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range themselves in three rows behind him. The megaphonist shouts 
out the phrases after him and the congregation repeat. T he body is 
then placed in the grave and each throws a handful of earth into it. 

The grave is always very shallow, never more than three feet deep. 
This, they usually explain, is to enable the body to get out at the Resur­
rection. It has a narrower trench atthe bottom which wiIljust take the 
body lying on its side, and provides ledges to support sticks and straw so 
that the earth does not touch the body. It is orientated north- south and 
the body placed on the right side with its face turned towards the qibla. 
T his practice has been adopted by many pagans. Clergy differ as to 
whether the grave should be marked or not, and the general opinion is 
opposed to this, but sometimes in the Sahil sticks or stones will be seen 
at the head and foot of the mound. After a short time nothing indicates 
the place of the graves in the compound or village burial ground. Even 
with newly-islamized the remnants of the ancestor cult have no con­
nexion with graves. Contrary to Muslims in other parts of the world 
there is no visiting of graves: 

They wash their hands thus and their feet) they salute one another. 
They scatter in si lence, and leave thee in the grave. r 

After the interment it is the Sudanese rule as in Morocco that par­
ticipants return to the village in silence by a different route from that 
by which they came, as after the 'id prayers. In parts of the Sahil 
(Kayes, Jenne, Songhay) the mourners return to the house of the 
deceased for further ablutions, prayers, and readings. All insist that 
ablutions are necessary after the funeral for all participants in order 
to remove the contamination of death. 

After-death ceremonial consists of the offering of fodaqa to God on 
specified days. Fulfilment of the prescribed rites and other obligations 
of the survivors, such as almsgiving and payment of deb", is regarded 
as obligatory, not merely in order to eliminate the contamination of 
death, but for the repose of the soul of the deceased.2 Muslims have 
every confidence in the efficacy of their rites and once completed on) 

t From a poem by 'Uthman dan Fodio in C. H. Robinson, Specimens of Hausa Literature 
)896, pp. 80-Sr. 

l H. Caden writes (Pro'l.lerbcs ef moximcs pru/s et eoucouleurs, p. 6r): 'It is believed that 
he who has left debts is not at peace in the grave as long as they remain unsettled. If the 
creditor dies unpaid the mbl/u, or shadow soul, of the debtor follows the mbilu of the creditor 
beseeching it to accept payment of his debt, the burden ofwb.ich oppresses him. But the mbliu 
of the creditor refuses because it can only be setded on the day of Resurrection. The mbllu of 
the debtor, therefore, knows no repose, b\l t had the son paid his father's debt before the death 
of the creditor, the mb!/u of his father would have peacefully awaited the Resurrection and 
Last Judgement: -
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the fortieth day there are no offerings of such a nature as would con­
stitute a cult of ancestors. 

With Soninke l the imiim on returning to the house calls in a loud 
voice for the dinner of the dead. A calabash of unpounded millet is 
placed before him, the others group themselves around, he prays and 
hands the calabash to the family cleric who washed the body. On the 
thi rd day the white cloth which covered the body is removed from the 
roof where it has been displayed slnce the funeral and washed. They 
prepare an alms of millet which, after being blessed by the cleric, is ground 
and mixed with milk to make sasse. In the afternoon the imiim arrives 
and puts the sasse into five calabashes. The grave-cloth and clothes of 
the deceased are brought. He blesses all with prayer, shares the sassi 
with the other clergy, and gives the family cleric the clothes. All the 
famil y remain within the compound for eight days, and during this time 
the whole village observes mourning; no festivals, drumming, and 
dancing are allowed. 

Susu, Temne, Mende, and other peoples of western Guinea offer 
ceremonial rice 'sacrifice' on the first, third, seventh, and fortieth days 
after death, the last being the day the spirit departs, after which the 
~dow is free to marry. Mende practice is as follows. Rice-sacrifice 

(so Janda joo) is offered after returning from the funeral. Three chickens 
are killed, three calabashes of white rice,2 with three kolas in each, 
are prepared. Other rice is prepared for eating, together with a bowl 
of uncooked rice into which each one puts mOrf<ey . The Jodie is asked 
to 'offer the sacrifice'. He and the others place a hand on the three bowls, 
those unable to reach place a hand on those in front. The Jodie recites a 
prayer in Arabic asking Mul)ammad and other prophets to intercede 
with God on behalf of the new arrival; no direct prayer to God being 
offered. Then the maternal uncle prays in Mende asking the prophets 
and ndebla wovcisio (ancestors) to look after the deceased and the family. 
The money collected is given to the Jodie as 'passport money' and 
he divides the rice according to custom. The sacrifices on the third, 
seventh, and fortieth days are similar but on a larger scale, including 
if possible the offering of a sheep or goat. Seven bowls are offered on 
the seventh day, and after the ceremony a relative pours a libation of 
water on the ground. Susu and Temne practices are similar.3 Temne 
have one general bowl for ancestors (oJam aft), but special bowls are 

I See J. H. Saint-Pert., op. cit., pp. J 59-62. 
z Mho. lcwie. rice dough mixed with honey or sugar, Red rice (mho. hll) is abhorred as 

associated with piligan practice. 1 Susu Iho.md)g), Temne Imwr leabo, ' to set brCiod'. 



THE L I FE CYCLE 

prepared for recently departed persons. These are kept unt il morning 
and then, their virtue having departed, given to children. T he cleric 
is-always called in to pray in Arabic, whilst the family head talks to 
the ancestors. 

A sacrifical radaqa of the staple food is offered nearly everywhere on 
these days (this apart from the slaughtering of a sheep and preparation of 
food necessary for the visiting mourners) when clerics offer prayer. Islam 
is against the heavy feasting and drinkingwhich characterizes the mourn­
ing feast of pagans. The Dagomba fadaqa consists of gumba, 'sacri­
ficial grain'.l Nupe after the burial return to the house to eat fadaqd. 
They say this is the first food the deceased (lmchiJ eats in elm. Relatives 
give money and kola to the cleric. On the third, eighth, and fortieth day 
fadaqa is offered, the last being the day his niyi goes to eku to remain 
until the Day of Judgement. Most Songhay observe only the seventh­
day feast when they provide a bull, if they can afford it, for the whole 
village as fadaqa, but only the afRuent make an offering on the fortieth 
day when they collect the village clerics for a Qur'an recital and give 
them a feast at its conclusion. 

fVidow's Ritual Mourning. According to Islamic law the widow 
should observe 'idda for three periods oflegal purity (qur'J,or four months 
ten days, during which she may not remarry. A slave-wife observes 
half this period. I f the widow is pregnant the period """tends until her 
delivery. In the Sudan the cidda of widowhood is far more strictly 
observed than that of divorce because of the persistence of old ideas of 
the soul. Custom varies the period slightly. In some places it is four 
moons; in Hausaland some said five months, others 130 days, and others 
1 22 days. Nupe said 115 days. In the Timbuktu region it lasts five 
months fifteen days.2 South of the Sudan, especially in western Guinea 
and even among Fulbe of Futa] alon, the widow is free to remarry after 
the fortieth-day sacrifice. The heir cannot turn widows out of the house 
during the <idda but owes them neither food nor raiment, custom over­
riding the sharta in this respect. At the e..'1>iration of the (idda the 
wives are free and can claim the payment of the bride-price if entitled 

1 The word gumha has been adopted from Hausa. Among the Miiguz.lwa it consists of a 
preparation of bulrush millet mixed with water. In their rite it is 'hung up overnight in a~ 
calabash. In the morning it is taken down, milk added to some of it. and this portion is drunk 
by members of the household and distributed to the neighbours as sadaka. The remaining part, 
without milk, is scattered on the Roor of all the huts, in the corp. storehouses and on thejlgp 
of daflwood sacred to Kure and the model hut sacred to 'Inna' j J. Greenberg, TIl( Influence if 
/r,'am 011 a Sudo.neu R~ligioll, 1946, p. 45-

~ Songhay call the 'idda period ho.ndu gu terti, 'five-months stipulation'. In Gao it is the 
normal four months ten days. . 
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to it. The Songhay woman, however, returns to her own family for 
the 'iddo) but the heir is supposed to maintain her during this period. 

The death of her husband involves the woman in a state of taboo. I 
She is divested of all her clothes and ornaments, bathed and dressed in 
old or poor garments, black or white according to custom, her hair is let 
down, disordered, and bound in a kerchief. No jewellery may be worn) 
nor cosmetics applied. She may wash neither herself nor her clothes. She 
is provided with Qur'anic charms to protect her against her husband's 
spirit, as well as local counterparts (knife, cowries) against attacks of 
witches. She may not leave her home fora prescribed period (Tokolor: 
fiftee n days) or attend feasts. Among many (e.g. Songhay) she may not 
leave the house during the whole 'iddo, .unless at night when no one i~ 
about the village. With some she may not speak to anyone except near 
relations, and above all not to any man. 

T he ritual for ending the mourning period varies. The procedure 
with the recently islamized Mende is as follows. Forthreedays before the 
seventh-day sacrifice the widows who were virgins when the deceased 
married them are secluded in a screened part of the veranda. They are 
looked after by old women and not allowed to go out unaccompanied 
for fear of the husband's spirit which is around and jealous. They can 
'Only eat plantain and no rice. Their heads are shaved and remain so 
from the seventh to the fortieth day. On the thirty-ninth day they 
are returned to the screened veranda. Then comes the fortieth day 
sacrifice after which they are taken out into the fields and washed. On 
their return each is asked to choose a husband among the right degrees 
of the family. Similarly with other peoples of Sierra Leone. The Susu 
widow cooks food for her husband on the fortieth day (Iobiron) and 
relatives eat it: 'Sheiswashedlike acorpse and then his bori (spirit) leaves.' 

With Hausa of Zaria the widow's mourning period (tokobo='iddo) 
begins on the Friday following the death. She must wear 'white charms' 
wrapped up in white material, not leather, and worn around the neck. 
I f circumstances allow she remains secluded the whole period. The 
freeing ceremony at the end (fitar tokoha) is a great festival when all 
women relatives and friend~ (*iiWiiy') bring food after nightfall. A 
small calabash, placed upside down inside a large one which contains 
water, is beaten all through the night (ki¢on ruwo, 'beating water'). 
Special songs are sung by hired women, all the mourning clothes are 
given away, and she is washed. In the morning she appears in new 
clothes, the clergy recite prayers, and the feast is held. 

I On the t;tboos Haun women must observe, see Mary Smith, BQha of Karo. p. lol2. 
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InRuence of Islam in the Economic Sphere 

and upon Material Culture 

1. ISLAM AND ECONOM I C ACT I V I TIES 

A
GL A N CE at Islamic economic theory will show in what way a 
religious culture might be expected to influence economic life. 
Islamic law never formulated any system of economics, for such 

ideas belong to the modern Western way of thinking. It was not interested 
in abstractions like economic theory, but about the conduct of persons. 
Thus itwas less concerned about the way or means by which aman earns 
his livingoracquires hiswealth)than with the way he dealt with his gains. 
It has its rules governing the conduct of traders, but not of markets. It 
is concerned with the welfare of the community, hence self-interest 
such as would endanger that is condemned. Since God has decreed 
one's status in the world, resignation to one's lot is a virtue, whilst 
avarice, usury) and gambling are vices. Islam recognizes private prop­
erty, but disapproves of hoarding; consequently it not merely urges one 
to be charitable (!adaqa), but has made charitableness a matter oflegisla­
tion (zaka!), whilstQur'anic in junctionslayspecialstress upon the duty of 
caring for orphans, widows, and destitute. Trade occupies an important 
place in Islamic tradition) and it has built up a large body of regulations 
governing contracts, exchange, and loans. Its system of taxation and 
religious obligations make it necessary to budget for an economic surplus. 
Its social and labour ethics and legislation influence economic life. 
Regulations regarding the jihad and slavery justified both slave-raid­
ing and the system of economic inequality. The husband's obligation 
to provide for his wife affects the sex division of labour; its regulations 
regarding ownership and inheritance could, if adopted) revolutionize 
traditional economic life by the fragmentation of landholdings and indi­
vidualization of real property, and disrupt the family as an economic unit. 

The converse aspect needs noticing in what is primari ly a religious 
study. This is the way each occupational sphere affects understanding 
and practice of Islam and the extent to which old religious attitudes are 
bound up with economic activities; for e}"'"ampl~ ritual magic with 
animal productivity, the agricultural cycle 211d craftsmanship. 
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,"Vest African societies had already achieved full y developed tech­
niques and economic organization before Islam made its appearance. Its 
influence is most evident in the commercial sphere which in the Sudan 
belt was wholly taken over by M uslims. Its direct influence in other 
spheres has been weak. Changes are due primarily to other factors, but 
once set in motion, lslam, with its body oflegal institutions, governs the 
direction of change in accordance with its own pattern. The main forms 
of Sudanese economy fall into the groups of pastoralism, agriculture, 
hunting and fishing, industry and craftsmanship, trade, and clerical 
occupations. These categories are to a great extent interdependent. 
There is no closed system of economic differentiation except in regard 
to certain crafts. Pastoralists, craftsmeFi, and traders practise agricul­
ture; agriculturalists keep livestock,huntand fish, whilst their wives and 
daughters engage in home crafts and petty trading; all village clergy 
supplement their income from performing clerical duties, teaching, and 
amulet-making, by cultivating or trading. 

2. NOMADS 

Nomads have filled an important economic role in the Sudan pri-
---ITIari1y in breeding camels, cattle, and sheep, but also in organizing or 

dis rupting trade-routes, and in encroaching upon or co-operating with 
cultivators. They need not, however, occupy us long for Islam scarcely 
influences their economic life, though it may help to rationalize changes 
due to otheri' actors. Nigerian Tuareg and sou"thern Arab Kunta lead 
a semi-sedentary li fe resembling that of riverain Negroes in many re­
spects. In this case, change of habitat and mode of life provided the 
conditions by which Islam could gain greater influence. The arabized 
Berbers whom we call Moors have been considerably modified in their 
social institutions and this has affected aspects of economic life. In 
the Sudan belt the only nomads errcamped in the midst of Negro agri­
culturalists, other than southern Tuareg, are the Fulbe, scattered over 
the whole region, and the Baqqara, cattle-breeding Arab tribes in Lake 
Chad region. Fulbe nomads fill an important function in the economy 
of the Sudan, but Islam has exercised little influence upon them. On 
the other hand, many have been modified by their Negro environment 
which has led to settlement and intermarriage, but it is the act of 
settling which has enabled Islam to change their institutions. With 
nomadic Fulbe cattle-keeping is a way of life, for cattle are no t a com-

, mercial but a social asset, representing wealth and capital rather than 
a source of income. Mixed Fulbe groups, however, have found in 
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settlement the practical uti lization of their cattle as a means of 
exchange.! Upon many Baqqara of Chad region the same Negro 
influences have been working as upon Fulbe. 

Islam suits nomads, but being an urban religion does not revolu­
tionize their social and economic life. The prosperi ty of herds is 
dependent upon natural conditions and that involves the continuation 
of non-Islamic magical ritual. Their social institu tions are closely 
adapted to their needs, consequently they react against any attempt to 
enforce Islamic law upon them. Qat/i's courts are unacceptable in a 
society where customary law rules and justice is decided by tribal 
elders. A feature of nomadic Islam referred to frequently has been 
the formation of clerical sections to perform religious duties on behalf 
of warrior clans. 

The nomad is morc concerned with rights in animals than in land. 
Pasture-grounds and watering-places remai n the concern of the social 
unit, but Islam, by allowing for individual ownership and through its 
inheritance regulations, may bring about changes in animal ownership. 
As with Negro peoples both tribal and individual property rights are 
recognized. Islam has no influence upon the first but affects the second, 
though only rarely do women appear to accumulate animal wealth, 
chiefly through bride-price and inheritance. Islamic contractual law 
has gained little ground. It has not had any effect upon such aspects as 
livestock-lease, the agreement by which an owner confides animals to 
the care of a lessee who receives as recompense milk and a proportion 
of the increase. 

The most successful attempt to regulate nomads before the European 
era was made by Shaikh I:!amadu of Masina. He amassed large herds 
scattered all over the country as property of the state, and appointed an 
amiru miigai as state herd-chief who nominated subordinates to the pro­
vinces. These officials also e..xercised authority over Fulbe tribes in such 
a way that the state could regulate the use of pasturages) cycles of trans­
humance, prices of animals and their products, and take precautions 
against diseases.2 Western control has had a more profound influence 
than Islam mainly through the suppression of raiding) the regulariza-

I The nomadic Fulbc who emigrated into Futa Jalon became completely sedentari:ted, 
chiefly through exploitation of slave labour, and having acquired a t:ute for the products of the 
lond are forced to some extent to occupy themselves with cultivation. But cattle still ally with 
I slam :IS symbols of superiority, a sign of nobility, which they refuse to exploit. Both are the 
first things to which the new-born child is introduced since it is made to drink milk and the 
magic:ll water called nQJ;. 

: Sec eh. Monteil, DjEnnt, p. 22 t. 
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tion of migrations and caravan traffic, and in fostering the change from 
nomadism to transhumance. 

3. AGRICULTUR ALISTS 

Islam has taken little interest in agriculture ·which has no essential 
place in legal texts, and the effect of Muslims upon agricultural econ­
omy cannot be compared with that of the Portuguese, who, through 
their introductions from the new world, revolutionized the economic 
life of many peoples. Indigenous to the Sudan were dura (small millet 
or Pennisetum) and dukhn (sorghum), the basic cereals, rice, fonio, 
and yam; all except yam being referr~d to frequently by the Arabic 
writers. Trade relations after the rise of Islam do not appear to have 
introduced new basic cultures or methods of cultivation. Traffic across 
the Sahara, so influential in many spheres, was relatively unproductive 
in the .agricultural sphere, though previous traffic, mainly from the 
Nilotic region, had brought new cultures.! I t is true that names for 
wheat, melon, turnip, cloves, dates, sugar-cane, fig, pomegranate, onion, 
and the like, in Sudanese languages are derived from Arabic but their 
cultivation did not spread widely. They were grown in various parts 

- of the north, but primarily as luxuries for foreigners in sahilian ports. 
Rice, propagated in the Mediterranean world since the eighth century 
A.D. and spreading into the Sudan, may be an exception, but if so it 
spread rapidly for it is mentioned by many Arab geographers. No doubt 
the imported replaced an indigenous variety. 'The clothing require­
ments of Islam, however, encouraged the cultivation of cotton. 2 

The economically-exploited system of slavery probably derives from 
the Saharan system. The freeing of masters from manual labour had 
led to economic differentiation and the growth of a social hierarchy 
long before the introduction of Islam. It enabled an Islamic clerical 
Glass to be supported, but this was simply a substitution for the priestly 
class. Workers on the land were scarcely islamized. A kind of anti­
nomy prevailed over vast areas, especially in Fulbe states, betw'een 
agriculturalists, slaves of the land, who remained practically pagan, and 

I Trade relations influenced the economy of farmers in so far as they led them to work (or 
an economic surplus to buy things they could not produce. 

1 Al.Bakri mentions that in Toronka on the Senegal whose people weave the cotton strips 
called shakJdyylil, 'though there is not a great deal o( cotton in their country yet you can 
scarcely find a single compound which does not have a cotton shru b' (al·Bakri. p. 173; d. Ibn 
Sa'id (or Barisa,in Abu" Fidi, Taqwin, p. I 57)' AI~'Umari(l11asalik, p. 66) report~ tbat it was 
cultivated in Miili. Ad-Dimishqi (p. ~4o) mentions the (silk ?) cotton tree in the Kawkaw 
region. The word fo r cotton in the majority of Sudan languages is a corruption of qu/un. 
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Fulbe, slaves of God, who were fervent Muslims. It is obvious, there­
fore, that the economic revolution caused by the abolition of slavery 
wO'lldaffect Fulbe religiouslife,since it compelled many to abandon their 
leisured life lounging around mosques and work for their daily bread. 

Islam influences traditional economy in so far as its regulations re­
garding ownership and inheritance gain ground. It has been shown that 
in general these have not been adopted in regard to land tenure and 
real property. Change in this sphere came about, in the last century, 
through the influence of theocratic governments and their successors; 
and, in the present century, less from Islamic pressure (except where 
supported by European governments as in Northern Nigeria) than 
from such factors as scarcity and pressure on land and a heightened 
individualism encouraged by the conditions of a new age. Nadel has 
shown that the size of the collective farming groups among Nupe is 
declining. Formerly they consisted of from ten to fifteen members, 
today they have often declined to two or three, for sons after marriage 
tend to claim their personal plots. 1 

Since the family normally forms a working unit Islamic contractual 
law has not led to the formation of agricultural associations. Labour 
is still based either on c1ientshipZ or the collective work of family and 
neighbours. A notable exception is found in the collective farm settle­
ments formed by the muridin of Senegal.3 Under the inspiration of 
ADmad Bamba an Islamic saint cult has given an impulse for the ex­
ploitation of uncultivated land, the greater productivity of land owned 
by members, and price-control of products. Upon joining the !ariqa 
the neophyte agrees to surrender himself body and soul to the shaikh. 
If he possesses land it is for the service of the community; if landless he 
is allotted a plot, provided with seed and loaned implements and animals. 
The shaikh's deputies take control of the harvest, which being a cash 
crop (especially ground-nuts) is assured a more remunerative sale than 
would be obtained by the isolated cultivator. The system also embraces 
craftsmen and traders. Revenues are distributed among members either 
in kind or goods. It is, therefore, a system of collective security in which 
the shaikh, as trustee of the land and controller of capital and labour, 
is responsible for the welfare of all affiliated. The system has widened 
the idea of agricultural co-operation from the traditional onc between 

1 S. F. Nadel, A Blac! Byzant;lIm, pp. :142.-3. 
l The mhayag~ system of land tenure, under which the proprietor receives a proportion of 

the crops or cash or labour, is widespread, especially since the abolition of slavery, but is not 
the direct effect of Islam. .. 

3 See P. Marty, 'Lcs Mourides d'Amadou Samba', R.M.AI. xxv (1913),106-1:1. 
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members of natural groups to members of the new Murid society, and, 
in contrast to the traditional Islamic attitude, sanctified labour under 
the aegis of Islam. I 

The adoption of Islamic regulations concerning women may affect 
agricultural economy. The husband's obligations, women's right to 
own capital resources, and the tendency towards their seclusion, has 
in some parts led to new divisions of labour and their economic in­
dependence. Hausa have been strongly influenced in th is respect. 
Whilst pagan Hausa women work on the land, among Muslims farm 
work is the exclusive province of men, the wife 's obligations being con­
fined to domestic work. These changes are due to the former system of 
slave labour rather than to Islam, the~. attitude of the privileged class 
spreading to free and serf Hausa.2 In other regions where women's share 
in the work of the farm is important Islam has had little effect. 

The economic demands that religion makes upon farming communi­
ties include offerings to clerics as formerly to cult priests, in addition 
to other forms of fadaqa to propitiate the spirits governing fert ility and 
increase. These offerings involve providing for a surplus above mere 
subsistence requirements. Since the farmer 's need to achieve harmony 

__ with the spiri tual world is as vital as physical labour, the rel igion of the 
agricultural cycle follows the old pattern. Cultivation rites vary,J but 
the general outline is much the same and only one or two illustrations 
need be provided so that our estimate of the relative demands of Islam 
and of the spirit world may be balanced. The following are the prin­
cipal rites among islamized Temne. Before clearing the ground they 
consul t the seer, ask permission of the karifi, prepare rice Rour dough 
and make sadika at the entrance to the plot. Before burning they make 
another sadika. Before hoeing they build a small hut on piles, place 
stones in it, chew kola, and spit on them. When the rice is almost 
ready for harvesting a little is cut, sieved, and placed on a pole at the 

I More recently the leaders have realized t hat mechanized agriculture could multiply their 
production. In 1949 a beginning was made on lands originally sanctified by the rnanuallabour 
of the founder, on a system of triennial rotation: millet, ground-nuts, and fallow (see P . 
Pelissier, ' L'Archide au S~negal', us Can;ers d'Outre-Mer, iv (1951), 22.2-5). It will be in­
teresting to see what effect this will.have upon the original sanctification of land and labour. 

2. Cf. the Hausa saying: 'Farm work is not becoming for a wife. She is free, you may not 
put her to hoe grass (like a slave).' 

J Cultivation rites arc almost non-existcotamong Nupe, whether pagan or Muslim. When 
ra ins are late the Islamic TOlin-pra.yer (iUilq4') is performed in the bush (but no fasting), the 
village head calls upon the ':9igi (priest) to do his part, but there arc no rainmakers as with their 
Yoruba neighbours. If danger threatens the farmer asks a cleric to sacrifice a ram on the farm, 
but these arc individual and not communal rites Sec also S. F , Nadel, A Blat)" BY2DPI,ium, 
P,237' 
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entrance of the farm as protection against theo-!er (witch). This serves 
to show that the spirits have been paid to protect. The first cutting is 
beaten, cooked, and eaten on the farm, a little being offered at the 
spirit-hut as thankoffering to the spirits. The Temne, islamized during 
the last 200 years, have been too recently influenced for Islam to have 
changed farm ritual, but there is a gradual addition of Islamic magic 
ritual. Thus some Temne and Mende, at stage three, after burning but 
before hoeing, make a !adaqa of a white kola and remnant of white 
cloth. These are placed on the earth and hands are laid on them whilst 
a cleric recites a passage from the Qur'an. The kola nut is buried and 
the cloth tied to a pole in the centre of the cultivation. 

Similarly with long-islamized cultivators Islam has little influence 
upon practices vital to the fertility of land and the protection of crops. 
Marty writes of agricultural rituals among the people of Futa J alon: 
'They are undoubtedly anterior [to Islam], and it is certain that it is 
by the compliance of the karamoko who, being powerless to suppress 
these popular customs or maybe little desirous of so doing, have set 
themselves to eliminate all that was too obviously pagan and render 
them orthodox by islamizing them." The direct influence of Islam is 
seen in the addition and then substitution of Islamic magic ritual in 
place of sacrifice to spirits. Some islamized Hausa have discontinued 
sacrifice to the uwar gwona (farm-mother), or Magiro or other iskoki. 
Instead they seek the protection of God by making in His name ofFer­
ings to poor and clergy, and call in the cleric to protect their fields and 
crops against spirits, witches, thieves, monkeys, and other marauders. 
He rcads the Qur'an, recites prayers, spits on the earth, and provides 
an amulet to be tied on a pole or tree. In this way Islam sanctifies the 
felt need to propitiate the forces which govern fertility. 

