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TION OF TERMS

In order to facilitate reading and discussion that will follow in this thesis the

following terms and abbreviations have been explained.

AIDS -

Ameer -

Asantehene

Diocese .

Faith Community -

Hadith -

Acquired Immune Deficiency Syndrome
The head and Spiritual Leader of the Ahmadiyya Muslim

Mission, Ghana.

- The king of the Asantes.

It designates a portion of Christians who are entrusted to a
Bishop to be nurtured by him, through the Gospel and the
Eucharist in the Holy Spirit.

It refers, in this thesis, to the adherents of the Catholic
Church, the Salvation Army, the Ahmadiyya Muslim
Mission and the Afrikanian Renaissance Mission.

It contains the words of wisdom that the Prophet
Muhamimad (peace be to him) is reported to have said
and is recorded by his followers during his lifetime.
Human Immunodeficiency Virus.

Itis a community made up of members of Abmadiyya
Muslim Mission.

Kaposis Sarcoma - it is a cancer of the skin which occurs
commonly in cerain parts of Africa in mild and benign

form.

(v
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NGO - Non-Govemnmental Organization.
PLWA - People Living With AIDS
Religious Bodies/Groups - It represents the Catholic Church, the Salvation

Army, the Anmadiyya Muslim Mission and the
Afrikania Renaissance Mission.

STD - Sexually Transmitted Discase.

Seven Paths - This is the seven basic teachings of the
Afrikania Renaissance Mission which every
‘member must practice religiously.

Shrine - Itis the worship centre of the Afiikania

Renaissance Mission.

SMA - Socictas Missionum ad Afros, that is, Society
of Afrikan Mission.

Sunna - Itcontains the ways, customs or examples of the
Prophet Muhammad, which were recorded by his
followers during his lifetime,

~
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ABSTRACT

Issues of HIV/AIDS, bribery and corruption and environmental degradation are
all life threatening issucs, which touch on cultural norms and practices, socio-cconomic
and human responsibilities and therefore need to be taken seriously by all. This study
discusses these issues and the programmes of activities that have been put in place by the
Catholic Church, the Salvation Army, the Ahmadiyya Muslim Mission and the Afrikania

Renaissance Mission to help civil socicty fight against them in the country.

The study further identified certain factors as being responsible for the thriving of
the above moral and ethical 1ssues.  The major striking factors, from the findings of the
research, being ineflective enforcement of laws and lack of commitment to religious
teachings. By the latter, we mean, the adherents of the religious groups who form about
93 percent of the country’s population as indicated by the 2000 population census, do not
seem Lo put into practice the moral teachings that are given or taught by the leaders in the
Churches, Mosques and the Shrines. These and many others are responsible for the

prevalence of these moral and ethical problems facing the Ghanaian society.

It s recommended, therefore, that the religious bodies need to take issues of
moral education and moral reformation of the individual as priority concems and act
accordingly to help create & moral community in which virtuous acts would be upheld
and vices would be abhorred by all.

ix)
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CHAPTER ONE
GENERAL INTRODUCTION
The field of eth is one of the p f: d, ful and solid

society Monality is the cement that binds society together, wathout which society

disintegrates Itis in ethics that philosophers discuss and try to discover how we human

beings ought to hve. Ethics and morality therefore are concerned with right, wrong, duty,

responsibility and value which are important determining factors of the survival of a

society

Daily reports from the law courts, the print and electronic media on immoral

practices such as frud and embezzlement, dishonest acquisition of property,

prostitubon, HIV/AIDS and sexuality, bribery and cormuption, and environmental

degradation have become 1sues of great concem

Kudadjie Joshua N m an Article, *Morality in Ghana’, asserted that;

For many vears there has been much talk about low morals in
Ghana. Some have nghtly observed that our moral fibre

has completely broken down For, 1 it not true that at all levels,

n prvate as well as 1n public Iife, there is a high icidence of
moral impropniety? There 1s the evidence that the once chenshed
values of hanesty. ‘clean money’, hard work, respect for old age
and authonty, womanhood, godliness and self-esteem - all these
virtues and more have gone with the wind. In therr place, the ugly
vices of promiscuity, dishonesty. laziness, disrespect, ungodiiness,
vanity etc., have become normal for many Ghanasans '

