the reward due to those who had left everything to follow 

Him, Jesus answers: 

Truly I say to you, there is no one who has left house or brothers or sisters or mother 

or father or children or lands, for my sake and for the gospel, who will not receive a 

hundredfold now in this time, houses and brothers and sisters and mothers and chil-

dren and lands, with persecutions and in the age to come eternal life (Mark 10:29-30).  

Jesus, in the evening of his death, told the disciples, “Remember the word that I said to 

you, a servant is not greater than his master. If they persecute me, they will persecute 

you; if they keep my word they will keep yours also” (John 15:20). Indeed, one of the 

‘rewards’ for following Jesus is persecution.  

The apostolic community transformed the teaching of Jesus into a lifestyle character-

ised by service and faithfulness even in the face of pain and persecution. That is why 

they were ready to suffer beatings and imprisonment for the name of Jesus (Acts 5:41; 
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2Cor. 6:4-5); they embraced a life of poverty and precariousness trusting the loving 

care of the Father (Mark 6:7-13), and the strength of the community.  

Comparing the message of many Charismatic churches with the gospel, it is clear that 

discipleship as cross-bearing and suffering is not part of their teachings and set of be-

liefs. On the contrary, their theology is centred on success, power and acquisition of 

wealth. Poverty, sickness, calamities and misfortune are linked to sin and lack of faith.3 

For instance, Ashimolowo links misfortune, lack, affliction and poverty to lack of faith-

fulness in giving. According to him, faithfulness in tithing prevents the ‘devourer’ such 

as witches, wizards, demons and envious relatives fighting your finances and progress 

of life in general.4 

 Aminu reiterates that irrespective of the circumstances of setbacks hardships and at-

tacks one faces, it should be noted that God did not create any person to suffer. 5 That 

is why a Christian must always seek God in prayer to be able “to get to one’s Promised 

Land.” He emphasises a Christian life of comfort, opportunities and admiration rather 

than one with suffering. For this reason, he posits that to enjoy these blessings one must 

be ‘born again.’6 He uses scripture to demonstrate that God’s will is not for anyone to 

be poor and therefore does not intend anyone to suffer because He has good plans for 

everybody. As it were, getting rich is God’s will and for that matter outward proof of 

His blessings are riches and prosperity Deut. 8:18, Mal. 3:10, Jn. 10:10.7                                                                                                                                                                                                                                                                   

                                                 
3 Kwabena Asamoah- Gyadu “Did Jesus Wear Designer Clothing?” The Global Conversation 20 (2009): 

30-40. 
4 Matthew Ashimolowo, The Coming Wealth Transfer (London: Mattyson Media, 2006), 193-94. 
5 Aminu, “Pray your Way,” 8. 
6 Ibid.  
7 Lovemore Togarasei, “The Prosperity Gospel in African Christianity,” Anthology of African Christian-

ity 127 (2016): 1006. 
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This theology, therefore, attracted many to their meetings that led to the springing up 

of different charismatic churches in the country. 

 The advent of the Charismatic movement in Ghana, therefore, led to the establishment 

of many churches. According to Bediako, their emergence was as a result of their tran-

sition as evangelical fellowships from the mainline churches and a subsequent spread 

into charismatic ministries.8  He adds that the reason for the numerical growth and sub-

sequent springing up of small and large edifices in both the rural and urban areas is the 

opportunity given to the ‘laity’ to also play an important role in the churches’ affairs .  

Their leaders preach that it is God’s will for each member to live in divine health, riches, 

honour and prosperity as a proof of holistic salvation.9 For this reason, they entreat their 

members to pray and sometimes undergo deliverances to be free from misfortune and 

any form of suffering. In their view, riches, honour and good health are the sure prom-

ises of God for the believer and s/he must do everything possible through prayer to 

receive them.10  They teach that suffering in all forms (sickness, death, poverty) is not 

the will of God in the life of believers.11  

However, the reality of suffering in the lives of these members is an issue that should 

be honestly addressed because suffering is part of life and everyone experiences it in 

one way or the other. It could be through sickness, misfortune, economic challenges 

and calamities leading even to death. Secondly, all New Testament writings relate sal-

vation with the suffering of Jesus (Mark 10:17, 21; 1 Cor. 1:30; Eph. 2:5 ) and by 

                                                 
8 Kwame Bediako, Christianity in Africa: The Renewal of Non-Western Religion (Edinburg: Edinburg 

University Press, 1995), 66. 
9 Paul Gifford, African Christianity: It’s Public Role (London: C Hurst & Co, 1998), 32. 
10 Samuel K. Bonsu and Belk W. Russell. “Marketing a New African God: Pentecostalism and Material 

Salvation in Ghana,” International Journal of Non-profit and Voluntary Sector Marketing 15 (2010): 

305-323.  
11 Aminu, “Pray your Way,” 8. 
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extension, discipleship with participation in the suffering of Jesus (Matt. 10:38; 16:24; 

Mark 13:13; Luke 14:27; 2 Cor. 1:6), persecution (Mark 10:30; Acts 11:19; 2 Cor. 

12:10), poverty (2 Cor. 8:2) and even death (Matt. 24:9; Mark 13:12, Lk 11:49; John 

18:32; Rom. 8:36).                                                                                                                       

1.2 Statement of the Problem 

Against this background, the research analyses the relationship between suffering and 

discipleship in the passion narrative of the Gospel according to Mark (Mark 14:32 – 

15:41) and its relevance to charismatic theology. Although the Gospels of Matthew and 

Luke also relate discipleship to the cross (Matt. 10:38; 16:24; Luke 9:23; 14:27), Mark’s 

narrative is more elaborate. For instance, Jesus’ invitation to His followers was on con-

dition that they must deny themselves, carry their cross, in order to follow Him (Mark 

8:34). Some key words in Mark’s Gospel such as avkolouqew and ἐν th/| odw/ lay more 

emphasis on discipleship, reiterating the essence of discipleship (Mark 10:38; 16:24; 

cf. Luke 9:23; 14:27).  

The choice of Mark’s Gospel is motivated by the centrality of the cross in the life of 

Jesus and his disciples. In fact, discipleship and cross-bearing are major issues ad-

dressed by Mark in his gospel. It begins with a disciple, John the Baptist, who prepares 

the way for Jesus Christ and at the same time training disciples for Him. Christ Himself 

in ministry chooses twelve disciples (Matt 10:2; Mark 3:14; Luke 6:13; Jn 6:70) who 

walk with Him together with a host of followers. These disciples and followers were to 

follow Jesus on ‘the way’, the way of the cross (Mark. 8:34). He did not promise them 

a mission of happiness, wealth or fame but rather persecution and self-sacrifice (9:35). 

Mark’s theology, therefore, is that of discipleship through cross-bearing, a situation 
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Jesus’ disciples did not comprehend (Matt 15:16; 16: 9; Mark 4:13; 6:52; 7:18; 8:21; 

Luke 9:45) and, at the same time, not in line with Charismatic belief. 

Furthermore, in the awareness that the interpretation of the text is complete only with 

its contextualization in a specific life-situation, the research explores the relevance of 

Mark ‘theology of the cross,’ to the teaching of Charismatic churches.   

1.3 Research Questions 

The main research question is “How does Mark’s Passion Narrative present the suffer-

ing of Jesus?”  

The sub-questions include:  

1. How does Mark relate the teaching of the cross to discipleship? 

2. What challenge does Mark’s account offer to the contemporary Charismatic 

theology?  

1.4 Literature Review 

This section is divided into two parts. The first presents the debate about Charismatic 

perspective on suffering and the second, literature on suffering and discipleship in 

Mark’s Gospel. 

1.4.1 Charismatic Theology of Suffering 

The word ‘charismatic’ has its root in the Greek term charismata (spiritual gifts). The 

Charismatic movement, therefore, can be defined as “a late twentieth-century religious 

movement whose participants believe that spectacular gifts of the Holy Spirit, such as 

healing, prophecy and glossolalia/ speaking in tongues have been restored to the church, 
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usually with end-time significance.”12 According to Asamoah-Gyedu, ‘Charismatic’ is 

an expression of extraordinary abilities endowed through grace by the Holy Spirit. He 

defines it basically as a revival and restoration of the gifts of the Holy Spirit in the 

church.13    

The Charismatic churches, in general terms, are associated with emphasis on success, 

achievement and wealth here and now.14  Gifford cites the Christian Action Faith Min-

istries (CAFM), whose theology is the “Faith Gospel of success, health and wealth.”15 

In the founder’s book, You are Destined to Succeed, Gen. 1:29-30 is read as promise 

from God that man’s destiny is to be ‘physically sound,’ without sickness, fear, and 

‘bold and successful’ in all areas of life.16 In fact, the belief that riches are part of sal-

vation is preached using 3 John 2 as supporting scripture: “Dear friend, I pray that you 

may enjoy good health and that all may go well with you, even as your soul is getting 

along well.”  

Likewise, this assertion is also shared in African Indigenous religions where salvation 

is also regarded as holistic. For this reason deliverance from evil forces is sought with 

subsequent quest for prosperity.17 According to Asante, among the Akans, suffering is 

a result of anger of the gods and that those who do well are rewarded with blessings by 

God while the evil suffer pain and misery.18 Thus in his view, suffering is associated 

with sinful people while those perceived to be good are those that are blessed.                                                                                                                                                                                                                                 

                                                 
12 Peter Day, A Dictionary of Christian Denominations (London: Peter Day, 2003), 93. 
13 Kwabena Asamoah-Gyadu, Contemporary Pentecostal Christianity: Interpretation from an African 

Context  (Oxford: Regnum Africa, 2013), 6. 
14 Gifford, African Christianity, 78. 
15 Ibid, 78. 
16 Ibid, 78. 
17 J.D.K. Ekem, New Testament Concepts of Atonement in an African Pluralistic Setting (Accra: Sonlife, 

2005). 
18 Emmanuel Asante, Toward an African Christian Theology of the Kingdom of God: The Kingship of 

Onyame (Queenston, TE: Mellen University, 1995).   
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The fact is that charismatic emphasis on material goods and happiness and this pro-

motes elevation that brings people to a state of euphoria and allows them to keep think-

ing all is well. Consequently, Asamoah-Gyedu notices that the quest for a total victori-

ous Christian life has led to much disregard for real challenges of life. Thus, Charis-

matic preachers seem to find themselves in a state of denial with unanswered prayers 

and also biblical passages that put suffering and failure in a positive light are over-

looked, even if they promote the love of God.19  

Besides, the outcome of a study by Bonsu and Russell led to the belief that material 

success is rooted in religious salvation, suggesting that the LCI’s approach to Christian 

living rekindles an ethic of material well-being with religion as its source.20 Meaning 

and hope in Charismatic churches, therefore, come from the search for prosperity on 

earth, without course to eternal salvation. The success of this pursuit for material gains 

within these believer’s worldview relies in significant part on “faith gospel” principles. 

Bonsu and Russel reiterate that it is a principle which holds that God owns all wealth 

and to accept it believers need to make financial contributions to the Church as a 

demonstration of faith.  

In the view of Bonsu and Russell, an outcome based on a belief that stresses believers 

to show their wealth conspicuously to the world as an indication of God’s reward is not 

in line with scripture.21 One of the sayings targeted at new converts is that “they should 

come to Jesus and everything will work for them.”  

In effect, the writers quote Peel: “The new consumer defines herself more on the basis 

of her divine right of access to local religiosity and material wealth than by her religious 

                                                 
19 Kahl Werner, “Prosperity Preaching”  
20 Bonsu and Russell, “Pentecostalism,” 305-323. 
21 Ibid. 
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piety and the pursuit of eternal salvation”.22 The poor are seen as a product of their own 

devices; they perceived affliction as consequence of laziness and failure to accept the 

Charismatic ‘truths’. Thus, the poor may be stigmatized as second-rate citizens in the 

Charismatic discourse. Okyerefo also points out that ‘Faith Gospel’ considers a pastor 

who gains great wealth through his ministry as one who is enjoying God’s blessings.23                                            

Daswani also observed that the Charismatic Churches are seen as introducing a ‘new 

gospel’. In his opinion, the emphasis of their preaching is on selfish individualism, sen-

sationalists prayer performance, and expectation of miracles and immediate results goes 

against their own focus on the Christian virtues of holiness, moral discipline, patience, 

and evangelism in anticipation of the second coming of Jesus.24                                                                                                                               

To sum up, the Charismatic theology centres on the belief in the work of the Holy Spirit, 

liberating and delivering the believer from any form of suffering. Emphasis is laid on 

success, achievements and wealth as proof of God’s blessing on the believer. Conse-

quently, biblical passages concerning suffering and failure as part of the life of a disci-

ple are overlooked. On the other hand, texts on prosperity, good health and success are 

used out of their contexts to support the belief in God’s disapproval of suffering. In 

conclusion, the theology of the Charismatic church does not recognise the reality of 

suffering as part of discipleship. 

1.4.2 Suffering and Discipleship in Mark 14:32 – 15:41 

Mark’s gospel, according to Hurtado, was written during or a little after the war be-

tween the Jews and the Romans (66-74 CE). This was the time Jerusalem was destroyed 

                                                 
22 Bonsu and Russell, “Pentecostalism,” 305-323. 
23 Michael Okyerefo, “The Role of Pentecostal Churches as an influential Arm of Civil Society in Ghana” 

Ghana Social Science Journal 11, no. 2 (2014), 77-101. 

24 Girish Daswani, “Christianity and Ethics: Rapture as Ethical Practice in Ghanaian Pentecostalism,” 

Journal of the American Ethnological Society 40, no. 3 (2013): 46-47. 
24 Ibid, 46-47. 

University of Ghana http://ugspace.ug.edu.gh



10 

 

and the Temple burnt (70 CE).25 As a result, both Christians and Jews were negatively 

affected, and morale was very low. There was, therefore, the need to assure the readers 

and encourage them in their faith.                                            

Consequently, the ‘characters’ - disciples were used in Markan narrative as a means to 

achieve this purpose. They were called and trained by Jesus, the ‘rabbi’ (9:5; 10:51; 

11:21); given authority (3:14-19) and sent out (6:7-13). Notwithstanding, the disciples 

struggled with failure throughout the story. They were accused to harden their hearts 

(6:52; 8:17), fail to understand each of the three passion predictions (8:31-33; 9:34; 

10:37) and the failure of the three in Gethsemane to keep watch with their master 

(14:37, 40-41). One of them betrayed Jesus (14:10) while another denied Him (14:66-

72) and later all deserted him. In view of these facts most scholars, therefore, have 

agreed that discipleship is a key theme in Mark’s gospel.26 

 Notwithstanding, other scholars share different views about what occasioned Mark’s 

narrative. In his commentary, Gundry argues that Mark’s gospel was an apology for the 

cross. In his view, the whole gospel in general, and the passion narrative in particular, 

was to defend the ‘shameful way’ the Christian faith was founded.27 For him, Mark’s 

gospel pitches the success of Jesus against his suffering and death. Thus, Mark makes 

the glory of Jesus the pervasive message of the gospel, presenting the passion narrative 

in such a way that even Jesus’ death was a success story. He also states that Mark wrote 

                                                 
25 Larry W. Hurtado, Mark’s Story of Jesus (Philadelphia: Fortress, 1979), 31. 
26 Cf. M.C. Hooker, The Gospel according to Saint Mark, Black’s New Testament Commentary (Lon-

don: A & C Black, 1991); C. R. A. Horsley, Hearing the Whole Story: The Politics of Plot in Mark’s 

Gospel. Louisville, KY: Westminster John Knox, 2001; M. W. Meyer, “Taking up the Cross and Fol-

lowing Jesus: Discipleship in the Gospel of Mark,” Calvin Theological Journal 37, n. 2 (2002): 230-238.  
27 Robert H. Gundry, Mark: A Commentary on His Apology for the Cross (Grand Rapids: Eerdmans, 

1993), 1. 
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for unbelievers who needed to see that the shame of Jesus’ crucifixion was covered over 

with glory.28                                 

Williams objects that Mark wrote for believers who needed to be reminded that Jesus 

himself came to suffer and that those who follow him must also be prepared for perse-

cution and difficulty.29 He further explains that the passion narrative does not make 

Jesus’ suffering and death less scandalous. Rather, Mark’s passion narrative allows the 

supernatural life of Jesus on one hand and the natural, in the form of distress, weakness 

and agony on the other hand to stand side by side.30 In other words the divine nature of 

Christ allowed the physical person to play his natural role in accomplishing His mis-

sion.  

On the side of the disciples, he emphasized the suffering of would-be disciples reiter-

ating what Jesus earlier told them concerning the cost of discipleship (8:34). Mark then 

compares the twelve with some minor characters (7:25-30 14:3-9; 15:21, 43) who ex-

hibited positive signs of true discipleship. After successfully making the reader identi-

fied with the positive side of the twelve disciples, the evangelist shifts to present their 

failures.31  

Mark distinguishes between the twelve (2:15; 9:28) and the larger group (6:41; 1:18; 

6:1) depending on the roles they play and their reaction in the narrative. Best refers to 

the two groups in general as followers of Jesus.32 On the other hand, Tolbert posits that 

                                                 
28 Gundry, Mark: A Commentary, 1. 
29 Joel F. Williams, “Discipleship and Minor Characters in Mark’s Gospel,” Bibliotheca Sacra, 153 

(1996): 332-43. 
30 Ibid. 
31 According to Malbon, the evangelist presents the twelve in both weak and strong light. In his view the 

issue is one of a real-life situations which will encourage both of Mark’s hearers and readers to identify 

with the disciples. E. S. Malbon, “Disciples/Crowds/Whoever: Markan Characters and Readers,” Novum 

Testament 28 no.4 (1986), 104-130.  
32 E. Best, Following Jesus: Discipleship in the Gospel of Mark. (Sheffield: Sheffield University, 1981). 
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reference to the twelve by Mark is premised on their lack of faith and misunderstanding 

of the concept of discipleship as compared to the others. 

Matera’s presentation, however, appears orderly as he puts the failure of the disciples 

in a series of three boat scenes incidences, three passion predictions, arrest, trial and 

crucifixion.33  

Apart from witnessing the many healing scenes of Jesus, the first boat scene (4:35-41) 

shows the disciples still entertaining fear on the sea when the storm tossed their boat 

and they were near drowning. Jesus, then sleeping at the stern of the boat was woken 

up and rebuked the storm and it was still. To the utter amazement of the disciples, they 

exclaimed “Who then is this that even the wind and the sea obey him?” (4:41). Kelber 

wondered how hitherto the disciples were slow in acknowledging the supernatural 

prowess and for that matter the divinity of their master. According to him, this marks 

the beginning of the failure of the disciples.34     

The engagement between Jesus and the disciples in the second boat scene (6:45-52) 

depicts that the disciples even by then did not recognise the one they were walking with 

and for this reason Mark said they were of a hardened heart. It was the same phrase 

used to describe the Pharisees (3:5). In fact, Williams supports this by stating that the 

fear and amazement exhibited by the disciples is as a result of their sheer lack of un-

derstanding of whom Jesus is and hardness of heart.35 Hurtado further observed that the 

phrase Jesus used, “I am,” is a sign of divinity and for that matter the disciples’ failure 

to acknowledge it was of a great concern.36   

                                                 
33 Frank Matera, What are they Saying about Mark? (New York: Paulist, 1987), 47. 
34 Werner H. Kelber, Mark’s Story of Jesus (Philadelphia: Fortress, 1979), 31. 
35 Williams, Discipleship, 332-43. 
36 Hurtado, Mark, 102-03, 107. 

University of Ghana http://ugspace.ug.edu.gh



13 

 

In the third boat scene episode (8:14-21), the disciples were yet again worried about not 

having enough bread (6:14) but Jesus warns them of the leaven of the Pharisees and 

Herod. Thus, they had soon forgotten the miracles of the feeding of both the 5000 and 

the 4000 men. By this Jesus expects them, based on His earlier deeds, to believe that it 

is also possible to feed the crowd and therefore becomes dismayed when he realises 

that his own have become blind like the authorities which He earlier made reference to 

(4:11-12). 

On the other hand, Tannehill’s view is that the three boat scenes were confirmations of 

fear, lack of trust and selfishness on the part of the disciples.37 He argues that Mark’s 

introduction of Jesus in 1:1 was clear with regards to His identity and based on that they 

acknowledge Him as such. However, the three scenes leave them in a dilemma as to 

whether to still maintain such a position or have a change of mind.38    

In the same way, as it were the first prediction came after Peter’s confession of Christ 

(8:29). At this point the assumption was that the disciples now comprehend the identity 

of Jesus Christ. However, his rebuke of Jesus concerning His suffering, death and res-

urrection prediction (8:31) gave credence to the fact that these disciples still didn’t un-

derstand Jesus’ person and mission. Hurtado agrees with this assertion and explains that 

Peters’ confession of Christ (8:29) was not complete because he did not appreciate Je-

sus’ full mission.39 Consequently, Jesus’ response is to explain to them that discipleship 

is a matter of taking one’s own cross to follow Him on the way of suffering and perse-

cution. 

                                                 
37 Robert C. Tannehill, “The Disciples in Mark: The Function of a Narrative Role,” In the Interpreta-

tion of  Mark, ed. William Telford (Philadelphia: Fortress, 1985), 134-157. 
38 Ibid. 
39 Hurtado, Mark, 135- 38. 
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The second passion prediction (9:33-34) also exposes the disciples lack of understand-

ing of Jesus’ mission.  Even after the two predictions the disciples could still not asso-

ciate with what Jesus was teaching. They were only concerned about an earlier view of 

the messiah coming with power and glory in his kingdom.   

Similarly, the third passion prediction (10:33-34) is followed by same trend of thought 

by the disciples. James and John request that they sit at the right and left sides of the 

master in glory. As Kelber suggests, the request was both selfish and blindly asked. 

Sitting on Jesus’ right and left must the least be through suffering and death on the 

cross.40 It was not a surprise when Jesus by answering them made reference to His death 

and how one can only become great by first becoming a servant.  

Consequently, through one of His disciples (Judas Iscariot), He is betrayed in a deal 

with the chief priests (14:10, 43-45). In chapter 14:10, 20, and 43 Mark refers to Judas 

as one of the twelve. According to Kerlber, this was to show how close he was to Christ 

and hence the gravity of his action.41 

The Gethsemane scene was a climax of the dejection of Jesus’ by His three closest 

friends. They were sleeping when Jesus was alone facing the reality of His impending 

death (14:32-41). At the time of His arrest, when He needed them most, they all fled 

(14:50). Lastly, Peter denies Him before a maid servant and some bystanders (14:66-

72). According to Kerlber, the irony here is that as Jesus’ confession leads Him to death, 

Peter rejects Jesus in order to save his life.42  

In effect, the narrator tries to show how the disciples struggle to follow Jesus faithfully. 

While they did well by leaving occupation, people and thrived in becoming fishers of 

                                                 
40 Kelber, Mark, 51. 
41 Ibid., 73.  
42 Ibid., 76-77.  
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men, they woefully fail to measure up to the standards Jesus set for discipleship. When 

Jesus started talking about rejection and death, their focus was on glory and power.  

To contrast the negative portray of the twelve, Mark introduces in his narrative some 

‘minor characters,’ as guide for his readers to understand what true discipleship is.  

1.4.3 Minor Characters as True Disciples 

Many scholars including Hutardo43, Rhoades and Michie44 portray the minor disciples 

as good examples to emulate. These are less significant and unknown characters in the 

gospel but are presented in specific context as examples of authentic discipleship.  

Williams observes three different stages of Mark’s classification of these “minor char-

acters.”45 In the first place, he notices they are the ones who approached Jesus for help 

(1:1—10:45). Thereafter, Mark presents these characters in a good light in contrast with 

the twelve after they followed Jesus (10:46—16:7). Even though they know failure 

(16:8), they are not enduring the full revelation of Jesus’ identity.  

The argument is that for Rhoads and Michie, these minor ones are highlighted in their 

positive reactions to Jesus’ call and teachings in contrast with the twelve in order to 

differentiate between who a true disciple should be and the opposite.46 The women are 

Peter’s mother in-law (healed by the master in1:30-31), the Syrophoenician woman 

(7:25-30) and the woman at Bethany (14:3-9). The men are Simon the Cyrene (15:21) 

the centurion at the cross and Joseph of Arimathea (15:43). Besides we remember the 

blind man who followed Jesus on the way (10:52). According to Harington, these ones 

                                                 
43 L.W. Hutardo, Mark, Understanding the Bible Commentary Serie (Grand Rapids, MI: Baker, 1989), 

229. 
44 David Rhoades and Donald Michie, Mark as Story: An Introduction to Narrative of a Gospel (Phila-

delphia: Fortress), 1982. 
45 Williams, Mark, 1996.  
46 Rhoades and Michie, Mark as Story. 
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had faith in Jesus and responded appropriately and were willing to listen to him by 

obeying His words, actions and healings.47 It is important therefore to observe the en-

gagement between Jesus and these minor characters in the narrative.   

In the first place, the healing of Peter’s mother in-law, according to Kee, suggests that 

preparing a dinner for Jesus after the healing as narrated by Mark is very significant. 

According to him, the same hand that cured her also strengthened her to serve.48 

Selvidge concurs by explaining that Mark’s usage of the verb διακονέω compared to 

other usages in the narrative shows the important role it plays here with respect to both 

the mission of Jesus and that of His followers.49 The difference is that, in Mark, διακονέω 

is never used in reference to the twelve and for that matter Peter’s mother in-law seems 

to do something different, a gesture Jesus requires of a true disciple, as stated in His 

second and third passion predictions.50 The Syrophoenician woman lowered herself to 

the state of ‘a dog’ just to draw Jesus’ attention to her plight, a challenge to Jesus so He 

can heal her daughter (7:25-30).     

In Hutardo’s view, the woman at Bethany exhibited a character of authentic disciple-

ship by an act of absolute devotion to Jesus.51 The centurion’s confession at the cross 

(15:43) compared to that of Peter (8:29) and his subsequent denial (14:66-72) is a 

demonstration of the differences between the two groups of disciples.  

 In the case of Simon the Cyrene (15:21), his willingness to carry the cross of Jesus 

fulfils Jesus’ command in 8:34, portraying him as a true disciple. Similarly, Joseph of 

                                                 
47 W. Harington, “Mark as Story” Priests and People, 8 (1994), 243-247. 
48 H.C. Kee, Community of the New Age: Studies in Mark’s Gospel (Philadelphia: PA. Westminster, 

1997).  
49 M.J.S Selvidge, “And those who Followed Feared (Mark 10:32),” Catholic Biblical Quarterly 45, no. 

2 (1996), 296-400. 
50 Ibid. 
51 Hutardo, Mark, 229. 
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Arimathea’s courage to have the body of Jesus buried was a bold step. According to 

Williams, he was able to do what the twelve could not do.52 They were nowhere to be 

found when the Lord needed them most.   

These minor disciples, according to Rhoads and Michie, have in common the following 

character traits: They are persistent;  they possess child-like faith, they lay less emphasis 

on personal status and power and they are ready to offer service of sacrifice.53 This 

reiterates the point that the kingdom of God is not a reserve for a selected few but for 

those who are ready to have faith in Jesus, to obey and follow Him by carrying their 

cross on the way.  