4. URBAN LIFE AND TRADING 

A subsistence economy characterizes the major proportion of men's 
activities, but this was inadequate for the needs of the inhabitants of 
the Sudan states who had to pay ta.'xes in one form or another to their 
rulers, as well as satisfy the economic requirements of religion. In 
addition, the trading economy introduced villagers to a wide variety of 
articles they could not grow (such as kola) or make for themselves 
(clothes and trinkets). Farmers, therefore, had to produce an economic 
surplus which ta.x-collectors and traders transported to the markets and 
tradi ng towns. 

I P. Marty, GU;II/f, p. 49"j~ 
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The consequent e."(change economy took two forms: one internal, 
embracing both small-scale trading within the local community and a 
wider commerce,carried on mainly by individual traders; and an external 
exchange wi th North Africa th rough the sahilian 'ports', whose 
organization involved large-scale operations and organiz.ed caravans. 
The Saharan routes have been likened to sea- routes in that they are 
defined tracks between two lines of ports in North Africa and the 
southern borderland, with along them various oasis ports-of-call. The 
southern ports were founded by Berbers and other northern organizers 
of Saharan transport, not by Negroes. I n them slaves, gold, ivory, 
pepper, and other local products were exchanged for Saharan salt and 
North African goods. Through the trans-Saharan routes Islam was 
introduced into the Sahil and Sudan, a native Muslim trading element 
was soon formed and took over the whole internal commercial sphere. 

South of the Sahil ports few large towns developed in western Sudan. I 
Towns were mainly residences of rulers and had the characteristics of 
agglomerations of villages. A considerable proportion of their popula­
tion engaged in agriculture. They were organized in villages in 
which members of the same ethnic group congregated, with their own 
organ ization, chiefs, councils of elders, and mosques, and following their 
distinctive customs. Consequently they lacked all municipal feeling and 
disappeared without leaving a trace. As market centres foreign traders 
operated in them, but they also were segregated into their own suburb. 
Ruler towns were unstable, the continual changes in their sites show­
ing that they were centres of village civilization. The various capitals of 
Mali, though they had a large trading community, were simply collec­
tions of villages. Tirnbuktu and J enne had different characteristics, since 
they were founded by members of the Mediterranean civilization for the 
purpose of trade, and remained stable th roughout the centuries. Other 
trading centres, like N yamina, Sansanding, and Bamako, were not 
normally ruling towns. Kano and Jenne were unusual in that they 
were both capitals and centres of internal trade. None of the founded 
capitals of the theocrasies of the nineteenth century, such as Sokotoand 
I;:Iamdallahi, became commercial centres. But the true markets of the 
Sudan region were traditional centres on trade-routes or outside a 
village, held on fixed days of the week. Markets were, therefore, not 
tied to tcwns whose instability did not upset economic life. 

Islam asan urban rel igion cannot exist in its distinctive form without 

I The pc:culiarities of towns in central Sudan are dC:llt with in the writer's fo rthcoming 
History of Islam in Wul Africa. 
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towns and only townspeople can conscientiously follow its principles. 
The farmer instinctively resists it as a disintegrative factor. On the 
ower hand, in the town, where life and personal relationships are more 
secularized, Islam is an integrative factor . Town life and trading in­
volve abandoning local religion, Islamic law can operate over a wider 
field of social relations, qat/i's courts can function, and teachers attract 
pupils from a wide area. In the townsman class there are three occu­
pational groups; clergy living on offerings and fees; men of business 
such as merchants and traders, craftsmen, shopkeepers, anq street 
vendors, for if profit is meagre so is the expense of setting up; and, 
finally, artisans and manual labourers. The heterogeneity characteristic 
of towns, however, derives from differences of ethnic origins rather 
than from divisions of labour. Islam, with its power to call to the one 
jiimi' for Friday prayer, is the only integrative factor. 

Islam and contacts with North Africa had little direct influence 
upon means of exchange. Coinage was not adopted in the Sudan states,l 
though shells were in use before they imported cowries. Exchange was 
the normal practice and in transactions the price was stipulated in 
mediums of exchange: rings, nuggets or mithqals of gold, strings of 
cowries (an unconsumable means of exchange), strips or bolts of cloth, 
bars of salt, measures of grain, slaves or animals. AI-Bakri says that 'the 
means of exchange of the inhabitants of Sill a are millet, salt, brass rings, 
and fine cotton strips called shakkiyyiit'.2 AI-'Umari wrote that in 
Kanem cotton material was the monetary standard: ' they use as money 
a cloth called dendi which is woven in their country. Each piece of 
material is 10 cubits or more in length .... They also use shells (wada'), 
beads, pieces of copper, and coined money (imported ?), but the stan­
dard upon which value is based is c1oth.'3 In western Sudan cloth 
formed the standard (tamma = 10 cubits) though for large-scale 
operations merchants used the mithqai of gold, a term employed later as 
a fictitious measure. Strings of cowries were used throughout the Niger 
region, but were less widespread in central Sudan:~ 

Internal commerce was carried on by individual itinerant traders. 
I Imported coinage was used by merchants but regarded as pieces of precious metal. The 

dCUTO tspagnol (Arab. abii madfa') was used for a short time in Sornu but was supplanted by 
the Maria Theresa. dollar. 

~ AI- Sakrl, p. 173. 
J MasuJik, p. 44; $ub~, v. 280. 
~ Cowries first appeared in Kano in the reign of Mul)ammad Sharaf (170)-31), d. 

Palmer, Sud. Mim. iii. 123. They were imported chieAy through the port of Ba.dagari, spread 
but slowly, and appeared in Sornu only in Barth's time. They were not strung as in western 
Sudan llnd counting was quite a problem. ~ 
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Few caravans went south of the sahilian ports, but individuals or small 
groups of traders could traverse the country without difficulty because 
their function was an economic necessi ty. In central Sudan the Hausa 
made trading their speciality, their acti vities extending throughout 
what is now Nigeria, across Dahomey and Togo into the Gold Coast 
where they met the Mande Dyula, the dominant traders of the Voltaic 
region. Throughout the west the word dyula has become synonymous 
with 'trader'. The traders of western Guinea are Mandinka, Soninke, 
and Susu. These traders acted as agents for Islamic culture, establishing 
themselves in vil-Iages along the routes, where they remained sometimes 
for years before returning home. Some settled permanently and thus 
created new Islamic nuclei. Villages -along trade-routes tended to 
acquire Islamic characteristics, whilst the people of the bush remained 
pagan. Even where least effective they created favourable milieux for 
the ultimate spread of Islam. 

The chief inRuences of Islam upon economic life derive from its 
universalism. I n this Arabic helped. I ts utility as a written language 
and its value as a link between scattered traders need not be stressed, 
and the schools which Rourished in trading towns perhaps owed some­
thing to the commercial as well as to the religious value of Arabic. 

~raders introduced large numbers of Arabic commercial terms, such 
as weights and measures, into Sudanese languages.1 But although the 
Islamic element took over the commercial field it brought little that 
was new. The same exports and the same methods continued when 
Berbers became Muslims. I n the exploitation of Saharan salt-mines 
and Sudanese gold extraction (a pagan monopoly) there was no improve­
ment. Handicrafts like leather work benefited from northern in­
fluences, but owed little to the direct influence of Islamic civilization. 

In practice the action of Islamic law is not very effective. In towns 
trading practices, being based upon economic expediency, are little in­
fluenced. In village life the ethic of the individual only partially dis­
places the collective ethic of the cultivator. Islamic regulations affect 
the trader most in the sphere of personal and social relations. H e regards 
the duty of almsgiving as imp9rtant both for the welfare of his soul and 
the prosperity of his business. Contracts follow customary procedure 
but have been influenced by Islam and it is difficult to tell in the Sudan 

I For example, the ArabicmlJddwas adopte:d throughout the: Sudan for a me:asure: ofmille:t. 
I t was an important exchmge: standard since: millet forme:d the basis of e:conomic life:. In some: 
villages the chief ke:pt a standard measure: mainly for the convenience of itinerant tn.den. 
Similarly with measures of length: Arab. snihr, 'span', Mande sihiTO, Songhay Ii/hi, Fulfulde 
,ihn:. 
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zone which elements are indigenous and which due to Islam. The qa¢i 
will normally allow customary law except in the negative sense that h~ 
w0uld not recognize a contract which was directly opposed to Islamic 
law, such as one concerning the sharing of the profits of a brothel or 
a self-pawning contract. Though the written contract has been intro­
duced contracts are normally verbal, sealed by a handclasp and the 
recitation of the Fatil)a. I Estimation of the correct day and even hour 
is important in drawing up a contract, and a plea before a qa¢i that one 
had been enacted on an unlucky day would have a reasonable chance of 
being accepted as evidence of its invalidity. 

Traders are well acquainted with the devices by which the prohibi­
tion of usury may be circumvented. I n the modern Islamic world these 
have ceased to be of interest, but in West Africa they are still prevalent. 
The prohibition is interpreted as applying only to interest on loans of 
money.' Consequently the legally- minded get around it by loaning 
goods, the debtor promising to repay double after a year; in other words, 
he acknowledges that he has received more than the actual amount of 
the loan. Qa¢is recognize this type of transaction for it has received the 
sanction of the schools and the creditor can apply to the court to enforce 
restoration or the equivalent in money,3 but claims for interest on 
money lent would not be recognized. The normal small trader needs to 
borrow very little, but those who wish to make bulk purchases operate 
with a sleeping partner who receives a proportion of the profit by way 
of interest. Farmers frequently borrow grain or mortgage their harvest 
to tide over the 'hungry season' before the harvest, agreeing to repay 
It measures for each measure borrowed, but these are generally short­
term loans. The Islamic prohibition has been beneficial to the farmer 
and small-scale trader for, in spite of the devices adopted to circumvent 
the letter of the law, a borrower cannot get heavily into debt since the 

I Mande :fatiha dO, 'to conclude a contract'. 
t A successful Hausa business man, al-l;1.ljj al-l;Iasan, who died in 1955, 'used to find an 

outlet for surplus capital by advancing money to any promising young men who put up to him 
a Ilkely sounding trading scheme, asking them to repay half their profits (in rome cases less; 
in some cases none) if they made any. The size of his bank balance can be judged from the fact 
that he was one of those gilded men of Kano who stipulate (or religious reasons that their 
deposit accounts shan be non-interest-bearing, but who receive instead a substantial "dash" --­
each year' (Wt.1IAfrica, 29 Oct. 1955, p. 1020). 

3 Professor Daryll Forde writes: 'In Zaria province, for example, the judges who admin­
ister the Kotnnic law, admit as a valid transaction the sale on credit by n money lender of an 
ar ticle such as a gown, actually obtainable for say Jr. cash, for 101. This the buyer proceeds to 
sell for 71. in ordcr to secure that amount of cash and eventually repays the "seller" the agreed 
price of JOt.' (The Native Economict of Nigeria, 1946, p. 165). H. Minor (The Primitive City 
of Timbll}.lu, 1953, pp. 69-70) reports the snme practice in Timbuktu. 
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interest remains fixed, however many years elapse before repayment, 
and the creditor has no legal means of enforcing repayment of illegal 
loans. 

Islam exercised little influence upon the industrial sphere, primarily 
because of the hierarchization of society into craft classes and castes. In 
central Sudan craftsmen were organized into guilds or trade corpora­
tions, bound together by common professional interests, mutual help, 
and recognition of the authority of the guild-head. The latter, equiva­
lent to the amin of the Arab siiq, acted as intermediary between mem­
bers and central authority, fixed prices for their commodities, and 
regulated differences. CraftSmen in towlls are invariably Muslims, but 
the Islam of members of the professional castes is superficial. The 
technique of crafts and the organization of markets involve ritual, 
therefore Muslim craftsmen cannot abandon old practices. In North 
Africa ~raftsmen have a patron saint, but those of West Africa are 
under the protection of a patron spirit, considered as inventor of the 
craft. No Hausa smith would neglect to offer sacrifice to Ma~era, their 
chief spirit, nor a hunter to Gajere and other hunter or forest spirits. 
Similarly with markets. M. G. Smith remarks: 'Despite the long 

-centuries of Islamic proselytization in Hausaland, the market derives 
its mystical charter and its economic vitality from the traditional pre­
Islamic spirits.'l 

S. INFLUENCE OF ISLAM UPON MATERIAL CULTURE 

Sudanese peoples had attained stable forms of cultural organization 
long before a specifically Islamic culture began to penetrate. Influences 
from the lVlediterranean and Nilotic regions had been so absorbed as to 
seem wholly indigenous. When Berber traders introduced Islam into 
the southern Sahil they forged a much closer link than had existed 
before between the North African and Sudan civilizations and it was 
naturally this. belt, the zone of transition between Sahara and Sudan, 
Berbers and Negroes, which was most influenced. Islam penetrates 
most deeply where a strong urban culture is already in existence, but in 
West Africa, a sphere of village civilizations, it had to create its own 
urban milieu and cultural characteristics. 

The native religious assembly is characterized not by a building but 
by the sacred grove such as is mentioned in the first account of Gana. 

1 Mary Smith, Baba of KQro, p. 281. 
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Urban Islam required the large building for worship. For this purpose 
the type of architecture associated with the SahiI lent itself, and this 
style became associated with Islamic culture simply because Islam first 
gained the people of the SahiL It is not characteristic of Mandinka 
village civilization, in spite of the inclusion of J enne and Timbuktu 
within the sphere of the state of Mali, but is found in the urban civiliza­
tion of the Sahil and Sudan from Futa Toro to Lake Chad. It is rarely 
found outside this region with the exception of the Dyula dispersion. 
The Dyula, deriving from the urban civilization of J enne, have taken 
this style wherever they have founded settlements, not only at Bobo 
Dioulasso in the savanna, but even in the forest country of the Ivory 
Coast where they continue to maintain it in spite of the different, and 
seemingly unsuitable) climatical conditions. Their villages have the 
characteristic Sudanese aspect of straight alleys) running between flat­
roofed mud houses) with their pinnacles and water spouts, surrounding 
an inner courtyard upon which the rooms open. Pylons stand on each 
side of the heavily-worked entrance door with its carved lock) identical 
with those of North Africa. But this style of architecture remains exotic 
since it has not been adopted by the natives of the region. 

Islamic contacts modified the economic life of West Africans chiefly 
in so far as Muslims became agents of economic exchange; conse­
quently they played a pivotal role in the diffusion of Islamic material 
culture. This is most evident in regard to personal habits and clothing. 
Islam enjoins personal taboos) forms of hygiene and manners which 
have inculcated habits of cleanliness) courtesy, and propriety. Here the 
effect of Islamic legal morality is more evident than in economic life. 
Though its effect in this sphere varies among different peoples certain 
elements always go along with islamization and are evident in the 
village as well as in the town. A Muslim village, even though but super­
ficially islamized, is never quite the same as a pagan village, and the first 
stage is the adoption of elements of material culture, many of which, 
though not in th.emselves specifically Islamic, are associated with its 
civilization in the eyes of pagans. Material culture is closely allied with 
religious differentiation. If a man is naked or semi-naked he is a Paga~ 
if he wears a robe or gown he is a M uslim) if he puts on shorts or 
trousers he is a Christian. If he urinates squatting he is a Muslim) if 
standing a Pagan or a Christian. Some cultural elements are adopted 
in dissociation from Islam as a religious culture, whilst under different 
circumstances they are adopted because pe<:ple want to be thought of as 
Muslims. In this category of material tmits actual religious elements 
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must be included. A Pagan in a M uslim envi ronment imitates the ex­
ternal postures of ritual prayer as part of his attempt to assimilate him­
self, even though temporarily> into his new environment. In the sphere 
of village civilization the different tra its coexist on a basis of religious 
differentiation,I and many elements of material culture will not be 
assimilated unti l people have crossed the dividing line. 

Traders' importations were naturally governed by demand. New 
material goods which fit in wi_th established cultural patterns are easily 
adopted, any which might upset the pattern of life are rejected_ But 
Islam, by modifying habits of mind, opens the way for new acquisitions. 
In any case they are africanized and become part of African IslamiG 
culture. The stress Islam places upon clothing encourages the art of 
weaving, but styles of the turban or gown are not the same as those of 
North Africa. The most important cultural introduction of Islam was 
the alp~abet, but even here, though it has no relation to anything in 
former life and is wholly associated with Islam, a Sudanese style dis­
tinctive from that of North Africa made its appearance. 

The distinction between things directly due to Islam and those 
associated with Islamic culture by no logical process is seen more clearly 

- in the sphere of personal habits. Islamic culture carries with it a deep 
sensitivity to nakedness and has led to the adoption of clothing and to a 
general uniformity of type and style, though with local variations and 
with the usual differences in style and quality between rulers, clergy, 
peasant, and nomad. The universal type of Sudan Muslim dress con­
sists of short pants and a little smock with short sleeves for men and a 
wrapper round the waist for women . A long full gown is worn over 
this on special occasions and by men of rank, together with a cotton cap 
and a turban; and women add a blouse or voluminous wrapper. Chiefs 
wear varied types of head-dress; in the west a round or conical head­
gear, in the centre an adaptation of the Tuareg mouth-veil.z These 

I This may be illustrated by the Mande higher numeral R~m~ , which is apparently an 
ancient assimilation: ancient Egyptian Menun (value 80), Berber tU1f~rj., Fulfulde {:TmeTe, pI. 
llme. In Mili and among Mandinka pagans today its value is 60, with Bambara it is 80, bu t 
wherever Islam has been adopted its value is 1 00. Three systems of enumeration, therefore, 
exist in the same language group basea on the same word. T raders have had to distinguish 
them : 11Ulli-tiRtm~, Da11Ulna-tiJumt, md siitImi-ya-kmt (or faradye-la-R~me), the I slamic Aeme 
(see M. Delafosse, La Langt« Mandingu~, i. 2.74-5 j S. de Ganay, 'Graphie bambara des 
nombres', J. SOC. Afr. xx (1950), 2.96 D. I). 

1 The peoples of north-central Sudan have adopted many Tuareg characteristics. Thevisage 
muffler (but not the mouth taboo with which it is associated) has been adopted in a simpler 
form, merely hiding the lower part of t he face, by northern Songhay, Zerma, H ausa, and 
settled Fuhmi chiefs. Many have also adopted the Tuareg sword, arm dagger) and bracelet. 
Hausa and Zerma chiefs use the Arab saddle, mount from the right, and do not use adjustable 

--------------------~ ".. 
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head-dresses are worn by the commons only on special occasions. In 
general) neither blacks nor whites of the Sudan mind praying with the 
h;:ad bare, contrary to the attitude prevailing in most parts of the 
Islamic world. Muslims have maintained the custom, universal among 
pagans) of shaving the head when in mourning. Henna usage I is a 
characteristic of Islamic civilization which has spread widely because of 
a prophetical recommendation. It purifies, it is known to mollify jinn 
and neu tralize their urge to harm. Its application characterizes all 
Islamic festivi ties and transit ional rites. The night of the great henna 
(/ai/at a/-~innii) al-kabira), a feature of marriage ceremonial in Morocco 
and the eastern Sudan, has been adopted by Songhay and R ausa. 

Islam inculcates habits of personal cleanli ness and refinement of 
manners, the first being due to its ritual regulations, and its adoption 
leads to demands for soap and perfumes. The effect of Islamic taboos 
such as drinking intoxicants and eating carrion has been mentioned 
elsewhere. The slaughtering of animals according to the Islamic rite is 
an early acquisi tion, important in that it makes flesh licit. Islam pro­
hibits mutilations, tattooing, and incisions, except circumcision and 
excision) and the disappearance of deformation customs is an index 
to depth of islamizat ion. Tattooed Musli ms are generally those, like 
Dyula) living among pagans whose wives conform to custom in having 
their chi ldren done. Taboos form a common element linking Muslims. 
Those that run counter to more important things will not be accepted. 
The taboo on contact with a dog is effective where people have no use 
for it) but ineffective with people who engage in hunting. Islamization 
normally leads to the abandonment of the practice, common among 
many pagans) of eating dogs. 

Fermented drink is closely linked with the sacred and plays a great 
role in religious and social life. Islam naturally seeks to break this link 
and the prohibition of alcohol is closely associated with the ban on 
offerings to communal cult deities. This prohibition has had consider­
able effect even though everywhere Muslims will be found who ignore it. 
Public opinion can be mobilized against fermented drinks on account of 
the role they play in pagan life. Here:an Islamic taboo has:been beneficial 
and Western influence harmful. Beer) of course, is part of the natural 
diet of many Africans) and it is not this which is the problem today) but 
stirrups. Al-'Umari says (Masull/:, pp. 68-69) that the people of Mali used the Arab saddle 
and method of riding except that they mounted from the left. 

I Its diffusion in the Sahil is no doubt pre· Islamic. AI-Bald says that henna was cultivated 
at Awdaghast (pp. 157, 168). The Arabie word has been adopted by the Songhay (aWnna). 
Hausa !allt may come from Tamahaqq ant/!a which itself is probably derived from ~i"IlIJ.·. 
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imported or local factory stuff. Clergy do not find this question easy to 
deal with and almost everywhere one finds controversy. In general, 
they argue that the prohibition mentioned in their law books only 
applies to palm wine and spirits but not to beer which has but a small 
percentage of alcohol. Nupe clergy asserted that God had prohibited 
muge (palm wine), but not ege (beer made from guinea corn), nor, sur­
prisingly, barasa (trade gin). A few said that beer is prohibited, prob­
ably because of, its local association with libations, but not palm wine. A 
great role is played by the kola nut in supplying the place of beer in 
Islamic rituals. It is an essential element in all ritual surrounding the 
great events of social life, and consecrates contracts and oaths. Since the 
law books d0 not mention it, chewing. could be retained, but with an 
essential change from red to white kolaS in Islamic ceremonial in west­
ern Guinea, parallel to the change from red to white rice offerings. 

Another prohibition concerns representational art. Islam affects 
symb0Iic art associated with house decoration largely through the dis­
sociation of idea and symbol. I t has a withering effect upon other aspects 
of the imaginative life. It destroys representational art, less as a result 
of the actual prohibition, as through its rooting out of pagan symbols, 

-like masks of mystery cults and representations of ancestors. I This is the 
- same process as operated in early Islam, for the prohibition is not due 

to the Prophet's express legislation. We have to remember that under 
the old regime art was a vehicle of religion, decorative arts were not 
related to aesthetic appreciation but to th~ old spiritual world of 
associated ideas; hence when the symbols are displaced there is no 
aesthetic need to be satisfied which might be diverted to other channels 
of art. Islam, however, has not had a negative effect upon music2 and 
dancing, the African's natural means of expressing his feelings. Whilst 
music is the speciality of the griot caste, the dance is the pastime of all 
classes, young and old, men and women, Muslims and pagans; only 
clergy and chiefs do not take part out of concern for their dignity. 

I Lebeuf and M .. sson Dr:tourbet (La Civilisation du Tdwd, p. 141), after describing the 
art of the So peoples, write: 'L'islamisme a tue cet art des representations et) partant, la 
technique de la eeramique qui, depuis lors, n'a cesse de regresser jusqu'a ne plus pouvoir pro­
dujre ljue les grossiers ustensiles contemporains.' ~ 

Z The folk-musie of the Sudan was little influcnced by borrowings after the rise of Islam, 
but rulers who adopted aspects of the ceremonial of eastern courts certainly imported some 
music.1l instruments; see H. G. Farmer) 'Early References to Music in the Western Siidan', 
Y·R.A.S., 1939, pp. 569-79. 
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The Influence of Westernism 

1. THE IMPACT OF WESTERN CIVILIZAT I ON 

I
N considering the impact of W estern civilization some comparison 
will be necessary between its influence upon pagan as well as M us­
lim regions. Nor can modern administrative divisions any longer be 

ignored since there are differences, not only on broad lines between the 
colonial policies adopted by British and French, but also by each power 
at different times, in different regions, and towards Muslim and pagan 
populations. Also, although boundaries cut across climatical bands and 
bring most diverse peoples into one political unit, their present political 
and economic organization is important for assessing the contemporary 
situation for it has given each division a definite individuality and has 
governed the direction and speed of the infiltration of Western ideas, 
the intensity of the resultant changes, the forms of economic and social 
evolution, and posed problems peculiar to each political region. Thus 
different forms of political evolution are in progress in French and 
British Africa. At the same time, Western ideas, working through the 
new institutions, are causing ethnic groups to differentiate themselves 
in a quite new form of consciousness from any in earlier African life. 

We may recall the scheme of culture contact presented in the second 
chapter, in which Western civilization is given its place in the con­
temporary scene of contact, reaction, and adaptation. The culture fields 
with which we are confronted are: 

Local African Cultures: that is) the regional cultures, the inherited 
traditions and customs of the local folk culture; 

West African Islamic Culture: the main theme of this book has been an 
analysis of the impact of Islam upon African culture and the result­
ing socio-cultural organization. But further, as a result of the 
European occupation, has come the challenge of 

Western Culture, and it is necessary to see what has been the response of 
Muslims to its disruptive tendencies leading towards the seculariza­
tion of life. 

This impact, leading to the adoption of elements of material culture 
(such as technology and cash-crop cultivation) and of its secular ideology, 
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has been unequal in its effect upon different types of societies, such as 
those of town and village, and upon pagan and Muslim communities, 
but we may generalize in broad lines as to the contemporary results. 

In the sphere of Sudanese village culture the local culture field re­
mains the dominant element, modified in varied degrees, according to 
region, people, or class, by the Islamic culture, and to a much lesser 
degree by the infiltration of Western elements. In the sphere of Sudanese 
urban life the three.patterns operate with quite different emphases from 
those within that of vi llage culture. The Islamic is the dominant cul­
ture pattern, Western influence affects certain spheres of life, and the 
old culture, originally the village civilization, is weakest, for it consists 
of disparate elements of old social patterns together with remnants of 
cults and practitioners, which, divorced from their natural setting, be­
come non-functional in the life of society. When we turn to the coastal 
urban centres once again the emphases are different. In this sphere the 
'\'" estern is the dominant element, the local culture (in Senegalese 
towns this is the local-Islamic amalgam) comes second, and the Islamic 
is a semi-integrated intrusion, even in Lagos where the population is 
5_0 per cent. Muslim.! 

The various cultural agents and forces which lead to the modifica­
tion of traditional life by the West are: 

I. Political forces: colonial officials and the policies of the govern­
ments they represent. 

2 . Economic fr;rces: European officials of agricultural departments, 
merchants and the like, acting as agents of world economic forces. 

3· Educational) welfare, and religious forces: educationists, mission­
aries, health and sanitary authorities, and the policies lying be­
hind their activities. 