 Kudadsic, ). N (1989) ‘Moralty m Ghama'. B. A. Yawson (cd), The Chrusian /, Vol 3.
. / Sentmel, Vol. 3. No.s,

Church. Ghana, p 16
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Kudadye, however, noted in this same work that, ‘Ghanaians have demonstrated
the desire 10 be morally righteous and great people * Aspects of these ideas can be found
in national documents and codes such as the Constitunons, Oaths of Office, all of which

encourage good standard of every indiidual citizen

Looking at the moral value of the oaths taken by those elected o appointed to
high offices, it can be inferred that, Ghanaans as a people. have sincerely desired to
create highly disciplined moral community But this is far from realization, for, morality
has continued o degenerate in the country To buttress Kudadjie's assertion, Samuel

Wood also noted in s book. Ethics 1n By and Public

Essays and Cases, that “Ethical standards i workplace, both public and private, are less

than satisfactory. The workplace m this country appears to be charactenzed by such

vices as plunder, greed and rapaciousness

In a symposium organized by the Religions Students’ Association of Ghana —
Legon branch, on the 20° of December, 2000, under the theme, ‘The Moral and Spiritual
Dimension to Modern Governance: The role of the Political Party', Prof. Kudadjie noted
that

Modemism, and even post-modernism need not, and does not
stop a people from leaming from their own culture. [t does ot
siop a people from pursuing the philosophy and wisdom of

it does not stop a people from secking to be truly
human. It need not stop a people from placing what can be
demonstrated 10 be crucial for therr survival and well-being
1 the hands of the govemors >

 Wood S (1994, i i Bsiace nd Pblc. Ny

L3 e Admmstation: loredyciory Essay s Con, Acurs
. N. (2000), x

L ¥
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He was suggesting that
moral development 1s crucial, if not more, than economic
development, the nurturing of democracy, industnal
promotion, and the development of science and technology
Wathout morality, all these efforts will come to nothing.*

Some polttical and traditional lesders have also expressed similar sentiments,
showing the alarming nature of the moral problems the country is facing For example, in
his inaugural address at the Independence Square in Accra on January 7°, 2001, President
JA Kufour declared a zero tolerance for cormuption. He said that his Govemment would

deal ruthlessly with any official who 1s found dabbling in corruption *

Furthermore, in the March 27 edition of the Daily Graphic, under the heading,
*Help Govemment fight cormuption-Kufour,” the paper reported that President J A
Kufour has tasked religious leaders to join forces with the leadership of the country to
help fight cormuption and immorality The President made the cail when addressing the
72" National Convention of the Ahmadiyya Muslim Mission at Ashongman, near Accra
He further appealed to the religious leaders 1 help change the trend with their prayers

and other means *

President Kufour said also that in spite of standards set to prevent cormuption,
there 13 the tendency for people, especially office holders to indulge in immoral acts The
theme for the convention was ‘Prospects and Challenges of the New Millennium The
Moral Factor."
xui.us.l N @000 ap citp 4
* Branford, N & Okyere

O (e a.20000,*As Pomicn Kstinr into office”. i
Dy Graphac, No. 148109, Acen. The Gaphic Cmenianon Covep et 10 7" %)

“ Kwanteng K J (March 27.2001) ° EnvisD
mmmm Accra. The Ciraphac Communications Group Limited. p 11
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Furthermore, the Vice-President, Aliu Mahama, at the launching of a survey
report on comuption camied out by the Ghana Anti-Corruption Coalition (GACC) i
Accra, on the It of February, 2001, reiterated the Goverment’s wish to establish the
Office of Accountability to implement a Code of Conduct for top-level Govemment
appointees. The idea behind the creation of this moral office is to make sure that
Govemment appointees would be guided by such moral and ethical codes, which the