From 8:27 to 10:45, Mark introduces some negative sides of the ‘minor characters.’54 

For instance, the father of the demon – possessed boy is seen to be struggling with his 

faith and asked for help when Jesus urged him to believe (9: 23-24). Besides, think of 

the rich man who came to Jesus for help but could not measure up to the demands of a 

disciple (9:17-31). According to Williams, he expresses no lack of need but lacks faith 

and understanding to appreciate his real position of need. Consequently, he failed to 

receive from Jesus and demonstrates the unwillingness to follow Jesus on the way.55 

Williams’ position, nevertheless, takes nothing away from the important roles and con-

tributions these minor characters play in the narrative.  

1.4.4 Conclusion 

The gospels have all treated the subject of discipleship in many ways and degrees. Ac-

cording to Hanson, each of the four gospels focuses on a peculiar aspect of discipleship 

                                                 
52 Williams, Discipleship, 332-43. 
53 Rhoades and Michie, Mark as Story, 130. 
54 In Williams’ view, this coincides with Jesus’ teaching about readiness to deny oneself, take up his/her 

cross and follow Him on the way of suffering. Williams, Discipleship, 339. 
55 Ibid, 339. 
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in a way that enables one to appreciate Jesus’ purpose for calling and training them.56 

Thus each of the gospels gives account of a historical relationship between Jesus and 

those who followed Him in a way that addresses the needs of the real audience. 

 In Mark’s narrative in particular, discipleship, no doubt plays a very important role and 

has been an area of studies over the years. The evangelist presents the disciples in two 

categories: the twelve and the others refer to as the minor characters. The twelve are 

portrayed in a ‘harsher manner’ compared to the other gospels’ narrative. By this, he 

tries to enforce his purpose by presenting to his readers the marks of a true disciple. In 

fact, from the beginning, he sets the tone for his audience to examine the ‘mistakes and 

successes’ of his characters, and in this case, the disciples. Unfortunately, the twelve 

fall short of the standard of being disciples of Jesus. In most of His teachings, they 

would either not understand their master or misunderstand Him. 

Despite all these, the narrative continues to teach the community what is expected from 

a disciple. Mark then portrays the twelve as unwilling to follow Jesus in times of diffi-

culty and for that matter cross-bearing becomes a major issue. In the three passion pre-

dictions, they fail to embrace the reality of cross-bearing as proof of a true disciple. 

Some find themselves seeking power and prominence (James and John) rather than 

showing acts of servanthood. Through Jesus’ trial and crucifixion, members of the 

twelve find themselves in either betraying (Judas) or denying (Peter) and finally aban-

don Him (the rest).  

In contrast, the minor characters demonstrate obedience, faith and service. For this rea-

son, Mark holds them as successful and hence good examples of disciples. Unlike the 

                                                 
56 P.D. Hanson, The People Called: The Growth of Community in the Bible (New York: NY Harper Row, 

1996). 
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twelve, they were not called by “Rabbi” (Jesus) but approach Him for healing or deliv-

erance from a problem. In the case of Peters’ mother-in-law, immediately after her heal-

ing, she began to serve them. This is a demonstration that after an encounter with the 

Lord, one has to serve Him and others. No doubt, their actions and responses to Jesus 

earn them a place in history. 

Although Mark’s audience was the early community, the contemporary church, and for 

the purpose of the research, the Charismatic church stands to benefit by learning from 

the minor characters and most importantly Jesus who although divine, accepts the chal-

lenge to humble Himself, suffer and be obedient to the Father even unto death.  

1.5 Theoretical Framework  

The researcher uses the communicative approach proposed by Ossom-Batsa as theoret-

ical framework. According to the Ghanaian scholar, the culture of the people is para-

mount in the interpretation of the message of Christ, to make it relevant, to be able to 

address their needs and influence their life choices.57   

His proposal is in a tripartite form: adherence to the biblical text, exegesis of reality and 

engagement between the text and the culture.58 First of all, adherence to the text means 

that attention should be given to both linguistic and non-linguistic elements in the text 

that the author deliberately makes available to the reader.  

To reach the aim, the interpreter employs the exegetical tools available. For example, 

besides the original language, other translations are compared and contrasted to reach 

an in-deep understanding of the pericope. By this, the organisation, semantic and 

                                                 
57 George Ossom-Batsa, “African Interpretation of the Bible in Communicative Perspective,” Ghana 

Bulletin of Theology 2 (2007): 93-94. 
58 George Ossom-Batsa, “Biblical Exegesis in the African Context: A Communicative Approach” in 

Unpacking the Sense of the Sacred: A Reader in the Study of Religions, eds. Abanfo Atiemo, Ben-Willie 

K. Golo and Lawrence K. Boakye (Banbury, OX: Ayeiba Clerke Publishing 2014): 128. 

University of Ghana http://ugspace.ug.edu.gh



20 

 

communicative force of the text is unearthed. Consequently, the understanding that 

comes as a result of respecting the text and the journey of the implied reader become a 

call to action for real readers.59  

In addition, the interpreter’s context is the locus where the communication between 

God and humans takes place.60 The relevance of the context is based on the understand-

ing of the call to action in the text in the context of the real readers.61 

The second step is the exegesis of reality. The reader now sees his/her life within the 

context of the text as a starting journey of personal and social transformation. 

Lastly, there is a communication between God and the human community as a result of 

engagement between the text and the culture. In other words, before one engages the 

text, he/she must respect it and ascertain the call to action, which is the understanding 

that comes as a result of respecting the text and the journey of the implied reader. Fi-

nally, one engages the text in his/her context by understanding its communicative force 

deliberately put there by the author to help the audience on their journey of reading. 

In applying the communicative approach, the narrative criticism proposed by Margue-

rat and Bourquin was used for the initial step, i.e. adhering to the biblical text. Accord-

ing to the scholars, narrative criticism is “a method of reading the text which explores 

and analyses how the narrative is made concrete in a particular text”62 This approach 

centres on axis of communication. In other words, it is the process through which the 

author communicates his message to the reader.63  

                                                 
59 Ibid., 129. 
60 Ibid., 130. 
61 Ibid. 
62 Daniel Marguerat and Yvan Bourquin, How to Read Bible Stories: An Introduction to Narrative Crit-

icism, trans. John Bowden (London: SCM Press, 1999), 3. 
63 Ibid., 5. 
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In line with this, Osborne proposes two dimensions the reader must consider: ‘poet-

ics’ which investigates the artistic dimensions of the text; and ‘meaning,’ which re-

constructs the message which the author communicates.64 The poetics deals with the 

study of the artistic aspect - how the author constructed the text and meaning – recrea-

tion of the message the author is communicating.   

This method was selected because Mark is a biblical narrative. Narrative analysis, 

therefore, helps in doing an appropriate structural and literary exegetical analysis.65  

Finally, the call to action in the text ascertained through narrative analysis of the text 

was situated within the interpreter’s context; thereby using the intercultural reading es-

poused by Loba-Mkole to assist in engaging the text and reality. The African scholar 

affirms that the Bible is a living example of intercultural Hermeneutics between the 

word of God and human cultures.66 To reach the aim, two realities were engaged: the 

reality of the text (Mark 14:32- 15:41) and the reality of the contemporary context (the 

Charismatic church).  

1.6 Methodology                                                       

The researcher undertakes an exegetical study of Mark 14:32 – 15:41 and engages the 

call to action of the text with the theology of suffering of two selected churches i.e. 

Lighthouse Chapel International and Action Chapel International. The exegesis of the 

text unearths how the narrative guides the reader to understand the reality of suffering 

in the life of  Christians as part of discipleship.  

                                                 
64 Grant R. Osborne, The Hermeneutical Spiral: A Comprehensive Introduction to Biblical Interpreta-

tion, 2nd ed. (Downers Grove: Intervasity Press, 2006), 203. 
65 Mark Allan Powel, What is Narrative Criticism? (Minneapolis: Fortress, 1999), 18. 
66 Jean-Claude Loba-Mkole, “Intercultural Biblical Exegesis in Africa” HTS 64 3(2008): 1354.  
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The work uses a synchronic approach. It employs narrative criticism in order to find 

out how the author used ‘narrative’ to relate his message of discipleship and suffering 

and to influence his readers.  

Finally, the reality of the text is engaged with the context of the two selected Charis-

matic churches, Lighthouse Chapel International (LCI), and Christian Action Faith 

Ministries (CAFM). Data were collected from recorded sermons and books written by 

the leaders of the two selected churches. Personal observations and interviews were 

employed to verify the information. 

1.7 Organization of Chapters        

The work is organised into five chapters. Chapter one deals with introductory issues 

namely: background of study, statement of problem, research question, literature re-

view, theoretical framework, methodology and organisation of chapters. Chapter two 

proposes an exegetical analysis of the text, Mark 14:32 – 15:41. It presents the journey 

of the reader, narrative analysis and theological synthesis.                                                     

The third chapter entails the theological position of Charismatic churches on suffering 

i.e. ‘exegesis of reality.’ Chapter four engages the two realities, i.e. the text and charis-

matic position on suffering, to discover the relevance of the text for contemporary Char-

ismatic churches. The final chapter deals with summary of findings, draws a conclusion 

and proposes some recommendations. 
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CHAPTER TWO 

NARRATIVE ANALYSIS OF MARK 14:32 — 15:41 

2.1 Introduction  

This chapter presents the analysis of Mark’s passion narrative, i.e. the account of the 

suffering and death of Jesus, the Christ. The narrative analysis begins with the journey 

of the reader followed by the delimitation of the narrative unit. The next step looks at a 

proposal of an appropriate structure to guide the analysis before the exegesis of the text 

itself. The chapter ends with a theological synthesis of the pericope.  

2.2 The Journey of the Reader (Mark 1:1—14:31) 

The relationship between Jesus and the disciples is a motif running through the narra-

tive of the second gospel. According to Robbins, in Greco-Roman history, stories of 

teachers who gather disciples were very common. These teachers were ready to die 

because of their integrity leaving behind their disciples to continue with their teach-

ings.67 In line with this, the Evangelist presents the disciples in a good light which ac-

cording to Matera was for easy identification.68 Later, Mark narrated the failures of 

these disciples.  

2.2.1 The Positive side of the Disciples  

In 1:16-20 the disciples were called to follow Jesus and, by extension, readers are to 

embrace the same decision as they identify with them. By calling the disciples early in 

his ministry, Mark shows how qualified they are as witnesses of Jesus.69 Brooks further 

                                                 
67 Vernon K. Robbins, “Summons and Outline in Mark: The Three Step Progression,” Novum Testa-

mentum 22, no. 2 (1981): 97-114. 
68 Matera, What are they Saying about Mark?, 47. 
69 James A. Brooks, Mark, The New American Commentary: An Exegetical and Theological Exposition 

of Holy Scripture (Nashville: Broadman, 1991), 64. 
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stresses how important it was for a disciple to response to Jesus’ summons thus demon-

strating a strong relationship between discipleship and Christology.70  

Gundry suggest that Jesus’ call was a command to follow him which is different from 

both rabbinic and prophetic calls. Thus, the latter calls were to proclaim the word of 

God but that of Jesus was to follow him.71 In support, Guelich argues that the call was 

different from the rabbinic one. Thus, while in the case of the rabbis the disciples chose 

their teacher, Jesus authoritatively ordered his disciples to follow him, to share in his 

life and ministry.72    

The second theme is Jesus’ predictions of his suffering and sacrificial death which also 

feature prominently in the narrative. It starts in 2:20, when his death was referred to for 

the first time. The context was a question posed by the people on why Jesus’ disciples 

were not fasting. In an indirect response to the question, the Markan Jesus compared 

the present time of rejoicing with a future time of mourning.  

The wedding guests cannot fast while the bridegroom is with them, can they? As long 

as they have the bridegroom with them, they do not fast. But the days are coming 

when the bridegroom will be taken from (avparqh) them, and at that time they will fast 

(Mark 2:19-20).  

According to Brooks, the statement is allegorical, referring to Jesus as the bridegroom 

and the disciples as the wedding guests.73 However, it is uncertain to know whether the 

disciples understood the import of the statement when it was made.74 Collins on her 

side posits that there is no indication of who will take the bridegroom away or any 

                                                 
70 Brooks, Mark, 48. 
71 Gundry, Mark: A Commentary, 70. 
72 Robert A. Guelich, Mark 1-8:26, Word Biblical Commentary (Dallas: Word Books, 1989), 50.  
73 Gundry, Mark: A Commentary, 50. 
74 Brooks, Mark, 64. 
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reason given for him to be taken.75 Hooker also adds that it is an allegorical expansion 

comparing the time of joy with the period ahead of them when Jesus will be absent.76                                                                                                                           

The evangelist begins the pericope with the issue of death, a prelude to what awaits the 

reader from the beginning through to the end. According to Guelich, the account of 

series of conflict stories preceding Jesus’ opening ministry is a clue to the direction and 

end of the story.77  The plot to kill Jesus came very early in Jesus’ ministry as narrated 

by Mark.  Hooker posits that the Jewish leaders’ problem with Jesus was not the healing 

of the man with the withered hand but about the fact that it was done on the Sabbath.78 

Gundry also adds that the Pharisees used the very Sabbath in which Jesus saved life to 

plot the destruction of his life. Thus, this was a concocted theological accusation to 

support the idea of Sabbath-breaking.79 Painter agrees and further states that this was 

an important development in Markan plot because the scene was a climax of conflict 

with the Jewish authority that began in 2:1-12.80  

In 3:13-19, the twelve were appointed, an indication of the special role they were going 

to play, which also reiterates their positive portrayal. Jesus himself promised them the 

kingdom of God (4:11) and later in 6:7-13, they were sent out to preach and were said 

to be successful in healing and casting out demons.  

                                                 
75 Adela Y. Collins, Mark: A Commentary, Hermeneia (Philadelphia: Fortress Press, 2007), 101. 
76 Collins, Mark: A Commentary. 
77 Guelich, Mark 1-8:26, 141. 
78 The scholars emphasize how strong the opposition of official Judaism to Jesus was throughout his 

ministry: Hooker, The Gospel According to St. Mark, 92. Cf. Collins, Mark: A Commentary,102. 
79 Gundry, Mark: A Commentary, 1993. 
80 John Painter, Mark’s Gospel: Worlds in Conflict (New York: Routledge, 1997), 60. 
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2.2.2 The Weaknesses of the Disciples 

After the evangelist succeeded in making his readers identify with the disciples in the 

second part of the Gospel, from 8:27, he begins to expose their failures. He did this by 

using three boat scenes, three passion predictions; the arrest, trial and crucifixion.81 

One of the most well-known features of Mark is the three-fold repetition of the predic-

tion of the passion by Jesus in 8:31, 9:31, and 10:33-34. The division of 8:27—10:52 

can be set along three related instances of verbal paradox in the gospel: 8:35 (whoever 

wishes to save his life shall lose it” and “whoever loses his life . . . shall save it”); 9:35 

(“If anyone wants to be first, he shall be last of all”); and 10:43-44 (“whoever wishes 

to become great . . . shall be your servant” and “whoever wishes to be first . . . shall be 

slave of all”). These statements occur within the context of Jesus’ three passion predic-

tions (8:31; 9:30-31; 10:32-34), the disciples’ misunderstanding (8:32; 9:32; 10:35-41), 

and the ensuing teaching about discipleship (8:34-9:1; 9:35-50; 10:42-45).82 

Elaborating this pattern, Reedy asserts that there is a fixed passion prediction content, 

followed by sayings on discipleship motivated by either the misunderstanding or fear 

of the disciples and immediately followed by another section that alludes to the messi-

anic exousia of Jesus. 83  

The verse 8:27 creates a break in the gospel narrative, and ushers in a series of dis-

courses and teachings (8:27-34) about the cost of discipleship. He first explains His 

                                                 
81 Matera, What are they Saying about Mark?, 47. 
82 Cf. F. Neirynck, Duality in Mark: Contributions to the study of the Markan Redaction (Leuven: Leuven 

University, 1972); V. K. Robbins, “Summons and Outline in Mark: The Three-step Progression, Novum 

Testamentum 22, no. 2 (1981): 97-114. 
83 C.J. Reedy, “Mark 8:31—11:10 and the Gospel Ending: A Reduction Study,” Catholic Biblical 

Quarterly 34, no. 2 (1972): 192-194. 
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own fate when He tells the twelve that He must suffer many things and be rejected 

(8:31).  

The writer of the second gospel also shows the twelve’s incomprehension of their mas-

ter. In one instance, Jesus rebukes Peter, a disciple whom his master describes as ‘Satan’ 

being a stumbling block to Jesus’ mission (8:33). Peter, up till now, is unaware that 

becoming a disciple of Jesus is thus accepting the challenge to follow the master on the 

way to the cross.  

In Mark 8:34, the statement, εἴ τις θέλει ὀπίσω μου ἀκολουθεῖν, ἀπαρνησάσθω ἑαυτὸν 

καὶ ἀράτω τὸν σταυρὸν αὐτοῦ καὶ ἀκολουθείτω μοι, does not suggest an imitation of 

the example of Jesus but exclusively a fellowship of life and suffering with the Messiah, 

which arises only in the fellowship of his salvation.84 

Mark illustrates in his narrative that Jesus’ first prediction of His passion with its ac-

companying rebuke from Peter led to His teachings on discipleship. But this time, He 

does not speak to the twelve alone. He calls the multitudes (8:34), to show that the trade 

of discipleship is not the exclusive of the twelve, but of all who are willing to follow 

Him. In His teachings, Jesus explains the task of would be followers: they must deny 

themselves, carry their cross, and follow Him.  

These three conditions for discipleship are interconnected. Mark’s readers are enjoined 

to know that a disciple cannot follow Jesus if he holds on to his own ‘self’ (Mark 8:34; 

10:28-30).  His will, desires and thoughts must be subjected to Christ’s. The disciple 

must, therefore, choose the cross of Christ and make it his own. By following Christ, 

                                                 
84 R. L. Humphrey, Narrative Structure and Message in Mark: A Historical Analysis (Lewiston, NY: 

Mellon, 2003), 54-57. 
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the disciple must exhibit faith and demonstrate a servant-like life. Mark indicates that 

these two attributes are essential for the journey of discipleship.                                                       

The second passion prediction is preceded by the narratives of the transfiguration and 

the healing of a boy with an unclean spirit. The account of the transfiguration reveals 

that the disciples are still in a state of fear and incomprehension. Their fear and lack of 

understanding is evidenced in their reaction to the prediction of the passion of Jesus: οἱ 

δὲ ἠγνόουν τὸ ῥῆμα, καὶ ἐφοβοῦντο αὐτὸν ἐπερωτῆσαι (9:32). Here, Mark uses the 

faith of the boy’s father to contrast the faithlessness of the twelve disciples who are 

numbered among the γενεὰ ἄπιστος (v. 19). 

 Mark continues to show how the disciples do not understand their calling as followers 

of Christ when, after the second prediction of Christ’s death, they argue about who 

should be the greatest (9:33-34).  By this discussion, the disciples had invariably chosen 

the path of self-centeredness; the path to save their lives and not lose it. In so doing, 

they were swaying from the path of true discipleship (8:34-35). 

Using the analogy of a child, Jesus teaches that true discipleship is a life of lowliness 

and service (9:36-37). Again, the analogy of the eye and foot portrays the intensity of 

the sacrifice that one ought to endure in order to save himself and enter into life. This 

sacrifice, if it means suffering and death, should be embraced by the disciple, because 

he suffers for the sake of the kingdom as Jesus does (Matt. 24:9; Acts 5:41).  

Mark has shown that Jesus is trying to focus the attention of the disciples towards Je-

rusalem where they would endure major confrontations with the authorities.  For 

Mark’s readers, the hermeneutical motif of chapter 9 is significant in the light of Jesus’ 

final journey into the holy city. The call to action is for all disciples to first acknowledge 

the divine source of faith, as coming from God. In reverence, they must ask God to help 
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their unbelief. They are also admonished to embrace the attitude of service and serv-

anthood as true followers of Christ. Mark wants his readers to understand that true 

greatness has a pattern of call, following, service, and even death. Therefore, in order 

to achieve their desired greatness, they must follow Jesus ἐν τῇ ὁδῷ.85 

In chapter 10, not only does Mark emphasise Jesus’ passion prediction but shows Jesus’ 

interactions with ‘outsiders’ who stand in sharp contrast to the ‘insiders’ (the twelve). 

The chapter calls to attention the fact that even though certain persons like the children 

were considered as marginalised and insignificant in society, they were important 

enough to interrupt Jesus’ agenda (10:13-16, 47-52).  

Jesus is interrupted repeatedly in Mark: By Peter when He is at prayer (1:35-39); by a 

leper when He is teaching in the synagogue (1:40-45); by a paralytic when He is speak-

ing the word (2:2); and by a sick woman while on His way to heal Jairus’ daughter 

(5:21-43). It is important to notice that while many rebuked Bartimaeus and tried to 

silence him, Jesus, though journeying steadfastly up to Jerusalem (10:32), took time to 

interact with him. Prior to that, He had taken time off to bless the little children (vv. 13-

16) and to have a conversation with a rich young man who sought eternal life (17-31). 

Jesus, by these, shows that He came for everybody and therefore does not discriminate 

irrespective of the status of a person. One of the themes in this chapter, therefore, seems 

to be the emphasis on disciples’ receptivity and concern for the marginalised in society.  

                                                 
85 Hooker however discovers that ‘the road’ on which Jesus and his followers travelled is also ‘the way’ 

a term for discipleship (Acts 9:2). He finds it very significant that each of the three passion prediction 

journeys were made while Jesus and the disciples are ‘on the road’ (Hooker, The Gospel According to 

St. Mark, 245). In Painter’s view, Mark’s careful use of ‘on the way’ is to describe the teaching that 

occurred on the journey: 8:27, 9:9, 12, 9:30 and 10:32. Thus the journey motif, he says, expresses the 

acceptance of suffering and death as the fulfilment of the will and purpose of God (Painter, Mark’s Gos-

pel, 142).                   
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More importantly, Mark has taught that the reason for Jesus’ coming is to serve and 

give His life as a ransom for many (v. 45). In Mark, this is the only text in which Jesus 

explains the reason of His coming. Thus, the reader is entreated to appreciate that Jesus’ 

radical service is the aim of the Son of God’s incarnation and the style of the Christ’s 

mission. Therefore, all the previous teachings on discipleship — to follow, renouncing 

one’s self to make Christ’s will yours (8:34); to serve and be the last (9:35-36) — find 

their summary and climax in 10:45.  

Finally, reaching Jerusalem (11:1), the readers understand that following Jesus is not a 

no-risk offer. Mark offers a jolting challenge to any simplistic, self-centred understand-

ing of discipleship. He argues that discipleship means giving one’s life for the other. 

Those who follow Jesus are called to pour out their lives for others as Jesus did. The 

evangelist challenges his readers to accept that true discipleship is characterised by a 

costly pouring out of one’s life for another, including the ostracised and minority in 

society.  

The hermeneutical motif is for all disciples, and for that matter all the hearers of the 

gospel, to demand for service and not prestige, for in service comes true prestige. The 

reader is called upon to detach himself from the so-called glory of the world and seek 

after true glory which is in the service of God and one another.86  

Finally, the urgency with which blind Bartimaeus followed Jesus “on the way,” even 

though he was not specifically asked to (v. 52), showed his readiness to endure the 

sufferings and hardships of discipleship. Unlike the twelve who were planning for 

glory, Mark showed his readers that Bartimaeus, in contrast, was ready to follow Jesus. 

                                                 
86 Lamar Williamson, Mark: Interpretation, a Bible Commentary for Teaching and Preaching (Atlanta, 

GA: John Knox 1973),73. 
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His action is reminiscent of the reason for discipleship: ἵνα ὦσιν μετ᾽ αὐτοῦ (3:14). At 

the end of this journey, the Markan reader is now ready to read the passion narrative                                                                                                                 

2.3 Delimitation  

There is almost unanimity on scholars’ delimitation of Mark’s pericope concerning the 

passion narrative: the accounts of Jesus’ suffering begins in the garden of Gethsemane 

(14:32) and ends on the Calvary, when he gave up his spirit (15: 37).87 However some 

scholars, for example Lane, Hooker and Evans, add 15:38-41 because of the signifi-

cance of the following events: the tearing of the veil in the temple (v. 38); the confession 

of the centurion (v. 39); and the presence of the women disciples (vv. 40-41).                              

Furthermore, Lane extends the narrative to 15:47. His reason is based on the ‘original’ 

confession of faith recorded in 1Cor. 15:3-5, with its focus on Jesus’ death, burial and 

resurrection.88 In his view, the briefer narrative (14:32—15:41) was a kerygmatic ac-

count of events prophesied about Him that was replaced by a longer narrative recount-

ing the events leading up to the arrest as well.89 The development was necessary be-

cause the primitive community, and for that matter Judaism, was unprepared for a suf-

fering and crucified messiah.90 Lane’s other reason for the post-death account is that 

the events of the passion narrative owe their interest and meaning to the resurrection. 

Thus, the evangelist invites the audience to believe in a victory beyond that death.91  

                                                 
87 The only issue is that the phrase “passion narrative” is not widely used but it can be inferred in their 

submissions. 
88 William L. Lane, The Gospel of Mark: The New International Commentary on the New Testament 

(Grand Rapids, MI: Eerdmans, 1974), 486. 
89 Ibid., 486. 
90 Lane, Mark, 486. 
91 Lane, Mark, 487. 
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Kelber, on his part argued that the “kerygmatic force” of the passage is a discipleship 

theology and in particular the incorrigible blindness of the disciples and for that matter 

the narrative ends with Jesus’ death”92  

In support, Collins adds that Mark’s author makes the failure of the disciples an im-

portant issue. She argues that the narrative has two foci: first is Jesus’ plea to be excused 

from the passion. According to her, it raises the argument about Jesus’ resolve to fulfil 

the good news about the kingdom which can only come through His suffering and 

death. Second is the disciples’ display of lack of understanding, an issue that Jesus had 

to address many times on different occasions. 93 Collins finally suggests that the test 

Jesus undergoes in readiness for the passion is one side of the story. The Evangelist 

puts Jesus in a position of near forfeiting His mission due to the fact that he was dealing 

with a community of Christians who were unwilling to identify with the suffering Mes-

siah.94 The end of the pericope (v. 41) focuses on a category of Jesus’ followers, the 

women, present at the ‘climax of the gospel:’ his death. These are not part of the twelve 

but are ready to follow their Rabbi up to the cross, a distinct feature of a real disciple 

should be. 

The researcher, after analysing the various arguments on the delimitation, agrees on 

considering 14:32—15:41 a literary unit. This is because not only does the theme centre 

on the teachings of Christ about discipleship but conspicuously, elaborated the practical 

experiences and demonstrations of same that form a literary unit.  

                                                 
92 W.H. Kelber, “Recit et Revelation: Voiler, Devoiler et Revoiler,” RHPR 69 (1989): 389-410. 
93 Collins, Mark: A Commentary, 235. 
94 Ibid., 6. 
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2.4 Structure of Mark 14:32—15:41. 

Most scholars who admit that 14:32—15:41 form a literary unit have offered different 

structures for their pericope. The following are the various structures of some selected 

ones.   

 Evans structure is as follows95: 

The Prayer in Gethsemane – 14:32-42 

The Betrayal and Arrest – 14:43-52 

The Trial of Jesus and (Peter) – 14:53-65 

Peter’s Denial of Jesus – 14:66-72 

Jesus before Pilate – 15:1-15 

Roman Soldiers Mock Jesus – 15: 16-20a 

The Crucifixion of Jesus – 15:20b – 41. 