It wi ll be noted that these agents are all Westerners and that their per­
sonal impact is limited) only the missionaries being closely in touch 
with African life. It is rather through the impersonal action of these 
Western agents that changes are effected. The really effective agents of 
transmission are Africans, so we get: 

I Coastal towns divide into three groups corresponding to the main littoral climates: the 
sub-Canarian (towns like St. Louis and Bathurst which have a long European history); 
Guinean (Bissao, Conakry, Freetown, and Monrovia, to Dame only capitals) j and the Beninian 
(towns of the Ivory Coast, Ghana, Togo, Dahomey, ~nd Nigeria). In this last group the quanti­
t ative penetration of Islam varies considerably, but it is represented mainly by immigrants 
from the interior who are distinct and recognizable in dress and deportment, professions, 
customs and religion) and remain relatively untouched by the Western ferment in which they 
are living. 
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4. Social forces: Western-influenced Afr icans of various types : 
Creoles in their role as intermediary communities, teachers, govern­
~ent officials, trade unionists, the politically conscious, and the ad­
vanced and evolues who have studied in W estern schools or in Europe. 
The lead in modification comes from the urban centres which influence 
the countryside through the links that exist between town and country, 
urban relatives, villagers working in towns, on agricultural schemes, in 
mines, and the like. 

The forces set in motion as a result of the impact are unparalleled in 
any previous phase of African history. Formerly outside influences, in­
cluding Islam, came unh urriedly and naturally, and were assimilated 
by Negro peoples into their own cultural heritage without radical dis­
placement or resulting in an essentially new point of departure. This 
was true even of European influence until the present century, for since 
the Portuguese first landed it has been continuous in a narrow coastal 
strip and many aspects were absorbed naturally. But the present 
century has been characterized by the abrupt nature of the impact and 
the revolutionary type and rate of change that has been set in motion, 
especially in littoral regions. For example, in the economic sphere stress 
is placed on industrial crops like cocoa and ground-nuts whose cultiva­
tion brings about changes in traditional agriculture which in turn 
modify social and cultural patterns. People can no longer live in a 
closed economy in which each social group produces purely for its own 
needs) but their economy is geared to world needs. Similarly in other 
spheres, new forms of political and social consciousness and organiza­
tion are being forged in the process of readjustment. No village remains 
completely untouched by some aspect of Western influence. So revolu­
tionary are the changes that are taking place that African cultures in 
thei r traditional form are unable to cope with the forces and are suc­
cumbing to them, for they could not assimilate Western civilization in 
the same way they assimilated fugitive radiations from earlier civiliza­
tions. 

At the same time) owing to the impossibility of acquiring a true 
historical perspective, we need to be cautious in trying to estimate what 
is actually happening. Anyone viewing the changing scene of Africa... 
today is more likely to over-emphasize the shock of the impact and the 
rate and depth of change than the reverse. This is because the outward 
signs of change are so predominantly before our eyes, whereas often 
they are being assimilated more naturally than we suppose and village 
people's inner life remains substantially what it was before. This- is 
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especially true of those West Africans who were islamized before the 
impact made itself felt. 

The difference between the reaction of pagan and Muslim societies 
deFives primarily from the nature of their socio-religious systems. Islam 
protected Muslims against the main impact through having provided 
them with a universalist religion, a social and cultural pattern common 
to diverse groups, and an attitude of cultural and religious superiori ty. 
Other insulatinKfactors derived from the situation of the main Muslim 
communities in the interior far removed from the main impact, the 
unsuitability of much of their region for rapid economic development, 
and the difference in policy adopted by colonial governments towards 
Muslims and pagans. 

Muslims, confronting local African cultures, had been imbued with 
an attitude of cultural and religious superiority. When faced with con­
quest by European powers demonstrating a technical superiority they 
responded by a self-protective withdrawal. The fact that Islam came to 
Negroes as acivilization gave them greater resistance to Western civiii'Za­
tion. No statement could be wider of the mark than that of Dr. C . K. 
Meek who, after mentioning that Islam has raised 'barbaric tribes to 
a higher level of civilization and welded them togetHer into one homo-

- -geneouswhole', goes on, 'thus Muhammadanism, or Semitic culture, has 
made the way easy for the reception of Western civilization'. 1 In fact, the 
exact opposite would be nearer the mark; the new order, based on the 
secularization of the theory behind these influe[lces, is a direct challenge 
to the fundamental principles upon which Islamic civilization is based. 

The powers of resistance inherent in Islamic societies have ensured 
that the process of change has been gradual, restricted in operation, and 
allowed to influence only limited spheres of life. Gradually [hey are 
giving way, for no people in Africa can completely immunize them­
selves against the penetration of these forces, especially now that they 
are finding themselves lagging behind the more open societies of the 
coastal regions in material, economic, educational, and political develop­
ment. Youth are realizing that it is necessary to understand the new 
world into which they are being drawn and therefore coming into 
opposition to the traditionalists and priv·ileged who seek to retard. All 
the same, though the impact of the West has created many problems its 
effect upon Muslims contrasts strikingly with its effect upon pagan 
societies. This helps us to understand the change Islam has wrought in 
the lives of Africans who assimilated its culture. 

I Meek, Macmillan, and Hussey, Europe and Well Africa, J940, p. 13. 
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On the other hand, there is a great difference between the atti tude 
adopted towards W estern civiliz.ation by long-established Muslims and 
th.at displayed by those who have entered the Islamic fold during the 
last hundred years and have no t acquired the conservative mentality 
characteristic of the fi rst. These have shown themselves ready to come 
to terms with present realities, have proved more adaptable, and have 
acquired a m ore secular att itude towards religion. 

One further aspect should be mentioned. Since culture contact has 
a reciprocal character the other face, the condi tioning of the European, 
should not be ignored. T hey are just as much in the triple culture 
situation as African new men. The Islamic environment modifies 
colonial policy and the administrator, missionary policy and the mis­
sionary, economic planning and the expert. This aspect is important 
since it explains regional differences and the vacillations and modifica­
tions of official policy. Similarly the missionary, when allowed to work 
in Muslim regions, had to adopt a different policy in regions of con­
solidated Islam from that he adopted in pagan regions. T his is one of 
the factors to be taken into account in explaining, for example, why 
Christianity in Hausaland is a foreign religion, represented mainly by 
Yoruba and Ibo but not by Hausa Christians. 

2. POLIT I CAL CHANGE 

The contrast between British and French policy towards Muslims 
is marked. We will look first at British policy in Northern N igeria. 
T he British entered upon the conquest of the Fulani-Hausa states in 
the spirit of slave-liberators of the nineteenth century. But once in 
control they perpetuated the system of rule whose tyranny they had 
ostensibly set out to end. Their aim was little more than one of ex­
pediency, the maintenance of public security as cheaply and as effect­
ively as possible. They accordingly bolstered up the disintegrating 
states, interfered as little as possible with established institu tions, and 
kept out all 'progressive' influences. T hey promised the emirs that there 
would be no in terference in religious matters and interpreted this to 
mean that Islam would be upheld as the rel igion of any sta te whose 
ruler called himself a Muslim and its people insulated against other 
religious influences. 

I n adopting his policy of indirect ru le L ugard thought that he was 
following the normal principles of the Sudan state, the virtue of which 
lay in the way it allowed traditional forms of rule to operate within the 
general framework. There was, however, th is primary difference. The 
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British conquest followed upon a relatively recent Fulani conquest, in 
full dissolution when they took over, and they confirmed and stabiliz.ed 
this alien authority which proved unadaptable to changing conditions. 
The French, on the contrary, by changing the superstructure were 
building upon sounder principles for this interfered less with primary 
institutions. 

This policy, besides assisting the spread ofIslam, enabled I slamic law 
to gain greater influence. In fact, before they came under British ad­
ministration rulers and their courtS accorded greater recognition to 
custom than today. Nadel shows how in the Nupe sta te under British 
rule Islamiclaw has been gradually overriding customary law. Through 
the operation of the principle that a strQnger law drives out the weaker, 
Muslim law becomes predominant. Qaitfs are ignorant of the unwritten 
code, they make pagans swear on the Qur'an, and they in consequence 
feel themselves free from the obligation to tell the truth. l Clerics in 
Northern Nigeria tried to push the application of the sharta as far as 
they could. Generally Muslims take the line of least resistance and 
allow an award to follow Islamic rather than customary law, but open 
clashes were not infrequent. 2 

The policy of indirect rule as interpreted in Nigeria shackled its 
- peoples with the existing ruling class, tied down both Muslims and 

pagans to the status quo, and isolated them from the rest of the world; 
and although this policy failed since it did not take into account the in­
evitable encroachments of new forces, it succ~eded in so retarding the 
northern emirates that they remained stagnant and undeveloped until 
recent years. 

Yet in spite of this policy political change was unavoidable from the 
very outset of British ru le. Although the administration reinforced the 
political apparatus, real power was taken away from the chiefs, political 
boundaries were rearranged, and chiefs' powers were limited since they 

I See S. F. Nadel, A Black By:antium, pp. 1,65-74' 
J See Lord Hailey, Nati'IJe AdminiSlrafion in Ihe British African Terrifories, 1951, part iii, 

p. 95. As we h2Ve seen, colonia l powers were confronted bycustornary law among Muslims as 
well aspagans. Theelttent to which I slamic law was applied depended upon custom (in Northern 
Nigeria Is1D.mie 1D.w came under the provisions of 'native law and custom') and varied con­
siderably in different localities. Colonial powers thertiore recognized the application ofhlamic 
Ia.w in certain spheres, but had to add to their ordinances the clause, 'excepting those point' 
where customary ill:,., applies'. Only in the Gambia is there a definite enactment recognizing 
Islamie law (Mohammedan Law Recognition Ordinance of 1905). This grants to sharl'a 
courts jurisdiction in cases between Muslims relating to status, m3rriage, succession, dona­
tions, testaments, and guardianshipj bu t not to civil contracts and criminal matters. I n 
predominantly pagan areas in all territories Islamic law was applied, as exceptional to the 
prevailing customary law, to Muslims who cared to invoke it. 
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were subject to the legislative and administrative control of the Pro­
tectorate government. T he law was that of the colonial authority, for 
ev_en though Islamic law was recognized the spheres in which it could 
operate were determined and a western criminal code imposed. I Through 
the secularization of political theory a breach was opened between re­
ligious tradit ion and political life and the former could not have its full 
effect. 

Eventually the government realized the limitations of its policy,2 
mainly through the rise of nationalist movements in the south . Yet long 
before the policy of isolation had failed, for it had proved impossible to 
insulate the inhabitants of the north completely. Then the necessity of 
t ransforming an artificial creation like Nigeria into a freely-associated 
self-governi ng state forced the government to real ize that their north­
ern policy must inevitably lead to the formation of another Pakistan, 
and a belated attempt was made to develop the northern regions. Once 
they introduced innovations to improve conditions of living, dispen­
saries and hospitals) schools and agricultural schemes, the influx of new 
ideas was accelerated. 

British policy in Nigeria cannot be compared with that in their other 
West African territories for in these there were no comparable Islamic 
states) but rather w ith French policy in the Muslim regions of the 
A.O.F. The French, with their twin aims of direct rule and assimila­
tion, showed indecisiveness in their policy towards Islam. Two paraIlel 
strands run through it, one pro-Muslim and the other, not so much pro­
animist, as an attempt to hold the balance. Certain governors (Faid­
her be, Grodet, and de Coppet) adopted a policy of fostering Islam. Like 
the British they regarded it as a stage towards civilization, and con­
sidered as Muslim any village which had a mosque. By reason of their 
experience in North Africa they felt themselves on familiar ground 
when confronted by Muslims, whereas the Negro world was strange 
and unaccountable. In the early days when there was a shortage of ad­
ministrators Muslims were a useful resource and former N.C.O.s or 
interpreters were made local chiefs. Similarly they seiz.ed upon Islamic 
law to govern the personal and social life of anyone who could possibly 
be called Muslim. As elsewhere there was the usual legal dualism 

I In Northcrn Nigeria the Muslim courts were given wide powers of criminal jurisdiction, 
but nowhere else. In thc A.O.F. 3. decree of 17 Feb. 1941 provided a Native Penal Code 
modelled on the French code. 

1 Sir Don31d Cameron W3S the first governor to critici:tc the extreme way in which the 
policy of indirect rulc was conceived and operated in Northern Nigeria in a speech to the 
Legislative Council in M3rcb 1933. 
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between the Code Fran~ais as the penal code and Qur'anic law as the 
civil code. To smooth their path the French at first recognized Islamic 
education, although tiley realiz.ed that it was no help towards the civil­
izi!lg ends they had in view. In the earlier period they tried to regulate 
it, but afterwards concentrated upon education in French and limited 
recognition of Islamic education to the maintenance of a few establish­
ments for special purposes such as training of qarjIs.I 

But the French, as a result of their experience in conquering the 
Muslim adventurers and dealing with outbreaks of saj-disant Mahdis, 
also regarded Islam as a menace and this thread runs through their 
attitude. Islam appeared to them, first as the strongest force opposed to 
their penetratib n2 and then to internal security. The wars of al-l)ajj 
cUmar) Sam5ri, RabiQ.) and a host of smaller chiefs had led to political 
disintegration and anarchy. As in Northern Nigeria their conquests had 
fragmentated and no powerful states remained. Hence the French en­
counter-ed no great opposition in their conquest. But once in control, 
the administrators, however favourable they were to Islam, followed 
a different policy from that of the British. They had no use for the 
system of indirect rule and proceeded to eliminate the important Mus­
li-;n chiefs.3 A few were retained) though without real authority) in 

---order to smooth the path of transition to a new political order. But 
whenever expedient) generally immediately they showed signs of dis­
affection, they were dispossessed. The almiimi of Futa Jalon was kept 

I The British administration also made some provision for the te.:lching of I slamic law. In 
1934- the Kana Native Administration founded a law school with three teachers from the 
Anglo-Egyptian Sudan. This was taken over by the government in 1947 as the School of 
Arabic Studies. Although it has produced gradulles with an advanced knowledge of Arabic 
and fiqh, they do not compare with those of the past for many of the existing 9arj1S trained 
under the old system of seeking-masters display a most impressive knowledge of the sharI'a. 
The inclusion of a more liberal range of subjects has, on the other hand, given graduates of the 
Kana school a wider outlook. 

Z AU Muslims were by no means opposed, certainly not the non-privileged and dispossessed 
who aided the French to eliminate tyrants like the Tokolor and Samori and beaved a sigh of 
relief when they were destroycd, yet after a generation or two of peace many of the younger 
generation tend to look upon these conquerors as champions of Sudanese independence. Islam 
nourished their opposition to alien rulers and was the strongest obstacle towards the policy of 
assimilation. . 

R. Delavignctte {Freedrrm and Aii:horiry in Fnnt'h West Africa, English trans!' 1950, 
p. 7S} shows that French policy 'did not encroach on custom as much as has been supposed. 
For most of the great chiefs who were displaced by our nominees were themselves feudatories 
who held their fiefs from the slave-trader for whom they rounded up the game, or they were 
the soldiers of a Moslem war lord who handed over the pagan cultivators to them as serfs. 
They did not express, they rather oppressed the old Africa of the land and the villages. And in 
replacing them by our chiefs of cantons, we have most often merely substituted for a usurper 
a sort of functionary.' 
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on for a time but his rule was final ly abolished in 19 I 2. A fter conquer­
ing Masina in 1893 they appointed' Ajib, almomi of Dingiray and 
brother of Amadu Seku, as ruler, but in 1902 he was put on pension 
and the region brought under direct administration. In Futa Toro the 
authority of the chiefs of the old regime declined considerably to the 
advantage of the chefs de canton appointed by the administration. M inor 
chiefs were replaced by men of the same stock as the people they ad­
ministered or by nominees from the army. Where a great indigenous 
chief such as the Moro Naba of the Mossi accepted French control 
peacefully he was allowed to retain his symbolical, moral, social, and 
religious authority, but his political au thority was reduced almost to 
nothing. Chiefs in general became subordinate officials of the adminis­
tration. 

Shortly before the First World War many administrators, realizing 
that Islam was in opposition to their civilizing ideals, felt that its spread, 
accelerated under the conditions provided by their rule, might endanger 
French hegemony. The result was a number of books with the title 
theme of L . G. Binger's Le Piril de I'Jslam(Paris, 1906), culminating 
in J. Brevie's L' 1 slamisme amtre 'Naturisme' au Soudan Fran;ais ( 1923) 

which set out to show that Islam, on the wane when they rook over, 
had been given new life and unprecedented opportunities for expansion 
under the occupation; that it was disruptive of the religio-social order 
of Africans; and that pagan communities which had resisted its en­
croachments were in danger of social disintegration . A circular drafted 
in 19 J I explaine j the new slant in policy and affirmed that every effort 
was to be made to arrest the decline of African religion and consequent 
disruption of the old society. Restrictions were to be placed on the 
movements of itinerant alms-collecting and proselytizing clerics, whilst 
permits to perform the pilgrimage and open new mosques and schools 
were to be granted only by provincial governors. 1 

Two things strike one immediately regarding the territories formed 
by Western powers: the artificiality of the frontiers hastily drawn 
during the closing years of the nineteenth century and the disunities, 
political, economic) and religious) which exist within these artificial 
boundaries. The organizations set up by Western administrators could 
override natural loyalties, but once transition towards a new political 
order brings out new aspirations the disunities begin to show themselves. 

I J t was this policy which led to official encouragement of the work of P. Marty on regional 
Islam, an important feature of which from the point of view of the administration was the 
listing of Islamic clerics 2nd estimates of their influence. 
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An inevitable result of the occupation has been the awakening of 
nationalism. There are enormous variations in the degree and extent in 
which different regions have been affected by Western influence. It has 
been strongest in coastal areas, including predominantly Muslim Sen­
egal, but away from these areas it has been relatively slow and has had 
a milder impact. Political activity has been most intense in the areas 
where Western penetration has gone deepest. The ever-changing 
political scene is outside the sphere of th is inquiry and we are only con­
cerned to point out the influence Islamic allegiance can play in the 
political scene. This is most evident in Northern -Nigeria where re­
ligion continually made its appearance in discussions with the M uslim 
evolue class about their political aspirati.ons. Muslims, unlike pagans, 
had never eA-pected a millennium from the W est) but a form of nation­
alism has appeared which in varying degrees is animated and rein­
forced by Islam. When pressure from southern politicians forced the 
British-to make progressive moves towards granting self-government a 
deep cleavage in political ideals showed itself between north and south_ 
Islam as the established religion gave an appearance of solidarity to the 
north although only two-thirds of the people are Muslim. Southerners 
had been evolving rapidly whilst northerners had not been affected in 
any radical way. The ruling authorities desired no change and viewed 
the aspirations of the southerners with suspicion. Regionalism was in­
evi table. National ist ideas brought out these deep-rooted prejudices and 
led to the formation of three regions with a central legislature. 

A number of groups may be distinguished in Northern Nigeria from 
the political point of view. There are the ruling classes whose primary 
concern is the maintenance of the status quo. Polit ical parties in the 
south) as in Ghana, realiz.e that a modern party must have its roots in 
the rural population as well as the new men) but the authorities in the 
north sought to preserve politics as the prerogative of an aristocracy. 
This group finds its political organ in the Northern Peoples Congress. 
The leaders of the masses, the clergy class, whose ideal is that of a 
Muslim church-state, perhaps need distinguishing although they do not 
exert any obvious political influence. T hen there are those who favour 
a modern state based on Islamic constitutional principles but adapted to 
modern conditions. Relatively small in numbers and confused in aim 
they favour a democratic pattern of political authority with Islam as 
religion of the state, and were keen to discuss the character of modern 
Islamic states. Among them is a minority more deeply secularized by 
Western education. They react strongly against medieval Islam and 

6090 
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the superstitions of everyday life. Islam is scarcely vital to their thought 
and in the social and political fields they recognize its implications only 
in so far as allegiance tends to demarcate. Next come non-Muslims 
who are most self-conscious in the pagan 'middle belt'. Finally, there 
are southerners born in the north who draw their political biases from 
their southern brethren. These last two groups find their political organ 
in the Northern Elements' Progressive Union,l which seeks reform of 
the present aU[Qcratic system. The last four, who stand to benefit by 
change, are critical of local administrations controlled by the old ruling 
authorities. The formation of new legislatures has not satisfied their 
political aspirations since only nominees of the emirs can secure 
election. They feel that local government reform is impossible under 
the present system and that the emirs cannot provide a foundation upon 
which to build a modern state. 

Except in Northern Nigeria and the Senegal the influence of Islamic 
allegiance upon political life is negligible. The secularist outlook of ad­
ministrators of colonial territories led them to maintain an impartial 
attitude with regard to the various religions practised by the peoples 
they administered. This attitude has been acquired by politicians of 
Southern Nigeria and Ghana. Hence they have no patience with Is­
lamic pol itical theory. The formation of the Muslim Association Party 
in Ghana provoked a strong reaction from Dr. Nkrumah and the 
radical Convention Peoples Party as bringing religion into politics.2. 
Similarly the South Nigerian politicians have no use for the Islamic 
bias of the northerners. 

French policy with regard to the political development of her colonial 
territories has followed quite different lines from that of the British. 

I For some time they could not secure representation in the Northern House of Assembly, 
but have now (1957) seven mcmbcrs. 

2 The Muslim Assoei3tion was founded in 19J2- u a cultural organization to foster 
Muslim unity and seck for reforms giving greater recognition to Isl:lm in the legal :lnd 
edueatioo:!.lsyltcm. It made its hrst entry into politics in 1939 when it sponsored candidates 
for tbe Accra municipal elections. At the 1954 general election the M.A.P. claimed the sup­
port of Mu slims in the Colony and Ashanti, and of its sixteen eandid3tcs only one was elected. 
Following this the C.P.P. m:lde efforts to secure the support of the M,A.P. members by 
letting up a Muslim Council, sympathetically considering proposal, for establishing Qur'an 
,ehooh or introducing the Qur'an into government schools for Muslim pupils, and by sponsor­
ing a C.P,P. imdm in Aeer:!., At the 1956 clection the M.A,P. put forward only three undi­
datc~ and won one sc::at, 

In the Northern Territories Muslims are not organized 116 a separate party but support the 
Northern Peoples Party which contcsted eaeh of the twenty·,ix northern scats, Of the 104 
members of Ihe '954 Assembly fiftec.n were Muslims (including two AtunadTs), that is 7 per 
cent., which is roughly representatil'c of the strength of Muslims throughout Ghana as a 
whole (see Well Africa, 26 May 1956, pp. 3z4-S), 
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Direct administration was the rule with the tendency towards closer 
integration with the metropolitan government. I n 1944 a conference 
at Braz.zaville drew up recommendations for the political, economic, 
and social development of these territories. The preamble [0 the recom­
mendations states that, 'The goals of the work of civilization being 
accomplished by France in her colonies does away with any idea of 
autonomy and all possibility of evolution outside the unit of the French 
Empire; the constitution of self-government, even in the distant future, 
is not to be considered.' The colonies were, therefore, to be regarded as 
parts of greater France and the policy contemplated the assimi lation of 
peoples of different cultures into French civilization. French is the 
official language, whence vernacular schbols were not encouraged and 
vernaculars not taught in official schools. 

The 194-6 Constitution abolished the indiglnat (a special regime 
applying to all French subjects who were not citizens), formed elective 
assemblies, and granted manhood suffrage in the sense that those quali­
fied had the right to send representatives to the National Assembly. 
The proportion of voters to representatives was very high. The Soudan 
wjth 900,000 voters elected four deputies and Senegal with 600,000 

----YQ!ers elected two. Their number was increased in 1955 but this did 
not satisfy the hopes of Africans, for the A.O.F. like other territories 
had formed its political parties. An important change from the point of 
view of Muslims introduced under the 1946 constitution was that 
citizenship was obtainable without the acceptan'ce of French personal 
law. r Formerly the adoption of French citizenship had been practically 
impossible unless they discarded their Islamic heritage.1 Since the 
abolition of the indiginat the hereditary chiefs of the religious orders in 
Senegal have become of increasing political importance for by their 
support of candidates they can sway the votes of all their adherents. 

In March 1956 the National Assembly carried the aims of the 
Brazzaville Conference a stage farther when it passed an enabling bill 
giving authority to introduce a wide range of reforms. The general aim 
was to associate overseas peoples more closely with the management of 
their own affairs. Apart from the introduction of universal adult suffrage 
and a single electoral college it makes provision for enlarging the powers 

I The only exceptions had been the commlma of St. Louis, Rufisque,:md Dakar, the old 
colonilll towns, which were regarded as part of France and organized like French municipali­
ties. Those born in these communes have had the right to vote since 1848, but with this unique 
distinction, that they were the only Africans who could do so and retain their ItoIU! p erstmncl. 
, 2 Similarly in Portuguese Guinell the legal status of the asrimiladoI was that of n40 i,,· 
dlgenas (non.m.tives). 
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of T erritorial Assemblies by the transfer of powers hitherto reserved to 
the French Parliament) the sett ing upofExecutive Councils(partelected) 
part official) alongside these Territorial Assemblies, and of organsoflocal 
government) and) on the long-term view, the africanization of the local 
admi nistrations. I t is clear that the closing stages of colonial relationship 
will be more protracted in French than in British territories. 

3, THE I NFLUENCE OF ECONOMIC CHANGE UPON 

SOCIETY 

Economic change will be discussed only in so far as it is bound up 
with social change. The first great revolution was effected through the 
abolition of slavery. A society not based upon slavery was scarcely 
conceivable to West Africans and its abolition) however graduated in 
accomplishment, could not help modifying hoth economic and social 
life. At first only traffic in slaves and slave status were abolished. Slaves 
could remain in a state of servitude but the occupying authorities would 
not recognize the existence of the slave when individual cases came be­
fore them. Some slaves freed themselves but others retained their ties 
with their masters. Thus harsh treatment was lightened and other 
abuses prevented but the economy was not radically upset. The serf 
system was allowed to continue for some time. In French territory 
measures were taken to abolish the system of captifs dt case in 1901 for 
the Soudan and extended to thewholeoftheA.O.F. in '909. Resistance 
came chiefly from Fulbe ruling classes and clergy since it affected both 
their economic life and prestige, but as a result 'captivity' disappeared 
more quickly in the A.O.F. than in Northern Nigeria. ' In Futa J alon 
abolition caused an inner malaise and was at the root of the troubles e.x­
perienced in that region during the early decades of the present century. 
But after a time the people adjusted themselves. Ex-slaves and serfs who 
retained thei r link with their masters became tenant-clients (Fulfulde 
wollobf) sing. wallo). I n general) the master remained owner of the land 
and received a proportion of the harvest; or) alternatively) the wallo 
was allotted a plot to cultivate on his own account whilst continuing to 
work his patron's land. Much the same happened in British territories 
and former slaves became independent farmers. 1 Serfdom still shows 

I The British abolished the legal status of slavery in Nigeria in 1916. In the Protectorate 
or Sierra Leone it was not nbolished until t Jan. 19Z5. 