Govermment thinks, will put the appointees to check”

Earlier, on August 26, 1997, the Daily Graphic reporied that the then Head of
State, FItLt Jemry John Rawlings called on Church leaders to jom the state to rid the
country of comuption, abuse of power and the wanton use of freedom without
responsibility President Rawlings said, ‘where there 15 wrong doing, whether in the
Church or State,let us root it out Even though the task is not gomng to be easy, both

State and Church can do it if they cooperate” *

A tradutional ruler, the Asantehene - Otumfuo Osei Tutu If was also quoted in the
January 11 2001 edition of the Daily Graphic as saying, “If corruption and other social
evils are not checked, they would undermine national development effort and peaceful
co-existence.” The Asanichene, in effect was calling on the clergy to channel their

energies towards helping to nd society of comuption and other social evils The clergy,

Kwarug X & Mantcaw S A (Feb 1, 2001, - Govermamcat 1o ctablinoffice of ccouatab
PR T ety e et
“ Okyere. ). & Salia A K (Aug27. ‘Cliarch. St mast check vices - says Promdent Rawlngs'
EIvis Ayeh (o4). Dasly Graphc, No 14526, Accra, The Graphic Corporstion. pp 183

4
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he said, have a moral responsibility to help 1n the national effort of catenng for not only

the sprrtual needs of ther but also, the physical of society

As noted by the political leaders, religious leaders have themselves also
recognized their civic roles and responsibilities in the socrety, hence, the call for moral

renewal in the country

This 15 reflected m thewr Communiques, Pastoral Letters and sermons on issues
such as bribery and comuption, HIV/AIDS and sexuality, and the environment. For
instance, the Ghana Catholic Bishops’ Conference in 1997, issued a pastoral letter on
bribery and corruption, stressing on its prevalence 1n the country, the consequences and
suggested remedy for the two evils The Bishops, in thewr 1998 Communiqué, further

declared a crusade against the twin-evils

TA’ NT ROBL)

The above immoral practices such as: bnibery and corruption, environmental
degradation, fraud and embezzlement and prosutution have been of concern to some over
the years. The rehgious bodies (fath community) over the years have established
themselves as important social institutions in the soctety. This community is a visible and
influential factor in the Ghanaian society, which cannot be ignored. The central problem
of this study 1s thus to examne the extent to which the Catholic Church, the Salvation

Army, the Ahamadiyya Muslhm Mission and the Afrikania Renaissance Mission are

* Nehimah, O (. 2001), “Help rid socacty of corrupbon”, Elvis D, Ay Daily.
wﬂmm,mm‘mcmmrmuﬁlﬁ"nn

5
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confronung the problems of HIV/AIDS, Bribery and Comuption and Environmental

Degradation

‘The research also tries to identify and discuss the practical steps taken by these
religious bodies/groups after issuing the vanous Communiques, Pastoral Letters and

Public Statements on the above issues.

The work would further try to ascertain the attitudes and responses of the
‘members of these religious bodies/groups, conceming the issues therr leaders are helping.

to address

AND .CT!

The aims and objectives therefore are

(1) Tolook of the rel under study.

(2)  To ascerain the official stand of the Catholic Church, the Salvation Army Church,
the Ahmadiyya Muslim Mission and the Afrikania Renuissance Mission
conceming  HIV/AIDS, Bnbery and Corruption, and Environmental
Degradation

(3)  To evaluste the roles of the religious bodies/groups in their crusade against the
moral problems that have been identified

(4)  To find out the amudes and reactions of the members of these religious groups
to the issues under discussion

(5) To 3 how best the

1d help solve these ethical
problems, where necessary.