The structure of Collins96: 

The Agony in Gethsemane – 14:32-42 

The Arrest – 14:43-52 

The Trial before The Judean council and the Denial of Peter 14:53-72 

The Trial before Pilate – 15:1-15 

Soldiers Mock Jesus – 15:16-20 

The Crucifixion and Death of Jesus – 15:21-39 

Hooker’s structure97: 

Gethsemane – 14:32-42 

The Arrest – 14:43-52 

Jesus Before the Sanhedrin – 14:53-65 

Peter Disowns Jesus – 14:66-72 

                                                 
95 Evans, Mark 8:27-16:20, 97. 
96 Collins, Mark: A Commentary, 98. 
97 Hooker, The Gospel According to St. Mark, 348. 
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Jesus before Pilate – 15:1-15 

The King is Mocked – 15:16-20a 

The Crucifixion – 15:20b – 32 

The Death of Jesus 15: 33-41 

Lane, in his Commentary organises the structure on the passion account as 14:1 – 

15:4798. This is as follows: 

The Plot to seize Jesus – 14:1-2 

The Anointing in Bethany – 14:3-9 

The Betrayal by Judas – 14:10-11 

The preparation of the meal – 14:12-16 

The Announcement of the Betrayal – 14:17-21 

The Institution of the Lord’s Supper – 14:22-26 

The Prophecy of Failure and Denial – 14:27-31 

Gethsemane – 14:32-42 

The Betrayal and Arrest of Jesus – 14:43-52 

The Proceedings of the Sanhedrin – 14:53-65 

Peter’s Denial of Jesus – 14:66-72 

The Trial of Jesus before Pilate’s Tribunal – 15:1-15 

The Mocking of Jesus – 15:-20 

The Crucifixion of Jesus – 15:21-32 

The Death of Jesus – 15:33-41 

The Burial of Jesus – 15:42-47 

These structures proposed by the various authors appear to be similar. The researcher, 

therefore, proposes a structure in line with the above authors. This is because the con-

cept of discipleship and suffering is germane to the research topic which takes into 

                                                 
98 Lane, The Gospel of Mark, 231. 
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consideration Jesus’ suffering and dialogue with His followers on same; a theme run-

ning through. Hence the proposed structure is as follows:  

1. The Gethsemane Narrative (14: 32-42) 

2. The betrayal and Arrest (14:43-52) 

3. The Trial before the Judean Council (14:53-72) 

4. The Trial before Pilate (15:1 – 15) 

5. Roman Soldiers Mock Jesus (15:16-20) 

6. The Crucifixion and Death of Jesus (15:21–41) 

2.5 The Gethsemane Narrative (14:32-42) 

32Kai. e;rcontai eivj cwri,on ou- to. o;noma Geqshmani. kai. le,gei toi/j maqhtai/j auvtou/\ 

kaqi,sate w-de e[wj proseu,xwmaiÅ 33  kai. paralamba,nei to.n Pe,tron kai. Îto.nÐ VIa,kwbon 

kai. Îto.nÐ VIwa,nnhn metV auvtou/ kai. h;rxato evkqambei/sqai kai. avdhmonei/n 34 kai. le,gei 

auvtoi/j\ peri,lupo,j evstin h` yuch, mou e[wj qana,tou\ mei,nate w-de kai. grhgorei/teÅ 35 

kai. proelqw.n mikro.n e;pipten evpi. th/j gh/j kai. proshu,ceto i[na eiv dunato,n evstin 

pare,lqh| avpV auvtou/ h` w[ra( 36  kai. e;legen\ abba ò path,r( pa,nta dunata, soi\ pare,negke 

to. poth,rion tou/to avpV evmou/\ avllV ouv ti, evgw. qe,lw avlla. ti, su,Å 37  kai. e;rcetai kai. 

eùri,skei auvtou.j kaqeu,dontaj( kai. le,gei tw/| Pe,trw|\ Si,mwn( kaqeu,deijÈ\ ouvk i;scusaj 

mi,an w[ran grhgorh/saiÈ 38  grhgorei/te kai. proseu,cesqe( \i[na mh. e;lqhte eivj pei-

rasmo,n\ to. me.n pneu/ma pro,qumon h̀ de. sa.rx avsqenh,jÅ 39  kai. pa,lin avpelqw.n 

proshu,xato to.n auvto.n lo,gon eivpw,nÅ 40  kai. pa,lin evlqw.n eu-ren \auvtou.j kaqeu,dontaj( 

h=san ga.r auvtw/n oì ovfqalmoi. katabaruno,menoi( kai. Ouk h;|deisan ti, avpokriqw/sin 

auvtw/|Å 41kai. e;rcetai to. tri,ton kai. le,gei auvtoi/j\ kaqeu,dete to. loipo.n kai. avnapau,esqe\ 

avpe,cei\ h=lqen h` w[ra( ivdou. paradi,dotai o ̀uìo.j tou/ avnqrw,pou eivj ta.j cei/raj tw/n 

a`martwlw/nÅ 42  evgei,resqe a;gwmen\ ivdou. o` paradidou,j me h;ggikenÅ 

32 And they went to a place called Gethsemane. And he said to his disciples, "Sit here 

while I pray." 33 And he took with him Peter and James and John and began to be 

greatly distressed and troubled. 34 And he said to them, "My soul is very sorrowful, 

even to death. Remain here and watch." 35 And going a little farther, he fell on the 

ground and prayed that, if it were possible, the hour might pass from him. 36 And he 

said, "Abba, Father, all things are possible for you. Remove this cup from me. Yet 

not what I will, but what you will." 37 And he came and found them sleeping, and he 

said to Peter, "Simon, are you asleep? Could you not watch one hour? 38 Watch and 
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pray that you may not enter into temptation. The spirit indeed is willing, but the flesh 

is weak." 39 And again he went away and prayed, saying the same words. 40 And again 

he came and found them sleeping, for their eyes were very heavy, and they did not 

know what to answer him. 41 And he came the third time and said to them, "Are you 

still sleeping and taking your rest? It is enough; the hour has come. The Son of Man 

is betrayed into the hands of sinners. 42 Rise let us be going; see, my betrayer is at 

hand. 

The passion narrative begins in the garden of Gethsemane with His close confidants. It 

is a journey of misery and agony. It was not forced on Him but an involuntary task of 

self-sacrifice. It marks the beginning of the climax of His mission on earth as Christ, 

the Messiah.   

The Lord Jesus is portrayed in his ordinary humanity and weakness by Mark as against 

his previous miracle working power. In Cranfield’s view it is inconceivable that the 

early church would create a scene that makes Jesus panic and pleads for God to cancel 

his mission on the cross.99 Bultmann also argues that the story was originally an inde-

pendent one with a legendary character. Thus, the story was shaped at a later stage by 

Christian faith expressing in the narrative form the Christ-myth, in that the sorrow and 

agony he is going through was not forced on Him but He Himself accepted it, “having 

become obedient unto death” (Phil 2:8).100                                                                                                                                            

Evans again explains that the Gethsemane story has an artificial link although it does 

not bear witness to disillusionment; if that was the case, it would not have been accepted 

into the Gospels.101                                                                                                                    

                                                 
99 Lane, The Gospel of Mark, 121. 
100 Rudolf Bultmann, Theology of the New Testament (London: Etr, 1955), 46. 
101 Evans, Mark 8:27-16:20, 408. 
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For the first time in Mark, the link of Gethsemane to Mt. of Olives (14:32) is mentioned 

and that the venue is an unpopulated place (cwri,on) which has an olive press since the 

name ‘Gethsemane’ probably means ‘oil press.’ 102                                                                                                                                            

Evans adds that the Mt. of Olives was traditionally a place of prayer (Ezek. 11:23; 

2Sam. 15:32) and a place where God was going to appear in judgment (Zech 14:4).103 

According to him, the place is called kh/poj, “garden” (Jn 18:1), where Jesus often gath-

ered with his disciples (Jn 18:2).                                                                

In reference to v. 32b, “sit here while I pray” (kai. le,gei toi/j maqhtai/j auvtou/\ kaqi,sate 

w-de e[wj proseu,xwmai), is as usual Jesus’ custom to retire to pray or rise early for prayer, 

a habit that shows the importance of prayer (1:35; 6:46, 9:29 and 11:17). Jesus praying 

alone is a sign that beyond corporate prayer individual prayer has its own place (Mark 

1:35; Matt 6:6). Collins argued that the v. 33a is likely to be a Markan addition since 

Markan theme contains the special role of these three disciples and that the other pas-

sages where the three are mentioned (5:37; 9:2; 3:3) are probably Markan composi-

tions.104                                                                                

Evans on the other hand associates the presence of the three disciples to sharing with 

His company and besides to still instructs them to the very end of His ministry. 105 In 

addition, he says Jesus needed their presence as witnesses “two or three” (Deut. 17:6, 

19:15), in view of impending situation.                                                                                                                                                

Lane, on the other hand sees the presence of the three as a peculiar responsibility of 

them to share in Jesus’ destiny.106 He explains that sharing in Jesus’ destiny means 

                                                 
102 Collins, Mark: A Commentary, 112. 
103 Evans, Mark 8:27-16:20, 408. 
104 Collins, Mark: A Commentary, 114. 
105 Evans, Mark 8:27-16:20, 408. 
106 Lane, The Gospel of Mark, 515.  
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identifying with his suffering which they fail to understand and were found wanting 

when they were needed most.107 

In v. 33b, “and he began to be distressed and troubled” (kai. h;rxato evkqambei/sqai kai. 

avdhmonei/n) the word  evkqambei/sqai together with avdhmonei/n show the emotional state 

of Jesus. Evans notices that this is the only time where the word evkqambei/sqai “distress” 

is used of Jesus in the New Testament. According to him, the word describes great 

emotions and that the choice of this word is probably an inspiration of the next verse.                                                                                                                                         

Thus, Jesus’ comment (v. 34) only adds to the element of distress and sorrow (peri,lupo,j 

evstin h̀ yuch, mou e[wj qana,tou ): “My soul is grieved to the point of death.”108  As a 

result Jesus’ expression that his soul is grieved “to the point of death” was a re-echoing 

of biblical language.109  This, Evans explains is as a result of Jesus’ foreknowledge of 

Judas’ eminent betrayal.110                                                                                                                                       

Grundy observes that the ‘watching’ Jesus asked the disciples to “remain here and keep 

watch" because of Judas’ coming. Thus, both verbs mei,nate and grhgorei/te are imper-

ative.111 Contrary to this, Brooks was of the view that to watch here means to be spirit-

ually alert. Specifically, he said it was a caution against the temptation of indiffer-

ence.112                                                                                                                  

In the phrase e;pipten evpi. th/j gh/j, “fell on his face,” Evans argues that normally Jews 

pray standing and looking up to heaven, as He did earlier (Mark 6:41; Jn 17:1; Luke 

                                                 
107 Ibid., 515. 
108 The word peri,lupo,j  “grieved” according to Evans appeared only once in Mark (6:26) where Herod 

Antipas “was grieved” (exceedingly sorry) that his offer to his stepdaughter would result in the beheading 

of John the Baptist. 
109 Ibid, 410. 
110 Ibid. 
111 Gundry, Mark: A Commentary, 854. 
112 Brooks, Mark, 234. 
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18:11), but falling to the ground on one’s face may sound exceptional.113 Brooks disa-

grees and explains that prostration was rather a sign of extreme urgency and that Middle 

Eastern custom in antiquity together with biblical history reflects this (Gen. 17:1–3).114  

Similarly, in many instances, according to Evans, i.e. in Numbers, Moses, Aaron and 

the people of Israel fall on their faces, either in great religious distress or as reverence 

to the presence of God (Num. 14:5, 16:4, 22, 45; 20:6). 115  Hence Jesus’ falling on the 

ground with face down could only be as a result of distress about the impending death 

and a solemn request for the Father to spare Him. By this example of Jesus, a Christian 

who undergoes suffering should still acknowledge God as a father of all including the 

sufferer.                                                                                                                                          

Praying that if it is possible the hour might pass from him, is an indication that Mark’s 

summary of the prayer anticipates Jesus’ actual words, which the next verse reports.116  

Jesus’ plea “if it is possible” is a reminder of his earlier teachings to the disciples “ All 

things are possible for the one who has faith” (9:23); or the time of warning the disciples 

about false messiahs and false prophets (13:22). Contrary, Brooks observes that the 

prayer only shows the real humanity of Jesus, a part of his nature as also concerning 

His deity.117 Lane rather sees it as a tension between an expression of grace and judg-

ment. Thus, it was a prayer of confessing God’s ability “all things are possible” (10:27) 

against a firm resolve to submit to the will of the father.118  

                                                 
113 Evans, Mark 8:27-16:20, 410. 
114 Brooks, Mark, 234. 
115 Evans, Mark 8:27-16:20, 411. 
116 Collins, Mark: A Commentary, 114. 
117 Brooks, Mark, 234. 
118 Lane, The Gospel of Mark, 517.  
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In a similar view, Ossom-Batsa argues that Jesus’ anguish was not only caused by his 

eminent death but also the prior-knowledge of series of suffering he was to go through 

on behalf of many (10:45).119   

The “hour” according to Evans, is the time the son of man will be delivered into the 

hands of sinners (14:41), who will then abuse and execute him, just as Jesus had pre-

dicted earlier.120 Lane agrees that the ‘hour’ refers to Jesus’ betrayal and arrest with 

future consequences of execution as a condemned criminal.121 On the other hand, Os-

som-Batsa argues that the ‘hour’ does not mean the material moment but is connected 

with the time of fulfilment and for that matter has Christological import.122 For this 

reason every Christian should believe that Christ death was divine and happened at the 

time God ordained and for that matter nothing happens in the life of a Christian by 

chance not excluding suffering. 

Most scholars argue that v. 33b is redactional since the construction arcomai with an 

infinitive (to begin to do something) is found of Mark’s rendition rather than the unu-

sual word, ecqambeisqai (to be amazed).  On the other hand, as suggested by Collins, 

the latter verb in its simple form qambeisqai (to be amazed) fits other contexts well as 

used elsewhere in Mark, but does not fit the present context.123  

                                                 
119 George Ossom-Batsa, The Institution of the Eucharist in the Gospel of Mark: A Study of the Function 

of Mark 14:22-25 within the Gospel Narrative (Frankfurt am Main: Peter Lang Publishing, 2001).  
120 Collins, Mark: A Commentary, 114. 
121 Lane, The Gospel of Mark, 517. 
122 Ossom-Batsa, The Institution of the Eucharist, 123. 
123 Collins, Mark: A Commentary, 114. 
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Further, evkqambh,sei in Sir 30:9  is synonymously used in parallelism with lupein (to 

grieve or to vex).  The former verb means ‘to distress’ and fits well in the context of 

v.33b since it agrees with avdhmonei/n (to be anxious).124 

Verse 34a gives a direct speech “my soul is exceedingly sorrowful to the point of 

death.” In Collins’ view, it is an evocation of Ps 6:3– 4 “why are you exceedingly sor-

rowful, O my soul, and why do you disturb me?”125  She notices that the first two lines 

of this Psalm are similar to Jesus’ lament (v. 34a) and the second two lines can be linked 

to the summary of Jesus’ prayer in v. 35 and for that matter the direct expression in v. 

36.126 Hooker, on the other hand, makes reference to Heb. 5:7 — “my heart is over-

whelmed with grief…” — an echo of the lament in Ps. 42-3 similar to Jesus’ anguish 

and expression of strong emotions.127 Further, Collins points that the expression e[wj 

qana,tou (to the point of death) can also be found twice in the LXX.128                                                                                                                    

She reiterates that earlier, the Markan Jesus was linked indirectly to David (2:25-26) 

alluding to his messianic title. Collins again notices a contrast between the evoked text 

in Jonah and that of Mark.  In the former, God initiates the dialogue with Jonah and 

both engaged in the discourse while in Mark, Jesus initiates the discourse, but God was 

silent.129  

                                                 
124 In addition, the use of the two words, anxious and distress are recorded here in Mark for the first time. 

Ibid., 115. 
125 Ibid., 116. 
126 Ibid., 116. 
127 Hooker, The Gospel According to St. Mark, 348.  
128 “Is it not a sorrow to the point of death when a friend turns to enmity?” (Sir. 37:2). Similarly, reference 

can also be found in Jonah: And God said to Jonah, “Have you become extremely sorrowful because of 

the (gourd) vine?” and he said “I have become extremely sorrowful to the point of death” kai. ei=pen o ̀
qeo.j pro.j Iwnan eiv sfo,dra lelu,phsai su. evpi. th/| koloku,nqh| kai. ei=pen sfo,dra lelu,phmai evgw. e[wj 
qana,tou. (Jonah 4:9 LXX).128 He then asserts that the evocation of Ps. 41 – 42 LXX makes Jesus highly 

probable the speaker of the traditional lament.  Thus, Jesus was imitating David as the suffering Messiah 

since the Jews of the second Temple believed in David’s authorship of the Psalms.128 
129 Ibid, 6. 
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In a similar view expressed by Gundry, the perfective peri, in peri,lupo,j, (exceedingly 

sad) and the first position of its predicate adjective emphasises the state of sadness. 

Thus, the omniscient narrator uses Jesus’ inner feeling to make his audience sympathize 

for him.130 In vv. 34b – 35, Jesus asks the three disciples to keep wake with him. In the 

view of Collins, the sentence, “Remain here and stay awake” (14:34b), portrays Jesus 

in all His humanity, distress and anxiety. He wanted the three friends to stay awake 

nearby in order to provide him company and emotional support.131 

In contrast, Lane sees this as an act of responsibility: Jesus asks the three to share in his 

destiny. Unfortunately, they failed miserably because they did not understand most of 

the things Jesus was teaching them.132  The import being that a disciple is not only that 

who is always with Jesus and listens but the one who is able to share in His destiny. 

The one who denies self, take up his/her own cross and follow Jesus on the way, the 

way of suffering even unto death.                                        

Gundry observes that Jesus’ falling on the ground and praying that if possible the 

“hour” might pass over him shows that he had foreknowledge of his death and for that 

matter serves the apologetic purpose of Mark (10:38-39, 14:23-24). 133  

In further explanation, Collins observed that Jesus’ going a little distance from his dis-

ciples is because he presumably needed some privacy although the disciples’ presence 

was important. Collins had the view that it was only the omniscient narrator who was 

able to hear what Jesus said in prayer. On the contrary, Evans refers to the phrase to.n 

auvto.n lo,gon eivpw,n (“And he was saying”), which means that the prayer was repetitive, 

                                                 
130 Gundry, Mark: A Commentary, 854. 
131 Collins, Mark: A Commentary, 116. 
132 Lane, The Gospel of Mark, 515. 
133 Gundry, Mark: A Commentary. 
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and to the fact that Jesus had only gone on ahead “a little further” (v.35) to imply that 

the disciples were still within earshot.134  Besides, he reiterates that prayer in antiquity 

was normally spoken aloud, that silent prayer was rather the exception (1Sam. 1:12–

16, that is why Eli the priest mistakes the silent prayer of Hannah as drunkenness).135 

In any case the prayer shows how Mark reminds his audience that Jesus’s prayer reveals 

His total reliance and obedience to the father.  

Brooks concurs and adds that Jews often prayed standing and with uplifted hands and 

that prostration was rather a sign of extreme urgency.136 This posture in which Jesus 

prays is therefore that of agony and intense distress, an indication of what He was going 

through and finally would embrace. It tells the disciple and for that matter the readers 

that silence prayer, depending on its focus can be very intense: loud prayer does not 

necessarily show its effectiveness.                                                                                                                          

In v. 36, Jesus’ prayer is reported in a direct speech: “Abba! Father!  All things are 

possible for you; remove this cup from me.  But [let] not what I want [be], but what you 

want.” Collins points out that the term “Abba! Father!” was not used in contemporary 

Jewish text of prayers.137  Brooks agrees that the word was used by children but went 

on to state that there is, however, no evidence to show that Jews used the word in ad-

dressing God.138 The use would breed familiarity and for that matter irreverence. He 

then agrees with Collins that by using the word, Jesus affirms his intimate relationship 

with God.139                                                                                                                                              

                                                 
134 Evans, Mark 8:27-16:20, 412. 
135 Ibid., 412. 
136 Brooks, Mark, 234. 
137 Ibid. 
138 Ibid., 234. 
139 Ibid., 234. 
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The last portion of Jesus’ prayer — avllV ouv ti, evgw. qe,lw avlla. ti, su, — shows a kind 

of resignation that is different from the healing of the epileptic boy in chapter 9 and the 

principle of prayer in chapter 11.  With reference to ancient Jewish context, Collins 

suggests that the last statement may mean an expression of an absolute obedience.  She, 

therefore, compares this to a passage in the Damascus Document: “For having walked 

in the stubbornness of their hearts the Watchers of the heavens fell; … Abraham did 

not walk in it and was counted as a friend for keeping God’s precepts and not following 

the desire of his spirit (CD 2:17 – 18; 3:2 – 3).”140  

The plead, “Remove this cup from me,” echoes the question Jesus posed to the sons of 

Zebedee (10:38), when they requested to be allowed to sit in his (Jesus’) right and left 

in glory; the answer was: “Are you able to drink the cup which I am about to drink?” It 

is clear here that the cup He was referring to was that of His suffering and finally cru-

cifixion and death. Unfortunately, they could not pray even an hour with Him let alone 

be willing to drink from His cup (suffering), an indication of what is expected of a 

disciple.                                                                                                                     

Garrett comments that the Gethsemane narrative portrays Jesus undergoing a severe 

test expressed by the emotive language: Jesus was undergoing a great endurance when 

his natural feeling was to let the cup pass.141 Collins’ contemplation is whether the ‘cup’ 

used here is symbolic to the cup of wrath in 10:38 or a new symbol of suffering in 

14:36.  Goppelt supports the latter by associating it with the theme of the judgment of 

the nations.  Thus, the symbolism of the drinking cup in v. 36 represents the idea of 

Jesus taking upon himself the wrath to be meted out on others who deserved it. 142 This, 

                                                 
140 Brooks, Mark, 234. 
141 S. Garrett, The Temptation of Jesus in Mark’s Gospel (Grand Rapids: Eerdmans, 1998), 89. 
142 Collins, Mark: A Commentary, 115. 
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therefore, is what He was teaching the disciples concerning carrying their cross, a will-

ingness to suffer for others no matter the cost. He, therefore, concludes that such an 

attitude in Hellenistic philosophical context is important in overcoming fear.143  

In vv. 37-38, the attention is now drawn from Jesus to the sleeping disciples.  According 

to Collins Jesus’ address to Peter was indeed not to Peter alone but to the three who 

accompanied him (v. 32). The first part; “Simon, are you sleeping?”  was an expression 

of disappointment in the failure of Peter and the other two to support him in that critical 

moment of need.144  Collins further argues that the use of the old name ‘Simon’ instead 

of Peter is an ironic expression of not living up to the new name: ‘Rock.’ This refers to 

warriors with their resoluteness in battle. It thus suggests a rather opposite and ironic 

meaning; the seed falling on a rocky ground (Mk 4:5).145                                                                                                                                                    

Collins observes that the second question put to Peter — “were you not strong enough 

to keep awake for one hour?” — supports such assertion.  Therefore, the use of the verb 

i;scuw (to be strong) was a hint to the proverbial saying in v. 38b. However, Evans holds 

the view that the question was directed to Peter alone who he refers to as the chief 

disciple. By this he says the narrator hopes to prepare the minds of his readers that the 

chief disciple will deny the master three times.146                                                                                     

The verbs in the two questions to Peter in v. 37b were in the second person singular. 

This means the master was addressing Peter alone; his failure to honour his earlier 

pledge: “Even though they all fall away, I will not.” (v. 29). On the other hand, in the 

exhortation, “keep wake and pray that you not be put to the test”, the second person 

                                                 
143 Collins, Mark: A Commentary, 115. 
144 Ibid., 118. 
145 David Rhoades and Donald Michie. Mark as Story: An Introduction to Narrative of a Gospel. (Phil-

adelphia: Fortress, 1982), 114. 
146 Evans, Mark 8:27-16:20, 414. 
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plural forms are used signed the shift of focus from Peter to the three disciples. By 

extension, she affirms that the audience could now identify with the disciples and apply 

the words of Jesus to their own situations. Jesus expects to share his feelings, hopes, 

sorrows and joy with his friends but they failed him in the time of test. Thus, he was 

only left with no one else than to turn to his father.147                                                                                                  

The exhortation to stay awake and pray was based on the conflict between the flesh and 

the spirit (vv. 26 – 31) “The spirit is willing, but the flesh is weak.”  His prediction that 

all the disciples would take offence (v. 25) which was refuted vehemently by them 

(They promised that they will even die with him and would surely not deny him - v.31b) 

happened as Jesus predicted.  This according to Collins is a typical example of the 

Spirit’s willingness but the flesh being weak.148 On the other hand, Gundry in his view 

compares this weak state of the disciples to the strong (ivscusaj) and “the stronger one” 

(ivscuro,tero,j) in both the flesh and the spirit of the Son of God. Therefore, being watch-

ful and prayerful result in strengthening the weak flesh.149                                                                                                                                                                                                                 

The latter example suggests that peirasmoj, has to do with suffering in discipleship.  The 

instruction from Jesus to them to pray that they not be put to the test thus implies not to 

seek the opportunity to suffer like Jesus.  Notwithstanding for some, that opportunity 

will come as Jesus predicts (13:9, 12–13a). Collins, therefore, indicates that the teach-

ing on discipleship in 8:34 – 38 and 13:13b imperatively calls for the followers of Jesus 

to endure and be loyal to the gospel and Jesus when they are put to the test.150                                                                                                                                   

                                                 
147 Lane, The Gospel of Mark, 518.  
148 Collins, Mark: A Commentary, 118 
149 Gundry, Mark: A Commentary. 
150 Collins, Mark: A Commentary, 118. 
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In vv. 39–41a, she indicated that the pattern of narrative used increases the pathos of 

Jesus’ state of struggling alone with no help from even his closest friends. This she 

admits emphasizes the weakness and failure of the disciples.                                                                                                                                          

Vv. 41b - 42 refers to an hour, the hour when the son of man is “handed over into the 

hands of sinners.” According to Lane, both statements are synonymous. The second 

only clarifies the tone of the first indicating that the moment is eminent when Jesus will 

be overwhelmed by the power of sin and death.151                                                                                       

2.6 The betrayal and Arrest (14:43-52) 

43 Kai. euvqu.j e;ti auvtou/ lalou/ntoj paragi,netai VIou,daj ei-j tw/n dw,deka kai. metV auvtou/ 

o;cloj meta. macairw/n kai. xu,lwn para. tw/n avrciere,wn kai. tw/n grammate,wn kai. tw/n 

presbute,rwnÅ 44  dedw,kei de. ò paradidou.j auvto.n su,sshmon auvtoi/j le,gwn\ o]n a'n 

filh,sw auvto,j evstin( krath,sate auvto.n kai. avpa,gete avsfalw/jÅ 45  kai. evlqw.n euvqu.j 

proselqw.n auvtw/| le,gei\ r̀abbi,( kai. katefi,lhsen auvto,n\ 46  oì de. evpe,balon ta.j cei/raj 

auvtw/| kai. evkra,thsan auvto,nÅ 47  ei-j de, ÎtijÐ tw/n paresthko,twn spasa,menoj th.n 

ma,cairan e;paisen to.n dou/lon tou/ avrciere,wj kai. avfei/len auvtou/ to. wvta,rionÅ 48  Kai. 

avpokriqei.j ò VIhsou/j ei=pen auvtoi/j\ ẁj evpi. lh|sth.n evxh,lqate meta. macairw/n kai. 

xu,lwn sullabei/n meÈ 49  kaqV h`me,ran h;mhn pro.j um̀a/j evn tw/| ìerw/| dida,skwn kai. ouvk 

evkrath,sate, me\ avllV i[na plhrwqw/sin aì grafai,Å 50  Kai. avfe,ntej auvto.n e;fugon 

pa,ntejÅ 51  kai. neani,skoj tij sunhkolou,qei auvtw/| peribeblhme,noj sindo,na evpi. gumnou/( 

kai. kratou/sin auvto,n\ 52  ò de. katalipw.n th.n sindo,na gumno.j e;fugenÅ  

 43 And immediately, while he was still speaking, Judas came, one of the twelve, and 

with him a crowd with swords and clubs, from the chief priests and the scribes and 

the elders. 44 Now the betrayer had given them a sign, saying, "The one I will kiss is 

the man. Seize him and lead him away under guard." 45 And when he came, he went 

up to him at once and said, "Rabbi!" And he kissed him. 46 And they laid hands on 

him and seized him. 47 But one of those who stood by drew his sword and struck the 

servant of the high priest and cut off his ear. 48 And Jesus said to them, "Have you 

come out as against a robber, with swords and clubs to capture me? 49 Day after day 

I was with you in the temple teaching and you did not seize me. But let the Scriptures 

be fulfilled." 50 And they all left him and fled. 51 And a young man followed him, 

                                                 
151 Lane, The Gospel of Mark, 523. 
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with nothing but a linen cloth about his body. And they seized him, 52 but he left the 

linen cloth and ran away naked.   