2 'In Northern Nigeria the estate system has, for the most part, disappeared, but some 
royal estates llre stitt largely worked by ex-slaves. whose position has become assimilated to 
that of "clients", paying an annual tithe' j C. K. Meek, Lond lAw and Custom in the Co/rmitl, 
1946, p. u. 
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itself in social and even legal discrimination. Formerserfs cannot norm­
ally marry outside thei r own grade and the masters draw upon them 
for slave-wives. Yet the social set-up is changing, in many areas rapidly, 
and the descendant of a slave betters himself by acquiring cows and 
marrying into his patron's family or going to school and emerging 
among the ranks of the evoluis. The Western impact has not led to any 
fusion of classes, but the very possibility of individual changes means a 
breach in the rigidity of custom. The social effect of slavery survives, 
not only in the prestige accorded to the former master dass, but also in 
thei r attitude towards manual work. Settled Fulbe still despise work 
formerly done by slaves, and this has hindered them from acquiring a 
new economic outlook. In many parts,~.notably in Northern Nigeria, 
they established a monopoly over offices in the native administra­
t ion. 

The reorientation of trade brought about the second immediate re­
volution. In the past Sudanese looked northwards towards the countries 
of the Mediterranean for trade and communications with the outside 
world. The occupation changed the economic outlook from the desert 
to the sea, from sahilian ports to maritime ports through which Rowed 
the products of the West. A network of roads and railways directed 
themselves towards the coast. The old Saharan routes became almost 
lifeless so far as traditional traffic was concerned, whilst at the same time 
the significance of the Sahara and the role of nomads was transformed 
through motor and air transport and the radio. This reorientation 
of trade led to the decay of old towns and the foundation of new ones. 
River-borne traffic on the N iger was diverted to new ports and old 
emporiums like Timbuktu were left high and dry. The annual ozalay 
or salt-caravan of 6,000 camels which still sets out from this city only 
serves to point the contrast between its former activity and present de­
cay. J enne has been deserted for Mopti, and commerce between Tri­
pol itania and Zinder withered when Kano was linked by railway to the 
coast. But Kano was not killed because it was not wholly dependent 
upon desert- routes but a meeting-place of traffic from many directions. 
It changed its commercial outlook, gained a place in the new economy, 
became a centre for the ground-nut industry, and grew into a great 
metropolis. 

Social and economic factors are closely linked. The difficulty Islam 
encounters in gaining recognition for its legal regulations has been 
stressed. Unaided it is not strong enough to change deeply-rooted 
social habits. This is the reason why such great changes in the way of 
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displacement of custom by Islamic institutions (inheritance regulations, _­
personal property, and wife-seclusion) have been proceeding since the 
~uropean occupation. 

The main influence of the West upon Muslim regions has been in 
material progress. European demand for export commodities stimu­
lated new economic developments. Although the most important de­
mands have been for the products of the Guinean lands, such as palm 
oil and cocoa, the demand for ground- nuts in particular (Senegal, 
Gambia, and Northern Nigeria), for cotton, rubber, and rice (West 
Guinea), have increased the prosperity of Muslim regions. Schemes 
undertaken by agricultural departments have transformed the economy 
of many regions) mixed farm ing has been encouraged, and the area of 
arable land enlarged and cultivated on new lines on a basis of individual 
holdings. Naturally these economic changes have influenced social life, 
more particularly in parts where Western influence and Islam pene­
trated at the same time. New economic crops bring in ready money and 
the effects can be seen in a higher standard ofliving, increasing cost of 
funeral expenses, marriage-payments, and wedding celebrations among 
ivoluh. Among cultivators these payments have not in general ri sen in 
terms of real values, for if the traditional marriage-payment is four 
oxen, it remains four oxen even if paid in cash. Conversely, economic 
factors explain why some Muslim regions have been so little changed 
by the impact of the W est. Regions like the Chad Territory of the 
A.E.F. have proved unsuitable for development projects because of the 
problem of communications. In essentials the economic life of many 
parts of the Sahil and Sudan is not greatly affected by the European 
occupation. 

Changes have taken place in the character of Sudanese towns. I 
Formerly they did not contrast strongly with the countryside. Now 
they are turning from collections of villages into urban aggregates, 

I Among changes in material lifc are styl~ of mosque architectu re. Mosque building, even 
in the Sudanese zone, tends to adopt European or pseudo-oriental styles, tumg the form of 
halls of bricks, stones, or concrete, and provided with eastern-type minarets. Since the only 
examples of large bui ldings for worship in new materials upon which local or European builders 
could derive inspiration were Cbristian churcbes, the exteriors of man)' new mosques resemble 
churches and the: minaret a church tower, al though the interior gives a dominant I slamic note. 
These mosques lire of every conceivable style. Thejumi' in Porto Novo which shows Portu­
guese influence m;l.y be contrasted with the mosque built (1943-9) in Kano in an imitation 
oriental style, incongruous in the sun-baked mud city and replacing;l. mosque (built originally 
by 'Abel Allih dan Fodio) in the Sudanese style such as exists at Z:uia in natural harmony with 
its cnvironment . 'With the encouragement of the: administrations these imitations are replac-
ing natural mosque architecture. -
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changes are in progress in their constitution and some forms of muni­
cipal organization are emerging. Even in conservative Muslim regions 
urban society contrasts with the countryside. In Northern Nigeria 
reaction against the West put Muslims at an economic as well as 
educational disadvantage and there was an influx of southerners 
to fill posts as accountants, clerks, foremen, and mechanics. Tradi­
tional authority !,iegregated them into suburbs (sobon garfs), but their 
influx posed problems because they were extraneous to the traditional 
structure. 

The effects of new means of communication upon social life have 
taken vast numbers au tof their former isolation. Others periodically leave 
village life behind to live in towns. Thi'S leads to some loosening of old 
ties, and disintegration of the patriarchal family, already begun by 
Islam, is accelerated. Industries, commerce, and the increase in possi­
bilities for money-making make the individual more independent of 
his community. New professions have been created and the administra­
tor, teacher, doctor, and engineer, in this aspect of their life, are outside 
the old order. They gain increasing influence in the community and 
consequently reduce that of the old authorities. A real change comes 

_ when they assume positive functions. 
But the tenacious social structure survives all change. Islamic mi­

grants retain their local and family ties, yet at the same time are socially 
and spiritually at home in any Muslim group. When Muslims, there­
fore, come under such disintegrative influences"as life in mining centres 
they are not detribalized. It is noteworthy that settlement in the new 
towns scarcely changes long-established Muslims. On the contrary, 
they are the most traditional and conservative of all their inhabitants. 
Life in towns often accentuates tribal differences. Hausa communities 
settled in special quarters form ethnic and cultural colonies. Most are 
geared to the traditional type of trading economy and none of the new 
openings to youth are open to their sons because of their opposition to 
modern education. The new urban milieux hardly touch such colonies, 
"and the atmosphere in which their children grow up is little removed 
from that of a village. They do not tolerate marriage outside their own 
ethnic group, their youth do not frequent cinemas) bars, and dance 
·halls. In a new town like Cotonou (Dahomey) it is the Muslims 
(numbering 6 per cent. out of a population of 35)000) 'who represent 
·the trf.ditional element, little touched by Western civilization' and 're­
fract( ry to scholastic education'} 

I J. Lombard, 'Cotonou, ville afrieaine\ Bull, [.F.A.N. xvi (1954), 3$2-3, 
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4 . SOC I A L AND CU LTURA L C HANGE 

Education is the gateway to the benefits of the Western world. But 
Muslims had a different scale of values and both political and religious 
authorities in regions of consolidated Islam set themselves against 
Western education. So strong was the opposition in Northern Nigeria 
that they succeeded in insulating themselves for the first fifty years of 
British rule.' Recently changes have taken place in their attitude for 
the demand for modern educational facilities is increasing.2 Girls' 
education has begun but it will be long before the effects will be seen.l 
'Fundamental education' schemes have been started and are increasing 
the demand for readi ng material) but, as Mahatma Gandhi stressed, 
literacy as such is not education. 

As Islam in its penetration into Africa produced a new clerical class 
so Western ism led to the formation of a class of 'new men', those the 
French call eva/lies, who have assimilated aspects of Western culture 
and act as culture-agents between it and the masses. It is largely through 
them that change in native institutions takes place. The depth and 
degree of this cultural assimilation demonstrate the difference in the 
former background of pure African or Islamic culture. 

Among Muslims the IIlQ.st profound social and cultural revolution is 
taking place in those societies upon which currents of both the Islamic 
and Western civilizations converged simultaneously, that is communi­
ties islamized during the last ISO years. Thus in Senegal alongside 
peoples like Tokolor and Soninke, resistant to cultural currents from 
the West, are the W olof who adopted Islam during the second half of 
the nineteenth century at a time when French influence was penetrat­
ing. N. L eca shows that a social revolution is proceeding among the 
Wolof of Get N'dar (St. Louis) so strong that the former absolute 
character of caste prohibitions is being relaxed. He ascribes this to 

I At one time it was hoped to use the Qur'iin schools 35 3 basis for educational development 
(see the Nig~ri(Jn Handbock. J933. pp. 177-8), but the scbeme was not wdl received by tbe 
clerics and tbe Director of Education had to report, 'Religious prejudices have, up to the pre­
sent, prevented any considerable eJtpansion of this scheme' (Report oj list: Education Dt:part-

-~,~~~ -
a In 1956 applicat ions for admis!ion to schools in Northern Nigeria were greater than the 

places available since the administration had not burried to found schools for wbich there were 
insufficient pupils. 

3 The Frencb established a federal ecole rIf)rma/t: (teacher training college) for girls at 
Rufisque in 1939, but it drew mostofits trainees from non-Muslim are.3S, especially D3.homcy. 
Even in 1948 the Senegal, although it has had boys' schools for over a century. was u uble to 
provide its complement of pupils for the Rufisquc school (~ee J. Capelle, 'Education in Srencb 
West Africa" Overua Education, xxi (1949). 960-1). 
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The aggregation of the old social framework consequent upon the aboli­
tion of native pollticaJ authorities, the birth and growth of a local ptlitt bour­
gtoiJit, with as immediate corollary the enhancement of material values to the 
detriment of the old customary primacies; and, finally, the diffusion of demo­
cratic ideas .... These factors work together to create an individualism which 
is further strengthened by the possibilities for action contained in the receipt of 

. a regular salary. 1 

M . L eca adds thar in this society in transformation many traits of the 
former structure, such as the high position accorded to women in Wolof 
society, pierce through the Islamic fa~de. The attitude of such people 
to girls' education is entirely different from that of people embedded in 
the old Islamic civilization, Whenever we hear that a West African 
Muslim woman has become a medical doctor or barrister or is the first 
to go to Europe to study agriculture we find that she is not from tradi­
tional society but is a Creole or Yoruba or W olof.2 

Traditional Muslims are being drawn) primari ly by material in­
terests, into,a new world and are beginning the withdrawal from isola­
tion, but th is new outlook is strictly limited in its range. Economic and 
political change rather increased the dominat ion of Islam over their 
lives than aided the penetration of W estern attitudes. They are little in­
Ruenced by those aspects of W estern culture which reRect new social 
and cultural attitudes. A ll the same the old unity is being breached 
through the appearance of the new men. The French policy of cultural 
assimilation has not succeeded. It has simply made the assimiles men of 
two worlds. French has made great progress as a code language, far 
greater than English in British territories, and this has tended to create 
a wider gulf between the ivoiui and tribal life than has education upon 
similar people in British territories where the vernacular is encouraged. 

In their search for a wider outlook the new men are beginning to 
look towards other Islamic lands to see how they are faring in the new 

I N. Lea, ' Les p€cheurs de Guet N'dar', Bull. Com. Et. A.O.F. xvii (1934),315- 16. 
2 The wider cultural associations that have been fonned are by neo-Muslims. A Muslim 

Congress of Nigeria was formed in 1948 ' to unite solidly the Muslims of Nigeria, to cooperate 
in spreading I sbm, to accelerate its progress as the religion of humanity, and to maintain dose 
relations with related societies in Mecca, Cairo) Khartoum and England'. In spite of its name 
it is limited to the western region and does not, so far as I know, operate in the northern pro­
vince!. At the third congress held in Benin City in December 195I,attended by delegates from 
similar congresses in Sierra Leone, Ghana, and Gambia, it was decided to fonn a West African 
Muslim League embracing the fou r countries. At this congress arrangements were made fo r 
an assembly of chief imams to meet at Oyo to fi'J; the dates for t he two 'ids whieh had been a 
sou rce of conRict. This is symptomatic of the difference in mentality between Muslims of the 
south and north. 
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world, and what they learn increases their resentment against the old 
order of Islamic society and against W estern powers. They have little 
first-hand knowledge of these countries. For those in French territories 
it is Paris to which the evalue looks for the means to reaffirm and reno­
vate his Islamic heritage. There students and parliamentarians meet 
fellow-students or colleagues from other Islamic lands.' Similarly with 
Northern Nigeria. The British have tried to prevent Nigerian Mus­
lims, especially the few educated, from having contacts with Egypt and 
other Muslim lands. These have been dissuaded from accepting offers 
of bursaries to study at the Azhar or modern Egyptian universities. All 
the same they have not been able to prevent a minority from gaining 
wider contacts in ever-increasing ways. These factors are operating to 
draw West African Muslims out of their isolation-an isolation, how­
ever, which is still very real. 

Since traditional education proved unadaptable to modern standards 
all government schools treat Qur'anic teaching simply as a subject, 
included to satisfy Islamic prejudice. This is the Western attitude to­
wards religion and inevitably leads pupils to adopt a more secularist out­
look. They remain uncompromising Muslims in their social-political 
outlook, but for some Islam as a religious law comes to stand for what 
retards and its influence on life is weakened. They are assuming greater 
importance and are often brought into opposition to traditional author­
ity and all it stands for. Some learn to see aspects of the traditional life 
and outlook through the eyes of westerners and come to regard the 
religious practices of thei r family and village as superstitions, yet cannot 
free themselves from them. 

s. RELIGIOUS CHANGE 

Although religion is inseparable from the previous discussion of 
change, certain points need bringing out. The events of the nineteenth 
century upset the historical equilibrium established between Islam and 
African religions, and loaded the scales against the latter more effectively 
than at any previ-ous stage of hiscory. Village religion is sen,iceable 
only within the circumscribed bounds of village life. 'W11en horizons 
were widened its limitations were felt) and this led many to adopf 
either Islam or Christianity parallel to those aspects of the old religion 

J Certain events closer to Africa now have wider repercussions than just upon /vollies. 
African deputies in the Assembly have been attacked in the A.O.F. for supporting French 
policy in Algeria. West African soldiers in the French army are inRuenced. The Army of 
Liberation in Algeria has gained muc.h sympathy, but ha..s had more effect in Maurita.nia) so 
closely linked culturally with Morocco. 
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which are still serviceable. Mystery cults, the equivalent in some re­
spects to the universal religions, lay no claim to excl usiveness, but Islam 
and Christianity both claim to be exclusive and conflict with the old 
appeared inevitable. But, as we have shown, Muslims circumvented 
the problem of any acute clash, and the animist in his Islamic garb can 
make the best of both worlds and find a place within the new society. 
W estern control.has not only aided the consolidation of Islam over 
regions where its hold was precarious but has also aided its spread over 
the whole of West Africa. It follows from this that in any study of 
religious change account must be taken of the fact that we have in many 
areas the conditions of an Islam engaged in proselytization. 

Whilst the coastal regions have been a zone of contact between the 
W estern and animist cultures, with Islam well behind as a third factor 
except in Senegal, western Guinea, and W estern Nigeria, the north 
Sudan regions tried to insulate themselves against W estern culture. 
The south Sudanese regions resisted both Western and Islamic in­
fluences, thpugh not uniformly, for in some parts the one, in others the 
other, are disrupting religious life. Wherever a spiritual vacuum is 
ereated the way opens for new religions) including new African cults. 
_Under the new conditions the most important distinction to bear in 
mind is that already referred to between Muslims islamized before the 
occupation and those islamized after it. 

Given the unity which characterized society before the European 
occupation, such changes as lead towards the secularization of political, 
economic, and social life cannot but have repercussions upon religious 
understanding and outlook. Westerners pride themselves upon master­
ing life without reference to anyone beyond man, the very opposite of 
the old view oflife. This attitude also challenges the principlesofIslam, 
hence the instinctive, half-comprehending, reaction of the clergy and 
authorities against W estern cultural offerings such as education. But 
whereas its impact upon many pagan societies has been such as to breach 
the old bases of life and cause them to search for a new centre) estab­
lished Muslim communities erected a wall which is only now being 
breached as youth is being won to adopt western attitudes. 

The established Islam of both the black and white world of West 
Africa is not the Islam of the twentieth-century Near East) influenced 
in so many ways by the currents of Western civilization) which is 
adapting itself to the demands of the modern world, but the Islam of 
the Middle Ages. The isolationism of Muslim clergy is a very real one. 
Their contact with the Muslim world of North Africa and the Near 
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East is very tenuous. l The majority of those who travel for study live 
and work in the restricted mental envi ronment of mosque and modroso, 
insulated against any revivifying currents. The people affected by travel 
are the evolues who come to disdain the clergy and tradi tional Islam as 
out of gear with the spirit of the age. T heir interests are not in religion 
as such, their Islam shows itself in relation to such issues as M uslim 
solidarity, and of late Muslims in the A.O. F . have been taking a much 
greater in terest in what is happening in North Africa. But, in general, 
it is true to say that very few signs of the dest ructive changes evident in 
the pagan regions can be seen operating) not only on the superstructure 
of legalistic Islam) but even in the underlayer of popular religion. In 
fact Islam has acted as a cement for this underlayer and very few have 
adopted the W estern attitude towards it as superstitious practices. T hus 
clerics are equally opposed to any undermining of the sphere covered by 
the sharto and to the introduction of modern methods of treatment and 
prevention of disease) both of which menaced their double function as 
clergy and medicine-men. There are signs that their conservatism is be­
ing undermined. Although their attitude to the offerings of the West is 
negative, it proved impossible to exclude everything, and those elements 
which had to be accommodated were as far as possible segregated as 
contaminating. When segregation fail ed they were adopted wi thout 
ousting the old but running paraliel with it . This is what has happened 
with the treatment of disease. Everywhere the dissimilar and incom­
patible methods of modern medicine and old magical-religious methods 
are juxtaposed. T he new is being accepted without displacing the old, 
for thereby an alternative or double safeguard is gained. 

As long as worship of the law continues Islamic insti tutions will 
adhere to the values of the past, yet religious change of some sort is in­
evitable th rough the gradual secularization of life by the appearance of 
the new men. O f the longer-established Muslims those of Senegal, in 

I Clergy with a thorough knowledge of the Arabic of their law books when confronted ",.jth 
an Egyptian newspaper or journal were quite unable to understand modern Arabic and showed 
no inclination to undertake a new discipline. Attempts to reform religious education have h:l.d 
little succcss. Notice the fa te of the Jtcoll Coranique Suplrieure founded at Bamako in 1950 by 
a groupoffou r radical Azhar graduates. They emphasized understanding the Qur'in as opposed 
to mere memorization, and included some modern subjects. Numbers quickly rose to 400. But 
their activities feLl under t he ccnsurcof bothsecular and religious au thori ty and t hc administr:l.­
tion closed down the school in December 1951, for in French Africa as well as Bri tish the 
administrntion tends to support conservatil'es against reformc:rs. A milder attempt in French 
Scudan is being undc:rtaken by a group C:lolled Yam'iy)'a( aJ-Murs/JitITn who have opened :I. 

number of schools marked by :I. more liberal use of t he vernacular. Similarly a school (klal:ar­
an/ar llmin Mmulllmclll) ill Zaria, whilst stressing a sound.knowledge of Arabic, gives religious 
instruction in Hausa. 
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close touch with French culture, are being influenced by currents from 
modern Islam. Young Hausa, interested in the question of translating 
the Qur'an int0 their language and encountering the opposition of the 
clergy, were outspoken in branding them as obscurantist. Upon these 
Islam is losing its power as a spiritual force, whilst retaining its social 
domination over their life in society. But though new currents weaken 
its spiritual domif).ion over the lives of the few, they have not and are 
not likely to influence much the religious outlook of the masses. 

The appearance of Christianity has complicated the religio\ls scene 
even in areas of consolidated Islam, for although the administrations 
co-operated "'{ith Islamic authority to keep Christian missions out of 
Muslim areas yet they drew on southerners, a large number of whom 
were Christians, to fill those posts their activities had created which were 
boycotted by Muslims. And, though they were segregated, all the same 
the balance of the old Muslim-pagan equilibrium was upset. Hence the 
formation of southern element parties and the disturbances in Kano in 
May I 953. ,Nominal Ibo Christians make use of Christianity as part of 
their nat ionalism over against Hausa-Muslim nationalism. Pagans in 
the border regions, such as the Middle Belt of Nigeria, where missions 
were allowed, are adopting Christianity, and these have to be allowed 
for in political calculations for a unified north. 

The reaction of established Islamicsocieties to the secular civilization 
of the West has been shown to be largely negative. When, however, 
we turn to areas of recent Islamization we find"much greater religious 
change taking place in consequence of the penetration of currents from 
two civilizations at the same time. Neo-Muslims involved in two 
universalist systems are influenced by the individualisticsecular attitudes 
of the West and a different attitude to religion has made its appearance, 
the most striking aspect being religion as personal religious allegiance. 
Many have adopted Islam as a personal religion rather than as a civil­
ization. They are absorbing the specifically religious elements of Islam 
first and the civilization, which seems to some to be backward and re­
tarding, only to a limited degree. In regions of consolidated Islam re­
ligion is a question permanently closed by birth, but to neo- Muslims it 
is an open question about which the ind-ividual may hold any opinion 
and form any allegiance he pleases. Where Western secular influences 
are strong, as among Yoruba, individual changes of allegiance can take 
place without causing any outcry from the community, for it is not 
thought to menace family solidarity or undermine the fabric of society. 
Many Yoruba families have Muslim, Christian, and pagan members 
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and all join happily in each other's religious festivals, for they are merely .: 
acts of social custom like the observance of Christmas in the Western 
world. Since customary law rules family life, membership of three re­
ligions has so far caused few problems in regard to inheritance and the 
like, though it may do so in the future. Similarly in wider community 
life religious allegiance does not determine the way men vote at elec-
tions or choose representatives. Among the Yoruba religion has been 
secularized. Their old religion has been so breached that it can never 
again be the foundation of life (at least in its organized form though 
one cannot rule out the possibility of the development of a new type 
of national Christianity or Islam). Both Islam and Christianity have 
gained large numbers of adherents, especially Islam, yet neither of 
these religions hold together the social edifice, they are simply the re­
ligious department oflife. Thus the act of joining the one or the other 
does not undermine the social structure, and the family remains the real 
cement of Yoruba society. Although the majority of Muslim Yoruba 
belong to the poorer class of society, the influence of the new men is 
determining the direction and values of religion, and the sphere in 
which religious leaders can operate is circumscribed. Hence, on the 
one hand, the strength of custom over against Islamic law, and, on the 
other, the tendency to form Islamic 'societies'. 

This atti tude towards religious allegiance is also characteristic of 
neo-Muslims elsewhere, especially in towns. It exists among urban 
Wolof influenced by French liberalism though to a lesser degree than 
with the Yoruba because most of the Wolofare Muslim and Roman 
Catholics are numerous only in towns (Dakar, Goree, and St. L ouis). 
Similarly with Creole families in coastal settlements (Dakar, Bathurst, 
Conakry, Sierra Leone Colony, Porto Novo), among whom the differ­
ence of attitude was showing itself at the end of the last century as may 
be seen from the work and writings of the Sierra Leonian Muslim, 
Edward Birden, author of Christianity, Islam and the l:legro Race 
(1888). Marty writes of the Creoles of Dahomey, that 'Within the 
same family we find Catholic and l\4uslim branches; and within the 
same family we observe that) without any apparent reason, the children 
change sometimes to the one, sometimes to the other of these religions'. I 
Yet chis attitude is not confined to urban communities. Even among 
newly Islamized cultivators (for example, in Sierra Leone) religion is 
often regarded more as a family affair and change of allegiance does not 
excite community feeling as in the Sudan zone. At most, unless stimu-

I R.M.M.Il: (192.5). 1;'6. 
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lated by immigrant clerics, there will only be family opposition. In such 
a state of flux with Islam and Christianity contending for people's 
allegiance, religion is anci llary to other claims of life-politics, money­
making, and above all the fam ily. A riot over a religious issue would be 
surprising; people riot over more serious communal matters. 

All these neo-Muslims are considerably more influenced by W estern 
ideas than long-established Musl ims. I n contrast to the Sudanese they 
are more self-reliant in face of modern conditions, more insistent upon 
material and intellectual progress. They display great enthusiasm for 
education and have formed a number of societies for the purpose of 
opening and maintaining schools. I This is the reason why the A~mad­

iyya, a maritime-introduced Indian I slamic sect, has gained a foothold 
in coastal regions of British terri tories, but has had little success, and, 
indeed, has been strongly opposed, in regions of consolidated Islam, for 
the AJ:tmadiyya is itself a W estern-influenced Islam. :z. 

But though Islam is not allowed to restrict individualistic attitudes 
and other new gains acquired through the impact of the W est, many 
secularized A fri cans find it congenial, and it is often joined by those who 
react against Christi ani ty. Frequen tl y one hears it bei ngadvocated as 'the 
religion of the Blacks' as opposed to Christianity, ' the religion of the 
Whites'. W e have shown that the change from village religion to Islam 
has been primarily a social phenomenon. Individual villagers did not 
become Muslims, only immigrants to towns, traders and slaves who had 
lost tribal ties. But in the new W est Africa conversions of individual 
pagans to I slam are quite common, even in the sphere of the agricultural 
civilization, though not so common as in towns. The result is that the 
Islam of these neo- Muslims, even after it consolidates itsel f, is not the 
same as in the Sudan. T his does not necessari ly mean that it will not have 
an anti-W estern tendency, but it is only partial and not wholehearted, 
for the material aspects of W estern civilization are fully appreciated. 