University of ce.ug.edu.gh

SCOPE OF STUDY

The focus of the study is on HIV/AIDS, Bribery and Coruption. and
Environmental Degradation, as being addressed by the Catholic Church, the Salvation
Army, Ahmadiyya Muslim Mission and the Afrikania Renaissance Mission  The

selection of these religious bodies/groups 15 based on the fact that:

(1) they are representative enough when we consider the major rehigious bodies.
groups in the country

(2)  they have strict ethical and moral codes of conduct

(3)  theyare very much involved in social services

(4)  they are deeply involved in addressing and voicing their sentiments on moral
and ethical problems that confront the country

(5) they are also known 10 have documents on almost all thew activities

METHODOLOGY

Some matenals (information) required for the work were gathered through
interviewng of selected ndividuals of authority as far as the religious bodies are
concemed, with guided sets of questions. These include various heads of the rehigious
bodies, secretanes, Public Relations Officers (PRO), and in some cases, elders (other
office holders) and workers of the religious bodies. These leaders were selected because
they are not only the official custodians of information required but are also those who
can be trusted to provide credible answers to relevant questions Some members (non-
leaders) of the identfied religious bodies were also, however, interviewed to ascertain

their atitude and reaction on the said problems and on the views expressed by their
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leaders  Other information required was gathered through the completion of structured

to ibers of these religious

Other primary sources of information were:

m ‘The communiqués of the religious bodies, 1970-2001
@ Pastoral letters and public statements, 1970-2001
(3)  Constitutions of the religious bodhes
(4)  Other official documents issued by these religious bodies on the identified
problems
The choice was made because this is the period when documented activities on the

religious bodies under study are relatively easy to access

Secondary sources include books, articles and jourals that are relevant to the

work Theses, o the topic, 1 lied

RATURE REVIEW

Kudadjre, Joshua N, m his book Moral Renewal in Ghana_deals, Realities,
Possibilitics (1995), shared some perunent 1ssues on the general level of morality in
Ghana. He divided the book into three major parts. Part is under the heading 'rearing
a Moral Community in Ghana: The ldeals Part Il s under the heading Creating a
Moral Community in Ghana: The Realities and the final Part s treated under the heading:

Creating a Moral Community” The Possibilities
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In Pant |, “The ideals’, Kudadyie recounted speeches of past Govemments since
independence, from Presidents Nkrumah to Rawlings, about how each planned to make

Ghana 2 moral community, and the desire of Ghanaians o live morally good lives

In Part I, *The Kealities', the writer reviews some of the steps taken to realize the
ideals and evaluated their actual performance, that 1s, he attempted a bnef survey of the

actual performance in relation to the high moral ideals that were set He looked at

evidence as recorded in the findings of C of Enquury,

and court reports and empirical research among the people

In the final part, ‘The Possiblies’, Kudadyie 1dentfied the causes of low
moralty, and made some suggestions and recommendations, which he thinks if heeded
to, wall really go a long way in the bid to help create a moral community He finally

concluded with the solutions or the way out of the identified problems

Even though touched on some of th be di

special challenge to the religious bodies on how to deal with some of the moral tssues.
1dentified, he did not address the official stand and the practical steps being taken by the
religious bodies/groups identified by this researcher The research thus contmued fiom
where Kudadjie left off by focusing on the roles and the official stand of the identified

religious bodies/groups 1n the moral recovery of the Ghanaian community

Emmanuel Asante’s book, Stewardship (1999) was ako of great help 1o the
research work ~ The relevant chapters mclude chapters 6, 8, and 9 with topics such as

Stewardship of the Environment, the Church’s response to HIV/AIDS and Sexuality and
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Sexual Defilement of Female Children. In all these topics, the wnter broadly looked at
the Chnistian atuitude towards the topics raised, and what the Chnistian community is

doing about them

“This work has gone further to study what has been done on the said problems or
topics by focusing on specific religious bodies/groups, their official stand and the

methods and measures adopted to deal with the ethical and moral problems

Chapter 12 of Nukunya's book - Tradition and Ch Clisns=An
10 Sociology (1991) titled - Tribalism, Bribery and Cormuption’, is also of importance to
the work. The author spoke about some of the measures taken by past Govemments -
eather military or civihian to curb the meidence of bribery and cormuption. These include
setting up of Commissions of inquiry, probes and trials. Nukunya further treated the
forms and levels of comuption, identifying the reasons for particular acts of cormption

and why some individuals become easily corrupted.