Jesus’ prayer in Gethsemane was a prelude to what awaits Him a few hours after that. 

It was a time of test, struggle and agony, facing death alone. He had friends there to 

stand with Him, but they were far from offering any help.  

The story of the arrest of Jesus (vv. 43-52) probably forms the second unit of the pre-

Markan passion narrative. 152 Hooks observes that Mark links this story to the following 

one with kai. euvqu.j (suddenly), which shows that Jesus had a foreknowledge and control 

of preceding events. The present form of the text (v. 43) links the arrest of Jesus to the 

Gethsemane scene especially to v. 41 (“the hour has come”) and v. 42 (“the one who is 

to hand me over has drawn near”).153                                                                 

Gundry observes that the introduction of Jesus and his disciples into the place of be-

trayal by a historical present tense in v. 32 (e;rcontai) is similar to the introduction of 

Judas’ arrival (paragi,netai) to emphasize the realization of Jesus’ prediction.154  

The expression ei-j de, ÎtijÐ “Now a certain one” in v. 47 is present only in the Markan 

narrative.  It is usually assumed that the one who drew his sword to strike the slave of 

the high priest would have been one of the disciples of Jesus but not a bystander indi-

cating an effort to defend Jesus in preventing his arrest.  In any case, as in the present 

form of Mark; the incident gives credit to the assertion that the disciples do not under-

stand the plan of God, which includes the necessity of the suffering and death of Je-

sus.155  

                                                 
152 Collins observes that Jesus had predicted how “one of the Twelve” would hand him over (vv. 18 – 

20). Collins, Mark: A Commentary, 110. 
153 Ibid., 110. 
154 Gundry, Mark: A Commentary.  
155 Collins, Mark: A Commentary, 11. 
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Witherington on the other hand argues that apart from Mathew and Luke (Matt. 26:52-

53; Luke 22:51), Mark’s preoccupation was on the character of Jesus and for this rea-

son, no mention was made of the one who cut the ear of the high priest’s servant.156  

The phrase “I was with you daily in the temple” shows that Jesus’ captors were Jews 

and that ‘this was done that the scriptures may be fulfilled” calls to mind “he was num-

bered with the transgressors” (Isa. 53:12).157  Collins notices two readings of v. 49:  

First, the reference was likely to be the temple which is supposed to be a house of prayer 

and not a den of robbers (11:17).  Secondly, supported by Lane, it would be a reproach 

for arresting him at all since his public teaching was not unlawful. She concludes that 

the two statements are both reproaches and self-defence on the Markan Jesus.  In any 

case they are driven with passion and apologetic in defending Jesus’ innocence.158 

Many scholars believe that the word pa,ntej (v. 50) was made in reference to the arrest-

ing party (vv. 48–49). In contrast, since the disciples fled after Jesus made the state-

ment, Collins argues that in this context Jesus was obviously referring to the Disciples.  

Thus, the placement of the disciples’ flight fulfils the scripture in 49b and Jesus’ proph-

ecy in v. 27.159 

Scholars differ about the identity of the “young man” (14:51 – 52). Collins refers to 

him as James the brother of the Lord.  Evans’ view is that traditionally, the story of this 

                                                 
156 Witherington, Mark, 381-2. 

Collins again regards vv. 48-49 as Markan additions to his source. She considers Jesus’ statement to 

those who came to arrest him a reproach. The portrayal of Jesus as robber, bandit or revolutionary ac-

cording to her reflects the evangelists posit of contrasting Jesus with the revolutionaries in the revolt 

against Rome by the Jesus.156                      
157 Lane, The Gospel of Mark, 525. 
158 Collins, Mark: A Commentary, 121. 
159 Ibid., 132. 
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“young man” which Matthew and Luke omitted may be autobiographical although the 

identity of the “young man” was not stated.160  

According to Collins, many scholars including Knox suggested that the story of the 

young man with the linen cloth has a link with the empty tomb narrative,161 arguing that 

Mark has a tendency of describing events prophetically.  In a similar fashion he notices 

that as the young man was able to break away from those who tried to seize him, leaving 

behind the linen cloth, so was Jesus destined to escape from his enemies leaving behind 

the linen cloth in which he was wrapped.162   

Vanhoye recognizes a positive element in the escape. According to him escape from 

danger also brings exaltation.  Thus, the enemies are left behind with a piece of cloth 

in their hands. In such a situation, he says that nudity loses its shame and changes to 

liberation.163 In the same line, Scroggs and Groff compared the scenario with Christian 

baptism.  Thus, the nakedness and flight (vv. 51-52) symbolizes dying with Christ; 

whereas the reappearance of the young man in a new garment in 16:5 connotes rising 

with Christ.  With Collins, the passion predictions in Mark speak only about the death 

and resurrection of Jesus and by extension the disciple is expected to follow the master 

in suffering (8:34 – 9:1) but for the disciple dying and rising with Jesus is not explicitly 

mentioned.164        

From a narrative point of view, Mark intends to emphasize the complete solitude of 

Jesus: “Then all the disciples left him and fled” (14:50). Even those chosen by him 

cannot stand and share in the destiny of their ‘rabbi’. Against this background, the 

                                                 
160 Evans, Mark 8:27-16:20, 427. 
161 Collins, Mark: A Commentary, 132. 
162 Ibid., 134. 
163 Collins, Mark: A Commentary, 143. 
164 Ibid, 145. 
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young man running away naked can be a metaphoric representation of the twelve, un-

able to carry Jesus’ cross and follow him “on the way” to the cross.165                                                                                                         

2.7 The Trial before the Judean Council (14:53-72) 

53Kai. avph,gagon to.n VIhsou/n pro.j to.n avrciere,a( kai. sune,rcontai pa,ntej oì avrcierei/j 

kai. oì presbu,teroi kai. oì grammatei/jÅ 54  kai. o ̀Pe,troj avpo. makro,qen hvkolou,qhsen 

auvtw/| e[wj e;sw eivj th.n auvlh.n tou/ avrciere,wj kai. h=n sugkaqh,menoj meta. tw/n ùphretw/n 

kai. qermaino,menoj pro.j to. fw/jÅ 55  Oì de. avrcierei/j kai. o[lon to. sune,drion evzh,toun 

kata. tou/ VIhsou/ marturi,an eivj to. qanatw/sai auvto,n( kai. ouvc hu[riskon\ 56  polloi. 

ga.r evyeudomartu,roun katV auvtou/( kai. i;sai aì marturi,ai ouvk h=sanÅ 57  kai, tinej 

avnasta,ntej evyeudomartu,roun katV auvtou/ le,gontej 58  o[ti h`mei/j hvkou,samen auvtou/ 

le,gontoj o[ti evgw. katalu,sw to.n nao.n tou/ton to.n ceiropoi,hton kai. dia. triw/n 

h`merw/n a;llon avceiropoi,hton oivkodomh,swÅ 59  kai. ouvde. ou[twj i;sh h=n h` marturi,a 

auvtw/nÅ 60  kai. avnasta.j o ̀avrciereu.j eivj me,son evphrw,thsen to.n VIhsou/n le,gwn\ ouvk 

avpokri,nh| ouvde.n ti, ou-toi, sou katamarturou/sinÈ 61  o ̀de. evsiw,pa kai. ouvk avpekri,nato 

ouvde,nÅ pa,lin ò avrciereu.j evphrw,ta auvto.n kai. le,gei auvtw/|\ su. ei= o ̀cristo.j o ̀uìo.j 

tou/ euvloghtou/È 62  o ̀de. VIhsou/j ei=pen\ evgw, eivmi( kai. o;yesqe to.n uìo.n tou/ avnqrw,pou 

evk dexiw/n kaqh,menon th/j duna,mewj kai. evrco,menon meta. tw/n nefelw/n tou/ ouvranou/Å 

63  o ̀ de. avrciereu.j diarrh,xaj tou.j citw/naj auvtou/ le,gei\ ti, e;ti crei,an e;comen 

martu,rwnÈ 64  hvkou,sate th/j blasfhmi,aj\ ti, ùmi/n fai,netaiÈ oì de. pa,ntej kate,krinan 

auvto.n e;nocon ei=nai qana,touÅ 65  Kai. h;rxanto, tinej evmptu,ein auvtw/| kai. perikalu,ptein 

auvtou/ to. pro,swpon kai. kolafi,zein auvto.n kai. le,gein auvtw/|\ profh,teuson( kai. oì 

ùphre,tai ràpi,smasin auvto.n e;labonÅ 66  Kai. o;ntoj tou/ Pe,trou ka,tw evn th/| auvlh/| 

e;rcetai mi,a tw/n paidiskw/n tou/ avrciere,wj 67  kai. ivdou/sa to.n Pe,tron qermaino,menon 

evmble,yasa auvtw/| le,gei\ kai. su. meta. tou/ Nazarhnou/ h=sqa tou/ VIhsou/Å 68  o ̀ de. 

hvrnh,sato le,gwn\ ou;te oi=da ou;te evpi,stamai su. ti, le,geijÅ kai. evxh/lqen e;xw eivj to. 

proau,lion Îkai. avle,ktwr evfw,nhsenÐÅ 69  kai. h` paidi,skh ivdou/sa auvto.n h;rxato pa,lin 

le,gein toi/j parestw/sin o[ti ou-toj evx auvtw/n evstinÅ 70  o ̀de. pa,lin hvrnei/toÅ kai. meta. 

mikro.n pa,lin oì parestw/tej e;legon tw/| Pe,trw|\ avlhqw/j evx auvtw/n ei=( kai. ga.r Gali-

lai/oj ei=Å 71  o ̀de. h;rxato avnaqemati,zein kai. ovmnu,nai o[ti ouvk oi=da to.n a;nqrwpon 

tou/ton o]n le,geteÅ 72  kai. euvqu.j evk deute,rou avle,ktwr evfw,nhsenÅ kai. avnemnh,sqh ò 

Pe,troj to. rh̀/ma wj̀ ei=pen auvtw/| o ̀VIhsou/j o[ti pri.n avle,ktora fwnh/sai di.j tri,j me 

avparnh,sh|\ kai. evpibalw.n e;klaienÅ 

                                                 
165 To be naked in the Bible means to lose one’s identity. 
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53 And they led Jesus to the high priest. And all the chief priests and the elders and 

the scribes came together. 54 And Peter had followed him at a distance, right into the 

courtyard of the high priest. And he was sitting with the guards and warming himself 

at the fire. 55 Now the chief priests and the whole Council were seeking testimony 

against Jesus to put him to death, but they found none. 56 For many bore false witness 

against him, but their testimony did not agree. 57 And some stood up and bore false 

witness against him, saying, 58 "We heard him say, 'I will destroy this temple that is 

made with hands, and in three days I will build another, not made with hands.'" 59 Yet 

even about this their testimony did not agree. 60 And the high priest stood up in the 

midst and asked Jesus, "Have you no answer to make? What is it that these men testify 

against you?" 61 But he remained silent and made no answer. Again the high priest 

asked him, "Are you the Christ, the Son of the Blessed?" 62 And Jesus said, "I am, and 

you will see the Son of Man seated at the right hand of Power, and coming with the 

clouds of heaven." 63 And the high priest tore his garments and said, "What further 

witnesses do we need? 64 You have heard his blasphemy. What is your decision?" 

And they all condemned him as deserving death. 65 66 And as Peter was below in the 

courtyard, one of the maids of the high priest came; 67 and seeing Peter warming him-

self, she looked at him, and said, "You also were with the Nazarene, Jesus." 68 But he 

denied it, saying, "I neither know nor understand what you mean." And he went out 

into the gateway. 69 And the maid saw him, and began again to say to the bystanders, 

"This man is one of them." 70 But again he denied it. And after a little while again the 

bystanders said to Peter, "Certainly you are one of them; for you are a Galilean." 71 

But he began to invoke a curse on himself and to swear, "I do not know this man of 

whom you speak." 72 And immediately the cock crowed a second time. And Peter 

remembered how Jesus had said to him, "Before the cock crows twice, you will deny 

me three times." And he broke down and wept 

The trial of Jesus in human court was based on false accusations (Luke 23:14). Beyond 

this, the Jews did not have the authority then to carry out death penalty (John 18:31). 

Granted that they even had the authority, it would be against one who has a divine 

authority to avert the ‘calamity’ (Mark 2:10; Luke 4:32) but decided to go through it 

for a just cause. It is ironical that injustice is being meted out to the just.  

According to Thielman, the Evangelist portrays Jesus’ ordeal (14:65) on the model of 

the Servant of YHWH, who offered his back to those who beat him and did not hide his 
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face from mocking and spitting (Isa. 50:6).166 As Lane explains, the spitting and the 

administering of blows is a conventional act of rejection and repudiation.  

Shepherd compares mocking of Jesus as false prophet in v. 65, to the denial of Peter in 

vv. 66-72 as a fulfilment of Jesus’ earlier prophecy (v. 30).  He, however, points out 

the irony in regarding Jesus as innocent but falsely accused to the moral failure of Peter, 

when he was questioned.  The juxtaposition of the trial of Jesus onto the denial of Peter 

is a literary way of projecting the two events simultaneously with the effect of making 

the audiences differentiates between the two.167 

Reading vv. 66-72, Evans compares Jesus being mocked by the ruling priest who asked 

him to prophesy to Peter who was denying Jesus outside and for that matter fulfilling 

the prophecy Jesus told him about.168  

Collins notices an escalation in the three denials of Peter.  In the first instance he only 

said, “I don’t know what you are talking about” (v.68).  This was followed by the sec-

ond denial where the narrator only said that Peter denied what the female servant had 

said (v.70). In the thirst instance, the denial was followed by a self-imposed curse “I do 

not know this man you are talking about”; and the narrator added “He then began to 

curse and swear” (v. 71). 

Surprisingly, this is the man who earlier rebuked Jesus when He reminded them about 

His impending suffering and death (8:31- 32). Weeden, therefore, sees the denial as the 

lowest point in Peter’s life. He argued that the denial of Peter signified the complete 

                                                 
166 Frank Thielman, Theology of the New Testament: A Canonical and Synthetic Approach (Grand Rap-

ids: Zondervan, 2005), 67.  
167 Collins, Mark: A Commentary, 224. 

From historical construction perspective, according to Collins, Mark’s account of the trial before the 

council is not reliable.  She again notices that the reason why the chief priests sent Jesus to be crucified 

by making use of the power of the Roman prefect was only because of envy of his (Jesus’) success with 

the people 
168 Weeden, Mark: Traditions in Conflict, 125.  
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and utter rejection of Jesus by his disciples.169 In effect, Peter joins the Sanhedrin in 

rejecting Jesus (14:53 ff). He concluded by saying that “Jesus gives his life by his con-

fession (63-64), but Peter tries to save his own by his denials.”  Thus, the effect of 

14:53-72 is a contrast between Jesus and Peter. Jesus accepts his death, whereas Peter 

seeks to save his life; Jesus manifests courage and loyalty to the will of God, whereas 

Peter is weak and fearful.170 

To sum up, the narrator offers two models to his readers, Jesus and Peter. While the 

first stands for the truth, embracing persecution and death; the second lies, allowing 

fear to control his life. In this situation, the reader needs to remember the word of Jesus: 

“For whoever wants to save his life will lose it, but whoever loses his life for my sake 

and for the gospel will save it” (8:35). 

2.8 The Trial before Pilate (15:1 – 15) 

1Kai. euvqu.j prwi> sumbou,lion poih,santej oì avrcierei/j meta. tw/n presbute,rwn kai. 

grammate,wn kai. o[lon to. sune,drion( dh,santej to.n VIhsou/n avph,negkan kai. pare,dwkan 

Pila,tw|Å 2  Kai. evphrw,thsen auvto.n ò Pila/toj\ su. ei= o ̀basileu.j tw/n VIoudai,wnÈ ò de. 

avpokriqei.j auvtw/| le,gei\ su. le,geijÅ 3  kai. kathgo,roun auvtou/ oì avrcierei/j polla,Å 4  

o ̀ de. Pila/toj pa,lin evphrw,ta auvto.n le,gwn\ ouvk avpokri,nh| ouvde,nÈ i;de po,sa sou 

kathgorou/sinÅ 5  o ̀de. VIhsou/j ouvke,ti ouvde.n avpekri,qh( w[ste qauma,zein to.n Pila/tonÅ 

6  Kata. de. èorth.n avpe,luen auvtoi/j e[na de,smion o]n parh|tou/ntoÅ 7  h=n de. o ̀lego,menoj 

Barabba/j meta. tw/n stasiastw/n dedeme,noj oi[tinej evn th/| sta,sei fo,non pepoih,keisanÅ 

8  kai. avnaba.j o ̀ o;cloj h;rxato aivtei/sqai kaqw.j evpoi,ei auvtoi/jÅ 9  o ̀ de. Pila/toj 

avpekri,qh auvtoi/j le,gwn\ qe,lete avpolu,sw ùmi/n to.n basile,a tw/n VIoudai,wnÈ 10  

evgi,nwsken ga.r o[ti dia. fqo,non paradedw,keisan auvto.n oì avrcierei/jÅ 11  oì de. avr-

cierei/j avne,seisan to.n o;clon i[na ma/llon to.n Barabba/n avpolu,sh| auvtoi/jÅ 12  o` de. 

Pila/toj pa,lin avpokriqei.j e;legen auvtoi/j\ ti, ou=n Îqe,leteÐ poih,sw Îo]n le,geteÐ to.n 

basile,a tw/n VIoudai,wnÈ 13  oì de. pa,lin e;kraxan\ stau,rwson auvto,nÅ 14  o ̀de. Pila/toj 

e;legen auvtoi/j\ ti, ga.r evpoi,hsen kako,nÈ oì de. perissw/j e;kraxan\ stau,rwson auvto,nÅ 

                                                 
169 Weeden, Mark: Traditions in Conflict, 125. 
170 Ibid.  
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15  ~Ode. Pila/toj boulo,menoj tw/| o;clw| to. ìkano.n poih/sai avpe,lusen auvtoi/j to.n 

Barabba/n( kai. pare,dwken to.n VIhsou/n fragellw,saj i[na staurwqh/|Å 

1And as soon as it was morning, the chief priests held a consultation with the elders 

and scribes and the whole Council. And they bound Jesus and led him away and de-

livered him over to Pilate. 2 And Pilate asked him, "Are you the King of the Jews?" 

And he answered him, "You have said so." 3 And the chief priests accused him of 

many things. 4 And Pilate again asked him, "Have you no answer to make? See how 

many charges they bring against you." 5 But Jesus made no further answer, so that 

Pilate was amazed. 6 Now at the feast he used to release for them one prisoner for 

whom they asked. 7 And among the rebels in prison, who had committed murder in 

the insurrection, there was a man called Barabbas. 8 And the crowd came up and began 

to ask Pilate to do as he usually did for them. 9 And he answered them, saying, "Do 

you want me to release for you the King of the Jews?" 10 For he perceived that it was 

out of envy that the chief priests had delivered him up. 11 But the chief priests stirred 

up the crowd to have him release for them Barabbas instead. 12 And Pilate again said 

to them, "Then what shall I do with the man you call the King of the Jews?" 13 And 

they cried out again, "Crucify him." 14 And Pilate said to them, "Why, what evil has 

he done?" But they shouted all the more, "Crucify him." 15 So Pilate, wishing to satisfy 

the crowd, released for them Barabbas, and having scourged Jesus, he delivered him 

to be crucified. 

The convention concerning trials is that it takes time for an accused person to be judged 

and sentenced. This would happen after many defences and observations are made. But 

in the case of Jesus, He was tried, condemned and crucified on the same day. This 

happened so that His predictions concerning His death would be fulfilled (8: 31; 9:31; 

10:33-34).  

Evans and Collins agree that v. 1, “with the elders and scribes and the whole council,” 

is a Markan introduction, as anticipation of the accusation by the priests in v. 3171  This 

is because in Mark’s source only the chief priest was mentioned (v.1).172                                                                                                                                         

                                                 
171 Evans, Mark 8:27-16:20, 475. 
172 Similarly, she says that the story concerning Barabas was a Markan redaction. Collins, Mark: A Com-

mentary, 227. 
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In the trial before the Roman prefect Pilate, Mark’s preoccupation was not with the 

details of the proceedings but only a sketch of events significance to the salvation of 

mankind.173 The chief priest’s handing over of Jesus to Pilate fulfils the third passion 

prediction in 10:33. This is another evidence of what would befall His disciples when 

they follow Him (13:33).  In the view of Morna and Hooker, although members of the 

Sanhedrin bring accusation against Jesus, there was no sentence: the narrative submits 

that sentence was already pronounced in 14:64 and that Pilate was only used as an in-

strument for executing it. 174 Indeed, this assertion serves the apologetic purpose of the 

early Christian community, thus the reluctance of the Roman authorities in sentencing 

Jesus to death on one hand and imputing guilt on the Jewish leaders on the other hand.175  

2.9 Roman Soldiers Mock Jesus (15:16-20) 

16 Oìde. stratiw/tai avph,gagon auvto.n e;sw th/j auvlh/j( o[ evstin praitw,rion( kai. sugka-

lou/sin o[lhn th.n spei/ranÅ 17  kai. evndidu,skousin auvto.n porfu,ran kai. peritiqe,asin 

auvtw/| ple,xantej avka,nqinon ste,fanon\ 18  kai. h;rxanto avspa,zesqai auvto,n\ cai/re( 

basileu/ tw/n VIoudai,wn\ 19  kai. e;tupton auvtou/ th.n kefalh.n kala,mw| kai. evne,ptuon 

auvtw/| kai. tiqe,ntej ta. go,nata proseku,noun auvtw/|Å 20  kai. o[te evne,paixan auvtw/|( evxe,du-

san auvto.n th.n porfu,ran kai. evne,dusan auvto.n ta. ìma,tia auvtou/Å Kai. evxa,gousin auvto.n 

i[na staurw,swsin auvto,nÅ 

16 And the soldiers led him away inside the palace (that is, the governor's headquar-

ters), and they called together the whole battalion. 17 And they clothed him in a purple 

cloak, and twisting together a crown of thorns, they put it on him. 18 And they began 

to salute him, "Hail, King of the Jews!" 19 And they were striking his head with a reed 

and spitting on him and kneeling down in homage to him. 20 And when they had 

mocked him, they stripped him of the purple cloak and put his own clothes on him. 

And they led him out to crucify him.                  

                                                 
173 Lane, The Gospel of Mark, 546.  
174 Hooker, The Gospel According to St. Mark, 366. 
175 This is to fulfil what Jesus said in in one of the passion predictions "Behold, we are going up to Je-

rusalem; and the Son of man will be delivered to the chief priests and the scribes, and they will con-

demn him to death, and deliver him to the Gentiles; (10:33). 
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In 15:16-20, the mocking of Jesus was recorded. The one who spoke about His coming 

kingdom is ironically crowned with thorns as a sign of mocking His kingship claim. 

According to Bultmann, the scene represents a secondary expansion of earliest account 

of the passion, an elaboration of the whipping mentioned in 15b.176 Other scholars have 

argued in contrast to Bultmann that the scene was part of the earliest recoverable pas-

sion narrative.  Besides, Taylor argued that the passage is historically reliable although 

it may have been added by Mark.177                                                                                  

 Collins highlights that the specific reference to “mocking” in v. 20 (evmpaixein) is an 

impetus to the earlier prophecy by Jesus himself that after he is handed over to the 

nations, they will mock him (10:33-34).  She deduces from the scene where the soldiers 

removed the purple garment from Jesus and put his own cloth on him, that it was not 

likely that they removed the acanthus crown from his head.  Granted so, she describes 

it as an irony.  Thus, the prisoner, wearing an improvised mock-crown, was whipped 

and later crucified. This scene reveals the concealed mystery of the kingdom of God 

spoken about to the disciples at Caesarea Philippi.178  Thus, the kingship of the earthly 

Jesus is accompanied by rejection, suffering and death.  

Schmidt defines the crucifixion of Jesus in Mark as an “anti-triumph.”  The verb 

evxa,gousin  (to lead out) is commonly used in the New Testament to signify a procession 

by a crowd involving a key figure. This buttresses the point that the crucifixion hap-

pened outside the current walls of the city: “they led him out to crucify him” (15:20b). 