I The AJ.unadiyy'l h.as promoted the setting up of Western-type school5, where the Qur'an 
is uught.as .a subject, and various Islamic societies like the An,ar ad -Din and N.awair ad-Din 
in Yorubaland. These societies have begun to oper.ate in the northern region and may in time 
influence some of the younger generation. Among neo·Muslims elsewhere all kinds of new 
societies ru.ve made their appearance. Mende have formed IvIQ/odi (Ar. mQwlid), mutual-help 
clubs, which have become widespread. They have a great fe:uton the birthday of the Prophet, 
they help the family with funeral expenseJ, as much as £10 being provided, and wear 5m.a1l 
bbck badges with an Arabic inscription. Eich member has to pay regu1'lr subscriptions, and if 
.a member dies in default they will not help it funeral rites-the kind of discrimination charac­
teristic of Creole Christians. Insurance societies of this kind are characteristic of tbe whole of 
the Guinean region from Sierra Leone to the Yoruba. 

:t On the AQrnadiyya see Appendix I V . 
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T hese considerations have a bearing upon the future. The propor­
t ions of religious allegiance in West Africa are roughly: Christians 
_4-'4- per cent., Muslims 36 '3 per cent., and pagans 59'3 per cent. T he 
number of people who are not yet attached to one or other of the uni­
versal religions is still very large, but the ethnic religions are doomed in 
their old organized forms. It seems unlikely that any of them could 
develop into universal religions. Undoubtedly new cults will arise, as 
they are doing today, but they stagnate and decay quickly. Old cults 
will now and again develop new tendencies and temporary vigour, but 
there seems little chance of their spreading widely. Those which have 
appeared are the preserve of initiated and, though they attract many to 
make use of their powers, they are not religions. Nationalistic cults 
with racialist tendencies may also make their appearance. But the 
majority will have the choice between Islam or Christianity or secular­
ism forced upon them through the decay of their old religions and thei r 
manifest incompatibility for life in modern Africa. 

Islam is likely to gain far more of the uncommitted than Christianity 
and this study has shown the reason for this forecast. Islam has had 
centuries to africanize and implant itself. Islam is part of the African 
scene, whilst Christianity still suffers from the handicap of being a 
Western religion, and there is even some reaction against it on this 
account. In many parts it is stagnant and turned in upon itself) and 
African Christians have shown little missionary impulse. Islam pre­
sents itself to the inhabitants of a disintegrating world as less alien, even 
familiar and known in the sense that it has its place in the African set­
up. Although Islam is also stagnant it has the field to itself over vast 
areas where it spreads by natural diffusion, though it remains possible 
(bearing in mind the spread of the Harris movement in the Ivory Coast) 
for an African Christianity to awaken and spread rapidly. 
f I slam will progress numerically but one fact must be borne in mind 
which makes the situation particularly intriguing. This is the simul­
taneous spread of Western secularism. This means that Western 
civilization" will have) as it is already having) a greater influence upon 
such nco- Muslims than Islamic culture. Africans will be gaining new 
modes of thought, new ideas of the function of the state, and also new 
ideas of religion in a secularized world. Ne<r-Muslims today tend to 
manifest a Western attitude towards religion. African governments 
will have to remain neutral in matters of religion. This means that 
the absorption of secular ideas will limit the advance of Islam primarily 
to its religious aspects and neo-lVlusl ims will have more in common 
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with their Christian neighbours than they wi!! have with north Sudanese 
Muslims. As in other parts of the world Christians and Muslims in 
West Africa have to adjust themselves to living and letting live side by 
.side, and allowing their encounter to be one, not of competition for 
adherents, but an encounter of the things that pertain to the spirit. 

6000 Q 



A PPE N DIX I 

Ceremony of Joining Islam 

TH E ceremonial act of allegiance to Islam is Dot of great importance for there 
is little sense of an ab rupt break with the past. Many pagans in towns just slip 
into Islam by calling themselves MUQammad and imitating their fellows with­
out any special ceremony. A rite is performed where public recognition is 
sought as in the case of cruefs and important men, but there is little feeling of 
a transitional rite. When carried out it does not differ from normal Islamic 
practice. T he Prophet is said to have ordered those who wished to embrace 
Islam to perform the gnull (washing of the whole body), and submit to the 
shaving of the head and circumcision. The H ausa term is wanko, 'washing', an 
yi maio wOf/ka, 'he has been baptized', he has become a Muslim. This word 
has spread among Yoruba, Nupe (wanko jili/encni, lillJmi = Islam), D a­
gomba, and others influenced by H ausa. The recognized elements are: teach­
ing. washing away the past, sacrifice with naming, and confession of faith 
before witnesses. Where performed the IlIalam teaches the convert the !!Janada, 
ritual ablutions and prayer motions. The ceremony takes place either at the 
entrance hut or the mosque. The malam washes him (so they said) in a rite 
sornethingsimilar to that for the dead, thelhahadais recited before the assembly, 
and a ram is sacrificed (yanko lada?a) in the courtyard or vestibule with the 
'intention' of naming (say) Abu Bakr, similar to the naming of the new-born. 
After which all repeat the faltit <ala 'n-nabi ten times and the elders give the 
convert thei r blessing. 

This ceremony is performed wherever Islam is established, but newly 
islamized areas have local ceremonies. Among Mende of Sierra Leone the 
cleric places a writing tablet (wold), on which the ba!IlIa/lan has been written, 
on the knees of the convert (tubill1:Ji), then writes the phrase on his hands and 
tells him to lick it off. Next, at the cleric's house they make 'sacrifice' (dough of 
rice flour with which honey or sugar is mixed, topped by a kola). All place a 
hand upon the rice or one touching it, the cleric says an Arabic prayer and 
all recite the confession together. (This is the sacrifice offered at naming and 
death ceremonials in regions islamized through the Fulbe of Futa Jalon where 
it is called tyobbal.) After hands are removed from the rice prayer is offered in 
Mende asking God to accept the sacrifice and bless the convert. 

Circumcision is not regarded as having anythiI)og special to do with Islam. 
Most Sudanese performed it before Islam came. Uncircumcised generally have 
it done, though clergy assert, on good textual authority, that it is not obligatory 
fo r adults. L ittle teaching is done since participation in the life of the com­
munity is trusted to develop in the convert the external characteristics and in­
ward consciousness of being a Muslim. 

.: 



A PPE N DIX II 

GUIfnuIf and Sok6 in Nupe Religion 

I T is impossible to gain any understanding today, not only of the displaced 
religion of M uslims, but also of the religion of those in process of adopting 
Islam. Religion in the Sudan zone was especially fluid, for a characteristic was 
the incorporation, but not full integration, of small groups into a dominant 
society. Every village had its variations. What unity religion had was largely 
subjective. Cosmological knowledge was the preserve of a priestly caste or 
circle of initiates. Consequently when Isla~ displaced priesthood and initia­
tion such knowledge faded away. African religion in all regions subjected to 
the pressure of Islam is at an advanced stage of degeneration and fissu ring into 
isolated cults. The difficulties may be illustrated with reference to the Nupe. 
Professor S. F . Nadel provides an excellent study in his Nflpt Religion ( 1954). 
The writer worked in the region for only th ree weeks and was studying Nupe 
religion primarily with respect to the influence of Islam. The observations on 
Nupe religion scattered about this book are based on these restricted studies 
and no attempt has been made to reconcile them with those of Nadel. 

T he Nupe have been instanced (p. 5 I above) as a people whose former 
earth-god has given way completely before the sky-god whose name has become 
a synonym for Allah. Nupe said their former creator-spirit was GUl).nul)., ruler 
of all spirits. H e was in everything and could be worshipped everywhere, 
though special places in the bush were reserved for his worship where seven-day 
ceremonies were observed. TodayGul).nul)., as chief spi rit, has died and GUl).nul). 
worship degenerated into an unrecognizable fertility cult. Pagans recognize 
Sok6 as chief god. Sok6 is the 'Sky'.1 Pagans when performing ritual com­
munication (kuti;;t) include a prayer to Soko, but do not offer him I4ba, 
prayer with li bation. T hey said: 'H e is too far, we must use more accessible 
helpers to protect us and our crops.' Nor does it help when Muslims say that 
Sok6 hears prayers but only in Arabic. Pagans call Muslims SoMbacni, 'wor­
shippers of Sok6" whilst Muslims call pagans Idtibachi, 'performers of Iu1ti'. 
With the decline of GUl).nul)., therefore, Sok6 has become supreme God and 

I Everyone had a different account of the position of Sok6 under the old regime. One old 
Nupe denied that he was sky-god at all. H e said pagans called the sky samiko, 'the great filter', 
which was modified to sok6. Muslims adopted Sok6, 'sky', for God. The word used today for 
,ky is It/rna (Ar. !amd').iClouds (n4nko IOkd), he said, meant simply 'cattle of the sky', now inter­
preted as 'Ood's eattle;. Another Nupe from a different region said Sok6 W.l$ only one of the 
gods under GUIJ.nul]. OUl).nul} sent other kuti~i to punish, but Sbk6 was not one of them 
(though Sbk6maji, a lesser god , was). Sok6 was, on the contrary, the beneficent god who sent 
rain. T hey did not laba to Sbk6 unLike Ou~u., who sent good and bad and needed propitiating. 
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Muslims could employ the name as a synonym for Allah because no cult was :: 
associated with rum. These changes had been going on for some time before 

... the Fulbe conquest and it is impossible to know what GUI)nU1). cult really was. 
GU1).nu1). came to mean little more than 'cult'. for fusion between spirit·agency 
and ritual is characteristic. Earth had a power of its own known as GUl)nuq., 
hence all ritual was, and still is. GUl)nuI). 



A P PEN D IX I I I 

Present-day M ahdr Expectations 

B E L IE.f' in the coming of the Mahdi is srronger in western than in central 
Sudan. The writer first came across it when travelling by the FuJadu on the 
river Gambia. This steamer was so packed with humani ty that it provided a 
cross-section of every aspect of west Sudan Islam. There a Mandinka trader 
spoke of the belief ofTokolor, Fula, Soninke, and some Mandinka that al-~ajj 
'Umar was a descendant of the khalifa 'Vmar ibn al-Khanab. Some regarded 
him as the khalifa himself for they have no historical sense. Accounts were 
given of how he was revealed as the Mahdi in Mecca and Madina. They also 
asserted that the Qur' an foretells that an 'V mar would come to res tore the true 
religion, but since they could not read the Qur'an they could not show me the 
passage. In Sierra Leone the Mahdi idea is spread by Mandinka, Susu, and 
Fula immigrants and traders, and in parts there was an air of expectancy.When 
he comes all rpachines will stop working and Western civilization will come to 
an end . The rising under Haidara in 1931 was connected with these beliefs. 

Since the MahdI myth is based on oral t radition strange ideas appear. To­
kolor came nearest to Islamic tradition. They say he must be a descendant of 
the Prophet, and therefore white. All black mahdis are impostors. Four cycles 
will bring history to an end. The first is the Nasariyanu, the dominance of 
Christiansi the second that of the Mahdi, the third that of Masi Dajali (al­
MasH). ad-Dajjal), and the iast the reign of 'I sa. Osher Tokolor mentioned 
Juju and Majuju (Gog and Magog).rampant on earth, the splitting of the 
moon, the sun rising in the west and setting in the east, and the ascent of the 
Qur'an into the sky. Elsewhere, thbugh the Mahdi was known, there was no 
expectancy. In Northern Nigeria he was formerly linked with a prophecy con­
cerning a Fulani migration t9 the east, and there is still some interest in the year 
A.H. T 400 (A.D. 1979) associated with the second corrung of the prophet 'Isa. 
In general, West Africans are very apathetic about the corrung of the Mahdi. 
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The Al;madiyya: a Modern Islamic Missionary 
Movement 

TH £ history, teaching, and propaganda methods of the sect known as the 
Ai)rnadiyya is inextricably interwoven with Western influence and this move­
ment has developed missionary activities which have carried it into British East 
and West Africa. The sect was founded at Qa:diya:n in the Pun jab by Mirzi! 
Ghulam AQ.rnad (1839-1908) who claimed to be the promised Messiah and 
Mahdi, and was branded as a heretic and impostor by orthodox Muslims. After 
the death of his successor in 1914 a group associated with Lahore broke away, 
asserting that G huliIID AQmad was only a mujaddid or 'reformer' and not, as 
he claimed, a prophet after Mui)ammad, 'the Seal of the Prophets'. This dissi­
dent group, which called itself the Ai)madiyya Anjuman-i-Ish!cat-i-Islam, or 
'Society for the Propagation of Islam', claims to be orthodox and has kept out 
of politics. But since the formation of Pakistan the Qa:diyanis have become of 
considerable importance in political life. This led to a new orthodox reaction 
and the denial that they are Muslims. Mu!).ammad Iqbal wrote: 'Qadiyaniyyat 
is the name of an organized effort seeking to establish a separate religious com­
munity built on a prophethood parallel to that of Mui)ammad' (quoted in A/­
FUf"f/on, Lahore, October 1953, p. 48). 

A notable feature of the Ai)madiyya has been its missionary activity in which 
it has imitated Christian missionary methods, institutions, and terminology. It 
established itself among Indian Muslims on the east coast of Africa and was 
first introduced into Nigeria in 1916. T.he arrival in 1921 ofal-l),Ajj 'Abd ar­
Rai)man Nayyar, who made the Gold Coast port of Saltpond his headquarters, 
initiated a phase of vigorous propaganada. By 1927 the movement had formed 
forty branches with approximately 3,000 adherents in the Colony and Ashanti. 
'Abd ar-Ra~man also preached in the Yoruba region, where he gained fol­
lowers, and even in Kano and Sokoto, where he was not well received by the 
·ulama. In 1927 a missionary society was constituted and the movement ex­
panded rapidly amongst Yoruba Muslims, in Gold Coast Colony and Sierra 
Leone. 

The Ai)madi missionaries were welcomed when they fi rst appeared in Lagos, 
but after they refused to worship behind a non-Al).madi imam and clerics 
realized that they were regarded as heretics by orthodox Muslims, a reaction 
took place and bitter disputes broke out. At the same time the split in the move­
ment in India led to divisions in West Africa. In 1939 the Khalifat al-Masi~ of 
Qadiyan announced that he disowned the Nigerian movement for its rejection 
of the prophethood of Ghulam AI~mad, whereupon it altered its constitution 
to sever all links with Qitdiy;tn. A section, however, refused to join this 
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separatist movement and called themselves the Sadri Anjuman-i-AJ:unadiyya 
Qlldiylln, and after a long litigation in the courts concerni ng the ownership of 
AJ:unadiyya mosques this party gained the suit. The split was more connected 
with personali ties than wi th doctrine, and since I 947 the leaders of the two move-­
ments have been trying to reach agreement, though in fact a third group calling 
itself the M uslim Mission Community has split offfrom the dissident pa rty. The 
majority seem prepared to recognize the Khalifat al-Masil). of Rabwah (the 
headquarters since the 1947 partition) as their spiritual head, though many, 
and in particular the third group, do not recognize Ghulllm Al;unad as the 
Messiah. A new mosque was opened in 1951 by Mul)ammad Zafrullah Khan, 
the Foreign Minister of Pakistan, who is an Al).madi. The effect of these 
sectarian movements has been to make Lagos, now the headquarters, a picture 
of Islamic confusion with three chief imam; and three F riday mosques. 
Branches have been established in all the important towns of south-western 
Nigeria, but they have had little success in the north where the malamai are 
strongly opposed to them, and the small groups which exist in northern tm.vns 
are mainly composed of southerners. The Al,lmadiyya levy the zoluit on thei r 
followers w~o include a number of wealthy merchants and in consequence have 
considerable funds at their disposal. They take an active part in education, 
maintaining primary schools in many important centres and the Tinubu High 
School at Lagos. Plans are being made to open schools for girls . From Nigeria 
Al)madi influence has spread into Dahomey. 

The Al).madiyya progressed more rapidly in the Gold Coast, now Ghana 
(where they claimed a membership of 22,572, including children, in 1948), 
than in Nigeria . It is strongest in Saltpond region where a number of Fanti 
have been converted and individuals of the loolui class in the Colony have 
joined. In Ashanti only a few individuals and one small village claim to be 
Al,lmadi, but they maintain a secondary school at Kumasi with Pakistani 
teachers on the staff. Other schools are maintained at Saltpond, EkrawfoJ and 
other places. In the Northern Territories there is a centre at Wa where the 
chiefis an Al).madi (see J. N. D. Anderson, I slamic Law in Africa, pp. 264-6). 
In Sierra Leone, where they are gradually gaining adherents, they maintain 
schools in Freetown and in the Protectorate at Bo (their headquarters), Mag­
buraka, Rokofor, and a few smaller villages. One Sierra Leonean is at Rabwah 
on a six-year course of training. There are a few A1:tmadis in the GambiaJ but 
no missionaries since the '"lama, fearing their divisive influence, prevailed upon 
the administration to refuse applications for their entry (1956). 

The Al).madiyya differs from all previous Islamic action on Africa in that it 
was a maritime importation into the fo rest region, and that meant an entirely 
different non-African Islamic tradition. By its very nature it brought a sectarian 
conflict into the West African Islamic world because its whole attitude is so 
different from the basic assumptions and patterns of established Islamic society. 
One effect has been to stimulate interest in liberal Islam, particularly among 
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the educated in British territories, and to cause controversy in M uslim circles. 
Many of the old school react against the liberals as strongly as against the main 

,group holding the heresy concerning the prophetship of A~mad, because of 
practices such as permitting women to enter mosques and pray behind men 
and allowing the bride to be present at her wedding to give her consent. T he 
founder and his successors have always claimed power to inaugurate new legis­
lation, and though the Pakistani leaders who control the movement tend to 
follow the J:Ianafi madhhab, minor differences in prayer ritual and the like all 
cause controversy with Miilikis. Al:tmadis tend to form a special community, 
clearly differentiated from other Muslims, fully open for the reception of new 
members, but opposed to their daughters marrying non-Al)madi Muslims. 
Orthodox Muslims also react against its Western methods, for its African 
leaders are imbued with the same spirit, social welfare and educational pro­
grammes, method of propaganda and arguments as the Pakistani missionaries. 
Consequently the Al)madiyya attracts individuals of the roolui class, but leaves 
the orthodox cold. They work mainly in the British territories, as much be­
cause of language, for their medium of propaganda is English, as because 
the French authorities are suspicious and restrictive. Politically the AJ:tmadiyya 
have a tradition of supporting the established authority upon whose neutrality 
their very existence has at times depended. In W est Africa they have not 
allied themselves 'with the aims of any party and leave their members to follow 
their own inclinations. 

.----\ 
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APPENDIX V 

Statistics of Religious Allegian-ce 

I Animists I MusiiJ1l$ Chri!tian1'~ 

p" 
Fruuh Jr~t AfritQ; 

Sudan 1,509,000 1 ,810,000 55 17,000 ),]36,000 

H aute Volta . 2.488 ,000 555.000 ' 7 70 ,000 3. 1I 3.ooo 
Guinea . 728,000 1,)8 1,000 65 1.2.,000 2,13',000 
Ivory Coast 1,642,000 J24,~ooo '5 163,000 2 , 129,000 

Niger 320,000 1,800,000 85 4,000 2, 124,000 

DJ.homey 1, 158,000 279,000 '7 '43,000 1,580,000 
Senegal and Mauritania 450 ,000 1,960,000 78 9°,000 2,500,000 

T Ol-lIl: French West Africa 8,295,000 8, 109,000 48 5°9,000 16,9 13,000 

Fralth Eq/UJforioJ Africa: 
Chad Territory only 63°,500 1,621,500 72 2,252 ,000 

Togo: French M~date 804,000 50 ,000 5 166,000 1,020,000 

British Mandate 33°,°00 30 ,000 ,.5 4o,Goo 400,000 

Cameroons Brlt1sh Mand1tc) 2,729,3°0 750 ,000 19'5 {IIJ ,OOO 1,033,000 
French Mandate 5 1 3.000 ],0]2.,300 

British Wtst Africa; 
Gambia 19.700 246.500 9° 6,5$0 2.72.,750 
Sierra Leone . 1,692.,000 588 ,000 25 7°,000 2. ,350,000 
Ghana . 3,498,000 300,000 6-5 750,000 4,548,000 
Nigeri:a: Northern 4,616,000 11,661,000 69 558,000 16,8)5,000 

Western 6,144,000 
Eastern 7,2.2.9,000 

PortllptuGuirufl 32.3.23° ;:81,280 35.6 4,410 508,920 

Liberia 1,200,000 100,000 6·6 2.00,000 1,500,000 
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GLOSSAR Y-I NDE X OF ARABIC AND 

AF RICAN TER MS 

Ahhrcv;at;onJ 

M Arabic N Nupe 
Berb Berber S Soninke 
Dy Dyula Song SonghlY 
Fe French T,m Tamahaqq 
Ful Fulfulde (and Tokolor) T, Temne 
H H ausa Tcd:l. T«l, 
K Kanuri Tok Takolor 
M Mandt: (Mandinka, Bambara, md Y Yoruba 

DyuJa) 
M, Mende 

o.bhdla (Ar). Camel-rearing nomadic Arab 
t ribes, 17. 

'aM ,"amlfiRa (Ar). Pu rchased slave. 134-
'aDd qi"" (Ar). Slave born in the house, 134. 
AbcT/!. Hau sa term for nomadic Fulbe, 1'2. n. 
a-beTo m}laT (Te). Ancestor house, 35. 104. 
'tIdD (At). Cust,omary law, '47. 148 n. 
ddh4n (Ar). The call to puyer, 7' , '57. 
af1m afi (Tc). Ancestors, 181. 
a-gbJlfi (Te). A women's dancing society, 

parti:a.lly secret, 109 n. 
A!unadiyy a. An Islamic messianic sect, 

172 n., 2IO n., 2'2.3, 230-2.. 

Aijcnc (Me). Heaven. (Ar al-janna), 3S n., 
58. 

a;k.i (H). Deed i a;Jin md/am, a spell to harm, 
116. 

'ajamT, 'aja",iyya (Ar). Outlandish, the term 
employed for vernacular texts written in 
Arabic characters, 84. 

AjaflQs; (Y). Qur'in reciter, co-interpreter, 

7'· 
AjurrO",iyya, al-. A popular manual of 

Arabic grammar, 82. 
a-kunl;'a (Te). Witch's bag, 118. 
alal'J;'( (Y). The cleric (aija) in his function 

as diviner, 12.0. 
aija (W. Sud.an). A cleric. 68, 72, 73, 82, 

12.2,157. 163. 
ali/a (Ar /::hal1/a). Title of the chief of 

Kanem, representative of the 1M; of 
Bomu, J $2. 

Alij(fla (N). Heaven, 57. 
alk4/i (H, Song). Judge, Ar. ai-qt!r/r, 73, 

148 n., 175. 
aikurdu (H). Pen-case, 70. 
alkyahba (H). A voluminous gown, 173. 
AJ/4h (Ar). God, 37, 38, 51, $2, 53 n., 60, 

74, 100,227- 8• 
AIMII manya (Khuoo.lte). God's bride, 

marriage to a cleric by gifting the bride, 
170n. 

W Wolof 

alia (H), alwa (W), waid (Me), walara (M), 
wa!a (Y). Writing tablet, from Ar. a/­
/aw~,81 n. 

aIllJ'Wa (H, from Ar. al-wur!i1). Ablution, 84-
allua (W. Guinea). W riting liblet, 161 n. 
o/magirl (H, Ar al-muhajir). An itinerant 

Qur'in student, 160 n. 
almiimi (Ar al-im4m): west Sudan, (I) leader 

in prayeq (2.) politico-religious head of a 
Muslim community, 69, 71, 73, 79.12 1, 
145,146,150, 156, r65 n., 207, :w8. 

a/mania (Te). A dancing society, 109 n. 
amariya (H). Bride, 172. 
amariyan boRIJ (H). Mock bride, 173. 
amenoUl (Tam). Chief of a Tuareg federa-

tion, If. 

amTr a/-mu'mmln (Ar). Leader of the be-
lievers, 143. 

amTru miga/ (Ful). Sute herd-chief, 186, 
an bw; (T e). Prayer-enclosu re, 35. 
,mdi (H). Priest of a h6ri cult, Ill . 

anella (Tam). Henna, 198 n. 
angan,hi (H). The state of being a bride-

groom, 173. 
anglJ (H). Bridegroom, 173. 
anj:mu (Y). Evil spirits CAr al-jinn), 36. 
al)R.al)lha (Te). Locker; a-kal)tha !:.o'-. 'to 

lock the farm' against marauders, 11+. 
al)')UmI (Te). Life, 58 n. 
'tI(jiJa (Ar). The range of kinship of those 

responsible fo r the diya or blood-wit, 152. 
'aq19a (Ar). Eighth-day naming ceremony 

characteri:l;ed by the sacrifice of an ex­
piatory offering, r54-7. 

ora M. The physicaL body, 57 n. 
A'r4!, al- (Ar). The partition between 

heaven and hell, 59. 
arama! (Tam). The Great Feast, 80 n. 
arbi (T eda). Clan, f 30 n. 
Anna (Song). Name by which the de­

scendants of the Andalusian and Moroc­
can musketeers {Ar r4f!1;fI, pl. ,-up/tIt, 
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sharpshooter) who conquered Songhay in 
l 59 I 2rec21led, 15-1 6, 136, 163n. 

arna, asna, anna, a%na (H). Pagans.". Lat. 
pagan;; chinikin aznt noma, 'farming is the 
pagans' occupation', 16,39,5 1. 

arowifsi (Y). Mega phonist at Qur'in inter­
pretations, 71.. 

aryana (Susu and T e). Heaven j Ar al-janna, 
58. 

aurlt.tJm (Tarn). Class groupings among 
Tuareg, II. 

'//s"Or4 (Ar). The tenth day of Mui.tarram, 
74,76-77,80, 159, 

IlJAiya. Dynastic title of rulers of Songhay 
from 1493 to 1591, 1.40 1.6, 28, 74 n., 
116n., 137n., 140, 144, 15: n. 

asltJma (Ar). To submit to, become a Mus­
lim, 48, (50 n.). 

aurall1410 (H). Veranda marriage, 169 n. 
auran pn d4¢I (H). A fixed-term marriage, 

168. 
auran khan wula (H), 175 n., see la{llll. 
auran }:omt (H). Remarriage to a former 

wife after the triple divorce, '75 n. 
auran J:u/It (H). Marriage with complete 

wife seclusion, 169' 
auran malaj (H). Traveller's marriage, 169. 
auran sadaAa (H). Gift marriage to a cleric, 

170 n. 
(Juran JUnna (H). Muslim consort marriage, 

167. 
auran zaurt (H). A fixed-term marriage, 

169 n. 
auran ZIImunla (H). Kin~hip marriage, 165n. 
aUJa, !sousa. Left bank of Niger and country 

on the left bank, 16. 
iIwF (Y). Fast; inm i1wF 'prayer of the fast" 

79· 
azalay. Saharan salt caravan. The Bilma­

Air-Hausa caravan is called taghalam, 213. 
AZ4w4d (Fr Azaouad). Eastem part of the 

Sudanese Sahara, north of the Niger 
buckle, 1.,10 n'l 94. 