Addstionally, he traced some of the factors that have promoted the act of bribery
and cormuption in the Ghanaian socrety to certam beliefs and practices of the Ghanaian
traditional and contemporary societies  According to Nukunya, the effects of bribery
and corruption can be both negative and positive Comruption, in the main, mvolves the
diversion of public property and funds 1nto private hands, and the obvious negative effect

isthe loss. Such losses may h tonly

the goverment but also to the mdividuals 1n the society This means loss of money for

development projects and for other social services Nukunya renterated that, some
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commentators find some postve elements 1n bribery and corrupuon For instance,
bribery may expedite action n situations where cumbersome bureaucrauc procedures

create delays the wealth d from cormupt practices

also goes sometimes it mvestments, which may help in the development process. He
concluded with some suggested solutions, which will help solve the twin-evil of bribery
and cormuption. The contribution of this work to that of Nukunya's is the research into the
practical steps taken by the rehigious bodies/groups to help solve or at least munimise the

practice of bribery and corruption i the country.

“The book enttled -The Church and AIDS 1n Afinca (1998), wnitten by A. Shorter
and E Onyancha, was of great importance 1o the work The work is about a case study
research camied out by these two researchers on AIDS, the effects of the disease on the
Kenyan society and how Church related NGO's and the Churches 1n Kenya are helping
the Govemnment to fight the spread of the discase The authors treated, unto some detail,
the various methods used by the Churches to fight the spread of the AIDS discase The
authors also treated the thory sue of the usage of condoms in the prevention of the

spread of the HIV virus and the nft between some religious groups, especially the

Catholic Church and on the promotion and This thesis
brings up further, what the major identified religious groups are doing to help stop the
spread of the AIDS disease 10 Ghana

Chostiamity and Feology (1992), edited by E Breuilly and M. Palmer, has also
been of great help 1o the thests. The work is divided into four mam parts Part I has the
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heading, ‘What 1s the crises * This has to do with an introduction to the environmental

crists and the factors responsible for the crisis.

Part 0 has three sub- headings, *The Bible and the natural world",The influence
of the Bible on Christian belief about the namural world’, and “Preserving God's
creanon® This part 1s about some of the roots of Christian thinking about creation, the
environment, and the place of the human being within it The writes examines in a
cnnical way the images of nature and the role of human beings in nature within the
biblical context  Further quesons about the extent to which the Bible can actually
supply us with workable models for the Christians’ new relationship with nature, looking

st the history of Christian abuse of nature, were also treated.

Part Il also has three sub-headings These are; ‘Monasticism; An ancient answer
10 modern problems’, *St. Francis and ecology and ‘The Protestant tradition’ This
section accounts for the many histoncal strands for instance, the Benedictine Movement
and the teachings of St Francis and the ways 1n which these strands have worked out in
practice in the past. It looks at what the Church in the past had done about nature What
the teachings of St Francis (the best known Christan saint who was very much
concemed with ecology) were, and the failure of the Franciscans to follow the teachings
of their founder The final section of part three treated the dramatic and the devastating
changes that certain aspects of the Protestant revolution brought upon the world's

ecology
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The fourth part of the book gave a wide-range analysis of how Chnstians are

responding to the Church today The de 1t clear
that the Church has a major role to play i the souggle to save the earth fom
environmental destruction. This thesis looks at the role the selected religious bodies are

playmmg n to help address the crisis

Al-Qaradawi Yusuf, in his book - The Lawful and the_Prohibited, treated issues
on, ‘the Prohibition of Bribery’, “Gifis to Officials’ and the use of ‘Bribery 1o Redress a
Wrong’ (pp 499-503) The author discussed the position of the Holy Qur'an and the

Islamic Shariah on giving and receiving of bribes

Another Islamic book - The Qur'amic Foundauons and Structure_of Mushm
Soctety (volume ), has, in its first Chapter, a theme on *Theory of Moral Judgment”, that
discusses what moral judgment i all about and what the Holy Qur'an has to say on it