He is sentenced for being who he was, King of the Jews, a description both Pilate and 

the Jews did not understand. The charge against Jesus is His claim to be King of the 

                                                 
176 Rudolf Bultmann, The History of the Synoptic Tradition (Oxford: Blackwell, 1972). 170. 
177 Vincent Taylor, The Gospel According to St. Mark (London: Macmillan, 1957), 89. 
178 Collins, Mark: A Commentary, 236. 
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Jews and based on that he is handed over for execution in vv. 12, 15. Mark’s emphasis 

is that it is as King of the Jews that Jesus dies. According to Hooker, it is ironic since 

this does not take away but rather confirms the Christian’s assertion that Jesus is the 

Messiah (vv. 5, 14).179   

2.10 The Crucifixion and Death of Jesus (15:21–41) 

21kai. avggareu,ousin para,gonta, tina Si,mwna Kurhnai/on evrco,menon avpV avgrou/( to.n 

pate,ra VAlexa,ndrou kai. ~Rou,fou( i[na a;rh| to.n stauro.n auvtou/Å 22  Kai. fe,rousin 

auvto.n evpi. to.n Golgoqa/n to,pon( o[ evstin meqermhneuo,menon Krani,ou To,pojÅ 23  kai. 

evdi,doun auvtw/| evsmurnisme,non oi=non\ o]j de. ouvk e;labenÅ 24  Kai. staurou/sin auvto.n kai. 

diameri,zontai ta. ìma,tia auvtou/( ba,llontej klh/ron evpV auvta. ti,j ti, a;rh|Å 25  h=n de. 

w[ra tri,th kai. evstau,rwsan auvto,nÅ 26  kai. h=n h̀ evpigrafh. th/j aivti,aj auvtou/ evpige-

gramme,nh\ ò basileu.j tw/n VIoudai,wnÅ 27  Kai. su.n auvtw/| staurou/sin du,o lh|sta,j( e[na 

evk dexiw/n kai. e[na evx euvwnu,mwn auvtou/Å 28   29  Kai. oì paraporeuo,menoi evblasfh,moun 

auvto.n kinou/ntej ta.j kefala.j auvtw/n kai. le,gontej\ ouva. o ̀katalu,wn to.n nao.n kai. 

oivkodomw/n evn trisi.n h̀me,raij( 

21 And they compelled a passerby, Simon of Cyrene, who was coming in from the 

country, the father of Alexander and Rufus, to carry his cross. 22 And they brought 

him to the place called Golgotha (which means Place of a Skull). 23 And they offered 

him wine mixed with myrrh, but he did not take it. 24 And they crucified him and 

divided his garments among them, casting lots for them, to decide what each should 

take. 25 And it was the third hour when they crucified him. 26 And the inscription of 

the charge against him read, "The King of the Jews." 27 And with him they crucified 

two robbers, one on his right and one on his left. 28And the Scripture was fulfilled 

which said and he was numbered with the transgressors 29And those who passed by 

derided him, wagging their heads and saying, "Aha! You who would destroy the tem-

ple and rebuild it in three days, 30 save yourself, and come down from the cross!" 31 

So also the chief priests with the scribes mocked him to one another, saying, "He 

saved others; he cannot save himself. 32 Let the Christ, the King of Israel, come down 

now from the cross that we may see and believe." Those who were crucified with him 

also reviled him. 33 And when the sixth hour had come, there was darkness over the 

whole land until the ninth hour. 34 And at the ninth hour Jesus cried with a loud voice, 

                                                 
179 Hooker, The Gospel According to St. Mark, 367. 
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"Eloi, Eloi, lema sabachthani?" which means, "My God, my God, why have you for-

saken me?" 35 And some of the bystanders hearing it said, "Behold, he is calling Eli-

jah." 36 And someone ran and filled a sponge with sour wine, put it on a reed and gave 

it to him to drink, saying, "Wait, let us see whether Elijah will come to take him 

down." 37 And Jesus uttered a loud cry and breathed his last. 38 And the curtain of the 

temple was torn in two, from top to bottom. 39 And when the centurion, who stood 

facing him, saw that in this way he breathed his last, he said, "Truly this man was the 

Son of God!" 40 There were also women looking on from a distance, among whom 

were Mary Magdalene, and Mary the mother of James the younger and of Joses, and 

Salome. 41 When he was in Galilee, they followed him and ministered to him, and 

there were also many other women who came up with him to Jerusalem. 

Mark does not give the reason for Jesus not carrying his own cross. According to the 

narrator, Simon a passer-by coming from the country (v. 2) was forced to carry Jesus’ 

cross. Garland’s position is that Jesus was either too weak or too slow as a result of the 

severe whipping he received from the soldiers.180  Collins agrees with Garland’s first 

reason but adds that Simon’s role was divinely planned.181                                                                                                             

Schmidt points out that the verb fe,rousin should be translated “they bore him to… 

Golgotha.”  In his view, apart from the physical weakness of Jesus, it signifies the cus-

tom of the triumphator in a chariot borne by a portable “curule” chair.  Jesus was, there-

fore, borne in a chariot and led to the Golgotha.182 Deducing from all the arguments one 

can conclude that Jesus might be weak to carry the cross all the way to Golgotha but at 

the same time Simon’s help was also in God’s plan considering his sons conversion 

                                                 
180 Garland, Mark, 126. 
181 An unusual explanation was proposed by Campbell. He argues that Jesus was protesting against the 

injustice of his condemnation being meted to him hence a deliberate refusal to carry the cross to the site. 

Campbell, argues that the verb “carry” fe,rein  (v. 22) connotes forcing the soldiers to carry him there, 

thus obstructing their effort to crucify him Collins, Mark: A Commentary, 48. 
182 Ibid, 249. 
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later.183 From a narrative point of view, he becomes a metaphor of the true disciples, 

those who carry the master’s cross.                                                                                                                                         

There have been many interpretations given to the offering of wine to Jesus on the cross. 

The properties, effects and the cultural significances of “wine to which myrrh had been 

added” has been an issue of discussion among scholars. Gundry agrees to a large extent 

with Pliny that the wine spiced with myrrh is a delicacy and adds to Jesus’ dignity.184 

Evans in contrast says that the action was an ongoing mockery (vv. 29-32) to “the king 

of the Jews”.  

Schmidt considers it as a libation of wine that is poured when a bull is sacrificed in a 

celebration of triumph which he links to Jesus. He explains that before a sacrifice to 

end a triumphal procession, the “triumphator” being offered a cup of wine declines to 

take it and pours it on the altar.185  

The next interpretation, which the researcher shares, is based on the fact that the wine 

that includes myrrh, is used as anaesthesia to deaden the pain of Jesus on the cross. This 

reference is seen in the book of Proverbs: “Give strong drink to him who is perishing, 

and wine to those in bitter distress; let them drink and forget their poverty and remember 

their misery no more” (Prov. 31:6-7).  

In v. 27, the crucifixion of Jesus between two robbers evokes a passage from Isa. 53:12: 

“Therefore, he shall inherit many, and he shall divide the spoils of the mighty; because 

his soul was delivered to death: and he was numbered among the transgressors; and he 

bore the sins of many, and was delivered because of their iniquities.”                                                                                                                                                                                                

                                                 
183 The children of Simon, according to the Lukan tradition, later became disciples of Christ (Acts 11: 

20). 
184 Gundry, Mark: A Commentary, 250. 
185 Collins, Mark: A Commentary, 249. 
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Brooks refers to the word lh|sta,j “robbers” (v. 27) as an insurrectionists  or rebels.186 

However, the Mark’s narrative of the behaviour of Jesus during the arrest and the trial 

shows the readers the unfounded nature of this accusation.187  

The crucifixion of Jesus between two robbers brings back to the reader the memory of 

the request made by James and John, sons of Zebedee: “that they be granted the privi-

lege of sitting, one on Jesus’ right and one on his left in his glory” (10:37). They were 

not ready to suffer with him but rather abandoned him for fear of death and for that 

matter left the place of honour for two unworthy people to occupy. Brook comments 

that this is a demonstration of what it really means to occupy the places of ‘honour” in 

the kingdom of God.188                                                                                                                                              

Collins notices that in vv. 29-32, Mark expanded his source which read: “And those 

who passed by reviled him, shaking their heads and saying, ‘He saved others, himself 

he cannot save; let the messiah, the king of Israel, come down now from the cross, in 

order that we may see and believe.’” She suggests that the reference to the word “pass-

ers-by” gives the impression that the Golgotha was probably situated near a road out-

side the city. Evans buttresses this by saying that the practice was consistent with cru-

cifying criminals in public places along major roads.189 The passers-by were said to 

have reviled Jesus and this evokes a scripture “All who saw me sneered at me, they 

spoke with their lips, they shook their heads, He based his hope on the Lord, let Him 

rescue him; let Him save him, if He cares for him” (Ps 21:8-9; LXX).  

                                                 
186 Brooks, Mark, 258. 
187 Collins, Mark: A Commentary, 252. 
188 Brooks, Mark. 54. 
189 Evans, Mark 8:27-16:20.  
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This part of pre-Markan text is similar to Ps. 108 where we find the phrase “shaking 

the head” (ki,nein kefalh,n) and the verb saving or rescuing of Jesus (swzein). “And I 

became an object of insult for them; they saw me, they shook their heads. Help me 

Lord, my God, save me in accordance with your mercy” (Ps 108: 25-26 LXX).                                                                                                                       

Whereas the three texts have the form of the sequence of seeing and shaking the head 

Ps 108 has a different term for ‘shaking ’and also a different word for sw,zein (“save” 

or “rescue”) which refers to the one been reviled, sneered at or insulted. 

Both Ps. 108 and the expanded version of the Markan text derive their root from the 

word-group o,neindizein/o,neindoj (to insult/object of insulting).190 In Collins’ assertion 

a figurative expression exists between scripture and events that happened to Jesus; 

hence a new story is told by adapting an old one as it is in this case. There is, therefore, 

a link between the two that brings together the old expressions of hardship, rejection 

and lament with the Markan narration of the rejection and mistreatment of the mes-

siah.191 She concludes that one major aim of Mark was to interpret messiahship to in-

clude debasing, suffering and death as Jesus experienced.192  

According to Evans, Jesus’ assertion of building the temple “in three days” was incon-

gruous to his state of hanging on the cross.193 The fact is that the revilement of the 

passers-by in contrasting Jesus’ alleged claim to miraculous power — when he said he 

was going to remove the current temple and build the eschatological one — was at 

variance with his current weakness and humiliation.194                                                                                                                                                                         

                                                 
190 Collins, Mark: A Commentary, 252. 
191 Ibid. 
192 Ibid, 253. 
193 Evans, Mark 8:27-16:20.  
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Lane, on the other hand, suggests that the scornful allusion of reference to the Temple 

indicates that the first group of mockers was members of the Sanhedrin or court attend-

ants. These people may have been privileged to witness the hearing proceedings.195 

Little did they know that the death of the messiah has a negative ramification on the 

temple that they hold in high esteem. Besides, it is indication of the physical destruction 

of the temple, and for that matter the demolition of the traditional Jewish community, 

and consequently opening the spiritual door for Gentiles to also have access to God.196  

The mocking “Hail, King of the Jews!” according to Hooker, is a further confirmation 

that it is as King of the Jews that Jesus dies. Therefore, Jesus’ accusers inadvertently 

proclaim the truth about Him.197                                                                                                                    

In v. 34, “And at the ninth hour Jesus cried out with a loud voice, "Eloi, Eloi, lama 

sabachthani?" which is translated, "My God, My God, why hast Thou forsaken me?" 

According to Collins, the scene in Gethsemane portrays Jesus sharing in the weakness 

and fear of humanity when He faced death. Thus, Jesus experienced the terror of death 

within his inner being but was able to accept what God had ordained for him (cf. Matt. 

27:46).198  

However, in the history of interpretation of Mark and Matthew, most scholars depart 

from the view that Jesus was abandoned by God. Notwithstanding, Jesus’ last words 

expressed loneliness and intense suffering. However, Markan narrative shows hints of 

Jesus’ death serving as a model for his followers. They are to take up their cross and 

                                                 
195 Lane, The Gospel of Mark, 569. 
196 Rhoades and Michie. Mark: 114. 
197 Hooker, The Gospel According to St. Mark, 370. 
198 Luke uses a more edifying and exemplary word: “Father into your hands I entrust my spirit” (Luke 

23:46). The characterization of Jesus in the gospel of John was evidenced in his last words: “When Jesus 

had received the vinegar, he said, "It is fulfilled"; and he bowed his head and gave up his spirit” (Jn 

19:30). Collins, Mark: A Commentary, 253. 
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follow him in addition to losing their lives on account of Jesus and the gospel (8:34—

9:1). Furthermore, when they are arrested and questioned, they should speak the truth 

and endure torture and death, rather than deny Jesus as it was in the case of Peter (13:9-

13; 14:53-72). 

Mark also recorded Jesus’ death accompanied by a loud cry in v. 37. Hooker states that 

the cry of dereliction is central to Mark’s understanding of the death of Jesus.199 He 

further explains that Jesus experienced total desolation by everyone including God who 

forsook him.200 His death, according to Collins, put an end to the bystanders’ expecta-

tion of Elijah coming to help him. He also points to the probable frustration of the in-

dividual who wanted to give a drink to Jesus on a reed with a sponge. This, he adds, is 

the fulfilment of Jesus’ prophecy in 14:25 that he was not going to drink again of the 

fruit from the vine until the day he drinks it new in the kingdom of God.201 Finally, 

Jesus’ death fulfils major part of his passion predictions in 8:31, 9:31, and 10:33-34.  

The only sign after His death, “And the curtain of the temple was torn in two, from top 

to bottom” (v. 38), becomes an issue for debate among many. Scholars have divergent 

views as to whether v. 38 refers to the outer veil or the inner one. Some have argued in 

favour of the inner veil while others think otherwise. In Collins view, the outer curtain 

has no special cultic significance. On the other hand, the inner one is the only thing that 

separates the holy place and the Holy of Holies. It is only the high priest, only one day 

in the year, who could go beyond it. For this reason, the writer suggests that probably 

Mark refers to the inner curtain rather than the outer.  
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Many interpretations arose due to the significance of this event in Markan narrative. 

Some suggest that it symbolizes the breaking of the barrier between humanity and God. 

With reference to the letter to the Hebrews, it may also signify access to God for all 

humanity. Another interpretation is the portrayal of the event as the revelation of God 

in understanding divine theophany. Other scholars compare it to 15:29-30 and 14:58 

and interpret it as the destruction of the temple and the beginning of Jesus’ prophecy: 

“I will destroy the temple.” In addition, others saw a link between the baptism and the 

death of Jesus with particular reference to the splitting of heaven — “And immediately 

coming up out of the water, He saw the heavens opening and the Spirit like a dove 

descending upon Him” (1:10) — and the splitting of the curtain “And the veil of the 

temple was torn in two from top to bottom” (15:38).202  Thus, Jesus’ earthly ministry 

as the son of God was manifested by the descent of the Holy Spirit following the tearing 

of heavens. Similarly, his earthly ministry is brought to a close by the Spirit ascending 

out of him at the giving out of his last breath which tears the temple curtain at its de-

parture.203  

The centurion who confessed Jesus as the Son of God (15:39) was a Roman officer who 

supervised Jesus’ execution.204 His reference to him as the “Son of God” presumably 

means that he recognizes Jesus as a divine being or a deified hero whose death was as 

a result of obedience to a higher mandate.205  

In Witherington’s view, the statement, “Truly this man was a/the Son of God,” would 

have originally been “truly this was a divine man” which supports the opinion of Lane. 

His reason is that the definite article does not appear before the noun ‘Son,’ since 
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predicate nouns which precede the verb omit the article and that the word ‘Son’ is in-

definite.206 Hooker suggests that whether the centurion acknowledges the true signifi-

cance of his words or not, Mark sees them as an unconscious acknowledgement of Je-

sus’ identity, a confirmation of His divinity207  

In summary, Mark at the beginning of the narrative informs his reader that Jesus is the 

Son of God, but no human confessed this claim as such till his death on the cross. Ac-

cording to Mark, nobody can proclaim Jesus’ identity without accepting the crucifixion 

and the death of the Messiah.208 Only the cross, in fact, reveals the son of God because 

only the cross reveals a quality of love that is divine, the love able to transform death 

in a gift of life: “For even the Son of Man did not come to be served but to serve, and 

to give his life as a ransom for many” (10:45).  

2.11 Theological Synthesis 

This chapter looked at the exegesis and analysis on the passion narrative according to 

Mark from 14:32—15:41. Mark tries to explain what the reader should know about the 

significance of Jesus’ suffering and death. The way and manner he narrates the calling 

of the disciples shows a total dependence on Jesus. However, the disciples could not 

accept that following Jesus leads to the cross.  

In the first place, Pruitt suggests that Mark 1:1 sets the stage for his gospel and the claim 

that Jesus is the Son of God finds meaning at the foot of the cross.209 His position is 

that Mark’s community or audience was suffering persecution and could not understand 
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the role suffering might play in fulfilling the community’s experience. This is due to 

the fact that they could not in the first place appreciate the place of suffering in fulfilling 

Jesus’ purpose and destiny.210  

In the Garden of Gethsemane, Jesus is seen in the company of the three disciples 

(James, John and Peter), as Lane puts it so that they can share in his destiny.211 Sharing 

in His destiny means both suffering and reigning with Him. Jesus went through a state 

of great emotions, distress, and anguish. Garland describes it as both physical and psy-

chological suffering.212  

Jesus’ closest friends, the three disciples, could not stay awake with him even for an 

hour (14:37-41). Peter promised not to fall away (14:29) but in the end he denied his 

master three times (14:66-71). James and John who requested to sit both at his right and 

left hands in his kingdom (10:35- 41) were nowhere near the cross. Their positions were 

rather taken by two robbers a demonstration of what it really means to occupy the place 

of ‘honour’ in the kingdom of God.213  

Jesus also took upon himself the wrath (cup) to be meted out on others who deserved it 

(14:36). He, according to Mark, experienced the suffering of being forsaken even by 

the Father (15:34). He was literally ‘abandoned’ not only by the disciples but also by 

his Father although confident that his stand will be vindicated at the end, by the resur-

rection.  

Consequently, readers are challenged by Mark’s narrative to see the full identity of 

Jesus in the light of the cross, and appreciate who s/he is in the light of suffering. It has 
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to take obedience, sacrifice and servanthood as he taught the disciples (10:42-45) to be 

a disciple and to identify with him. Therefore, it is to be expected that becoming a 

disciple is an acknowledgement of sharing in the fellowship of His suffering. 

In reference to the reply he gave James and John concerning the request to sit beside 

him in glory, He was emphatic that this does not come by exaltation and respect but by 

suffering and rejection. 

In conclusion, Mark constructs his story to show “Identity and status among Jesus’ fol-

lowers will not be measured in terms of human greatness but in matters of submission 

and humility.”214 It is, therefore, clear that the ‘cup’ which Jesus referred to in 14: 36, 

is one full of suffering and that those who follow him must also drink from it.  

To sum up, Mark did not just invite his readers to follow Jesus. He ‘warned’ them that 

discipleship was not an easy task. It involved intentional effort and the willingness to 

deny one’s self and carry one’s cross to follow the crucified Lord. Thus, the cross is 

central to discipleship in Mark’s gospel. 

Mark’s readers are called to selfless and committed following. They must renounce 

their own selves and make the mind and will of Christ their own. In doing so, they can 

take up their cross, symbolic of partaking in Christ’s mission, and then follow Him. 

The cross is suggestive of suffering, pain, and death, but Mark’s readers are entreated 

to embrace it because it is part of the ‘radical service’ that characterized Jesus’ mission.  

The Markan Jesus also shows that not only is suffering and cross bearing a natural 

consequence of following Him, but also, God’s will for Himself and for His disciples. 

Thus, anyone who wants to stop Him from embracing the cross becomes ‘Satan,’ an 
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opponent to God’s will. Such a person, like Peter, is not thinking of God’s thoughts and 

needs to retake his position as a disciple in order to conform to God’s will of cross 

bearing.   
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CHAPTER THREE 

CHARISMATIC THEOLOGY ON SUFFERING  

AND DISCIPLESHIP 

3.1 Introduction 

In the previous chapter the researcher offered a narrative analysis of Mark 14:32-15:41, 

focusing on the suffering of Jesus and the reaction of the disciples. The analysis of the 

text was the first step of the theoretical framework to understand the call to action of 

the text in its original cultural setting. 

The second step deals with the ‘reality,’ in which the text needs to be situated in the 

culture of the Ghanaian Charismatic churches.                                                                                                                   

This chapter therefore analyses the Charismatic teaching on suffering. An overview of 

the history of the Charismatic Church is first proposed, before comparing the teaching 

on discipleship and suffering of the leaders of two leading Charismatic Churches: 

Lighthouse Chapel International (LCI), and Christian Action Faith Ministries (CAFM).                  

3.2 Overview of Charismatic Churches in Ghana  

The Charismatic movement started in 1950 in North America when Dennis Bennet an-

nounced to his congregation that he spoke in other tongues.215 His ministry trained be-

lievers who were baptized in the Spirit with the evidence of speaking in tongues.216 

Prior to this, famous evangelists such as William Branham, Oral Roberts, Gordon Lind-

say and T.L Osborn were already teaching and performing healing and miracles.217                                                                                                                                            

                                                 
215 Stanley Burgess and Eduard Van De Maas, eds. The New International Dictionary of Pentecostal 

Charismatic Movements (Grand Rapids: Zondervan, 2002), 15. 
216 Ibid, 477. 
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However, some scholars debate on whether the movement really begun in North Amer-

ica. For example, Burgess and Van De Maas trace its root in the ministry of Iviyo Lo-

fakazi, a mixed-race preacher.218 According to Burgess and Van De Maas, the original 

group was initially part of the Anglican Church with the name ‘Legion of Christ Wit-

nesses’ in Zululand, Natal (South Africa), in 1940, two decades before the Charismatic 

renewal movement in America.219                                                                                                                      

Regarding the diffusion of the Charismatic movement in Africa, Burgess and Van Der 

Maas notice that it took place a decade after most of these countries gained independ-

ence from their colonial governments.220 Its emergence and surge in West Africa is 

attributed to factors both within and without the region. The external factor is as a result 

of foreign ministries extending their branches into Africa while internally, it was born 

out of student leaders establishing Christian fellowships on various campuses.221 

Charismatic churches are said to be the fastest-growing churches in West Africa.222  

Asamoah Gyedu explains that one of the main reasons for their growth rate is their 

ability to adapt to different cultures and societies. In other words, they have been able 

to contextualise Christianity in contemporary Ghanaian context.223  

Ter Haar, in her study of Ghanaian Christianity, discovered that 

The rise of Charismatic movement in its various forms is undoubtedly the most sig-

nificant trend in Church life in Ghana today, both inside and outside the mainline 

churches. It is part of a worldwide movement which has introduced into the churches 
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elements of spirituality which were formally found among the Pentecostal and Spir-

itual type of Churches.224 

The transformation from ‘trans-denominational movement’ to ‘church’ started from the 

late 1970s.225 According to Omenyo, “the Charismatic Church developed as a renewal 

through institutionalization of some of the fellowships into churches or the development 

of completely new and independent neo-Pentecostal churches known in Ghanaian par-

lance as Charismatic Church or ministries.”226  The charismatic spirituality is also rec-

ognised as renewal movements inside the Historic Missionary Churches. 

Atiemo asserts the movement developed from the evangelical fellowships. He argues 

that they transited from the mainline churches as non-denominational movements.227 In 

other words, individual members left the mainline churches to form non-denomina-

tional fellowships which later became churches. Justin adds that the group developed 

from Pentecostalism in late 1970s but were not well established till the 80s. He explains 

that the movement expanded through the youth who became Christians and joined the 

Scripture Unions (SU). Consequently, they engaged in vigorous “soul winning” pro-

grams.228 These youth belonged to Pentecostal churches: Christ Apostolic Church, the 

Church of Pentecost and The Assemblies of God Church and their evangelism took 

them to the streets, hospitals and prisons. 229  

                                                 
224 Gerry ter Haar, “Standing up for Jesus: A Survey of New Development in Christianity in Ghana” 

Exchange 23 (1994): 232. 
225 Elorm Dovlo. “A Comparative Overview of Independent Churches and Charismatic Ministries in 

Ghana,” Trinity Journal of Church and Theology 2, no. 2 (1992), 55-73.  
226 Cephas N. Omenyo, Pentecost Outside Pentecostals: A study of the Development of Charismatic Re-

newal in the  mainline churches in Ghana (Bockecentrum: Zoetermeer. 2002), 96. Omenyo uses 
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227 Abamfo O. Atiemo, “The Evangelical Christian Fellowships and the Charismatization of Ghanaian 
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One of them, Mrs. Raji preached to Duncan Williams on his hospital bed at Korle–Bu 

leading to his conversion to Christianity.230 This information was confirmed by Gifford 

who adds that after his conversion he went to Idahosa’s Bible College in Nigeria.231 

After he returned from Nigeria, Duncan Williams established his church, Christian Ac-

tion Faith Ministries (CAFM) in 1979. Furthermore, Charismatic leaders such as Ab-

bey, Heward Mills, Ampiah Koffie and George Johnson joined CAFM and were ac-

tively involved with the ministry. 232                                                                                                                          

Earlier in the late 70s, Enoch Agbozo established a training school, Ghana Evangelical 

Mission, for the youth that trained leaders. Prominent among them are Mensa Otabil, 

Agyin Asare and David Abbey. Archbishop Nicholas Duncan Williams and Brother 

Enoch Agbozo both have been credited with the genesis of the Charismatic Movement 

in Ghana.233 Out of these two individual persons’ ministries originated most of the 

Charismatic Church in Ghana. Besides the CAFM, we can remember International Cen-

tral Gospel Church (ICGC), Perez Chapel, Light House Chapel International, Charis-

matic Evangelistic Ministries (CEM), Global Revival Ministries and many more.  

The Charismatic movement is characterised by some unique features that accompany 

their form of worship. One of this, which was also one of the reasons for the upsurge in 

growth, is their emphasis on the dynamic work of the Holy Spirit, expressed through 

tongue speaking, deliverance prophecy and healings.234  Besides, their mode of worship 

                                                 
230 Justin, “Charismaticism in Ghana.” 
231 Gifford, African Christianity, 77. 
232 Justin, “Charismatism in Ghana.” 
233 J. K. Asamoah- Gyadu, “The Church in the African State: The Pentecostal Charismatic Experience in 

Ghana,” Journal of African Christian Thought 1, no. 2 (1998), 54. Enoch Agbozo, now in his early 
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conforms to the African traditional form of worship which is not an end in itself but a 

means to achieving abundant life good health safety and prosperity.235  

Kudzai, points out the fact that Charismatic leaders contradict themselves by demoniz-

ing the beliefs of African Traditional Religion while emphasize on health and well-

being and “here and now.”236 Asamoah- Gyadu notice this African ‘flavour’ was absent 

in the Historical Mission Churches (HMC) and cites Anaba, who in his book “God’s 

End-Time Militia,” describes the HMC as “cold and dead.”237 

The Charismatic churches are classified in various ways: Burgess and Van Der Maas, 

and Justin identifies them as those with inspired and ecstatic experiences accompanied 

by speaking in tongues, healing and prophecies.238 Asamoah-Gyadu refers to their wor-

ship as “very expressive, expectant, dynamic, exuberant, experiential and intervention-

ist.”239 Their membership is mostly composed of young people, because their activities 

appeal more to the youth, although no deliberate actions are taken to leave out the older 

generation.240  Concisely, apart from the form of worship mentioned, their teachings 

and beliefs centre on deliverance, health, success and prosperity as a result of faith in 

giving, prayer and confessions. 

3.3 Discipleship and Suffering in Charismatic Theological Thought.                                                                                               

Salvation in general terms may refer to the act of rescuing, protecting, preserving or 

shielding someone from a seemingly difficult situation. In Charismatic Christian 

thought, salvation simply refers to the deliverance, freedom or rescue from sin: its 
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penalty, power and presence.241 This is achieved through repentance from one’s sin 

coupled with the acceptance of Christ as Lord and saviour of one’s life.  