'Amr4'll(Ar). The angel of death, 55 n., 59. 
afllumi (H). Fast (Ar af-tawm), 78; watan 

a!llumi, 'the moon of the fast ', Ram:II;l.iin, 
78 n. 

d!llu(l (N). Fast (Ar OJ-Iawm), tfSwa dzu(l, 
fast month, 78. 

babalJwo (y), 'the fa ther who has the 
5eeret', a priest of Ifa .. the Yoruba oracular 
deity, 12.0. 

had% (W). Agriculturalist class, 136n. 
hail a/-m4/ (Ar). In Isbmic states the public 

t reasury, 175. 
BaJ:J:4'iyya Tarlqa, deriving from ~mad ai­

Bakkii'T (d. r 5°4),94,97, 
hiJUmha (N). Twin ,pirit, r04; ghn hd­

Umha, twin cult, 1°40., lOS. 

pallPt (Ful). ' Black', negroid Fulbe, 12.. 
halldir; (H). A basin-shaped hide drum, 

96. 
hallya (Song). Male trade-slave, 134 n. 
ba9gu (Song). Pool; hirO'W ha1jgu, 'entering 

the pool' ." circumcision; ha9P so/a, the 
collective (hut) circumcision, 163. 

haqqara (Ar). Cattle-rearing Arab tribes. 
17,185, 186. 

Barahra (sing. BarharT). Name applied to 
Nubians in Egypt, 85 n. 

hordo (Ar). ( I) Blessing, (1.) divine power, 
66, 82n., 89,1 11-11.; i-har'l/a (M), 
'thank you', 112.; emf) dyeg; har," (Tok), 
he possesses power. 111.; 0 harhn; (Tok), 
he emanates power, 111.. 

harasa (N). Trade gin, 199. 
har; (Song). Horse, mount, used of a person 

possessed by a spirit (holt), III n. 
bari (Susu). Spirit, 183. 
harzaJ:h (Arand Persian). I n Islamic eschato­

logy 'an intervening state ({l4'il, 'barrier') 
between dcath and the Day of Judgement' 
(Bai4iwi on xiii. 100), Hades, 60. 

hOS17falla (Ar). Saying 'In the na.me of God' 
(hismiIl4hfJ' 1.1.6. 

htiwo, pI. htiyi(H). T rade slaves, 133- 4' 
hlIwa gandu (H). Tribute paid in the form of 

sbve5,134· 
mhflu (Ful, Tok). T he shadow-soul, 60-61, 

11 8 n., 180n. 
hid'a (Ar). I nnovation, new ideas and prac­

tices contnry to the lUIIIIO of the Prophet, 
83,90n. 

hl<!cIn, sing. hlr/4nl (Ar). The Whites; in 
Mauritania: the Moors, I, 10, 31. 

hl# (lI). The forty (bundred) days' seclusion 
of a woman after childbirth, I S8. 

Bil4d al-Bl<!tIn (Ar). Land of the Whites, r. 
Bi/tId as-Sodan (Ar). Land of the Blacks, I. 
hi/tr.lyo, pI. vill!Jt (Tok, Ful). Magician, 

counter-witch practitioner, 119; 'Vin fld5/tt 
J:o vilt/tt, 'those who write arc magicians', 
113· 

Bisml1iahi (Ar). 'In the name of God', 
uttered by Muslims before any under­
taking; by pagans as an exclamation, 3 .... 

hOr;hj (N). Medicine-man, 111., I 15. 
Mlt.a, pI. bfik4yf (H). Medicine-men, 38, S9, 

II5· 
MIi, Mri (M). Material abode of a spiric. 

object consecratcd to a spirit, symbol, 
altar, 37, 104. 107, 108, 111.; hlli-sor,;, 
'fetish sacrifice', 75 i MIi-tigi, guardian of 
a hali, 107; boN-din', one allowed to saeri­
fice at a Mli, 107. 

bolo-lu (M). 'Washing the hand' = ci rcum~ 
cision, 162. 

hondo ~or sandt ('V. Guinea). Women's 
mystery society, 109 and n. 
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bongo kpbo (Song). 'Shaving the head', Dame 

for the eighth-day naming, 157. 
MtiIYl (Dy), hGtidyu (M). Amulet buried in 

the foundations of a house, I 14. 
bori. Hausa possessive spirit cult; yo hau 

hori, 'the spirit has mounted',ya sauRo, 'it 
has dismounted, 2S, 43-4-4, S9, 63, 92, 
103.107,109- 11, 178; borijoma'a, the 
bod community, 1 II; rfan- (m.), yar- (f.), 
'yon bori (pl.) initiates into the cult, 38, 
39 n., III, lI S. 

BQrQro'aI, s. wororbt (Ful). Nomadic cattle 
Fulbe of central Sudan, 12 n. 

buif,or kai (H). The briae's unveiling, 173. 
budeji ~r ba-hudl (H). A cleric who practises 

magtc, 117. 
bilta (H). Ablution jug, 70. 
biizJ4 (H). Undressed goatskin prayer rug, 

69· 
byia (Song). Soul, shadow, double, of a 

paternal ancestor, the 'personality' which 
enters the body:at the seventh-day naming 
ceremo!],y, SI n., 60, IS4-

dosbi, c/uzzbi, pI. c/uzzhuna (H from Ar 
tO$bl{l) . Rosaty, jii chazbi, to t ell be:ads j 
93 n. 

chigbe (N). Medicine, 112; chigb; jinch;, 
medicine-man, 1 IS j chigbe dUe, cruef 

- medicine-man, I IS; mtiji'l- chigbe, bad 
medieine, liS. 

chiyawo (H). Grass, 59 n. 
chuchmriwa, sing. bo-chileheni (H). Domestic 

slaves (Fut dimdjo), 133. 

if,o, pI. r/iya (H). (I) Son, (2) a freeborn per­
son, 133. 

dobart (Ful, Tok). All the techniques of 
magietoharm, 113. 

dabbiira (Ar). Magic-malcing, speU-binding, 
113· 

dDgga ndangara (S). Revocable repudiation, 

'74-
r/a{lTya (Ar), Jayya, /iihiya (H), Jai/uz (Ful). 

Sacrifice, the Great Feast, 80 n. 
tjrJki (H). A hut, house; tjrJAin trdft, fetish 

hut, 39D. 
ria-Ia (M). Addressing s.o. j do-Ja sam, ad­

dressing the ancestors with libation, 7 S n. 
Da/4.'i! a/-Khairat (Ar). 'The Proofs of the 

Excellences', a weU-known poem in 
honour of the Prophet written by Abu 
'Abdallah M. b. Sulaiman aL-J a:tulT (d. 
A.D. 1464),53,78. 

domel. T itle of the ruler of the Wolof state 
of Kajor, 130 n. 

qan mai-ganyl, qan mdgani (H). Seller of the 
materials fo r malcing medicines, 4S. 

DtIr al-fJarb (Ar). Land of warfare, :!, country 
where the edicts of Islam have not yet 
been promulgated, 33. 

Ddr a/-b/tIm (Ar). Land of Islam, a country 
where the edicts of Islam are promulgated, 
JJ. 

dare (H). Night, 76. 
dosiri(M). Seesiri. 
tjauri (H). 'A tying-up', employed in names 

fo r protective charms, 115. 
r/aurin aurt (H). The Islamic marriage-con­

tract ceremony, 172. 
ria'wa (Ar). 'Invocation' , employed gener­

ally for the l:awful system of speU-binding 
and incantation, as opposed to sifJr (sor­
cery) :and J:ahrJna (divination), but in the 
Sudanese SahlI it is often equivalent to 
da'a 'a/a, e.g. Song addowa, '3. curse', 
116 n. 

difur~ fitort J:oiqi (Fut). Books of dream in­
terpretation,122n. 

derde. Teda cruef (Tibesti) j maina among 
western T eda, II. 

dhikr (Ar). Remembering, technical term 
for the ritual 'mentioning' of the frater­
nities (furuq), 92 n., 93-94, 96, 99-100, 
101 n., 123. 

dhikr aJ-awqiil (A r). The daily office of a 
!arTqa, 96, 99-100. 

drmajQ, pI. rimay~e (Ful, Tok). Household 
slave, inalienable serf, 133 n., 134-

diya (Ar). Blood wit, IS2. 
dMi, pI. riowiiki (H). Horse, the term used 

for one 'mounted' by an iska, liT n. 
dO·mba (M). 'The Great Day', an earth 

festival = anahT dO, the Prophet's birth­
day, 76 n., 78 n. 

domi-bur (W). ~Noble class by the m:asculine 
filiation, 136 n. 

du'iJ (Ar). Invocation, prayer, 71; dduwa 
(N), lOS, 116 n. 

daba (H). Divination; moi-dilba, diviner, 
1:'1.0. 

dugu (M). L:md, esp. that of a village. 106. 
dugu da sM (M). Territorial spirits, 102, 

103.106. 
duMn (Ar). Sorghum, 187. 
dunga"; muril (S). Divorce by mutual con­

sent, 174. 
dura (Ar). Smalt millet or Pennisetum, 

187. 
d'ya (M.) Physical life, spirit, double, 58-59' 
dyohu (Song). Striking the ground with a 

stick on the thirteenth day of the circum­
cision retreat, 163. 

dyaRa = Ar mril, 146. 
dyam-bOr (W). Freemen, 136 n. 
riJ'amga/ (Ful, Tok). A head tax p:aid by serfs 

to their master, 133 n. 
dyami-biJr (W). Serfs, 136 n. 
dyamu (M). Clan name, 130. 
dyangugo/(Ful). 'Reading, 81, 161. 
dyara (M). A Mande cult, 107. 
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dylgam or dyagolJlre (Ful, Tok). Tax p.lid by 
serfs to their mu ler, 133 D. 

t1yidl (M). Child (dl) of the waler (dyl), a 
spirit, lIon. 

dyidl If/mtigi (M). Chief of the cult of the 
water spirit, lIon. 

dyingrr (Song). To pray, prayer, religious 
festiv,31, dyingerry, mosquej dltb;W dyinglr, 
the 'Ashiira, 76 n,; almudu dyingtr, Pro­
phet's birthday, 78 n. j J.otlrl"~ dymgtr, 
twenty-seventh night of Rama4b (de­
scent of the Qur'in), 78; jlr'lM dyingtr , 
'festival of the open mouth', 79 n. i tyihli 
dyingtr, 'ram festival', i.e. the Great Fesei­
nl,80n. 

dyi-tigi (B), dyi-tO (BoUl). Master of the 
water, the Intermediary between people 
and the water-spirit(firo), 106. 

dyo, gyo, dyu (M). Spirit of an initiatory 
cult, mask, altar, or other object conse­
cuted to the spirit, 104-

d)·o, gyo (M). A trade slave, 134 n.; dyo 
IMa,law regulating slaves. 147, dyo-mbt­
nde, 'mustered slaves', the first month of 
the year, 76 n. 

dyongolo (Song). Su 178-9. 
dyula (M). Trader, I4, 193. 

eba (N.). Strings of shells used in divining ; 
tbab&hi, tbasathi, diviner j sa 'blJ, to 
divine with shells (sa, to divine), 110. 

Jba/lJ (N). Prayer with libation (ancestral 
spirit cult), 105. 

ifo (N). Day. 
ifo-g6 nydylJ'Wo. 'Day of the bride's recep­

tion', the first pan of the marriage cere­
monial,172o. 

ifo 1i(1na. Day of Resurrection, 57 n. 
ifo lUyidma. Day of Resurrection, 57 n. 
ifo milun. Day of the Brink or Brim, 57 n. 
ifolhlriya. Day of Judgement. 57 n. 
tjo yiJWQ 'Wa d-;;II(1. Day of the bride's ap­

pearance, 172 n. 
tfO rr;u'!mago. The Last Day, 57 n. 
ifu (N). Offering, sacrifice (ya.m, corn, &c.) 

to spirits, r05 n. 
tgiJ (N). A witch-spirit; nya 'ga, \"';tchcraftj 

ga,M, a witch (fem.); 56 n., 118 n. 
;gba{lgi (N). A cord used for divining, 

120. 
egt (N). Beer made from guinea. corn, 

199· 
tgi nU'WO{I (N), Spirit of the watering-place, 

104. 
;J:u (N), The next world, 56 n., 57, 182. 
du,! (N). Corpse, 57. 
fmi (Y). Life. spirit, 57 n. 
Jmilo (N). 'Entering the compound', tbe 

taking of the bride to her hU5~d's bouse, 
171. n, 

bnf(1a (N). Hell, 57. 
tfJya'W~ (N). Blood saerifice to J:uti~i; 

tnya'WOhJ., place of offering, aim, 105. 
hh~ (N). (I) The soul, personality, ofa man, 

56-57,61, 117n., 118n.j (2) a witch 
spirit, 56 n., 117 n.; bhtthi, onc possessed 
ofanctM, 117, 118. 

mu (N). Title of tbe head of the Nupe state, 
73 n., 77, 90. 

tVO baliJ (N). Calabasb dedicated to the 
pouring of libations for ancestors, 105. 

rw4 d"ngi~i (N). Kinship money, one of the 
marriage paymf'nts, 167 n. 

twO tji(1t/d (N). Greeting gift, sealing the 
betrothal, 167 n. 

tw6 gwatUJ (N). Help money, a marriage 
payment to the bride's mother, 167 n. 

tw6 yiJWQ (N). The bride-price, 167 n. 

jdda (H) . Chief'scompoundormembly-hut, 
69· 

F4t/t1iyya. A tar1fla in the Qadiri tradition, 
founded by Mul;1ammad al-Fac;lil (d. 1869), 
9°,93,94-95. 

ja)7ra; (K). Presents made by the bride's 
family to the bridegroom, l68. 

f4go1 or pagol (Serer). Ancestral.nd nature 
spirits, 54 D.; yaJ jogal, human inter­
mediaries with spirits, 54 o. 

jalanga (Song). The electC!'<!. chief of a cir­
eumcision school, r63' 

jannu (Ful). Leg.ll studies, 81-82. 
jaqlh, pI. juqah,4' (Ar). Jurisconsult, 68 D., 

69,135,143,148 n. 
Fiiro (Bamb). Self-created high-God, God 

of the water, organizer of the world, 58, 
106,108 n. 

fasM (Ar). Annulment of a marriage or 
other contract, 175. 

jatal'Wa (H). Apparition which manifests 
itself from the blood of one who has been 
killed, 59, 60. 

jatauthi (H). Bull-roarer, 39. 
F4Ji~a (Ar). Op('ning chapter of the Qur'in, 

47, 116 n., 157. 161 , 172,194, 
Ftftiha do (M). To conclude .l contract by 

the repetition of the Fati\:la, 194 n. 
fat'W4 (Ar). The form.ll opinion of a lIUIjtl, 

148. 
fifi(1gl (N). The 'shadow' soul of all living 

things, 56-57, JIS. 
fintdihlgoJ (Ful). The joining of lettm, SI , 

16t. . 
firugol (Ful). Qur'anie exegesis, 81-8::. 
fira tyitdb (Song), Book of divin:ttion, 

12:: n. 
jUdndu (Tok). Vital force, 60-61. 
fodyo (Fu l, Tok). A trainedfaqTh dadt (M), 

p,/fur;; r:,.2' (~,)?OH~~~en(s:tstlld) Fulani, 
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now Hausa in culturc; FU/4nin wure (H). 
Fulani ruling class, 1]2. 

furu,futu (M). Marriage, 166 ;furu-ba dO, 
'day of the great marri3ge" the annual 
festival of marriages, 171 j furu-fl, 
'marriage thil!g', the dowry provided by 
the fiance, 166, furu sara, the Islamic 
marriage payment within the furu longo, 
'marriage price', 166 jfUrU loia la, to coo­
c1ude the marriage co~tract, 166. 

ga-hihi (Soog). 'Black body', descendant of 
slaves, esp. from fourth generatioo, I34n. , 
13 6. 

ga-karl (Soog). 'White body', descendants 
of white Saharans and Moroccans, 136. 

tach; (N). Witch, 118 n. 
gafaka (H). Cleric's book bag, 70. 
Cajlrl-mai-haR.4 (H). 'Dwarf of the bow" 

a spirit of tbe bush, :llso c:llled Kauji, 
Maharbin-dare, Gajere-mai-dawa, and 
Sabu:I,I·95· 

galll (Ful). Compound, 165 n. 
gami nyd kin (N). Lit. 'Tbelawof the land', 

i.e. customary law, 148 o. 
gami rl.1d momodu' (N). Islamic law, 148 n. 
C4na. South-Saharan Sooinke state, c. 750-

IZI5, 3, 140 32, 195· 
gandu (H). Capitation tax (Ar jizya), 134, 

147· 
gtini (Tam, K, Teda), ganl (H), gamu (W). 

The Prophet's birthday, 78. 
ga1)qamo-e (Susu). Men's mystery society, 

109. 
gtIra (H). A bride's dowry, 167. 
garoso (Song). Smith and shoemaker caste 

among the Zerma, 136. 
gorgassapt (Ful, Tok). Leather-workers, 

137· 
gormi (W). Ruling class by pure uterine 

filiation,13 6n. 
gaskiyo (H). Truth {Ar [Joqlqa}, 84-. 
gaw/o, pI. DWl{" (Tok). Caste group of 

griots, 136 n. 
gha(N). To $ubmitj WU!I agbo,hehas submit-

ted, been converted j IOghD, a convert, 48. 
gha hQk6/T'.hD (N). Twin-cult, 104. 
gbaka (N). A cord used in divining, 1:10. 

gh(1)ghani (Te). A men's society, 109 n. 
gbiHa (M). 'Horn' containing an :lmulet, 

114· 
gt'lle/(W). Caste groups of bards, 136. 
girka (H). To put a pot on the fire for cook­

ing, to initiate into the uri cu lt, t I I. 
ghafor (Mau r. Ar). Tribute levied for ac­

cording protection (MuftIra is also u5ed), 
rH· 

Chur:ffYYD. A smaH Moorish tar1qa deriving 
from Mu.Q.ammad al-Aghc,l:if (d. J 860), 
94-95· 

gnusl (Ar). The complete ablutioo, zz6. 
rida (H). Compound j ridan udf, a papn 

unctuary, 39. 
godiwogi (N from H). 'Small thanks' j godi­

waRo, 'great thanks', part of the marriage 
payments, r 67 n. 

g&fiya (H). 'Mare', woman whom the spirit 
b:ls 'mounted' during the btiri rites 
(kDdiya in Nilotic Sudan), I I r n. 

gogt! (N). Interpreter, megaphonist (Ar 
mu};alligh), 72, 77. 

griot (Fr. For conjectunl derivation see 
p. 136, n. 1). Praise-singer-genealog1st of 
caste status, 32, fOZ n., '36, 137, ISS, 
199· 

gumbo (H). A porridge made of pounded 
millet, used at namings, funerals, and c:l­

piafory offerings, 157 n., I Sz. 
gllnJU(H). Fetish, sacred tree or placej place 

where bur; performances are held, 39 n. 
CU,IrIU1J '(N). A Nupe ritual and cult,S', 

105,119, zz7-8. 
gurma (Song). Right bank of the Niger, in­

terior of the Niger buckle, 10. 
gyulrl (Song). Caste of griots, 136. 

hape, sing. 14r:fo (Fu l). N.ame applied by 
Fulbc to indigenous inhabitants. 

fuzr:ftina (Ar). The custody of children after 
divorce or death, 176. 

fuzddtfd (Ar). Smith-caste, 137 n. 
{uzdT/h (Ar). Tradition about the Prophet, 

79,82,161 . 
{lafjrD (Ar) . A congregatiooal dhih' gather­

ing, 93. 
1f6f~yyD. A branch of the Tijaoiyya tar1qa, 

90 ,97. 
hai/ala (Ar). Repetition of the phrase, 'there 

is no god but God', 100. 
!taM/ (Ar). Lit. 'that which is loosed\ law­

ful (a$ opp. to {lardm), 50, 66-67, 113. 

ks/et,/o- (Me). Medicine; ha/enol, medicine­
man, 35, 112. 

ha/-puI4ren (Tok). Pulir-speakers, 13 n. 
lfDm41iyYD. TDrl9a founded by I;Iamahu 

'llih b. Mubammad ( r886-J943), 94,99, 
lfanDfYYD madMUlh. T he school of law 

deriving from Abu l;I anrfa, 82, 232. 
{larilm (Ar). That which is sacred, that 

which is prohibited, 50, 66-67, I IJ, 174. 
harhin allura (H). Invocation shoo ting with 

needles, 117. 
harbin huR.o (H). A form of invocation 

shooting, 117. 
[Jarratln, sing. {lDr!JnT (Moorish Arabic); 

iAaWartn (Tam) . Free men of inferior 
status j in the oases it mcans black culti­
vator, Jon., 136. 

had (N, from Ar kAtIl;m). Geomancy, 
divination in sand (Ar r:farh Dr-ram!), 120. 
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haumt, hamme (Song). Fast month, 7S n. 
Hausa (Song). Left bank of the Niger, 16 n. 
HausD'U)(J. sing. ha.-haushe (H). H.usa, 16. 
lja'fl.uj (Fr Hodh). The w('stem part of the 

Sudanese Sahara from Tagant to Tim­
buktu, 2, 10 n., 90, 136. 

hendu, pl. fun; (Ful). Wind. used by settled 
central Sudan Fulani (or spirit possession, 
lion. 

11l'W (Song). Wind, employed as synonym 
for the 'doubles' of possessive spirits 
(ho}i). 54 n. 

foijub (Ar). Amulet, 115-
hindi or i"d/ (Ful). T he personal Islamic 

name, 156 n. 
{li""tf' (Ar). Henna, 198 n. 
hiI'm; (Song). To have mercy on (Ar {lamID). 

85· 
/li,z (Ar). An amulet, liS-

{lll:b, pI. tJ{lzah (Ar). (I) One of the 60 
sections into which the Quc'an is divided 
for recitation purposes, (2) a prayer or 
litany of a religious order, 79, 80 n., 159, 
160. 

holl (Song). Invisible personaliz.ed corporeal 
spirits, S4 n., 55,110 n. 

Jumam:J; (Me). Witch, J 18. 
hon~i (Me). Witch-spirit, 118. 
hono (Song). Slave of first generation, 1]4 n. 
#ubw (Ar). North Afriun term for re-

ligious endowments and family trusts 
(elsewhere wagI), 74. 

{luhn (Ar). A judgement given by a q4#, 
148 n. 

hundi (Song). Vital force, 60. 
{lurma (Ar). Dues paid by tributaries to 

Moorish warrior tribes, 136. 

id, ida (Berb). Grandfather. Employed in 
tribal names, e.g. Ida-w-'AIi, 97, 98. 

'ld (Ar). Festival day, 79, 8o, f2f, 180, 
2.17 n. 

'ld al-at/{l4 or al-',d al-labTr (Ar). The 
festival of the sacrifice, loth OM 'l-l;lijja, 
7 1,80. 

'/d al-fifr or al-'fd a!-faghTr (Ar). The 
festival following the fast of Rama4an, 71, 
72.n., 79. 146. 

'idda (Ar). The period of probation incum­
bent upon a woman after divorce or the 
death of her husband during which she 
may not remarry, 41, 168, 17+, ' 75, 
182-3· 

id)'ty a/man (Song). Marriage (idy~y) wealth, 
[68. 

iglu, pI. igd1.uln. Castc group of buds among 
the Moors. 136. 

ijm4' (Ar). The consensus of the Islamic 
community, in practice the agreement of 
the leading juri5u, '48 n. 

ij/dlad (Ar). Independent elucidation of 
some point of law based on tne recogniz:ed 
Uffi' al-figh, 148 n. 

iHwtfn (At). 'Brethren' of a religious order, 
97· 

iH4n. sing. aMi (Tam). Negro serfs, former 
slaves of the Tuareg, 1 I. 

'ibn (Ar). Knowledge, (a) occult, 113n. ; 
(h) leg ... l, 81. 

'ibn al-ia/am (Ar). Scholastic theology, 
49· 

';Im at-ta'hlr (Ar). Diviniltion through 
dreilms, r:u-3 . 

im4m (Ar). Leader of ritu~.l prayer, political 
head of an Islamic community, 69, 70, 71, 
73, 74 n., 77. 79, 80, 8r, 121. 134> 139. 
141, 143. 145, ISO, ISS, 179, t8 r, 
2.lon.,23 I • 

imghad, sing. amghid (T am). Vassals of a 
noble Tuareg tribe, II , 168. 

;molllar (Tam). Nobles, 11. 
inillilTUn (s. an~s/~m). Clerical dans, clerics, 

among Tuareg, II, 69. 
Inna (H). 'Mother' of ... 11 tbe isMi; who 

appears as a Fulani woman, 182. n. 
inuwa (H). Sh~dow, 59. 
iska. pI. ilMli (H). Wind, esp. the harmat­

tan. used for spirit inAuenccs, 54, 55. 59, 
60,63, Ill, 190. 

iso-.J·1g1 (Y). The Islamic legal marriage; im, 
state of being tied j ylgl, the Islamic fadtIlj 
(bride-price = owo-idano), 12.0, 168. 

ImljJl (Ar). The mgel who sounds the 
resurrection trumpet, 56 n. 

iSlighfdr (At). Repetition (dhib) of the 
phrase astaglzp1lI '/l4ha, ' I ask pardon of 
God', 96, TOO. 

istikhtira (Ar). 'Asking favour' of heaven, 
divin~tion by the usc of the rosary, 
cowries. bits of wood; divination through 
dreams, 123. 

iJlistjd' (Ar). Ritual prayer for rain. It in­
volves communal prayer on the 'ld 
ground with recital of suras ad-Dul;ti ... nd 
ash-Shams. The chief olfers a sheep for 
sacrifice ... nd processions of children are 
associated. 189 n. 

ituyigi (Y). Untying theyiji contract, i.e. 
divorce, 168. 

j4 (Song). Title of rulers of Songhay until 
replaced. by the sT in I27S. 139. 