The second Chapter on the topic, *The Moral Law *treats the Qur'anic affirmation
of the characteristics of the nature of the Moral Law, with a brief discussion on Kant's

Categorical Imperative

The *Ends To Which The Moral Law is Directed comprises the third chapter.
This chapter looked at the two ‘Eads’the Immediate and Ultimate with its four-
dimensional end These dimensions include the Moral and Spiritual Well-being of the
Moral Agent, Moral and Spuritual Well-bemng of Others, Matenal Well-being of Others
and the Material Well-being of the Moral Agent
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Chapter seven of the above book discusses the ‘Integrafistic Moral Philosophy
and Comprehensive Moral Code’. 1t has to do with the treatment of the Quranic concept
0f God as an “ethical Being’ and His behaviour towards human beings in the ethical way
The witer established the fact that, *For human beings to behave ethically or properly.
they must imitate God who is the ethical ideal The writer also discussed some ethical

implications of certain aspects of the Qur'anic teachings

The “Integrated Indrvidual; Basic Qualines of a Musim' was the topic for
discussion 1n Chapter eight This section has to do with the unique nature of the human
bemg in the created cosmos and the qualities the human being (specifically, the Muslim)
13 supposed to exhibit This matenal has helped in my understanding how a Mushm 1s
supposed 1o behave vis-avis the HIV/ AIDS disease, bribery and corruption and the

environment

STRUCTURE OF WORK
The study has been structured into seven chapters
In chapter one, which s the introduction, the researcher states the problem, aims

and objectives of the study, scope of work, methodology, literature review, structure of

work, limitation of the work, and relevance of the work The second chapter deals with

the historical of religious bodie Chapter three focuses

on the HIV/AIDS. ponse of the religious b to the menace

The fourth chapter treats Brubery and Corruption in the country and

played by the identified rel hell The



University of G

ce.ug.edu.gh

fifth chapter discusses Environmental degradation, focusing on the destruction of the

forest, land, and the mdiscnminate throwing of litter and the role of the religious

in findi to th stewards of |

The sixth chapter discusses the findings of the study and assesses the impact of
the programmes of the religious bodies/groups, which aimed at helping society fight
against the idenufied moral and ethical problems. Chapter seven concludes the study In
this chapter, a brief summary is given on all the issues discussed n the various chapters.
The chapter also makes some suggestions/recommendations to the Religious bodies, the

Govemnment and NGO's on what could be done to effectively confront these problems.

ATI HI

Due to lack of finance and time, the researcher could not visit the length and
breath of the country to assess the impact of the programmes of the selected religious
bodies/groups in the various Regions Only some selected areas where the programmes
of the religious bodies/groups were being implemented were visited to assess their
impact. Also, the unwillingness of some of the respondents to answer the structured
questionnasres given 10 them acted as a limitation to the work, even though this did not

significantly affect the data that was obtained

RELEVANCE OF RESEARCH

The primary d and
actvities of the identified rehigious bodies/groups on the ethical and moral problems of

HIV/AIDS, Bribery and Corrupion and Environmental Degradation The religious

15
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leaders and members of the faith community are opinion leaders They can thercfore
contribute wemendously, in helping to solve the ethical and moral problems of
HIV/AIDS, Bribery and Corruption and Environmental Degradation, which threaten the

very survival of the citizens It s therefore imperative to know what practical steps these
ed

Further, the findings of this research will be a source of study matenal for current

and fisture researchers, students, religious leaders and their followers



CHAPTER TWO

BRIEF HISTORICAL BACKGROUND OF THE
RELIGIOUS BOD 4

E CHURCH IN GHANA
‘The Good News about Jesus Christ that was preached by Apostles did not reach
West Afiica untl the end of the 15 century ~Although all of North Afiica became
Catholic dunng the first centuries, when many martyrs died there for refusing 1o worship
the pagan emperors of Rome, the Gospel penetrated beyond the vast expanse of the
Sahara desert '