The fall places all humankind under the bond of sin, not by commitment but by birth, 

thus every person is alienated from God and needs salvation. But the salvation of man-

kind from the Charismatic perspective is not just a mere deliverance from sin and its 

consequence of death, but also a ‘supernatural transportation’ into wealth, peace, good 

health, long life, among others. Thus, as soon as one receives salvation in Christ, s/he 

is privileged to have these accompanying blessings on the condition that other princi-

ples are adhered to. Aminu posits that:   

God would not want the devil to boast of victory over His creature; so He sent His 

only begotten son, Jesus who came to the earth in the form of man but when the time 

for His assignment was due, He rose up to the task, disinherited the devil and restored 

the keys of salvation which includes our wealth and prosperity’ Jesus then instituted 

the kingdom of God on earth and placed all and even more of the wealth which was 

nearly lost to the devil in this kingdom. As a result of this, anyone who takes a deci-

sion to belong to the kingdom of God has automatically signed a treaty to become 

rich.242  

Such principles include; obeying God’s word, faithfully giving tithes and offerings, 

praying, diligent service to God, caring for the poor and the less privileged etc.243  

This line of thought locates suffering completely outside God’s will for his children. 

But what then becomes of Christian doctrine of following in the footsteps of Christ 

Jesus? Does is not also include suffering ills of many kinds? In contemporary times, a 

Christian who experiences varying degrees of suffering such as sickness, poverty, loss 
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of job and any form of tragedy is considered as ‘unspiritual’ and bereft of the knowledge 

of biblical principles.   

According to Aminu, God’s gift is for every deserving Christian; “it requires religious 

endurance; understanding, and spiritually working towards a divine release. Whoever 

discovers the mystery in blessing is bound to recover from poverty and every demonic 

trick”244 But is that the case?  

In Ghana, Charismatic churches have focused on salvation that is hinged upon a theol-

ogy of economic emancipation, preaching a “gospel of success, health and wealth.”245 

The prominence of success as a charismatic theme is reflected in the names of churches: 

Winners Chapel, Victory Bible Church and Power House Chapel International, and in 

the titles of convention and conferences: “Breaking Barriers”, “Retreat for Promotion”, 

and “Daughters of Destiny”.  

It is found in the bumper stickers visible in cars, shops, etc. around Ghana: ‘Unstoppa-

ble Achievers’, ‘I am a Winner’, ‘The Struggle is Over’, ‘I am a Stranger to Failure’, 

There is Power in the Blood’, ‘My God is able’, ‘I am smelling Success’, Then, there 

are those who use biblical verses: “More than Conquerors”, (Rom. 8:37); “If God be 

for us who can be against us? ”(Rom 8:31); “I can do all things through him who 

strengthens me” (Phil 4:13), etc.  

There is a special category of bumper sticker, proclaiming a particular church’s label 

for the current year, like: ‘2000, My Year of Dominion’, ‘2001, My Time to Shine, 

‘2002, My Year of Enlargement’. The same emphasis is found in the themes of their 

crusades and conventions: ‘Possessing your Possessions’, ‘Stepping into Greatness, and 
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‘Highway to Success’, ‘The Best is yet to Come’. It is also evident in advertising slo-

gans. For example, Action Chapel International advertises itself in bus shuttles around 

the city as ‘Where Overcomers never quit’. Perez Chapel headquarters proclaims, 

‘Where Jesus makes Everybody Somebody.’  

The following are some of the themes for programs and church names being advertised: 

 

These two pictures show two separate programs promising deliverance from any kind 

of bondages for members and the public. 

 

Above is a program advertising for any single person who desperately wants to marry. 
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The name of the church “God’s Business Assembly” shows how God can use the leader 

pray for someone to acquire a car. 

 

One only needs to meet the “apostle of strategic prayer” to receive deliverance during 

a 3-hour prayer section. 
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This church is a place where the source of one’s problems will be diagnosed and cured! 

Although few of Charismatic churches and their leaders are beginning to refine their 

theology on suffering and prosperity, many still maintain their traditional position.246 

Gifford refers to these churches (mega-churches) in general terms as having emphasis 

on success, achievement and wealth here and now.247  

 3.4 Teachings on suffering and Discipleship at Lighthouse Chapel International 

 Bishop Dag Heward–Mills is the founder and General Overseer of the Lighthouse 

Chapel International. His ministry started in 1982 as a medical student at the University 

of Ghana with an outreach group. This group, called Calvary Road Incorporated (CRI) 

used music and drama as a vehicle to propagate the gospel.248 He later moved to Korle-

Bu Hospital for his ‘housemanship’249 where he formed another fellowship, after which 

he resigned to establish a church called Korle-Bu Christian Centre (KKC) in 1985 in 

response to God’s call. Here the church starts to meet every Sunday and the number 
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began to grow. Finally, on 23rd December 1989, The Lighthouse Chapel International 

was founded with Heward-Mills as the head.250   

In one of his writings, he supports the idea that suffering is a proof of being a good 

Christian: “No amount of faith, healing and prosperity can remove the truth about 

Christian suffering. The Bible is littered with Scriptures that point us clearly to the ex-

istence of a divine plan that includes suffering for a Christian”.251 In other words, God 

allows his servants to go through such experiences and for that matter one must accept 

it as a reality; Christian life is not only about believing but also entails suffering.                                                                                                                                           

Generally, however, his teaching does not support the earlier teaching. For instance, he 

claims that since he became a Christian, he continued to experience increase in all areas 

of life because he stopped reading scriptures on decrease, failure, setbacks and limita-

tions. He also asserts that God does not encourage poverty and would not bring anyone 

to Himself to demote or disgrace the person.252  

According to him, people who have faith are more “blessed and prosperous” than those 

who do not.253 He supports this with the quotation from the Scripture: “But my right-

eous one will live by faith; and if he shrinks back I will not be pleased with him” (Heb 

10:38) and “And without faith it is impossible to please God, because anyone who 

comes to Him must believe that He exists and that He rewards those who earnestly seek 

Him” (Heb 11:6). He, therefore, compares faith with love and argues that Jesus never 

                                                 
250 “Our History.”  
251 Dag Heward-Mills, Losing, Suffering, Sacrifing, Dying (Accra: Parchment House, 2016), 26. Id., 

Foundations for the Work of Ministry, 30. 
252 Dag Heward-Mills, Name it! Claim it!! Take it!!! A Descriptive Term for Exercising Faith (Accra: 

Parchment House, 2008), 4-5. 
253 Heward-Mills, Exercising Faith, 2. 
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said, “Your love will make you whole” but rather “Your faith will make you whole” 

(Luke 8:48).                                                              

 Similarly, Heward–Mills posits that Jesus was moved by the faith of the four men who 

had to force a paralytic man through a roof in order to get His attention (Mark 2:3-5). 

According to him, Jesus was touched by their level of faith, irrespective of their char-

acter. In other words, faith is able to work for someone no matter the flaw in one’s 

character.254   

In a sermon, one of the LCI pastors, Rev. Baiden, referred to poverty as the devil and 

assumes personal responsibility to ensure that no believer tolerates the limitations to 

freedom and challenges posed by poverty.255 According to Bonsu and Russell, the pas-

tor posits that one of the most dangerous things that a person suffers from is hopeless-

ness, because hopelessness weakens the person’s resolve to fight and, consequently, the 

person cannot stand any opposition. Therefore, according to him the hope they give 

them urges them to pray, thus focusing on a target although it cannot be seen, faith 

makes you believe it is there. In effect, what they do as pastors is to reach out and teach 

the members the basic principles of life, to give them hope so that they continue to live 

with smiles on their faces.256 

3.2.1 Positive Thinking 

This assertion is in line with their leader, Heward-Mills’ view that a belief in prosperity 

would make one gravitate towards it. On the other hand, if a believer is in a church that 

preaches that sickness and disease are means through which God uses to humble a 
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Christian, then that is what he/she would believe in.257 He asserts that this is why Jesus 

said to the disciples: “… be careful what you are hearing…” (Mark 4:24). Likewise, he 

avows that scripture is full of prophecies and the choice one makes is what manifests 

in his/her life. According to him, for example, “Do not marvel as I said to you that you 

must be born again” (John 3:7), is what many church members believe in resulting in 

the members being born again. As a result, both the Evangelical and Charismatic 

churches have ‘born again’ believers.258   

Similarly, the verse “If you abide in me and my words abide in you, ask whatever you 

will and it shall be done for you ” (John 15:7) is also used to support the idea that one 

would have whatever s/he desires and that this wholly is left at the discretion of the 

individual. Thus, in Heward-Mills opinion, a believer becomes who or what s/he says 

he is and can do what s/he professes.  As a result, the confession of “big things” is 

desired because one has a “big God” who is willing to listen to the prayer of the faith-

ful.259   Similarly, emphasis is laid also on ‘the power of the tongue’ to perform many 

miracles. Heward-Mills, therefore, encourages members to ‘tap’ into the use of the 

tongue as power “by naming it and claiming it.” For instance, members are asked to 

say the following prayer loudly, “Let poverty run away from my home” and also speak 

to their bank accounts to come alive.260    

3.2.2. Giving and Payment of Tithe 

The charismatic church’s general belief in wealth cannot be over emphasized. Giving, 

and most especially tithing, is prominently featured in their worship. LCI is no excep-

tion and therefore lays much emphasis on tithing. Heward –Mills uses the assertion of 
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“Jewish belief in wealth”261 as a yardstick, to teach both his members and readers in 

general the way to wealth and prosperity. In fact, he asserts that Judaism never consid-

ered poverty as a virtue and quotes the Talmud: “You are only as wealthy as you are 

able to give,”262 to support his assertion. He refers to the patriarchs, Abraham, Isaac 

and Jacob as wealthy in land and cattle, a blessing from God.263  

According to Heward-Mills, the wealth of biblical personalities of the Old Testament 

came from their faithfulness to the payment of tithes. Therefore, he avows that the result 

of non-payment of tithe is a curse similar to the one God pronounces on those who 

repay His goodness with evil. He reiterates that “people who do not pay tithes are cursed 

with the curse of closed heavens. The heavens over them are become brass.”264 The 

result is that they will sow much but will reap little or nothing at all. This will in turn 

lead to frustration and bitterness in the person.  

He supports his assertion with the scripture “And thy heaven that is over thy head shall 

be brass, and the earth that is under thee shall be iron” (Deut. 28:23); and "`Cursed be 

the man who makes a graven or molten image, an abomination to the LORD, a thing 

made by the hands of a craftsman, and sets it up in secret.' And all the people shall 

answer and say, `Amen.” (27:15).  

Similarly, he claims that “Non-tithers become poor because their minds are full of bad 

thoughts. Negatively-minded people do not prosper. You need to be positive and faith-

                                                 
261 Some scholars have contested this assertion in reference to Retribution Theology present in some 

books of the Tanak but the books of Job, Habakkuk and Psalm 73 are at variance with this assertion. 
262 Dag Heward-Mills, Why Non-Tithing Christians Become Poor and How Tithing Christians can Be-

come Very Rich (Accra: Parchment House, 2011), 92.  
263 Ibid., 92.  
264 Heward-Mills, Exercising Faith, 16-17. 
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filled if you are to flourish and prosper”265 Heward-Mills supports his claim with the 

scripture “For as he thinketh in his heart so is he” (Prov 23: 7). In fact, he writes:  

Prosperity in its basic form consists of someone sowing a seed and later harvesting 

the returns. Not paying your tithes separates you from this most basic principle of 

sowing and reaping. When you do not pay your tithes, you harm your finances be-

cause you take away the foundations of your prosperity.266 

In summary, LCI and for that matter Heward-Mills from his earlier submission 

acknowledged the role suffering plays in the life of a Christian. Subsequently, his teach-

ing on tithing and prosperity in general vis-a-vis poverty, hardship and for that matter 

suffering defeat his earlier assertion. It is, therefore, difficult to reconcile his teachings 

today with his former position on suffering as part of a Christian life. 

3.5 Teachings on Suffering and Discipleship of Christian Action Faith Ministries  

Christian Action Faith Ministries, now Action Chapel International (ACI) was formed 

from a Saturday prayer ministry by then Rev Duncan Williams in his father’s house 

near Kotoka International Airport, Accra. The prayer meetings experienced rapid 

growth that led to the formation of the church in 1979. The church was moved from the 

house through several transit locations including the Associational International 

School, International Students’ Hostel and the Trade Fair Centre before finally estab-

lished at its present site, The Prayer Cathedral, on the Spintex road Accra.267                                                                                                                                                       

Christian Action Faith Ministries’ theology is referred to as the “Faith Gospel of suc-

cess, health and wealth.” This is cited from the founder, Archbishop Duncan Williams’s 

book, ‘You are destined to succeed.’268 In this book, he refers to Gen. 1:29-30 to state 

                                                 
265 Heward-Mills, Exercising Faith, 52. 
266 Heward-Mills, Tithing, 92.  
267 Nicolas Duncan- Williams, Providence and Destiny, The Nicholas Duncan-Williams Story (Accra: 

Action Chapel International, 2015), 60.  
268 Bonsu, Pentecostalism, 78 
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that God’s destiny for man is to be physically sound without sickness, fear, and be bold 

and successful in all areas of life.269 Thus “the word of God is a tree of life that will 

produce riches, honour promotion and joy”270. Duncan Williams posits that the ability 

to be poor or rich is embedded in God’s spiritual laws of prosperity and that each person 

has the opportunity to access and be who s/he wants to be.271  

In a sermon, the Archbishop also emphasised that Ghanaians do not celebrate wealth. 

According to him, people who make wealth hide it rather, and live it to rot because the 

fear is that others would talk about them. He compares his fellow Ghanaians’ attitude 

to that of Nigerians who have no problem with anyone celebrating his/her wealth pub-

licly.272 He, therefore, advises that the atmosphere should be created for Ghanaians to 

work, flourish and enjoy their success without fear and victimization. In the light of this 

the citizens would be willing to live well and pay their taxes to the authorities, he reit-

erates.273 

Emphasis on prayer seems to be the means to access one’s ‘breakthrough.’274 This led 

to the establishment of ‘Jericho Hour’ in 1998 (named in line with Jos 6) a weekly 

prayer service by the then resident pastor of the church, Bishop James Saah. This pro-

phetic service is dubbed, “A place where giant problems receive giant solutions” 275 

Jericho hour, therefore, becomes a place of ‘spiritual warfare’ where in believers pray 

to God for their breakthroughs. These breakthroughs are in areas such as businesses, 

employment, international travels, and money to build houses and to buy cars; help in 

                                                 
269 Bonsu, Pentecostalism, 78 
270 Ibid. 
271 Ibid., 79. 
272 This message was preached by Archbishop Duncan Williams on Sunday 29th April 2018 at the Prayer 

Cathedral, ACI. 
273 Ibid. 
274 A general term used in the charismatic circle for encountering a good opportunity, overcoming a 
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finding a spouse and fruit of the womb. To achieve this ‘prosperity-aim’ prayers are 

made to fight against their enemies, to overcome their problems.276  

According to Asamoah-Gyedu, the number of people who participated in the prayer 

service grew from less than thirty when it began, to over 3000 after only two years. It 

is suggested that the introduction of prayer and apostolic meetings, although new, led 

to the numerical growth of the church in such a short period. This resulted in the pro-

liferation of like prayer services by other charismatic churches code-named:  Hour of 

Divine visitation, Hour of Grace, Hour of Divine Breakthrough, Hour of Prophetic unc-

tion and many more.277 

In charismatic circles, declaration of words is believed to have so much power behind 

them. Thus, the act of declaring these words have performance effect both in terms of 

blessings and cursing.278 One of the main areas of such declarations is in the area of 

giving; most especially financial obligations as a Christian. 

3.3.1 Giving, Offerings and Tithes 

The archbishop posits that the key to financial blessings is not in the prayer one offers 

since prayer only enforces one’s principles and requirements.279 As always is the case 

in the charismatic circles, he also uses the widely used scripture: “Will man rob God? 

Yet you are robbing me. But you say, `How are we robbing thee?' In your tithes and 

offerings. You are cursed with a curse, for you are robbing me; the whole nation of 
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Duncanwilliamsprayer&asid=ws_gs_v2420mt 
279 Williams, Story, 47. 

University of Ghana http://ugspace.ug.edu.gh



87 

 

you.” (Mal 3:8-9). According to Duncan-Williams, if a person breaks the laws of God, 

he/she cannot experience financial favour from God.280   

Similarly, if one does not give both tithe and offerings one does not experience financial 

fruitfulness. In other words, tithe and offerings are means through which financial 

blessings come, he reiterates.281 Following is an example of prayer by Duncan-Williams 

for a financial breakthrough:  

In the name of Jesus, I deploy the key of tithing in order to get access to the door of 

financial protection and insurance against the devourer. By divine authority that is 

given to a tither from the throne room perspective. I revoke any curse of indebtedness 

over my business, my finances, the work of my hands, programmed to spoil my fi-

nances to deplete my financial harvest, to divert goods, to hijack my blessings and 

financial breakthroughs in the name of Jesus. I revoke any curse programmed in the 

realm of the spirit that goes into effect when my tithes are not paid and diverts my 

blessings to someone else anytime an opportunity is coming my way. By the blood of 

Jesus, I override and overturn any such programming in the name of Jesus. I take 

stand in prayer and I deploy the protections guaranteed to tithes and use my tithe to 

block demonic taskmasters and satanic armed robbers in the name of Jesus282 

The archbishop explains that prophecies about purposes of God for people’s lives ex-

pose them to satanic forces.283 This is an indication that Satan is not aware of what God 

intends to do in one’s life, till a prophetic word regarding same comes. Consequently, 

the devil becomes aware and fights such a prophecy through his evil forces to abort 

God’s plan. That is why a believer has to enforce prophecy by intensely declaring words 

in prayer for it to be fulfilled.284 
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3.3.2. Poverty, Sickness and Diseases 

 Poverty, sickness and diseases are some of the challenges faced by a Christian. In the 

charismatic church these challenges are widely believed to be caused by the ‘work of 

the devil who fights believers.’ According to charismatic thought, God’s plan for the 

Christian is to be healthy and live in abundance: “Beloved, I pray that all may go well 

with you and that you may be in health; I know that it is well with your soul” (3 John 

1:2).  Duncan-Williams echoes his view on the will of God for His children to prosper 

when he writes:  

The traditional and orthodox churches we grew up in held many views which were 

diametrically opposed to God’s word…They preach a doctrine which says in essence-

poverty promotes humility. But you all know this is not true…The missionaries erred 

tragically by not teaching the Africans God’s Word and laws regarding sowing and 

reaping… Thank God he called us to declare his full counsel to our generation. I 

preach and teach prosperity like any other doctrine of the Bible.285 

Williams critique on the salvific ministry of the missionaries to Africa seems to point 

in the direction that the gospel message, or message of salvation, they brought was not 

holistic, but only cantered on the preaching of the cross, without its accompanying ben-

efits of prosperity.  

Similarly, he argues that the purpose of God is to fulfil all requirements to heaven in-

cluding pleasing Him and destroying the works of the devil.286 It is therefore unaccepta-

ble for the one who is supposed to preach the word, cast out demons and heal the sick 

(Mark 16:15-18), to be physically weak and sick. Good health, which includes taking 

good care of the physical body, he emphasizes, is a perquisite for the spirit to function 

well.287 Consequently, prayer becomes the key by which God uses to unlock the door 
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of good health and prosperity for the believer. It is the emphasis that he lays on prayer 

that gives meaning to the name of Action Chapel International as the ‘Prayer Cathe-

dral.’ According to him even Jesus who was fully God and fully man was committed 

to prayer no matter the miraculous work he was doing. 

The archbishop maintains that the enemy attacks the physical body to prevent the be-

liever from living the very life God ordained for him/her. In line with this, he writes a 

prayer for his congregants and readers for declearing and invoking the healing power 

of God, and at the same time cancelling all the plans of the Devil.  

Father in the name of Jesus, I thank you for life and health and even sound mind… 

Right now in the name of Jesus I come against every spirit of sickness, illness and 

disease assigned against me and my loved ones. Let the spirit of sickness raised to 

buffet me be arrested and I command its hold over my life to be broken and perma-

nently destroyed in the name of Jesus. By His stripes we were healed therefore I en-

force the healing power of the Cross over my life right now and I break free from the 

yoke and chain of sickness and disease... Let anything that I’ve eaten physically or in 

my sleep that was planted by the enemy to cause sickness and disease, let that demonic 

food and contamination come out right now and go back to sender… I break free, I 

break out and I lose myself from every sickness and disease. Let all demonic diagnosis 

be reversed by the blood of the Lamb and I command them to boomerang and go back 

to sender. I soak my body in the blood of Jesus and I seal every crack that gives the 

enemy access to me. I thank you lord for healing and I enforce it now through the 

finished work of the Cross, in Jesus mighty name, Amen.288 

Duncan-Williams quotes these scriptures as a support of his prayers: Matt 15:13; Ps 

91:10; Deut 33:25 and 34:7. 

3.6 Analysis of Data 

The Charismatic churches’ teachings centre on health, success and prosperity. In the 

first place Heward Mills claims that he supports the idea that suffering is a proof of 
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being a good Christian. He also acknowledges the fact that the Bible contains many 

texts which agree with the fact that suffering is one of the divine plans for Christians.  

On the contrary, however, most of his teachings do not support such claims. It cannot 

be entirely true that since he became a Christian, he continued to experience increase 

in all areas of life. This, he said is because he stopped reading scriptures on decrease, 

failure, setbacks and limitations. One would ask, if he stopped reading on these entirely 

how then would he reconcile it with the fact that the Bible contains many texts that 

show divine plans for Christians through suffering? Granted that his resolve not to read 

such scriptures is also true then he must be selective in his teachings.  

Secondly, his position that people who do not have faith are not blessed is not supported 

by scripture. In fact, all the texts he cited (Luke 8:48; Heb. 10:38 and 11:16) to support 

his claims do not necessarily mean what he sought to portray. Even his former assertion 

about suffering contradicts his latter position: “No amount of faith, healing and pros-

perity can remove the truth about Christian suffering. The Bible is littered with Scrip-

tures that point us clearly to the existence of a divine plan that includes suffering for a 

Christian”.289 

Again, he asserts that once a person acts with faith the issue about character is immate-

rial. He referred to the people who carried a paralytic person through a roof to draw 

Jesus’ attention (Mark 2:3-5). According to him, Jesus was moved and only interested 

in their faith. Although Jesus responded positively to their faith in Him to heal the sick 

coupled with the fact that He did not comment on their persons does not necessarily 

mean that He was not concerned about their character if indeed they had any problem 
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in that area. For scripture did not record any comment on these people for us to think 

so. 

Heward-Mills’ view that whatever a Christian believes in and confesses is what he 

would get is also quite flawed. He quotes “If you abide in me and my words abide in 

you, ask whatever you will and it shall be done for you” (John 15:7) as a basis for his 

assertion. Indeed, God honours his word by answering the prayer of His children, but 

one must also remember that He answers prayer according to His will.  

In the area of wealth and prosperity, these two selected Churches (ACI and LCI) believe 

that every Christian is enjoined by God to be wealthy and prosperous. This is in support 

of Heward - Mills earlier reference to Jewish belief in same.   

First, the assertion that Jews believe in wealth is not based on Biblical truth. Some 

scholars have contested this assertion in reference to Retribution Theology present in 

some books of the Tanak but the books of Job, Habakkuk and Psalm 73 challenge this 

assertion.  

Further, his claim that the result of non-payment of tithe is a curse similar to the one 

God puts on those who repay His goodness with evil is also selective. He reiterates that 

“people who do not pay tithes are cursed with the curse of closed heavens. The heavens 

over them are become brass.”290 The result is that they will sow much but will reap little 

or nothing at all. The response, contrarily to this assertion, is that there are many rich 

people who do not pay tithe and are also not Christians in the first place. The fact is that 

to become rich or prosper to a large extent is a result of good planning and hard work.  
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Action Chapel International, and for that matter Duncan-Williams, is the proponent of 

the “Faith Gospel of success, health and wealth” which was cited from his book ‘You 

are destined to succeed.’291 In this book he refers to Gen. 1:29-30 as God’s destiny for 

man is to be physically sound without sickness, fear, and be bold and successful in all 

areas of life.292 Thus “the word of God is a tree of life that will produce riches, honour 

promotion and joy”293.  

In response to his belief and specifically to the scripture text he used (Gen. 1:29-30), 

one would also cite from Genesis to counter his assertion. 

To the woman he said, "I will greatly multiply your pain in childbearing; in pain you 

shall bring forth children, yet your desire shall be for your husband, and he shall rule 

over you. And to Adam he said, "Because you have listened to the voice of your wife, 

and have eaten of the tree of which I commanded you, `You shall not eat of it,' cursed 

is the ground because of you; in toil you shall eat of it all the days of your life thorns 

and thistles it shall bring forth to you; and you shall eat the plants of the field. In the 

sweat of your face you shall eat bread till you return to the ground, for out of it you 

were taken; you are dust, and to dust you shall return. (Gen 3:16-19) 294 

Again, in a sermon in support of this position about celebrating wealth, the Archbishop 

suggests that Ghanaians do not celebrate wealth. According to him, people who make 

wealth hide it rather, and live it to rot because the fear is that others would talk about 

them. In responding to his view, one would say that as much as God is not against 

people acquiring wealth, He admonishes us about how to give to others and also live a 

modest life: “And Jesus looked around and said to his disciples, How hard it will be for 

those who have riches to enter the kingdom of God!" (Mark 10:23; 1Tim 2). 
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Additionally, Duncan-Williams asserts that prophecies about purposes of God for peo-

ple’s lives expose them to satanic forces.295 As much as this assertion may be true it is 

also a fact that most of the people God used in the Bible were victims of this assertion, 

but it was through most of the battles they fought that brought them to fulfil God’s 

purpose. In fact, God literally used their problems and persecutions to perform His will 

in their lives. Examples of biblical characters, such as Moses, Joseph, Daniel and apos-

tle Paul, confirm that through persecutions and trials God used to accomplish His pur-

pose on earth.  

3.7 Conclusion 

The Charismatic church in earlier submission developed out of the mainline and Pen-

tecostal churches as non-denominational. The membership is largely youth and is char-

acterized by features with emphasis on the work of the Holy Spirit expressed through 

tongue speaking, deliverances, prophecies and healings. Their doctrine hinges on health 

and well-beings and “here and there now” described by Kudzai.296 The charismatic be-

lief in Salvation is not only deliverance from sin and its consequences of death but also 

a journey into wealth, peace, good health, long life and among others. This belief is 

reflected in slogans, themes, songs and prayer topics found in their worship expressions. 

For instance, although Bishop Dag Heward- Mills once said that suffering is one of the 

proofs of a good Christian, most of his teaching and preaching are at variance with his 

earlier thought. He attests to the fact that his continuous experience of success and pros-

perity stems from the fact that he stopped reading scriptures on decrease, failure, set-

backs and limitations. In support of this he quotes Heb 10:38; 11:16 to show that with 
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faith one is able to achieve all that God promises to Christian. In addition, one main 

belief in LCI is to instil hope in the members to have faith and not to give up. The hope 

given them inspires them to pray and confess scriptures in line with their prayer. 

Similarly, ACI theology is premised on “Faith Gospel of Success, Health and Wealth.” 

In an explanation, the founder, Archbishop Duncan Williams, writes a book entitled 

“You are destined to succeed” where he cites scripture (Gen 1:29-30) as god’s destiny 

for man to be physically sound without sickness, fear and to be successful in all areas 

of life. 

By and large, it is obvious to say that in every charismatic belief and thought scripture 

is used in support. For instance, “Beloved, I pray that all may go well with you and that 

you may be in health; I know that it is well with your soul” (3Jn 1:2) is used to support 

the belief in prosperity and good health. Besides, Malachi 3:8-10 is also used to support 

giving of offering and tithes. 