Yahar/a. Ethiopian Muslims, 85 n. 
jabr (Ar). The right of matrimonial re­

straint accorded to the father or his 
executor, 164-5, 171 n. 

jana"nam (Ar). Hell. 35 n., 58. 
jdhi/thi (H). The pagan w.ay of life, 1 $4. 
jalJ4ba (Ar cent. and east . Sudan). Mer-

chant class. 18. 
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jam<i'a (Ar). Council of elder!, village 
assembly, 139. 

ama'a all4diruwa, sing. ba-Je4diri(H ). The 
Qidiriyya congregation, 92, 96. 

j4m;' (At). The great mosque where the 
Friday prayer is celebrated, 71, 74 n., 98, 
1.41, 143, 192,214 n. 

Jan Gari (H). 'The Red City', the abode of 
the spirits in Ja1l1;ala, 'the Red Country', 
60. 

jangali (Ful, H). Tax on cattle, 147. 
jtlrirdu (Ful). Women's prayer enclosure, 

74-
jtIriya (Ar). Female slave, 168. 
jaw}.aral a/· 1amiil (Ar). 'The essence of 

perfection', a Tijini prayer, 940 99, 100. 
Jibrll, Jabra'11 (Ar). Gabriel, the a.ngc1 of 

revela tion, 55 n., 59· 
jlgiJ (H). 'Pole', forked stick at entrance 

or sacred tree in a compound particularly 
associated with kurt, 'male hyena', son 
of l ana, 'Mother' of all the hliri spirits, 
39, , 82 n. 

jihr1d (Ar). Religious war to spread domain 
ofIslam, 12, '15,25.26,29,47,86,92,94. 
122, I F, '41, 142, 143, 147 n., 184. 

j1k1mQ. (N). Geomancy, 1:2.0. 
jinn (Ar). T errestrial spirits formed of air and 

fire, 35, 51, 54-SS, 78, 113, 1140 liS, 
123n., ISS, 159, 198, Yoruba anjJ1Iu, 
a/ijono, 36; Dyula gyina, 54 n.; Songhay 
djin, 55 j Nupe aJij;nu, 55 n., 104. 

jizya (Ar). Poll-tax, 39, 147· 
ja/d), pL jiilbt (Ful). A Muslim; jiilirdt, 

mosque, from jaldt, to perform ritual 
prayer, 50, 72 ; j ii}d) Jumayt, the Lesser 
Festival, 79 n., lZl n.; jaM) Iaiha, the 
Festival of Sacrifice, 80 n. j jfiltb tUJniliri, 
the Festiv~t of Sacrifice, 80n., Il. l n. 

j umhui (Me). Sin j jumhulmi, sinner (Ar 
dha"}'), 35 n. 

jDya bai (H). 'Turning the back', last feast 
ofthc: old year, 76. 

ladda (K). A class of offici~ls of servile 
status in the sOte of Bornu, J 35. 

Mt/aifa (H). To acknowledge the divine 
unity, 85. 

Jea/ii'a (Ar). Marriage equality regulations, 
165. 

Jeaft, Jeafi (H). Charms buried in ground to 
protect compound or village, 39. 

Aa.Jfara (Ar). Expi~tory sacrifice or work, 
75· 

Ufir (Ar). Unbeliever, infidel, 64, 142, 
165 n. 

Mmhun baJca or leandun i@ (H). Evil eye, 
tt7· 

Jean gida (H). Lit. 'head of the house', the 
family totem, 67,131, ')2 n. 

'0<0 

1aram010, 1aramo;0 (M). A cleric. Com­
pound of Jeara (A r qara'a, read) ~nd M 
moro, 'person', 68, 78. 82, 105. 122, '56, 
161,19°. 

Jear4Iu"ji"rl!i (1\"). Qur'in reciter (H lard/u, 
re~d ing. Ar qira'a), 72. 

/uI/imei (Me). A category of ~mulet s, 1'4. 
tawa, pI. MWtfyl (H). A woman's bond 

friend, 173, 183' 
Jee1T'~ (M). A higher numeral, 197 n., mali­

;,Je(1T'~ = 60 i blimana ;, Jetmt = 80; ,il4m;­
yo-ll"ft or !oradyt-Ia-ltmt = 100. 

hrifi (T c). Generic term for 'spirits', 106, 
189 j ro-l~rifi, 'placeofspirits"next world, 
58 j a-!mnpa Je~rifi, sacrifice to spirits, 
196 n. 

MalTja (Ar). Successor, the initiating ICllder 
ofa !arlqa, 93, 97, 98, 229· 

MolTjat a/.masT/! (Ar). Successor of the 
Messi~h, 230, 231. 

llir4j(Ar). Lind-tax, 146-]. 
MarTh (Ar). Preacher, 72. 
Miit;m (Ar). Seal, signet-ring, an amulet in 

the fo rm of squares j h4tu1T'.irt (Tok, Ful). 
:a written amulet; htflU1T'./1'( ma'11alaba, :a 
writer of amulets, I '4, no. 

Mifatj (Ar). Excision, 162. 
1:Ajrba (Ar). Solicitation, betrothal, 171. 
Jehu/' (Ar). Divorce by means of a compensa-

tion or indemnity p:aid by the wife to the 
husband,175· 

M u!ba (Ar). The form:al homily delivered at 
the Frid:ay and festival puyer!, 72, 73, 77. 
79,80. 

Jeit/an ruwa (H). 'B~ting water', performed 
at the time when a widow is freed from the 
'Uda, 183. 

Jdra (H) .. To call (to pr:ayer); mai-AiTan-lal/a, 
muC'Zz:m, 71 n. 

#rg; (H). Untanned ox-hide; m4lam;n #Tgi, 
w~ndering friar, 69. 

toft (H). Supernatura l power, weaker than 
f;wiiri, 11 7. 

hf) (T e, Loko, L imba, &c.). A men's 
mystery cult, 190 n. 

MId. Title of the rulers of Wad:ay, 100. 
Jeonw (M) . Mystery cult among Mande, 29, 

35, 36 n., 103, 107-8, 109; hmw-dtu, 
initiates of the cult, l08; Aomo-figi, 
master, priest of the cult, 108. 

hmgo (Song). Female tude-slave, I H n. 
lotW(M). A Ma.nde cult, 107. 
Mrami(H). Pen-case, 70. 
Mriina, Mr4ni (H). Forked stick at entrance 

to compound for protection, 39. 
Jeororam (K). Asking money, the betrothal 

present, 167 ' 
JepHogi (N). A board used in divining, 

120. 
Jepakpd (Me). An amulet, 114' 
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kpanU (N)_ Lit . 'truant', water-spirits who 
carty away the spirits of children dying 
before the naming ceremony, a household 

" cult, 104-
kpata M:;i (N). Spirits of the watering-place, 

not worshipped, 104. 
klayo (Me). Power; halei gbaya, the power 

in 'medicine' (halei), 79. 
kpiokp;Q (N). Charm on a cord for divining, 

I ZO, 

Rudi or ezatsuchi (N). The departed spirit, 
disembodied sou!, a new-born child before 
naming, 57 and n., 182; Ruchi-ga!lgo1) (N). 
Talking to departed spirits, 106 n. 

Rut/in ado'a (H). Thanks-money, part of the 
bride-price, 167. 

kut/in aUTe (H). Marriage price, 167. 
ltur/in baiwa (H). The gift signifying be­

trothal, 167· 
kur/in r/oure (H). Cleric's marriage fee, 173. 
kur/in galsuwo (H). 'Greeting money', paid 

by bridegroom, 167. 
ltut/in Raso {H}. Land tax = Ar Ithl1r4j, 

147· 
Rut/in ladaJd (H). The Islamic Il1d41, 167. 
kut/in sa!Jl1l11a (H). Money for caWng, the 

first marriage payment, 167. 
kut/in 10 rona (H). Money for fixing the 

marriage day, 167. 
kut/in lunna (H). The Islamic fadlfq, 167. 
ltu~l (Ar), /twalli (H). Antimony,80. 
kulle (H). Wife-seclusion, 169, 176-7. 
kur'Wd (H). Soul, doublt", 59-60, 112, J 17, 

Jl8, "9 n. 
'{llti, pI. -:;i (N). A channel of communica­

tion with divinity, :t utilized divine emana­
tion, a ritual, 53 n., 105 and n., 227. 

M/igha (N). Spirit·worship, 53 n. 
klltigbachi (N). Spirit-worshippers, 227· 
hlJl1niJkin angandi or hlJ#n antanch; (H). 

The marriage rites, '7z-3. 
/twanan tslwl1 (H). 'Night of licence', pre­

ceding the consummation of a marriage, 
173· 

Itwandu (H). To untie, cast off; k. 11I4gu'll:­
I1ncht, he has discarded paga.n rites, 39. 

~wan~wol1lai (H). Spirits associated with 
haunted places and the transmission of 
supernatural contagion, 1 J 2. 

kwaraya (H). A pagan contest, 39. 
~wdri (H). Supernatural power j y4 ~uba 

11I0SI1 ~wtIri, hehas put on him power, I 12, 
117· 

Rworl (M). A Mande cult, 107. 

Laha (N). To pray to :mcestors with the 
pouring of beer libations, lOS, I I 5,227. 

Jt!!dan (H). Muezzin, 71. 
I4hira (general usage, from Ar 01-4Ithira). 

The next world, future life, 58, 59, 60. 

lalvna (Ar). Tributaries of Arab tribes of 
Berber origin, 136. 

lailat al-#n114' a!-kabTra (Ar). The night of 
the great henn.a, a feature of the Islamic 
mnriage. 198. 

LaHat al-Qodr (Ar). 'T he Night of Power', 
78. 

'oll~ (H). Henna, 198 n. 
IIls"",i (Me). Small written charms, 114. 
laupe, siog.labbo (Tok). Woodworker caste, 

137· . 
la'W/: (Ar). Writing tablet, 81 n., 161 n. 
14ya (H from AI 4/-iiya, verse. sign), em­

ployed in names of written .amulets, I I S. 

luhinr:i (Me). Ceremony for ancestors per­
formed only by Muslim Mende, 105. 

Mil (N). Chiefof the witches, 118. 
Lesldiyya (Ar). A branch of the Q:idiriyya­

Balli'iyya lariqa founded by Sh. Sidya 
'I-Kablr (1780-r.868), 940. 

lil1l4n (Ar al-il1ltbn). Central Sudan: leader 
of prayer, 69, 7°,141,157. 

/isim.)i (Me). A type of written chum, 114. 
lil/Jl1Ii (N). Islam, 226. 
le-ba d4 (M). Day of final resurrection, 59. 
/of}tho (Te). Spirit of interpretation, whose 

permission has to be sought before calling 
up other spirits, 106 n., 122 n. 

la, da (M). Family; la-tigi, family head, IZ7, 
156. 

lugoli (K). The bride or bridegroo~s repre­
sentative (Ar waU), 167. 

JugalirafT1 (K). Payment for fixing me date 
of marriage, 167. 

/uhsl,h/4 (Me). Muslim clergy who write 
charms, 114-

ma'aiRi (H). Messenger; ma'ai/Un Alia, the 
Prophet, 53. 

mrIbubl, sing. mdho (Ful, Tok). Weavers, 137. 
mojo; (Te). Holy water (pagan), liS n. 
magt1ji (H). Official at the court of a Haun 

chief,73· 
m4gan; (H). Medicine, supernatunl power, 

112,115 j moi-m4gan;, herbalist, 115. 
Magh4riba, sing. Maghribl. North African, 

85 n. 
magori(H). Seller of material for charms, 1 15. 
M4guJJ:4wa, !. BO-mOguje (H), der, from Ar 

mojOs, pagan, 16, 38-39, 60, 109, 182n. 
11I4gu'ZOnche (H). Paganism, following local 

cults, 39, 154-
Malra/ich.dJi (H). The Creator, p n. 
a/-MahdI (Ar). 'The rightly-guided one', 

whose advent heralds the End, 62, 207, 
2::'9,230. 

maio Title of the rulers of Bornu, 139, 140, 
145 n. 

mdjir- dUJ (N). Chief of the "daM ghofd 
cult,119' 
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Majf1J, sing. majOJ! (Ar). Magians, Zoro. 

ast rians, 39. 
Maltoifaich; (H). T he One (Cod), 52 n., 

85· 
1r.Dltarollta (H). School, 220 n.; maRorontar 

al/o, Qu r'an school, 81 ; makarantar ;/m;, 
law school, 81. 

lvJatlrt!(H). Spirit of the smiths, 195. 
mD141, pl. ma/4'ila (Ar). Angel, H. 
m4/am, m4lami, pI. m4lalr.Di (H) from Ar 

mu'al/im. Cleric,. lettered man, 43, +h 
68,69,7°,79, Ill, 112, 117, 121, 133. 
172,226,23 1. 

kliililt (Ar). Guardian of the 6res of hell, 
56n. 

Maliltijya modhhah (Ar). Tbe school of law 
deriving from Milik ibn Anas, 53, 82, 
126, 134,148, 152,164.168,175,177 n., 
2.32. 

M4likiyya !arl'1a. Order founded by Malik 
Si (d. 192.9),9°,97. 

m4;,1, pI. - ~i (N). Cleric, 70, 72 , 77 j m4;,1):o, 
chief imam, 70, 77; rniJ mar;i, order of 
clergy, 70. 

ma-nasi(Te). Ch'armed water, 114 n., Ilsn. 
manuc (Te). A men's mystery society 

(,-gbntgle, master of the society), 109 
:md n. 

milnsa, mala (M). King, 139. 
marbi (K). T he Islamic legal marriage pay­

ment, 167-8. 
11'.DJal/ochi (H). (I) Mosque (Ar mUIa/Ia), 

71 n.; masa//achin idi, the 'id prayer 
ground, 79 j (2) One who performs salla; 
Rai masa//achinef are you a Muslim?, 50. 

al-Mosl[1 ad-dajjtil (Ar). Anti-Christ. 22.9. 
11'.Dsiltirchi (H). One who practises sorcery 

(li[lr), 1 17' 
matjid (Ar). 'Place of prostration', mosque, 

7 1 n., 72. 
maw/id an-nah! (At), malad (west Sahil re­

gion). The Prophet's birthday, 78, 2.23 n. 
m4ye, f. mayya, pI. m4yu (H). Wizard, witch, 

59 n., 1I8, 119· 
mayla (H). Witchcraft, l iS. 
mho (N) . Pagan mourning feast held on the 

eighth day after death, l0S. 
mha ghoU (Me). Pagan (red) rice offering, 

39. lSI n. 
mbojao (Me). Mustim(white) rice offering, 

39· 
mha /t wie (Me). Rice offering at mourning 

feasts, lSI n. 
~rti (Te). Dream j ro-mlrei, dream-world, 

5S n. 
mi/Jr4b (Ar). Niche in mosque indicating 

direction of prayer, 73. 
minbar (Ar), mumari or mit;r; g)'( l~t~ (Dy). 

Wooden block (in the Sudan) on right of 
the mi[lr46 on which the preacher (k/ta!lh) 

stands to read the homily (lhu!ha) at 
Friday prayer, 7 ' , 73, 74 n. 

misidi, misiro, misiri (M, S, Bozo, &c.), 
Mosque, parish, 70, 7 ' n., IS0. 

mitlt941 (Ar), in W. Sudan 11'.t!tiRale, mutult41e, 
minltdle. Measure of weight utilized for 
gold-dust, representing kth ounce or 4 to 
5 grammes, '92. 

modihho (Ful, Tok). Cleric, 69' 
moi. T itle of the chief of the Bolewa, ' 45 n. 
",.on', mQru, m&li, m{k/u (M). Muslim, some-

times 'cleric', 69; Temne , more, pI. a 
mJrl, 35 i M6riya (M), I slam. 

m6n'ha (M). Cleric, 6S. 
mu'adhdIJin (Ar), a/mud yin (Song). The ;m­

nounccr of the hours of prayer, 7 ' n. 
mu'alllm (Ar). Teacher, 68. 
mu'allimTn (Ar). An occupational castc of 

'skilled' workers among Moors, 136. ./' 
muhtira'a (Ar). Divorce by mutual consent, 

174·-5· 
mud4ra (Ar). Dues paid by tributaries to 

Anb suzerain tribes, 136. 
lr.udd (Ar), mllde, marl, mult (M). Measure 

of capacity, varying according to locality, 
146,147,193' 

muftl (Ar). A canon lawyer authorized to 
give a falw4 or formal legal opinion. 
Hausa mufuti is a judicial assessor ap­
pointed by the ruling authority, 148 n. 

mugt (N). Palm wine, 199. 
Mu/Jarram (Ar). Tbe first month of the 

Islamic year, H~rran, Harom (Tok, S), 4' , 
76,77,9°. _ 

mu/JIQsih (Ar). Guardian of morality, 153 n. 
mujaddid (At). A rcformt't, 230. 
mulathtltamf1n. Arab term for the Saharan 

Berbers who wear the muffler (litltUm), 
Ion. 

Mun!tar and NoHr (Ar). Two angels who 
visit the dead after the funenl, 55-56 n., 
57 (WalakIri). 

muqaddam (At). A leader in a {arlqa, gener­
ally non-initiating, 93, 97, 98, 100. 

murahi! (Ar 'member of a rih4!), Fr mara­
bout, 'cleric' in general, 'devotee' j in 
1;:Iaw4 'link' with divinity (Lat. rt-ligarl) 
69 D. 

Murahi{iin (Almoravids). Islamic movement 
inspired by 'Abd AW.ih b. Yisin (d. 451/ 
1059) among the west Saharan ~an.hija 
Berbers which led to the destruction of the 
town of the Gina in 1076, though his 
state survived, 24. 

murK" (H). Tax paid by serfs to their 
master,I3 3· 

murld (Ar). Aspirant on the ~ufi path, dis­
ciple of a ~iifi shaikh, 53, 93, 95. 

Muridiyya (At). Tar1'la founded by A/:tmad 
Bamba (d. ' 927),53,95,97,188-9, 
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mUla//,] (Ar). (I) Oratory. Smali open-air 
plots for ritual prayer, the normal African 
mosque, 71 n.; (2.) the praying ground for 
the 'Id festivals, 72 n. 

mUlulumehi (H). The Muslim way of life, 
154,1.1.on. 

mut'a (Ar). Gift, pleasure. (a) A consolatory 
gift given to a wife who is repudiated or at 
the conclusion of a fixed-term marriage, 
169, 175. (b) A marriage concluded for 
a fixed term at the conclusion of which 
divorce is automatic, 168-9' 

na, naba (Gur language group). The politi­
cal chief, 144 n. 

nabT (Ar), nabiyu (M). Prophet, 53, 78 n.; 
anabi do (M), the Prophefs birthday, 78 n. 

nafo,.e (Tok). The whole of the marriage 
payments whose restitution is involved if 
the husband is granted a divorce, 166 n. 

Mfs (Ar). Soul, 6, n. 
nagba(J (N). The soul of an animal, 56-57. 

117 n. 
nago (M). A M:tnde cult, 107. 
nJ.'ib (Ar). Deputy, lieutenant, 69, 70. 
na'illi (H). An assist:tnt imam, 157. 
na.M (!\'). Body, 56. 
n4f1'..tl (M). Cult of a spirit represented by a 

hyaena mask, ::!.9, 107, 108. 
nanM SaM (N). 'Cattle of the sky', used of 

moving white clouds, ::!.1.7 n. 
!lart (Song). To pray, beg, 116 n. 
nOli, ncri (W. Guinea). Holy water, 115, 

186 n. 
~hIJ (n.), yi{lblJ. (vb.). Worship of spirits of 

ancestors (Nupe), 104-5. 
ndaM (N). Spirits of the ancestors (see 

!'IM), 104· 
ndaM gboJ,J (N). An anti-witchcraft cult, 

107 n., 1'9. 
nddztf (N). A chief priest of the communal 

kUli,;~i cults, 105. 
ndth/a 'Wovdsia (Me). Ancestors, 181. 
ndwui (Me). Breath, life, 58 and n. 
ngafd (Me). Spirits of ancestors, 105. 
Ngala, riala (M). God. sky, . (Ar 

Allah), 34 :lnd n., 52, 59. 
ngauwanda (Me). Blessing, 79. 
nitJa (Ar). Dowry, 166 n. 
niM~ mut'a (Ar). Marriage for pleasure or a. 

gift, marriage for a previously stipulated 
period,168-9' 

noddandu ftho (Fu l). Invocation.shooting 
= H. harbin }.asko, 117. 

noyandi (Song). Dowry, 168. 
lIu!'lgb~rt (N) . GUl,lnul;\ stick, placed on 

property as a protective chum, violation 
afflicts with sleeping sickness, 105. 

nya, ni (M). Personal spirit. as contrasted 
with d'ya, impersonal vitality, 58-59; ni· 

mina-masa, chi el catcher of soul~ , 'Au i'i!, 
59 j n'ya-M, cult of spirits, animism, 
104; n'ya-M-rk, animist., 104; n'ya-fIU1, 
diviniz.c:d spirit, a dangerou~ force liber­
ated at death, 58, I I1.; nya-tigi, head of 
a spirit cult, 50 i ma-nya, spirit of an 
ancestor j ma-nya-kO, cult of ancestors, 
54 n . 

nyalMl/taJa (5). Woman of the griot cas te, 
155· 

nyamnldyo, pL flyamnlpt (Ful). Witch. 
nyamde, to eat, J 18 n. 

nylnybt, sing. nytnyo (Ful, Tok). General 
term foraste groups, 137. 

nyiga du,.bt (K). Kinship, 6.rst cousin, 
marriage, 165 n. 

nytga mabmla (K). Gift marriage to a cleric, 
170 n. 

J},a (Y). Chief, 109. 
if:lm (Te). Person (the ordinary word it 

wuni, pI. a'1flm, people), 58 n. 
Dgbon; M. The oshugb6 mystery cult, 109. 
ogun (Y). Medicine, the power in the lira 

(amulet) i ologun, medicine-man, applied 
to Muslim alfa ..... hen functioning as such. 
Pagan medicine-man = tltgbOgt, 112. 

ojiji (Y). Shadow soul, 57 n. 
Jkdfl, Jka (Y). Corporeal 'soul', nonnally 

'heart', 57 n. 
,men (Te). Medicine-mw, destroys witchej, 

heals and administers swear-medicine, 
106 n., 115 n. 

oni'WaJi (Y). The preacher (.lhatTb) of the 
Friday homily; interpreter, commc:.nUtor, 
7 Z • 

,ur (Te). Witch; raser, witchcraft. 118, 
190 . 

J-l/JUP:l1 (Te). Diviner (pag3n) j , _llwpal, 
divination, !ZZ n. 

owo-idano (Y). Bride-wealth, 168. 

P)" (W. Guinea). A widC5pread mystery 
cult, 109 and n., 1+0. 

Pul:), pI. FuJ{n. See I I n. and Index under 
Fulbe. 

q.iI¢T (Ar). Judge, 69, 137, 141, 148- 53. 
174.186, 191.,194, ::!.05, 1.07. 

Q4diriyya. ~ufT order associated with Jhe 
name of'Abd aI-Qadi r al-JIlani, 90 n., 91, 
9::!., 93, 94-96, 98, 99. I Zof.. 

qibla (Ar). The 'direction' in whith prayer 
should be performed, 178, 179, 180. 

q,,}'ba (Ar). Tomb, 90. 

ra-J;btnlt (T e). A mystery society, 109 n. 
raj'a (Ar). A revocable repudiation, 175 n. 
Raj"" (Ar). Seventh month of the Islamic 

year, 76 n·.78, t59. 
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raJ:'a (Ar). 'A bowing', the: various ritua l 

actions and redta.tions constituting one 
act of worship. 73. 79. 123. 

raJ:iyar wala (H) .• Escorting the moon', the 
ceremony for bidding the spirits good-bye 
before: their departure into the bowels of 
the earth during Rama~an. II I n. 

Ram~;l(!4n (Ar). The ninth month of the 
l sl..a.mic year, 31, 72, 7th 76, 78--]9, 97, 
lion .• 169, 17 1. 

ran Inyrlma (H). Day of Resurrection, 60. 
ran SUM (H). The eighth-day na.ming, '57, 
rtly (H). Life, 59- 60. 
rJyi, My/(N). Life. the spirit of man, 56-57, 

61,182. 
rihtl! (At). Frontier post manned by pious 

men, later equiva.lent to Zilwiya, 100. 

iidda (Ar). Apostasy, 48. 
rijiyan ray (H). 'The Well of Life', place of 

the departed spi rits, 60. 
ri# (H). 'Support', charms to protect com­

pound,39· 
ri!itjaddu (H). Men who are metamor­

phosed into ceruin animals; ya ri#da 
Itura, he changed into a hyena, 117. 

rindmgol(Fu l). Reading, 8 1, 161. 
riw4q (Ar). A portico in i mosque set ;!,Side 

for groups of students, 85. 
Rog (Serer). GOO;'54 n. 
rog6nga (N). A eleric who use& a stone 

called rogogi for harmful magic, 117. 
rQf! (Ar). Vitalizing spiritual principle, 61. 
rU9;la (Ar). Legitimate magic, 116. 

saa or sad (Me from Ar laJaqa). Offering, 
sacrifice, 105j mba hJi, red rice sacrifice; 
mba jaa, rice sacrifice j saJanda jaa) first 
sacrifice for the dead after the funeral. 

sl1hf.ala (Ar). Repetition of the phr;!,se sub­
~4n AII4h, 'Puise is due to God alone', 96. 

s4ban garl (H). 'New town', outside the old 
walled birnh, esp. quarteu inhabited by 
southerners, 4$,2 1$. 

ladaJ.a (H). Voluaury alms (Ar /adaqa), 77, 
182a. 

Jf1rjaJ:a (1-1). Slave wife (la, puee in, tjaJ.a, 
house), 168. 

sad4Ai(H). Marriage-money, 167, 169,175 
(Ar fadaq). 

,ad4q (Ar). The Islamic ma.rriage payment 
by the husband to the wife which becomes 
her legal property, and, in Africa, is part 
of the bride-price, 165-8, 170-5 pal$im. 