In summary, charismatic belief is that God has provided all that it takes in both His 

word and life to make the Christian live without suffering. Thus, suffering cannot and 

could not have come from God and for that matter every effort must be made by the 

Christian to resist it. 

However, the reality is that members of these churches continue to experience suffering 

in one area of life or the other. It is in line with this reality that an intercultural reading 

is proposed in the next chapter. This is to engage the reality in the Charismatic Churches 

on one hand and exegesis of the text of Jesus’ suffering as an example to the disciples 

in Mark 14:32 -15:47 on the other. The essence is to challenge the preaching of the 

charismatic church by looking at how Mark, the evangelist, incorporates the issue of 

suffering in his narrative about Jesus and disciples’ identity 
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CHAPTER FOUR 

INTERCULTURAL READING 

4.1 Introduction 

Intercultural reading takes place when an interpreter’s culture engages the culture of 

the text. This chapter, therefore, employs the intercultural reading espoused by Loba-

Mkole to engage text and reality.  

The African scholar affirms that the Bible is a living example of intercultural Herme-

neutics between the word of God and human cultures.297 Loba-Mkole further explains 

that an intercultural reading transpires when an interpreters’ context employs the cul-

ture of the word of God.  

For this reason, two realities were used. These include the reality of the text, Mark 

14:32—15:41, and the reality of the contemporary context, the selected Charismatic 

churches. In analysing the reality of the text, the concept of discipleship and suffering 

in Mark’s narrative were considered because Mark’s narrative consistently links suf-

fering to discipleship, to inform readers that suffering plays an important role in disci-

pleship.  

4.2 Summary of the Culture of the Text  

Suffering and discipleship are major themes running through Mark’s narrative. The 

rugged journey of Jesus to the cross was evident as early as the third chapter when the 

Pharisees met with the Herodians to kill Him (3:6). Furthermore, Jesus, through His 

teachings, explains His mission, the need to suffer and be rejected (8:31). 
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Consequently, he referred to the Cross, and for that matter persecution, as a proof of a 

true disciple.  

 It is, therefore, evident that Christ’s suffering was a pointer to the fact that suffering is 

real, and every believer was to expect that s/he would encounter it in the journey to 

become a true disciple. Besides, it establishes the fact that Christians, as followers of 

Christ, should and will experience suffering in the process of their daily Christian walk. 

Mark shows through his narrative how the twelve disciples continuously do not under-

stand Jesus’ mission and for that matter that of a disciple. On one of these occasions He 

had to rebuke Peter whom He referred to as ‘Satan’ for being a stumbling block, pre-

venting Jesus from going to the cross (8:33). In fact, Peter has since failed to understand 

that he, following Jesus, would eventually end up on the cross. In this text Jesus demon-

strates clearly that anyone who decides to become a disciple must first deny oneself, 

take up the cross before following Him (8:34).  

The evangelist draws attention to the fact that in this instance Jesus does not speak to 

the disciples alone: “Jesus called the crowd, along with his disciples” (8:34a). This is 

an indication that discipleship is not limited to the twelve but also to those who are 

willing to follow Him; hence, those who are willing to take up their cross and follow 

Jesus. 

Mark with his narrative makes the community aware that the lot of their master, Jesus, 

leads ultimately to the cross. Consequently, the way of a would-be disciple may also 

end up on the cross. The work of Kittel, therefore, confirms that the statement ei; tij 

qe,lei ovpi,sw mou avkolouqei/n( avparnhsa,sqw e`auto.n kai. avra,tw to.n stauro.n auvtou/ kai. 

avkolouqei,tw moi (8:34b) is an indication of a fellowship of life and death with the 
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Messiah. This fellowship, according to him, emanates from first of all sharing in His 

mission of salvation.298  

4.3 Summary of the Culture of Charismatic Churches 

The Charismatic churches in general terms are associated with having emphasis on suc-

cess, good health, achievement and wealth here and now. Gifford summarized their 

theology as being physical, emotional and economic emancipation; thus, preaching a 

“gospel of success, health and wealth.”299 The prominence of success as a charismatic 

theme is reflected in the names of churches such as Winners Chapel, Victory Bible 

Church and Power House Chapel International and many more.  

Similarly, their traits are also in the titles of convention and conferences they hold 

“Breaking Barriers”, “Retreat for Promotion”, and “Daughters of Destiny”. Besides, 

they have as bumper stickers, prevalent in Ghana: ‘Unstoppable Achievers’, ‘I am a 

Winner’, ‘The Struggle is Over’, ‘I am a Stranger to Failure’, There is Power in the 

Blood’, ‘My God is able’, ‘I am smelling Success’, Then there are the biblical snippets; 

‘More than Conquerors’ (Rom. 8:37), ‘If God be for us who can be against us?’(Rom 

8:31), ‘I can do all things through him who strengthens me’ (Phil 4:13). 

In summary, Charismatic preachers and believers usually use scriptures, often quoted 

out of context, to support such themes (3John 1:2; Rom 8:37; Mal 3:8-10). They avoid 

biblical passages which have anything to do with virtues associated with suffering and 

failure and attribute any of such ‘misfortunes’ in the life of a Christian to the devil’s 

work. The theology of the cross, therefore, does not appeal to the charismatic preachers 

and believers.  

                                                 
298 G. Kittel, ed. Theological Dictionary of the New Testament (Grand Rapids MI: Eerdmans, 1967). 
299 Gifford, African Christianity,78. 

University of Ghana http://ugspace.ug.edu.gh



98 

 

Smail, in analyzing their position, attests:  

Much teaching in the renewal nowadays-perhaps in contrast to its earlier beginnings 

consist more of testimonies to and anecdotes about the present day works of the Spirit 

than expositions of the word of Scripture… Bolstered up by what has happened to us 

and by the testimonies of others, we can easily come to see ourselves as living in a 

world of supernatural power that leads us from triumph to triumph where the weak, 

desolate sufferer of Calvary has been left far behind or at any rate has ceased to dom-

inate the scene.300 

However, the following should be noted: 

a. The ineluctable presence of suffering in human life; 

b. The risk of over-demonizing of life’s issues; 

c. Faithfulness required of us to preach and live the gospel which is centred on 

proclamation of the cross (1 Cor. 1).  

Taking into consideration the biblical position on suffering vis a vis the theology of the 

Charismatic churches, an intercultural reading of the latter and Mark’s narrative on suf-

fering and discipleship is necessary. This is to challenge charismatic churches’ position 

on discipleship and suffering as related to Jesus’s suffering.  

4.4 Engagement 

In achieving the purpose of this work, these two cultures — the culture of the text and 

that of the two charismatic churches — are engaged in order to deal with the issue about 

the reality of suffering in the life of a Christian. 

First of all, the centrality of the cross in the narrative of the second gospel is an indica-

tion that the community had issues with accepting the cross. The text is therefore used 

                                                 
300 Tom Smail, “The Cross and the Spirit: Towards a Theology of Renewal,” in Charismatic Renewal, 

eds., Tom Smail, Andrew Walker, and Nigel Wright (London: SPCK, 1995). 
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to explain the meaning of the cross and discipleship in order to challenge charismatic 

churches’ thought on the issue. In Charismatic thought, it is unacceptable to believe 

that God as a Father could allow His own to suffer. According to them, it is rather, the 

devil that is responsible for such sufferings. 

The contemporary Charismatic community, therefore, stands to benefit with the expla-

nations offered by the text: cross bearing is one of the lots of discipleship and the reality 

of suffering. Consequently, this would affect the theology of the charismatic church in 

accepting suffering as a means to an end, rather than seeing all forms of suffering as 

evil. 

Jesus, in the garden of Gethsemane, foresaw what would befall Him. He, therefore, 

called His closed disciples to stay with Him (14:32-42). The mark of a true friendship 

which they were expected to show at the moment eluded them, when they failed to 

stand in prayer with Jesus even for an hour (v. 38). The question is would their prayer 

have prevented Jesus from going to the cross? No! Because the will of the Father for 

Him was more important when He Himself asked that the Father’s will be done (v. 37). 

Their presence there was first of all to pray so that they do not fall into temptation 

(14:38), and more so to have the strength to persevere even in suffering. Consequently, 

a follower or a disciple of Christ should first of all be ready to share in Jesus’ destiny 

which includes suffering.  

Betrayal is also part of what a believer would go through as a disciple. Jesus himself 

had predicted how one of his own would betray him: “And as they were at table eating, 

Jesus said, ‘Truly, I say to you, one of you will betray me, one who is eating with me.’ 

They began to be sorrowful and to say to him one after another, Is it I?’ He said to them, 

‘It is one of the twelve, one who is dipping bread into the dish with me’” (14:18-20).  
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One thing is certain; if it happened to Jesus, then his followers must also be ready for it 

“Remember the word that I said to you, A servant is not greater than his master. If they 

persecuted me, they will persecute you; if they kept my word, they will keep yours also” 

(John 15:20-21).  

As a believer, most times vengeance must be deferred to the Lord (Rom 12:19). God 

must be the one who fights for his own. As it were, one of the disciples tries to fight for 

Jesus by cutting of the ear of the servants of the high priest who came to arrest Jesus 

(14:47). Jesus knowing that the battle was not a physical one and that he had predicted 

the action of Judas (14:18-20), restored the servant’s ear (Luke 22:51). Indeed, it is 

evident that if this disciple had known the plan of God for their master, he would not 

have drawn his sword. This confirms the earlier assertion that Jesus’ disciples did not 

up till then understand him and his teachings, a situation the charismatic church finds 

itself in concerning discipleship. 

Again, Jesus’ arrest and his subsequent statement, “Day after day I was with you in the 

temple teaching, and you did not seize me. But let the scriptures be fulfilled” (14:49), 

shows his captors were Jews. In Lane’s views the reference to being with them in the 

temple (a house of prayer) and Jesus public teaching were not unlawful to demand such 

arrest like an armed robber.301 According to him, Mark regards the arrest as both re-

proach and self-defence, a proof of Jesus innocence.302  

Going forward, the disciples, at the moment of the arrest, became afraid and the option 

left for them was to flee and leave their master in the hands of the captors (14:50). The 

disciples by this couldn’t fulfil their mandates of taking up the cross to follow Jesus. 

                                                 
301 Lane, The Gospel of Mark, 525. 
302 Ibid, 525. 
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Indeed, discipleship is not proven in ‘fair weather ‘times but in times of persecution, 

rejection and intimidating conditions; no doubt one of them who was following him 

also fled naked.303  

Jesus went through many humiliating circumstances even before his crucifixion and 

eventual death. Lane posits that the spitting and administering of blows on Jesus during 

the time of his trial, conventionally was a sign of rejection and denial.304 The fact is his 

followers had earlier given up on him just after his arrest. A Christian going through 

trials and hardship should therefore not be surprised if fellow Christians, especially 

close ones, repudiate him/her; a feat Jesus himself experienced.  

Peter’s three-time denial came as no surprise since Jesus predicated it (14:30). Collins 

notices the graduation of Peter’s denial from “I don’t know what you are talking about” 

(v. 68) to self-imposed curse “I don’t know this man you are talking about” with a curse 

(v. 71). Weeden referred to Peter’s denial as a complete and alter rejection of Jesus by 

a disciple.305 Here again, because of fear, one of the disciples (Peter) tries to save his 

life rather than defend his master in contrast to what Jesus told them “For whoever 

would save his life will lose it; and whoever loses his life for my sake and the gospel's 

will save it.” (Mark 8:35). 

The climax of Jesus suffering was on the cross. Even before that he was so weak that 

he could not carry it alone through the journey306. Similarly, according to Collins, the 

pain Jesus was going through was so severe that wine was given him as anaesthesia.307 

                                                 
303 Most scholars have argued that the disciple in question is Mark the Evangelist himself.  
304 Lane, The Gospel of Mark, 539. 
305 Weeden, Mark: Traditions in Conflict.  
306 Garland, Mark, 126. 
307 Collins, Mark: A Commentary, 252. 
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The time for the crucifixion came and the son of man is crucified in between two rob-

bers (15:27). Earlier, James and John, son of Zebedee requested that Jesus allow them 

to sit, each of them on his left and right side in his kingdom (10:37). The two disciples, 

going forward, were nowhere around the place of crucifixion to see these robbers rather 

on the left and right sides of Jesus. According to Brooks, the cross is the real place of 

occupying the place of ‘honour’ in the kingdom of God.308 It must therefore be realized 

that the place of a disciple is not to avoid persecution and shame but to face it, demon-

strating a sign of tenacity, faithfulness and selfless attitude. 

 Finally, Jesus’ last words “my God, my God, why have you abandoned me” were that 

of an expression of dejection, rejection and abandonment. Hooker posits that Jesus ex-

perienced complete desolation not only by the disciple but everyone including God his 

father.309 Yes, he was forsaken by the Father because he bore our sins on our behalf. 

(Heb. 9:28, Pet 3:18, Rom 3:25). 

It is therefore pertinent for one to understand and appreciate the value and meaning of 

the cross as explained by Mark. Indeed, it is only after counting this cost that one can 

become a true disciple. 

4.4.1. Centrality of the Cross in Mark 

Discipleship in Mark is not only a matter of following Jesus but a journey of self-denial 

and readiness to carry one’s cross to follow Him. It is a conscious endeavour to be ready 

to face rejection, suffering and even death, a journey the Lord Jesus was willing to 

undergo and ultimately did.   

                                                 
308 Brooks, Mark, 54. 
309 Hooker, The Gospel According to St. Mark, 375. 
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Admittedly, the cross was necessary because it was a major act in Christ’s mission in 

obedience to the will of the Father. Mark in his passion narrative account speaks of 

Jesus as having a type of learning experience in his suffering, the genesis of which is 

expressed in Jesus statement, “Abba, Father, all things are possible to you. Remove this 

cup from me, yet not what I will but what you will” (14:35). Jesus learns obedience to 

the will of the Father even if He had to suffer. The emphasis here has to do with what 

God wills for his children, no matter the difficulties a believer goes through in pleasing 

Him.  

However, it has become apparent that in many charismatic circles, the phenomenon of 

suffering is rather perceived as the will of Satan rather than the will of the Father. Less 

emphasis is laid on the teachings on standing for justice and true values. Respect and 

recognition accorded leaders in the church are based on ‘charisma’ ability to demon-

strate power through spiritual gifts (1 Cor. 12; 14) rather than evaluate the presence of 

the ‘fruits’ of the Spirit (Gal 5:22-23). The result is the increasing phenomenon of cor-

ruption in all ambits in the Country. 

In Mark 8:34, Jesus describes the steps of someone who wants to become a disciple 

“And he called to him the multitude with his disciples, and said to them, if anyone 

would come after me, let him deny himself and take up his cross and follow me.” Jesus 

knowing the cost of discipleship gives three steps or qualifications of who should fol-

low Him. These are self-denial, cross bearing and finally a resolve to follow Him.    

4.4.2. A Disciple is to Deny Himself / Herself  

Jesus in Mark’s narrative gives conditions for His would-be disciples. The first condi-

tion is denial of oneself. The verb avparnhsa,sqw (deny, disown, repudiate) is in the 

imperative. It is the same verb that is used in Peter’s denial of Jesus (14:72). According 

to Erdman, self-denial does not mean denying oneself of something but rather losing 
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sight of self or forsaking one’s selfish affectations and worldly safeties in order to fol-

low Jesus.310 Thayer concurs with the assertion that self-denial is one having no ac-

quaintance with or to be detached from himself or has nothing to do with himself. It 

also means to forget oneself or lose sight of self and one’s interest.311  

Consequently, to the disciple, the verb avparnhomai means that one’s desires and affec-

tions become less important considering what it takes to follow Jesus. It means readi-

ness to be mocked, hungry, looked down upon and to suffer because of Christ. Har-

greaves puts it in this way that every disciple should be willing to sacrifice for the other 

even to the extent of being prepared to die for a good course. 312 

In effect, the verb avparnhomai signifies a call to action to surrender to the will of God. 

In many cases, the desire to hold on to the ‘self’ is very strong but a disciple is the one 

who is able to say “let go” and “let God” in the mist of challenging situations where the 

edge to listen to ‘self’ happens to be the easier option. The disciple who takes the easier 

option is, therefore, not fit to be called as such. At the end of the day, if one is able to 

deny ‘self’ then he/she is also willing to take up his/her cross and follow Christ. 

Contrarily, in the Charismatic churches because any form of hardship is attributed to 

the work of the devil, every effort is made to avoid it. Lack, failure, barrenness, hin-

drances and anything negative in a Christian’s life is attributed to the work of the devil 

or through demons and other evil spirits and for that matter prayer must be offered to 

stop it.  

                                                 
310 C.R. Erdman. The Gospel of Mark (Grand Rapids MI: Baker, 1988), 135. 
311 J.H. Thayer. Thayer’s Greek-English Lexicon of the New Testament (Grand Rapids, MI: Zondervan, 

1977), 54. 
312 J. Hargreaves, A Guide to St Mark’s Gospel (London UK: SPCK, 1995). 
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However, Smail alerts that any struggle in life that is not well-examined and the only 

solution is to offer prayer against it or declare success and prosperity for it is likely to 

be an abuse of power. 313 Indeed, he reiterates that:  

God’s purpose in such situations is not always to take us out of what is threatening to 

hurt or destroy us but is sometimes rather to take us through it. Our ultimate victory 

comes not from escaping evil but from being given the ability to endure and bear it, 

the way that Jesus bore it on the cross, so that the death that was its ultimate destruc-

tive onslaught upon him become the way to his own Easter victory and to the world’s 

salvation.314 

Similarly, Asamoah-Gyedu agrees by acknowledging that the ‘theology of liberation’ 

practiced by the Charismatic church loses sight of the high cost of discipleship taught 

by Jesus but rather focuses on success, promotion, wellbeing, among others.315 

4.4.3 A Disciple is to Carry His/Her Cross  

Carrying one’s own cross is part of what makes one a disciple of Christ. Hargreaves 

holds the view that becoming a disciple is to share in Christ’s destiny. It is a challenge 

to abase oneself to an extent that one’s dignity does not matter when it comes to sacri-

ficing because of Christ.316 Similarly, for Oden and Hall, the cross signifies one’s own 

anxieties and sufferings in the body which is modelled in the form of a cross.317 

In Williamson’s view, however, the cross in reference here is not the “burdens life im-

poses from without but rather the painful, redemptive action voluntarily undertaken for 

others.”318 To Hendriksen, compared to what a convict would do when s/he is 

                                                 
313 Tom Smail, “The Cross,” 65. 
314 Ibid., 65. 
315 Asamoah-Gyedu, Pentecostal Christianity, 114. 
316 Ibid. 
317 T.C. Oden and C.A Hall (eds.), Ancient Christian Commentary on Scripture: Mark (Downers 

Grove, IL: InterVarsity, 1998). 
318 Lamar Williamson, Mark, Interpretation: A Bible Commentary for Teaching and Preaching (At-

lanta, GA: John Knox, 1973), 154. 
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compelled, the disciple does it voluntarily by decisively accepting pain, shame, sick-

ness, persecution and death for the cause of Christ.319   

Her line of thinking obviously deviates from the modern Charismatic thought on the 

position of suffering in Christian life and practice. But whether or not Julian was right 

in her understanding that suffering was a necessary part of Christian development, her 

account speaks of the shift in expectation and experience of Christians throughout the 

ages concerning the cost of following Christ. The question then is; what gain is there in 

Christian suffering? 

Richard Baxter coined the phrase “the art of suffering” to refer to the sufferer’s state of 

mind in reaction to various forms of sore events that had a divine purpose. For Baxter, 

the doctrine of providence encompassed every facet of life and in every individual 

Christian in knowledge, will, and power of God. Thus, divine providence implies that 

all the unfortunate circumstances that occur in the world have a larger purpose or goal 

and will consequently tend to the good by the loving sovereignty of God. This doctrine, 

therefore, gives Christian suffering a meaning and places it within the confines of God’s 

will for believers.  

Discipleship, therefore, involves denying oneself of or simply death to self. Taylor ex-

plains that Jesus’ request for the disciples to carry their cross shows the greatest level 

of obedience. He reiterates the fact that Mark’s reference to the cross was metaphorical, 

meaning death.320 Erdman concurs with the claim that taking up the cross was more 

than a burden or distress, a journey to the place of crucifixion and readiness to die.321   

                                                 
319 William Hendriksen, The Gospel of Mark: New Testament Commentary (Grand Rapids: Baker 

Books House, 1982), 330. 
320 Taylor, Mark.  
321 Erdman, Mark. 135. 
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Consequently, having taken the cross, Christ’s mind, His desires, shame and sufferings 

become that of the disciple’s. In effect, the disciple takes upon himself the very life of 

Christ. It is after this that s/he would be ready to follow Him.                                                                                     

4.4.4 A Disciple is to Follow Jesus “On the Way”  

The word ἀκολουθείτω (8:34) is an imperative present, expressing a command to follow 

or continue to follow, accompany or follow as a disciple. Indeed, the use of the verb in 

this form is limited only to the New Testament. In the Old Testament it was used in 

reference to YHWH (Deut 13:5; 1Kings 14:8). Even in this case, the usage was not to 

follow to become like God but rather obeying Him since He is unrivalled, and no one 

can compare to Him. 322 

The imperative form of the verb is a strong indication of the relationship Jesus wants 

His followers to have with Him. It is living a life of self-denial, mortification and con-

tempt of the world. It is also to renounce all confidence of oneself devoid also of self- 

righteousness. Luke’s, rendition could be a way of agreeing with Mark “carry their 

cross daily (continuously)”. In other words, it presents a strong hermeneutic key to who 

a disciple is. 

4.4.5. Implication for Charismatic Christians 

From the biblical point of view, therefore, suffering is an indispensable part of the 

Christian life on the merit that it helps in the general building up of the believer. For 

                                                 
322 Kittel, Theological Dictionary.  

In the New Testament avkolouqew appeared 56 times in the Synoptics and 14 times in John. In Acts it 

appeared 3 times and only once in Paul’s letters and 6 times in Revelation. It was however used in the 

indicative with reference to the crowd that followed Jesus (Mark 10:32; Matt 4:28, 8:1). Curiously, where 

it refers to individuals, the imperative form is always employed, especially in cases where Jesus calls His 

disciples (Matt 8:23; Mark 1:18; Lk 5:11 and Jn 1:37). 322 
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the early believers of Christ, suffering was a constant part of their lives. Their daily 

walk was characterised with sacrifices and expectations of suffering. 

Deducing from the above, one feels that Charismatics do not always subscribe to the 

religious view that a life may be deemed successful in spite of failing at human endeav-

ours. For most of them there is no virtue in pain and suffering, and they see it as their 

God-given responsibility to stay out of such misery. It is no surprise that their messages 

appeal to a large number of people who have no alternative pathway to economic and 

social mobility. Their converts join them in the hope of invoking the miracles of God 

to be delivered from material poverty.                                      

On the contrary, if material riches or prosperity are the result of salvation, then why are 

so many Christians all over the world struggling to make a living? The teaching that 

God wants everybody rich is an illusion. This is because focusing much on physical 

riches would result in lust for material gains.  

Again, the emphasis of the Charismatic churches on power and success fronted Smail 

to resolve that “a spirit who diverts us from the cross into a triumphant world in which 

the cross does not hold sway may turn out to be a very unholy spirit”.323 Notwithstand-

ing, Asamoah-Gyedu admits that Charismatic preaching sometimes is a motivation for 

people to work hard to relieve themselves out of poverty, sordidness and other kinds of 

unfortunate situations.324 Although laudable, he however does not agree with their 

budge from the theology of the cross to that of glory which is in adverse with the 

                                                 
323 Smail, “The Cross and the Spirit”, 58. 
324 Asamoah-Gyedu, Pentecostal Christianity, 117. 
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principles of God.325 To him, the recognition of God in His Glory and Majesty can only 

come after first recognising Him in His meekness and humiliation.326 

 In Daniel 7:9-14, the title “son of man” is used in reference to one to whom God be-

stows glory, dominion and kingship 327. However, according to Matera, reading the 

whole context from vv. 5-16 indicates a reference to one in suffering. He avers that the 

title is used in identification of a man with a suffering people, a credential which com-

pelled him to the suffering of the holy ones of the Most-High.328 For this reason Jesus 

must suffer that which is of the lot of man, a fate of rejection, suffering and death, a 

situation necessary to understand Mark’s Christology. Hence, Charismatic church’s 

teachings must therefore, take cognisance of Mark’s Christology in order to understand 

this lot of man. 

From the analysis, one can say that Jesus’ teachings on discipleship focused on inform-

ing beforehand the cost of discipleship, a sacrifice the disciples would have to make 

before following Him. According to Mark’s narrative, when Jesus predicted His first 

passion, the response from Peter (one of the disciples) led to the rebuke from Jesus and 

His subsequent teachings on discipleship. It is evident that the mention of discipleship 

does not refer only to the twelve (8:34) but His followers in general and by extension 

all Christians. This assertion was confirmed when John tried to limit Jesus’ statement 

to the twelve (9:38) and the subsequent response from Jesus (9:39-40) contrary to that 

of John.  

Similarly, Jesus attached much importance to discipleship by using organs of the body 

to illustrate the cost that goes into it. He demonstrates how parts of the body that are 

                                                 
325 Ibid., 117. 
326 Asamoah-Gyedu, Pentecostal Christianity, 118. 
327 Matera, New Testament Theology, 18. 
328 Ibid., 18. 
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well cherished need to be sacrificed before one is able to enter into the kingdom of God. 

Unfortunately, the disciples who didn’t count the cost before following Him “immedi-

ately abandon their nets and follow Him” (1:18-20); and became part of His ministry 

(6:12f), and for that matter were unable to understand Him (10:14; 14:37). Subse-

quently, the disciples’ lack of understanding the teachings of Jesus was also evident in 

the miracle of the loaves (6:52). According to Quesnell, the climax of their misunder-

standing Him was when He finally asked a questioned to that effect “And he said to 

them, do you not yet understand?" (8:21).329 

One area also in which Charismatic churches distinguish themselves from the mainline 

churches is the assertion that they are Bible-believing. According to Asamoah-Gyedu, 

biblical passages are used to address existential circumstances. However, these pas-

sages are often selectively used to tackle situations that draw their attention.330 Jenkins 

concurs with Asamoah –Gyedu in emphasizing their literal interpretation of scripture: 

For one thing the Bible has found a congenial home among communities who identify 

with the social and economic realities it portrays, no less than the political environ-

ments in which Christians find themselves. For the growing churches of the global 

south, the Bible speaks to everyday, real-world issues of poverty and debt, famine 

and urban crises, racial and gender operations, state brutality and persecution. The 

omnipresence of poverty promotes the awareness of the transience of life, the depend-

ence of individuals and nations on God, and the distrust of the secular.331  

This phenomenon is a motivation to misuse or quote scripture out of context to suit the 

prevailing circumstance.  

                                                 
329 Q. Quesnell, The Mind of Mark: Interpretation and Method Through the Exegesis of Mark, AnBib 

38 (Rome: Pontifical Biblical Institute,1969), 96. 
330 Asamoah-Gyedu, Pentecostal Christianity, 162. 
331 Philip Jenkins, The New Faces of Christianity: Believing the Bible in the Global South (Oxford: Ox-

ford  University Press, 2006), 5. 
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Tithing and giving in general is a very important teaching in the Charismatic church. It 

is no doubt directly linked to prosperity. 332 Ashimolowo could not have put it rightly 

in his book entitled “The Coming Wealth Transfer” a book on principles of giving: 

“Giving is a principle of prosperity in contradiction to secular opinions, but which pro-

vokes the blessing of the Lord… it opens the windows of heaven, it rebukes every fi-

nancial devourer, and it stops them dead in their tracks. Giving becomes your powerful 

seed for a future harvest.”333 In addition, he asserts that tithes and offerings achieve two 

different things. First, the tithe must open the windows of heaven and secondly, the 

freewill offering brings down the blessings.334   

4.5 Discipleship and Suffering 

The gospel of Mark as a narrative does not explain the phenomenon of suffering. The 

fact is that suffering is a mystery that needs to be accepted and lived. However, other 

biblical texts explore the mystery of suffering and, therefore, are used in the following 

paragraphs to elucidate this phenomenon.  

Hebrews 12:5-11 reminds believers that they are chosen in the sight of God as sons who 

can be corrected and disciplined. Proverbs 3:11-12 also buttresses this as a word of 

encouragement and for this reason it encourages believers to pay heed to it. By using 

these two passages the researcher considers three possible responses among Christians 

to the hardships they encounter. 

                                                 
332 Asamoah-Gyedu, Pentecostal Christianity, 88. 
333 Ashimolowo, Wealth Transfer, 193-4. 
334 Ibid., 89. 
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The first is that some who encounter hardship may act indifferent to their sufferings.  

Others may become incredulous by them, but the appropriate response, which is the 

third, is to rejoice in them.  

The warning not to despise the Lord’s discipline brings out the possibility that some 

may be in danger of disregarding the fact that God’s hand is at work in their hardships 

and suffering as well as in their joys and pleasures. In and through their bitter experi-

ences, God may be speaking some truths to them and about them that they would oth-

erwise never hear or understand if all was well with them. Perchance, it is a clarion call 

to renew their faith in God’s providential care and concern and a call to an additional 

willingness to follow him in obedience despite the consequence of their immediate dif-

ficulties. Maybe it was essential for these believers to go through discipline as a pre-

cursor to pursuing God’s will and not their own, in their journey of becoming more like 

their Lord and Saviour Jesus Christ.335 

In Charismatic thought, however, a Christian who experiences varying degrees of suf-

fering such as sickness, poverty, loss of job and any form of tragedy is considered as 

‘unspiritual’ and bereft of the knowledge of biblical principles. Heward-Mills, there-

fore, encourages members to tap into the use of the tongue as power by ‘naming it’ and 

‘claiming it.’ For instance, members are asked to say the prayer loudly “Let poverty run 

away from my home” and also speak to their bank accounts to come alive.336    

The second possible reaction to Christian suffering is to become overwhelmed. The 

believer becomes discouraged when that occurs.  As adversities overhaul them, they 

tend to develop a keen sense of hopelessness stemming from a feeling of dejectedness 
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by their Lord. However, they need to be reminded that believers who endure misfortune 

have to keep in mind that the God who tests them is also the God who relieves them of 

their burdens. His assurance is to never test them beyond their capacity to overcome 

but to always make enough grace available for the circumstance. As Paul said, “…God 

is faithful; he will not let you be tempted beyond what you can bear (1 Cor. 10:13b). 

Thirdly, scripture upholds that Christians should rejoice in their sufferings. This is true 

since the Lord chastises those he loves. The challenge of privation and distress, perse-

cution and difficulty, temptations and trials, should not lead Christians to anguish and 

despondency because Mark includes all these as part of discipleship. Those who do not 

experience God’s love in this way are not tested by him. Brown concurs: “The devil is 

content to leave most of his subjects in the superficial ‘peace’ of spiritual apathy and 

ignorance. Those who are in the Lord’s company are sure to be wounded by the arrows 

which are constantly directed at Christ himself.”337 These miseries prove that those who 

withstand them belong to God’s family. 

The reassurance gathered from these verses principally has to do with the identity of 

these Christians. They are the true disciples who are accepted by God as his own chil-

dren. Secondly, paternal discipline marks true sons from those that are not as the scrip-

ture says. “Endure hardship as discipline; God is treating you as sons. For what son is 

not disciplined by his father? If you are not disciplined (and everyone undergoes disci-

pline), then you are illegitimate children and not true sons. Moreover, we have all had 

human fathers who disciplined us and we respected them for it. How much more should 

we submit to the Father or our spirits and live!” (Heb. 12:7-9). 
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The writer of this letter is able to lay hold on these remarkable truths because he is 

persuaded that God’s fathering is undeniably done in such a way that it meets the needs 

of each of his children. This chastisement is essentially purposeful and effectively use-

ful in the hands of God who disciplines his children for their good. This means that 

there is direct benefit from the suffering Christians experience and the fact is that they 

are used by God as part of the process of discipleship according to Mark.  

Raymond Brown remarks,  

By his very nature as our loving and generous Father, he could not possibly introduce 

any form of discipline into our lives which would not be of real help to us. More than 

all else, he longs that we might share his holiness; or our closeness to God in sancti-

fication often becomes far more real to us in the grim and difficult episodes of life. 

Adversity sometimes helps us to enter more fully into our indebtedness to God, our 

partnership with Christ and our reliance on the Spirit. In this way we can more fully 

share his holiness.338 

No discipline is enjoyable at the time of its enforcement; in fact, it is aching. But Chris-

tians are encouraged to always remember the eventual benefit of their bitter experience 

of adversity, since “later on, however, it produces a harvest of righteousness and peace 

for those who have been trained by it (Heb.12:11b).” Although, this may take time, as 

it takes time for a tree to produce fruits, the produce that is worth waiting for is that of 

righteousness and peace by the Father in their lives. Such discipline, through suffering, 

cannot be taken for granted. Those who have been trained through it recognize that it 

will require great deal of effort which will consequently result in great reward. This 

metaphor is further echoed in John’s message to the Laodicea church in which Christ 

affirms “Those whom I love I rebuke and discipline (Rev 3:19).”  
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Peterson considers this statement as part of the spiritual directives Christ Jesus insti-

tuted in the Church, besides affirmation, rectification, and inspiration. This three-fold 

directives groom the body of Christ into maintaining confidence in Christ in an antag-

onistic environment. This development is what the Greeks called paidea (from paideua, 

i.e. “to chastise”), the procedure by which the society passes on its passion and qualities 

from across generations. He perceives the process of correction as occurring in seven 

aspects. These aspects are;  

a) where the church is trained to love (Ephesus),  

b) to suffer (Smyrna),  

c) to tell the truth (Pergamum),  

d) to be holy (Thyatira),  

e) to be authentic (Sardis),  

f) to be in mission (Philadelphia),  

g) And to worship (Laodicea).339 

Thompson contends that God’s methods in dealing with his church have not changed 

over the years. He puts it this way, “The family of God still learns lessons through 

suffering.”340   John Calvin would concur,   

 As long as we live we are with regard to God no more than children and this is the 

reason why the rod should ever be applied to our backs…for if no one is to be found 

among us, at least no prudent man and of a sound judgment, who does not correct his 

children – for without discipline they cannot be led to a right conduct – how much 

less will God neglect so necessary a remedy, who is the best and wisest Father?”341 

                                                 
339 Eugene H. Peterson, Reversed Thunder: The Revelation of John and the Praying Imagination (San 

Francisco: Harper and Row, 1988), 53. 
340 J.A. Thompson, Deuteronomy (Downers Grove, IL: InterVarsity Press, 1978), 136. 
341 John Calvin, Commentaries on the Epistle of Paul the Apostle to the Hebrews, trans. John Owen 

(Grand Rapids: Eerdmans, 1948), 317. 
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Similarly, other church patriarchs have taken the same approach. John Chrysostom of 

the 4th century AD and Oecumenius of the 10th, interpret the letter to Hebrew in the 

same way, both affirming that God’s discipline endorses our status as his sons. Chrys-

ostom condemns the idea that the suffering of ills meant that God reviled the individual. 

Oecumenius acknowledges the modicum of God’s correction when he writes, “For hu-

man fathers do not always prevail to discipline us so that they can render us perfect, but 

God always disciplines us and makes us perfect. For the process of discipline stops 

when the father dies or the child comes of age.” 

Theodore of Cyr augments, Fathers are in the habit of disciplining their true children, 

and if they see them caned by their teachers, they do not worry; they see the fruit coming 

from the discipline. But they despise illegitimate children and do not accord them equal 

attention. So if you avoid discipline, you are of the number of the illegitimate.”342 

C.S. Lewis further agrees, “The Father uses his authority to make the son into the sort 

of human being he rightly, in his superior wisdom, wants him to be.”343 

Guthrie opines that any father who does not discipline his son is lacking in his aptitude 

as a father, and any son who refuses all such discipline is mislaying his son-ship; “God’s 

knowledge of us is perfect and he does what is for our good, for he understands what 

discipline is needed.”344 

The Lord yearns for us to be made into disciples, and he has an exact purpose for us to 

share in his holiness. Lockyer states that afflictions and chastisement are continually 

sent by God in love. The meaning of chastisement confirms this since its etymology 

denotes a “bringing up or rearing a child; to train, to instruct, educate, correct, hence 

                                                 
342 Calvin, Commentaries, 227. 
343 C.S. Lewis, The Problem of Pain (New York: Macmillan, 1962), 40.   
344 Donald Guthrie, The Letter to the Hebrews (Grand Rapids: Eerdmans, 1983), 254. 
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the Greek proverb, “To learn is to suffer.” Lockyer explains that this implies reprimand 

as a way of sustenance, or something good for us.345  

Lastly, one can deduce that a disciple is made by learning obedience through suffering. 

The Lord can always be trusted in his appraisal of our circumstance and our need: “Our 

heavenly father, in the perfection of his wisdom and love, can be relied upon never to 

impose any discipline on us that is not for our good. 

Conclusion  

It is then obvious from the engagement that suffering is part and parcel of discipleship. 

Indeed, Mark gives the reason for Jesus’ coming and mission as to serve and give His 

life as ransom for many (10:45). A disciple of Jesus for that matter is taught and prom-

ised among other things giving one’s life for others. 

Consequently, the cost of discipleship according to the second gospel is pouring out 

one’s life for others. It is service to others and not prestige as Charismatic thought would 

like us to believe. The disciple of Christ is therefore, entreated to accept the glory that 

comes from serving God and others faithfully which includes suffering than the glory 

the world gives – fame, riches, greatness among others. Mark’s theology on disciple-

ship therefore is faith in God irrespective of the consequences as against Charismatic 

theology of faith in God that rewards with prosperity, good health, greatness, promotion 

among others. 

The Charismatic churches therefore have to learn from these passages in order to correct 

their teachings on suffering. The supreme good that God has in view for his children is 

this that they should share in his kingdom if even it comes through suffering. 
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CHAPTER FIVE 

SUMMARY CONCLUSION AND RECOMMENDATIONS 

5.1 Introduction  

The issue of hermeneutical challenge concerning the subjects of suffering and disciple-

ship in the teachings of the Charismatic churches cannot be overemphasized. Due to 

the upsurge in numbers, edifices and general influence of these Christian denominations 

it is pertinent that a research is undertaken in this field. The aim of this work as stated 

in the statement of the problem was to exegete the passion narrative of Mark 14:32 – 

15:41 to understand the significance of Jesus’ suffering and its implication for disciple-

ship. Second is to ascertain the understanding of suffering in the selected Charismatic 

churches: Lighthouse Chapel International and Action Chapel International. In effect 

the work was to compare and contrast Mark’s theology of suffering and discipleship, 

with the teachings on suffering and Christianity by the leaders of Charismatic churches.                                                                                                                                                            

The work was organised into five chapters. The first chapter dealt with introductory 

issues namely: background of study, statement of problem, research question, literature 

review methodology and organisation of chapters. 

Chapters 2-5 followed the three steps suggested by the Communicative approach pro-

posed by Ossom-Batsa, chosen as Theoretical Framework: adherence to the biblical 

text, exegesis of reality and engagement between the text and the culture.346  

Chapter 2 presents the analysis of the text. The narrative criticism espoused by Mar-

guerat and Borquin was used in order to ascertain the communicative force of the text. 

This method helps in analysing a narrative text and the tools in understanding the codes 
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and signals of the narrative. Consequently, an appropriate structure and exegetical anal-

ysis are done. 

The narrative analysis begins with the journey of the reader followed by the delimita-

tion of the narrative unit. The next step is the proposal of an appropriate structure, after 

considering various organizations proposed by other scholars. The chapter ends with 

the theological synthesis of the pericope.   

Chapter 3 deals with the exegesis of reality. This chapter, therefore, looks at the char-

ismatic view on suffering. An overview of the history of the Charismatic Church is first 

proposed. Finally, it compared the teachings on discipleship and suffering of the leaders 

of two leading Charismatic Churches: Lighthouse Chapel International (LCI), and Ac-

tion Chapel International (ACI).  

 Chapter 4 shows the engagement between text and reality from which a call to action 

is proposed for the contemporary Charismatic readers.  

The final chapter dealt with summary of findings i.e. the results obtained from the data 

on the research, centred on the questions guiding the research. This is followed by con-

clusions made from the entire work, then recommendations and some suggestions to 

help in academic discourse and the pastoral field. 

5.2 Summary 

The study explored the issue about suffering and discipleship with an exegetical study 

of Mark. 14:32 – 15:41 and engaged the call to action of the text with the theology of 

suffering of the selected churches i.e. Lighthouse Chapel International (LCI) and Ac-

tion Chapel International. The exegesis of the text unearthed how the narrative guides 
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the reader to understand the divine aspect of suffering in the life of Christ and for that 

matter Christians.  

In view of the fact that an intercultural reading necessitates an engagement between the 

original biblical culture and the reader’s culture, chapter two centred on the exegetical 

analysis of Mark 14:32-15:41, the text for engagement.  

The study of the text revealed that Mark’s community was suffering persecution. This 

fact, therefore, informs his quest to bring them to understand the role suffering plays in 

the life of a person and subsequently, how this contributes to development of a com-

munity. The concept of discipleship is therefore, important for Mark’s audience amidst 

increasing persecution. The way and manner the narrative unfolds is an indication that 

the community did no appreciate the role of suffering in the fulfilment of Jesus’ mis-

sion. 

For instance, in the garden of Gethsemane, Jesus was seen in the company of His three 

close disciples (Peter, James and John) so they can share in His destiny.347 Unfortu-

nately, because they did not understand their master and the role suffering would play 

in sharing in His destiny, they could not stay awake for even an hour (14:37-41). On 

another occasion, two of the three, James and John, requested to sit on either sides of 

Jesus in His Kingdom (10:35-41).348  However, at the time of the crucifixion, the two 

were nowhere to be found; rather, two robbers were hanged on either sides of Jesus, 

taking over ‘the place of honour.’349   
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Similarly, Jesus was forsaken by the disciples (14:50) after he was arrested and by the 

Father when He was on the cross (15:34).350 Indeed, in His state of intense agony, when 

He needed the disciples most, they all fled and deserted Him (14:50). Peter — one of 

His close disciples and the one who earlier rebuked the master when He reminded them 

of His impending suffering and death (8:31-32) — denied knowing Him on three occa-

sions (15:68-71). In fact, his denial even ended up in a curse (v. 71). In Weeden’s view, 

while Peter seeks to save his life by denying his master, Jesus accepts His death, a 

manifestation of courage, loyalty and submission to the will of the father.351  

The periscope, further, revealed the patience and endurance of Jesus even in the face of 

the incessant provocation from both the Jews and the Roman soldiers. Even when He 

was mocked and challenged to come down from the cross as proof of being the son of 

God, Jesus did not reply (15:29-32); for His disposition and mission is to show that 

salvation comes not through working of miracles but through faith. He must therefore, 

suffer and endure to the end. 

Finally, when He offered His last breath on the cross, it took a centurion, a non-Jew to 

recognise and confess who Jesus was “Truly, this man was the son of God.”352  Through 

the cross, Jesus’ identity became fully manifest, to Israel and the Nations.      

The third chapter looked at the charismatic view of suffering. An overview of the his-

tory of the Charismatic Church was first proposed before comparing the teachings on 

                                                 
350 In the history of interpretation of Mark and Mathew, most scholars depart from the view that Jesus 

was abandoned by God. Notwithstanding, Jesus’ last words in Mark expressed loneliness and intense 

suffering. However, Markan narrative shows hints of Jesus’ death serving as a model for his followers. 

They are to take up their cross and follow him in addition to losing their lives instead of trying to save 

them on account of him Jesus and the gospel (Mark 8:34-9:1). 
351 Weeden, Mark: Traditions in Conflict. 
352 Christopher, A Preface to Mark, 119. 
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discipleship and suffering of the leaders of two leading Charismatic Churches: Light-

house Chapel International (LCI), and Action Chapel International (ACI).  

The study revealed that the charismatic church developed out of the mainline and Pen-

tecostal churches as non-denominational. The membership is largely youth and is char-

acterized by features with emphasis on the work of the Holy Spirit expressed through 

tongue speaking, deliverances, prophecies and healings. Their doctrine hinges on health 

and well-beings and “here and there now” theology.353 The charismatic belief in salva-

tion is not only deliverance from sin and its consequences of death but also a journey 

into wealth, peace, good health, long life among others. This belief is reflected in slo-

gans, themes, songs and prayer topics found in their worship expressions. 

Some of these captions are: ‘Unstoppable Achievers’, ‘I am a Winner’, ‘The Struggle 

is Over’, ‘I am a Stranger to Failure’, There is Power in the Blood’, ‘My God is able’, 

‘I am smelling Success’, Then, there are those who use biblical verses: “More than 

Conquerors” (Rom. 8:37); “If God be for us who can be against us?” (Rom 8:31); “I 

can do all things through him who strengthens me” (Phil 4:13), etc.  

One of the leading Charismatic figures in Ghana is Bishop Dag Heward-Mills. He 

founded Lighthouse Chapel International. He has quite a ‘controversial’ view on suf-

fering of a Christian although he supports the idea that suffering is a proof of being a 

good Christian, most of his teachings are at variance with such a stand. For instance, he 

claims that since he became a Christian, he continued to experience increase in all areas 

of life because he stopped reading scriptures on decrease, failure, setbacks and 

                                                 
353 Biri, “Neo Pentecostal Churches in Africa,” 416. 

 

University of Ghana http://ugspace.ug.edu.gh



123 

 

limitations. He also asserts that God does not encourage poverty and would not bring 

anyone to Himself to demote or disgrace the person.354  

According to him, people who have faith are more “blessed and prosperous” than those 

who do not.355 He supports this with the quotation from the Scripture “But my righteous 

one will live by faith. And if he shrinks back, I will not be pleased with him” (Heb 

10:38) and “And without faith it is impossible to please God, because anyone who 

comes to Him must believe that He exists and that He rewards those who earnestly seek 

Him” (Heb 11:6). He, therefore, compares faith with love and argues that Jesus never 

said, “Your love will make you whole,” but rather “Your faith will make you whole” 

(Luke 8:48).    

Archbishop Nicholas Duncan Williams is regarded as the pioneer of contemporary Pen-

tecostalism in Ghana.356 According to Asamoah-Gyedu, his influence goes beyond both 

the title (archbishop) and acknowledgement outside the country. He is, therefore, re-

ferred to as the ‘Paapa’.                                                                                                                                                           

He founded the Christian Action Faith Ministries’ now Action Chapel International 

(ACI). His theology is referred to as the “Faith Gospel of success, health and wealth”. 

This is cited from his book, ‘You are destined to succeed.’357 In this book he refers to 

Gen. 1:29-30 as God’s destiny for man is to be physically sound without sickness, fear, 

and be bold and successful in all areas of life.358 Thus “the word of God is a tree of life 

that will produce riches, honour promotion and joy”359. 

                                                 
354 Heward-Mills, Name It!, 4-5. 
355 Heward-Mills, Exercising Faith, 2. 
356 Asamoah-Gyadu, Pentecostal Christianity, 36. 
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The archbishop posits that the key to financial blessings is not in the prayer one offers, 

since prayer only enforces one’s principles and requirements.360 As always is the case 

in the charismatic circles, he also widely quotes “Will man rob God? Yet you are rob-

bing me. But you say, `How are we robbing thee?' In your tithes and offerings. You are 

cursed with a curse, for you are robbing me; the whole nation of you.” (Mal 3:8-9). 

According to Duncan-Williams, if a person breaks the laws of God s/he cannot experi-

ence financial favour from God.361 Similarly, if one does not give both tithe and offer-

ings one does not experience financial fruitfulness. In other words, tithe and offerings 

are means through which financial blessings come.362  

Chapter four engaged the two cultures — the culture of the text and that of the two 

charismatic churches — in order to deal with the issue about the reality of suffering in 

the life of a Christian. The engagement revealed that from the biblical point of view, 

suffering is an indispensable part of the Christian life, on the merit that it helps in the 

general building up of the disciple.  

Asamoah-Gyedu admits that Charismatic preaching sometimes is a motivation for peo-

ple to work hard to relieve themselves out of poverty, sordidness and other kinds of 

unfortunate situations.363 Although this assertion about them is laudable, he however 

does not agree with their budge from the theology of the cross to that of glory which is 

in adverse with the principles of God.364 To him, the recognition of God in His Glory 

and Majesty can only come after first recognising Him in His meekness and humilia-

tion.365 
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The Charismatics church should, therefore, accept the fact that a life may be deemed 

successful in spite of failing at human endeavours. Although God does not wish that 

His children suffer, suffering is part of human life and often a consequence of radical 

service to God and humanity.                 

5.3 Conclusion   

The objective of the research was to analyse the relationship between suffering and 

discipleship in the passion narrative of the Gospel according to Mark (Mark 14:32 – 

15:41) in order to address Charismatic thought on the subject. An Intercultural Reading, 

therefore, was employed to engage the reality and the culture of the text in order to 

achieve the intended objective. 

The findings of this research exposed the deficiency in the teachings of the selected 

Charismatic churches on wealth, success, good health and power and many of such 

achievements as proofs of God’s approval. Karkkaanen buttresses the findings in this 

way; 

 What has been much more problematic to Pentecostal/charismatics is the negative 

side of the Christian life: disappointments when the healing did not come, agony when 

one faces the death of a loved one despite prayers of faith, the tragedy of financial 

breakdown, and so on. In fact, many Pentecostals and charismatics have been left with 

few options: either to deny experiences that seem to shatter one’s faith, or to give up 

ones faith. Pentecostal preachers do not often tackle the problem of prayers unan-

swered or faith disappointed. Rarely does one find in Pentecostal/Charismatic peri-

odicals honest consideration of life situations where a prayer of faith was either not 

answered or was bluntly rejected.366     

In the charismatic churches, the power of God is supposed to help live life victoriously 

and overcome life’s problems. Their belief in God is therefore, based on what God will 

                                                 
366 Veli-Matti Karkkainen , “Theology of the Cross. A Stambling Block to Pentecostal/ Charismatic 

Spirituality?” in  The Spirit and Spirituality: Essays in Honour of Russel P. Splittler, ed. Wonsuk Ma 

and Robert P. Menzies (London: T&T Clark), 2004. 

University of Ghana http://ugspace.ug.edu.gh



126 

 

provide for the believer including material blessings, prosperity, children, success and 

many more. They have faith in God, but this faith is not entirely based on who God is 

and his sovereignty but his power and resolve to meet the needs of the believer. This is 

what Asamoah-Gyadu, refers to as a religion with a survival strategy by which people 

are rewarded by God as a result of their faithfulness.367  

Charismatic belief teaches that because Jesus died on the cross, He gives salvation to 

all who believe and as a result took away human suffering. For this reason, anyone who 

still suffers does not believe or fully believe in the salvific-work of Christ.                                     

Contrarily, Mark’s gospel emphasises cross bearing “And he called to him the multi-

tude with his disciples, and said to them, ‘If any man would come after me, let him 

deny himself and take up his cross and follow me.’” (Mark 8:34). The cross in Mark 

signifies a symbol of endurance, steadfastness, obedience, perseverance, dedication and 

suffering which Jesus taught his disciples and for that matter every follower of Christ 

must be willing to experience.                                                                                                                     

Furthermore, in the Charismatic church, riches power, good health and honour are 

proofs of God’s blessings to faithful Christians. Mark, on the other hand, teaches his 

audience that power and glory experienced in the life of a believer is not a sure indica-

tion of God’s approval, rather the only true sign of belonging is the desire to follow 

Jesus on the ‘way’. Indeed, the way of making their own the ‘mind’ of Jesus. Asamoah-

Gyadu rightly put it “we are indeed rejuvenated and empowered at Pentecost, but we 

are judged, corrected and matured at the cross.”368  
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The recent messages of success and prosperity at all cost, where most times scripture is 

misused to align with a preacher’s intentions, has produced many Christians with mis-

informed knowledge of the Bible. The church is therefore, failing to produce Christians 

as Anderson summarizes Luther’s words, “whose emphasis is supposed to be on the 

word of God, sin’s gravity, God’s graciousness through Christ; strong faith and the 

church that is built on the Spirit of God.”369 Indeed, according to Luther how God deals 

with his saints is unreasonable according to human standards. Thus “the more highly 

he endows them with grace and exalts and honours them, the deeper he thrusts them 

into sorrow and suffering, yea even into dishonour shame and desertion”370 

Teachings on God’s provision, prosperity and well-being in the Charismatic churches 

are attractive because as Asamoah-Gyedu concedes it whips up one’s energy for secu-

rity, success and happiness.371 Although the quest for these objectives are not wrong in 

themselves because God’s wish is to bless His children, he admits that one’s necessities 

and time are better known to God. Rather than seek for life’s comfort, pleasure and 

power at all cost, more of God and His presence should be sought even if it means 

suffering. “Heaven and earth will pass away, but my words will not pass away.” (Mark 

13:31). 

5.4 Recommendations  

Some recommendations are made based on the findings of the research. These recom-

mendations are in two parts, first are academic and second, pastoral.  

                                                 
369 James I. Parker, Honouring the people of God (Carlisle: Paternoster, 1999), 3-12. 
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From the outcome of the discussion on the research topic “Suffering and Discipleship: 

Reading Mark 14:32-15:41 from a Charismatic Perspective”, it has become evident that 

there is more to be explored. On the academic front therefore, scholarly work must be 

done on the following: 

1. A comprehensive study on Suffering and Discipleship from a Charismatic Per-

spective. 

2. A study on the scriptures Charismatic Church Leaders use in Support of their 

Argument that a Christian should not go through Suffering. 

Pastorally, the researcher recommends the following:  

First, the study recommends that Christian leaders preach a balanced theological mes-

sage that is not devoid of the realities of suffering as part of training a disciple of Christ. 

The cross, as a symbol of suffering, which is central in Mark’s discipleship narrative, 

should be emphasized in preaching. In so doing, the notion that believers who experi-

ence suffering have little or no faith in God, should be looked at again as it seems very 

inconsistent with biblical theology of discipleship.    

Secondly, members of the church should be informed that material gains are good and 

not bad in themselves, but they are not necessarily proof that God is rewarding them 

because of their faithfulness.                                                                                                                 

Further, preachers should emphasize that healing, miracles, power, prosperity etc. are 

not ends in themselves. Their faith should not be built on these things for they will all 

pass away one day 1Cor. 13.  In summary, the research recommends that scripture be 

preached holistically and not subject to private interpretation. Based on these the 
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researcher also recommends that a careful study be done on Charismatic theological 

Institutions.   
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