,adaqa (Ar). Volunury alms, offering, 34, 
39, 44 n., 74--75, 17 1, 17'1.n., 180, 182, 
18th 189, '9°· 

sa-ti'-ya (M). 'Vivification of the dead (ta)" 
nune given to one coneeived or born at 
the time of the death of a member of the 
family, name given as synonym of 'AlI 

because of the belief in the resu rrection of 
'Ali, son-in-law of the Prophet, 157. 

saJanda jaa (Me). Ricc-saerifice, 181. 
S4/1il (Ar). Shore, borderland between desert 

and sown, 2. 
sa'Tr (Ar). One of the seven hells, 58 • •• 
saAJ:1tu, sing. 10kJ,e (Ful, Tok). Leather­

workers, 137. 
salanlte (H). The im4m who offieiates at the 

'ld prayers in the Hausa sute of Abuja, 
14-1. 

laial (Ar). Ritual prayer, 71, 72, 81, 100. 

laidl '014 'n -nabT (Ar), 172, 226; see la,liya. 
,a/tll al-'Id(At). The festival prayer, 79. 
lolal o/-jum'a (Ar). The prayer of assembly, 

the Friday prayer, 73. 
sali, sili (M), ryeri (Dy), fro Ar ,alia. Ritual 

prayer, rdigious festival, 72; sali-boI5. 
sy~ri-ho/5, open-air prayer square, 71, 72 j 
soli-tyimina, perform the ritual ablutions; 
sali-ha, 'grcat prayer', 10 dbu ' l-Qijja, 
80n.; sali-bara, 'pray-er', i.e. Muslim, 
14 n.; soli-gyi, ablutions; soli-,u) 'child of 
prayer', i.e. newly circumeised, r6'1. n. 

lalla (Ar). To accomplish the ritual prayer 
({aMI), 71,72. 

salla (H). Rituill prayer, oftt'n the festinl 
prayer) 50, 71, 79n., II I n.; mai-ltiran­
salla, caller-to-prayer, muezzin, 7 I n.; 
*oramar sallo, the lesser festival, 79 n.; 
sollo azumi, the festival of the fast, 79 n. i 
lalla layya or 14hiya, the Great Feast, 
80 n.i hahbar sallo. the Great Feast, 80 n. 

soma' (Ar). The sky, 227 n. 
sami-Ito (N). TLe great filter, the sky, 227 n. 
somnw (H). Poison (Ar limm), magic to 

harm,1 17· 
S(1 -non (M), a v.ttiety of tamarind tree, 4-9. 
$anhtljo, Arab corruption of Berb. ozenag, 

pI. ;J'Z4gtn (el. Ibn Kha/dlin, cd. de Slane, 
i. 194)' General term for a great group 
of west Sah,l.ra Berbers, 10 n. 

Sonlisiyya TarTqa, 91,100-1. 
saraJ:a (M), JaroJ:Ju (Susu), salhlta (Te), saa 

(Me), der. from Ar ,adoqa. Protc:ctiv~ 

medicine placed on houses or eompountls, 
ofi"t'ring, sacrifice, 105, 106 n., '56. 

sarouni, sarauniya (H). Priestess of a bgri 
cult (also sarliltr and u'War gir.ko), I It. 

sarJ.i, pJ. sartlJwna (H). Chief, headman, 73. 
144 n. j sarJ:in 114ft, sar.kin orna, priest of 
the pagan ritell, 38 i larkin mUJulmi = Ar 
omir ol-mu'minln, 9g ; sarJ:in mayfi, chief of 
the witches, 119 ; sarltin Mri, chief of the 
cult) T44n. 

saulta(H). Todismount(ofabl1rispirit), III. 
lawm(Ar). Fast, 78. 
uh" Se'Wt, Sift (M). The general term in 

western Sudan and Guinea for a written 
charm, 11th 11 5. 
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Ube -tu-Ill (M). Cleric who ingurgitates holy 
water aod spi ts 00 the patient, I I S. 

sci; (Me). To pray (Ar sllll4), 3S o. 
11m (T e). Sacred; ra-Slm, holiness, ml-Urrf, 

taboo; dtr-' - f1l1S1m, sacred place; 1)1111r 
ml-um, to violate ceremonial law, 67. 

urifl (W). Cleric; serifl-diirll, schoolmaster, 
70, I)On., 1)6n. 

Shll'h4.n (Ar). Eighth month of the Islamic 
year, 76 n., 78. 

sAdhur , sMhTr (N. Afr. Ar). Spur, 84. 
ShddhiliyYll !arTqa, 91, 9~7, 98. 
,!Ja!Jiida (Ar). T he confession of faith, 42, 

49,5), 146, 178,126. 
shajAh (Ar). Elder, head of tribe, religious 

leader, &c. In Sudanese languages sMhu, 
,,!w, Ilhu. In Mauritania (with pI. llsh­
y4.kh) 'religious le3dcr', whilst shiAh, pl. 
shyQkh, 'polit ical leader', S4, 93, 98, IS8. 

ShEhu (Ar shllikh). Title of the ruler of 
Bornu, Masina, &c., 145 n. 

Slwi{iin. Chicf of the evil spirits, 53 n. 
shanchi (H). A contest of the Maguziwa, 

39 n. 
slwn kllhlwll (H). 'Pumpkin festival', a rite 

of !J6rj devotces beforc the pumpkin harvest 
(Shll, to partake of fruit), II r. 

sharT'll (Ar). The canon law of Islam, 12.5, 
146, '47 n., 14S""9. 182,205.207, :no. 
In African languages it generally means 
'judgement', Hausa ya yanke sharta, 'he 
passed sentence'. 

sharif, pI. Ihura/d' (At). One who claims 
descent from the Prophet, 131 n .• 136. 

shibr (Ar). Span, '93 n. 
shiitll (H). Annul (a marriage), '7S; skikan 

hlllta, the triple repudiation, 175 n.; 
,hiRlln sunnll or s. rllja';. revocable re­
pudiation, I7S n. 

Shinqi!, Fr. Chinguctti, Azer Si-n-gdc. A 
~Wiyll centre (founded A.D. I :.62-) in the 
Siiqiyat aI-l;Iarnra' r~gion of Mauritania. 
The name was extended by the Arab 
world to the whole of western Moorish 
Sahara, Ss n .• 97. 

Shinq1(I, pI. Shan4gt4., an inhabitant of 
Shinqr~, n Moor of M ... uritani .... 85 n. 

IT (sonni in T. as-Sad4" and Leo Africanus). 
Dynastic title of rulers of Songbay from 
1275 to 149); '39, 

lib~1l (Ar). Rosary, U I n. 
ligi (Ful). Pronunciation and spelling, 8 J. 

li~r (Ar). Sorcery, 116. 
lil4mi (M). Islam i si14mi ya M. tbe Islamic 

cutt, I04jsilrlmiYllMtk,a Muslim, 104; 
silami ya k~me, a hundred, 197 n. i sjJami yll 
ldda. Islamic l:lw, 147. 

sT-ra-ldda (M). 'Custom of the family', 
customary law as regulating free men, 

'47' 

lira/ (Ar). In I slamic tradi tion a bridge 
across the eternal fi re, 57, So. 

siri (M). T ie, link, 53 n., 114; /d sid, dIl 
sid, link with spiri ts, ritual, cult, offering, 
S3 n.; 14. (dIl) I;ri dugu, genii loci, 102, 
I03,106;liisiriJolo,fou rth monthofsolar . 
year, Rabi' II of Islamic year, 76 n . j lt1 
sir i Id ba, sixth month of solar year j 
Jumadii II of Islamic year, 760.; 14. siri 
tigi, religious chief of a village, master of 
the land. 

SiTTII.Yll1)lu, pI. siTTUYll1)kope (T ok). Magician­
diviner, versed in occult sciences who 
writes h4/fJrr./Tc sirrll., secret amulets, 
12'. 

Siytbll (Ar). Policy. Justice rendered at hi, 
own discretion by a Muslim ruler. parallel 
to customary and Islamic law, a recog­
nized restriction of the competence of the 
qtItjls by those who appoint them to their 
office, '47. 

So. Mythical name fo r the forme r inhabit­
ants of the Chad region. 16, ' 90n., 145 n.s 
199 n. 

so, su (M). Family (total) j so-tigi. family-
head. 127, 130. 

sodiil/o. pI. sodJPc (Ful). Trade-sl.:tves, 134 n. 
IOgte (Ful). Dowry, 166 n. 
SoM (N). Sky. undifferentiated spirit. God, 

5,,227-S, 
SoMbaclti (N). Worshippers of SOM. 2 27. 

so-,,; (M). Sacrifice, libation, 7Si scmofjlu, 
ncri.6.cer, a Muslim by name only. which 
in the Gambia has been confused with 
SOrll!Jke, the Sarakole. 

JOiD. SDgD (M). Sacrifice (bloody), 74- 75. 
sossl (S). A porridge of ground millet and 

milk prepared fo r the mourning feast as 
alms. rS,. 

sii or 10 (M). OfferiD.g, sacrifice, tib:ation, 
74- 75; sii-"i-u-bagll. soro-1)ge. sOtw-1)u. 
... sacrificer. 75. 

tD-baill(M). Witch) JIS. 
suhlllpc, sing. tyubhallo (Ful). A free group of 

fishers assimilated among the Fulbe as 
members of the upper class (r;mft) bu t in­
ferior to Fu11?e proper, IS. 

si1ddn, s. rlld4.nl(Ar). Blacks, I. 10,3 I, 8S n. 
sukunya, pl. -4hc (S, Tok). Witch. 61. I IS. 
mlc (Song). Slave of second generation, 

I34 n. 
mlc-hulc (Soog). Slave of third generation, 

134n. 
sulmiyll (H). To fall off, apostatize. 85. 
sumburukll (Song). Ar harllR.a, pronouncing 

formula of blessing with spitting, 157. 
si1nll (H). A name; lunan fito, the real name 

oLa person, 157 n.; mnan 'il./iIliI, the 
known or nick-name, 157 n.; rlln sf1tla, 
naming da.y. 157. 
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Ju,utI[o (M). 'M,oon of deprivation', ninth 

month of the solar year = RamaQin, 75, 
76 n., 78 n. 

J'Jflflll (Ar). The model behaviou r of the 
Prophet, one of the foundations of Islamic 
jurisprudence, hence employed for 'the 
custom of Muslims', 154> 162. 

'nlfl fla hind! (Fut). The animal sacri fice 
Ca9lqa) at the naming ceremony, 156 n. 

,vnnigol or Jugol (Ful). Circumcision, 162. 
rug (Ar). Market, 195. 
lura (Ar). Chapter of the Qur'in, 81,123, 

15
'
,158,I6r. 

J'J1'kulU (H). Spell-casting by means of in­
cantation, 55. 

(abaskI, la/aJRf, afitlw (W. Sudan), aid-fl­
tjaska (south Moroccan Berber); Muslim 
Great Festival (al-'ld al-kahlr)j Tift1ki 
(Mauritania) 'spring' (-17!lOXa), 76, 80 n., 
lIon. 

tafslr (Ar). Explanation, commentary, 70, 
81-82. 

Tafsll' aI-yaldlain (Ar). The commentary 
of the two Jalils, al-Ma.l;l.allr and as­
SuyUP, 78, 79 n. 

f§ggait (Tam). Bride-price, 168. 
lagJulmU ZI. (Tam). Mouth-muffier, 69' 
t.a!tiIl (Ar). 'hegali7..3.tion', the arranged 

temporary m; rriage of a woman triply­
divorced to enable her to remarry her 
former husband, 175 n. 

lahill (Ar). Repetition (dhikr) of the phrase, 
It! iiaha i/ltI '/lah, 'there is no god but 
God', 96, roo. 

la/u.z})a (H). Widow's mourning period, 183' 
talarda (H), fakMa (N). Paper; bnfje 

talw.rda (H), opening of the book (of the 
year), 77 n.; takada qa~ (N), 'the Book 
of the Years', 77; maga talarda (H), a 
chief's scribe, 77 n., 141. 

taROTr (Ar). The expression AIJahu akbar, 
. 'God is most great', 179. 

ta1.hmTs (Ar). An expansion of a poem by 
• adding three couplets to the original two, 

78• 
Takror. Arab form for Tokolor state on the 

Senegal, 13 n. 
TokrOrT, pL Pa/ti.Irlr (Ar). West Sudan 

Negro, 1 3 n,> 85 n. 
talala, pI. tolokawa (H), lalqa, tale99i 

(Tam.). Poor, the free peasant class, 110, 

r32-3,168. 
{aMq (Ar). Repudiation of the wife by the 

husband, 174. 
ttINb, pI. !olaba (Ar). Student, disciple, 93. 
TamtIha9'l' Language spoken by the Tuareg, 

'0. 
tamma, liimba (Sudan region). A standard 

length of cloth =. 10 cubits, 192. 

lamsTr (Wo, Ful). ·Onc learned in Islamic 
law ; Ar falsTr = mll/auir, commentator, 
70,148 n. 

tana, nlano, tne (M). Taboo, sacred thing, 
53 n., 130, 131 n. 

tarancis (Te). A dancing society, 109 n. 
ta'rTM (Ar). Chronicle, tribal genealogy, 

inventory ofa gtIfjT'S clerk, 74'n., 119. 
Ta'rT/ch al-Fautlsh, 74 n., 88 n., 90 n., 

Jl6n., 1'9n.) 137n. 
To'rlJ.:h os-SOdtIn, 90 n., I16 n., 151 n. 
To'rikh Sokoto, 119, 143 n., 147 n., Ut in­

dex under all).ijj Sa'id. 
larlqa (Ar). A mystical path, ~iifl brother­

hood, 45, 46,53, 8z, 88-101, 188. 
ttIriyan wata (H). 'Gathering of the moon/, 

the ceremony of welcoming back the 
spirits after the Rama4an fast, I I I n. 

I(ullbi, tasba (N). Rosary, divination by the 
rosary, 120. 

fasbTfi-,lasbiba (Ar). Rosary, 93 n., 1"2.0. 
tashi(H). Courting, betrothal, 167. 
fllfJiya (Ar). Calling down blessing on the 

Prophet with the phrase {alitI 'J/dh 'alaiM 
'Wa sal/am, 96, 100. 

la{llq (Ar). Judicial divorce, 175. 
Jawba (Ar). Repentance, 48. 
taw!tld (Ar). Doctrine of the divine unity, 

81,82. 
ta':z!r (Ar). A discretionary punishment im­

posed by a sharl'a court, 152.. 
1111:11' "aho (Te). Ceremony of rice flour 

bread on the fortieth day after a death, 
18 1 n. 

temtzzid (Tam). Mosque, 71 n. 
ten'dana or Itgalll (N.T. of Ghana). The 

indigenous priest-chief au thority, 144 n. 
/tnga naba (Mole). ViUage chief, 144 n. 
teT/ga saba (Mole). Mastcr of the land, f44n . 
ft1Jt (Ful, Tok). Bride-price, 166 n. 
lere (M). The nature or ch:lracter of a per­

son, 58. 
Itwenjamd (M). 'Crossing the water­

place', pagan ceremonies on the third or 
fourth days after death, 57. 

Ihamibl' (Susu). S::Icrifice at the mourning 
feasts, 18, n. 

Tif1nagh. The Libyco-Berber characteu 
employed fo r writing the Tuareg rangulge, 
10,84' 

TijtIr:iyya. ,!?iifI ordcr founded by Atunad b. 
M. at-Tijanl (1737-1815), 83. 85. 9 1, 
92,93,95,96,97-100,124. 

TijtIT/l sTra (M). The TijinY way, 92 n. 
tiku (Ful). Assembly of elders, ISO. 

Ilmliwo (Tok), diviner, pI. IlmQpt i Ilmga/, 
divination, 120. 

lira (Song, Y). Writing, amulet (ani tiro. a 
charm-writing cleric); lira f t rey (Song). 
'Opening the book' (Berb lerl); Islamic 
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marriage contract ceremony, so called be­
cause characterized by the rccitation of the 
Fiti l:J.a, 165-8. 

uri/llu (Song). Place of reciting (Ar lala, 
read, recite) j lir""u JyiliIh, law school, 
81 n. j lir411u Kor4n, Qur'an sehool, 81 n. 

J;'WanjTl (Berb). Compensation paid to the 
chief in addition to the blood -wit, 152 n. 

10 (M). Association, 1)8 m.; fla-TIto, age­
group association, 138 n.; Jo-nd~, member 
of an association, 138 n.; lo-nde-m; ma 
ydena, mounted members of a possessive 
spiri t association, 110 n.; lo-n ligi, head 
of an association, 138 n. 

l~r5do, pI. 16rodpe (Ful of Fub Toro). A 
cleric; t~rade, to beg alms or to pray, 135 n. 

Is"! (H). Tuditional religious rites, 38-39, 
65; ",afltI/a, place of worship, 39 n., 67. 

lSarki (H). Ceremonial cleanliness; ",ai­
lSarki, a holy man (pI. uarktiko); lSarkOJ.:lJ., 
to become ritually clean, 67' 

IIlIhhll, or ~ahll (H from AI riM). Magie; 
mai-ullhhu, a cleric who makes channs, 
115· 

Itl (N). To name; ttl Illno or ttl kaye, the 
naming ceremony on the eighth day after 
birth, 157 n. 

tiibi (M, Me, &c.). Repentance (Ar ta'Wbd), 
submission; ; fDhi to-ha (M), 'art thou 
converted to Islam~', 48. 

IDhi~i (Mo). A convert, z26. 
tukuri (H). A recitation of the Qur'in in 

sections by different clerics on special 
occasions, 79. 

luror /lap (Wolor). Possessive spirit; tur },at, 
possessed woman, I Ion. 

turah; (N), loahei(Me), liriand lurll (M), 
divination by ~and (Ar lurab); loah~"",i 
(Me), tir; lu hora (M), divination, 120. 

tururul},i (H). The wedding festivities pre­
ceding the transference of the bride to the 
bridegroom's house, 173. 

T'Wareg, sing. 14rgT, tw4rgl. Tuareg. See 
Index. 

/yt"flO, pI. urfltfpt (Tok, Ful). Cleric ""ho has 
received some training in law, 69, 82. 

Jyibsi (Song). The month of OM 'I l:J.ijja, 
from Ar. kahs", ram, 75 n. 

Jyit4h (Ar kit4h), a book of law (Song), 81 n. 
/yohhal and kodde (Ful). A specially prepared 

millet meal, 156 n., 226. 
tyukunytfgo (Tok). Witchcraft, liS. 

uhan giji (H). 'Lord', God, 51. 
'1IIamrJ', sing. 'alim (Ar). Those who arc 

trained in legal studies ('ilm), 81, S5 n., 
2.30,231. 

um", oj woJoa (Ar). A slave woman who has 
borne a child to her master and is gc:nenlly 
regarded IS free at his death, 168. 

umma (Ar). Religiou, community, 40, 64, 
139· 

'usJsr (Ar). T ithe, 147. 
'Uri (Ar). The wedding celebration. 171. 
uwar g'W~no (H). 'Farm mother', a title of 

Inna, 190. 

'Vodii. Oahomean po"ession cult, 110 n. 

wa'a~i (H). Homily (Ar 'Wo'~), 72. 
'Woda' (Ar). Shells, 192. 
waHl (Ar). A representative, warden of a 

mosque, &c., 69, 97, 98 . 
woilllpt, sing. hailo (Ful, Tok). Caste group 

of smi ths, 137. 
'Wa/4' (Ar). Pa.tronage, affiliation, the re­

lationship of a muter towards his freed 
slave, 133. 

walaAluz (S). wolaro (M). Writing tablet, 
16 1 n. 

wold (Me), Ar la'W{s. (writing tablet). Amu­
let written on a wooden board, 114,216. 

'WaIT (Ar). A guardian, '71.. 
'Wa/lm4t al-'url (Ar). Nuptial party, recom­

mended according to Islamic law one day 
after the marriage is consummated (caUed 
ya'J[t! in Fulfulde), 172, '73, 

wallo, pI. 'Wollobt (Ful). Tenant-clients, 
freed serfs holding land from their fo rmer 
masters (from Ar wa14" clientshlp), 211.. 

'Wal/u-ol (Ful). Writing tablet, 161 n. 
womhapt, sing. hamha40 (Ful, Tok). Caste 

of musicians, 137. 
wanU (H). Washing, employed for the 

ceremony of joining Islam; an yi mtUo 
'Wan/.:4, he has become a Muslim, 1.26. 

'Wanko lililtnthi (N). To join Isbm, :tz.6. 
WOflZO (M). Original impurity expcl\ed by 

the rites of ci rcumcision and excision, 58. 
'Wa9/, pI. oW9a/ (Ar). Religious or family 

endowments, 74. 
'Wdrande (S). Wife repudiation, 174. 
waS; (Ar wa'~), Yor. Friday sermon, 

Qur'&Jl interpretation; s!wwiw, to inter­
pret, 71.. 

WOtd (~). Call to prayerj 'Wolo-ri.haro, 
muezZin, 71 n. 

wa';: (Ar). Preaching, homily, 72, 8z.. 
wa;:Tja (Ar). A Tijiini litany 'task', 99-100. 
'Wt/::uI!I (N). Qur'in interpretation session, 

7°,7-:'. 
wd~u!lj;,!dJi (N). Preacher, 72. 
windugol(Ful). Writing, 81,161. 
wird, pI. d'Wrtfd (Ar). A litany task, gener­

ally recited at the end of certain ritual 
prayen, 92 n., 93, 95. 

d/-'Wird al-yawmT, 'the daily office', 99-100. 
wof/,4de (Fut). To interdict, tabooj wor;ia 

(Ful), tabooed thing, 131 n. 
wo~tPt!, sing. bo#4o (Ful.). Red. Design:!.­

tion of tbe unmodified nomadic Ful~ 11.. 
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'Wonk; (Ful). Vital (orce, 60-6 1. 
'W~riwO (N), W(;wo, wallwau (H). The 

(estivalon the eve of New Y~r, 77; tllwa 
w~ri'j)~, the first month of the year, 77. 

WGrO-JO (M). 'Born in the house', household 
slaves, I 34-n. 

wutf-ii (Ar). Ritual ablu tions, 8+ 

yanka(H). Tocut the throat, to sacrifice, 22.6. 
Jan laJllt (H). Freedmw, 133. 
r4 SIn (Ar). A Jura of the Q.ur'in C'S pecially 

efficacious in incantation, 116, 11 7, 178. 
yDwl (N). Bridej yo'wJjin, marriage cere-

monies, 167 n., 172. n. 
rer-.b;)"lri-Jioy (Song). 'Our Lord', God, 51. 

ytsi (Song). The coming year, 77. 
yttl&U (Ful). The clan name, also taken by 

the rima)·pe or household slaves, 156 n. 
yiji yowl (N). The bride's dowry (.1i, our; 

egi, child), 167 n. 
yiji (Y). The Islamic lad49, 168. 
yisahi (N (rom Ar fi,iuIh). Divination by 

numbers, 120. 
y oii/U (5). Vital force, 60. 

zaMt (Ar). Legal alnu, 70h 77, 133. 146--]', 
180h 23 1. 

Zan4ga, Zrt4ga, Un4ger! (Berb). Tributaries 
of Berber origin among Moon, 136. 

ur. A possession cult in Nilotic Sudan, 
Egypt, wd Abyssinia, 110 n. 

zaure (H). Entrance-hut to a compound, 
39,132,157, 169, 

:UZ'w41 (Ar). Declension of the sun, 73 n. 
z4wl, plu r. 2w4y4 (Moorish Ar), cleric, 10, 

69,135, 
24w{ya, pl. Zllw4ya (Ar). Cdl, retreat, 

multi-function convent, 93, 9+, 95, 96, 
97. 100,101. 

zW4.1at ash-shams, independent Moorish 
tribes, 135. 

z'Wayat a~-~IIIl, tribes needing shade or pro­
tection, 135. 

~e (N). To change, metamorphose, 117 n.; 
a ~ Nupe, people lIssimilated into the 
Nupe, "9; ha~t, conversion; eho,¥, a 
convert ; mMlu!/dur;mu -.:;itlli, people who 
change into hyaenas, 11 7 n. 

~ig; (N). A priest, 105, 189 n. 
~ihar (Ar). A form o( wife repudiation 

( = (tar4",), 174. 
z{yiiTa (Ar). Visitation rites at tombs of 
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Holy man, 66, 67, 111-12. 
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Ibn Sa'Id, 187 D. 

Iho, 27. 204, 221. 
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~~~;: ~~,9~a?9~f Bornu 1570--1602, 
14°· 
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149-5°, 165, 184, 186, 188. 214, 22.2.. 
Initiation, 7. 40, 96, 1°3, 107. 110. 138, 

t54, 161-2,227. 
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- - Wolor, I), 4Z, 43 n., 88, 90, 94. 95. 
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40,63,64,108,1240 141, 19%, 2°3. 

- 2S Imperial Cult. %4> 31., 33, 46, 1°9. 
1)8-40, 145, 146. 
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Jenne, 13 n .• 15.74 n., 90, 95, lIS, 126, 
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Leroux, H., 110 D. 
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Mili (M3.Ddinka State), 14, 27, 33, 72 n., 

85, 107, 122, 139, 187 n., 191, 196, 
197 n., 198 n. 
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Mane.19· 
MaDan, 18, 34 n. 
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- rules, 137 n., 164-S, 176-7, 21S, 232. 
- second:lry, 168-7 " 
- traditional, 30, 38, 130, 137. 
Many, P., 26 n., 67 D., 74 n., 77 n., 78 n., 

86,89,94 n., 95 n., 96 n., 99 n., 121 n., 
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Mau, 19. 
Mauritania, 10, 8 1,83, 8S n., 94, 97, 218 n., 
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151 n., 201, 212 D. 
M('nde, 18, 35, 39, 48, 56. 57-58. 71, 79, 

105, 109, 114, 118, 156 n., 159, ,81, 
184,190,223 n., 226. 
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Moyo, 17. 
M"dawwQlla of Sal;miin, 39. 
Mul;t.arnmad, 48, 49, 58, 100, I21, 156, 

181 j ue Prophet. 
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- at-TiiDisI, 86 n., 145 no 
-b. 'Ubaid, 95. 
- b. Yusuf as-Sanusi, 113. 
- Zafrullah Kh:tn, 231. 
Muczzin, 71, 73. 
Mukhtar b . .AJ;unad al-KunU, 94, 96 n. 
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Muslim Association Party, 210. 
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N.lIming-,ceremony, 38, 41, 42, 46, 52 n., 

60,68,75,154.::;8, 163,226. 
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206, -209-ro, 22I. 
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Nawair .lid-Din, 223 n. 
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Nebuchadnezzar, 77 n. 
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Nimrod,77· 
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6000 82 
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Omens, 1'9 n., 12t. 
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P.aleo-nigritic peoples, IS, 27. 
Palmer, H. R. , '44 n., 145 n., 192 n. 
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- parties, 2°9-1 I, 2J2. 
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- petition, 42, 44, 71-72. 
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Punishment, 64-65. 
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R.lbwah,23I. 
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passim, 180. 
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