Catholic Church In The Southern Sector Of Ghana

It was through the concems of the King of Portugal, Prince Henry the Navigator,
a devout Catholic, who sending his ships out year after year to find a way to West Afiica
and thence to the South and Eastern Africa that the Chistan Faith was first introduced to

the West Afnican coast *

isbarnd. A. (2000). The Story of the Catholic C . " "
Cetrap. 1 Acers. Catholic Book
Fibnd
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In the Gold Coast, the first mass of the Portuguese Catholics was offered on the
sandy beach of Elmmna on the 10® of January 1482 ' By Mass, we mean a communion
service where special bread and wine representing the "Body” and 'Blood” respectively of

Jesus Chnist are shared among Chnistians who have gathered for that purpose.

By 1554, the King of Portugal realized that the Catholic Church would never be
established by the Chaplains; paid officials that they were. Their loose life and greater
interest 1n gold or gam hindered any effective evangelization of the natives Real
missionanes were needed, men belonging to a Religious Order, who lived in poverty and
worked i groups. Only among them could zeal be found for the task as well as the

contmuity in the work. *

‘The King. however, experienced difficulty finding Portuguese missionaries for
the land of Mina (as Gold Coast was first named). as the Jesurt Order, which was first
approached, declined for lack of sufficient personnel at the time It was not until 1572,
ninety years after the Portuguese salors bult the Elmina castle, which the first
missionanes amved on the coast. They were Portuguese Augustinians, who went out
1nto the villages. living among the people, sharing therr life and food They miially had

some successes as they made adult converts and chiefs and baptised their followers *

‘P[-T:LA.(I%S) A Shont History ol © Cape Const. C
* Elsbarnd (2000). op o p.2
b
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After four years, however, and for reasons not well known, the people of Komenda and

Eguafo attacked the Monks, lalled them and ransacked the Church.*

Afer this dreadful event, mssionanes were no longer sent o the West coast
(Gold Coast) Thus, the first organized attempt to plant the Church (Catholicism) among

the people ended in a failure.

The Portuguese crown 1 the land of Mina began 10 dectine Gold was also no
tonger so plentiful even though the spice and silk trade with the Far East, via the Hom of
Afnca, had become prosperous. At the same time, the power of the Protestant nations of
northem Furope was growing.  After a struggle between the Protestant nations and
Portuguese Catholics for five decades, the former eventually captured Portugal’s last
stronghold, the fort at Axim The Protestant nations took complete control of the coast,
making further Catholic mssionary efforts useless Oceastonal efforts were still made by

Catholic missionanes in succeeding years, but all ended in dismal farlure.” &
«

IS °

3 E

. 3
Another attempt to evangelise the people of the Gold Coast came r!\n >

Englishman, Sir James Marshall, a former Anglican Priest who had converted to -
Catholicism, and a long time judge in the Gold Coast Sir James had wished to become a
Catholic Pest, but had lost an arm and it 15 a stnct rule that no cripple can be ordained in
the Catholic Church In his desire to see Catholicism established in the Gold Coast, he
wrote through the English papers, requesting for Catholic missionanes for the Gold
Coast  He further wrote to the Catholic Fathers in Lagos when he became acquainted

+ Plima (1965). 0p ot pp. 19
Elsbernd (2000). op. it p 2
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it ad Afros - Socrety of Afncan Mi

who were working there, to extend their misston field 1o the Gold Coast"

The SMA missionaries n Lagos also wrote to their supenors 1n Europe pleading
for mussionaries to be sent to the Gold Coast The Rome Cardinals hesttated because the
Gold Coast had become known as the ‘White Man's Grave * That is, a country where no
Europeans could escape tropical diseases and death. They eventually agreed and created
the Apostolic Prefecture of the Gold Coast This meant that, the superior of the
missionanes evangelizing the land would o it on behalf of the Holy Father The Soctetas
Missionum ad Afros was thereby given the green light to extend their mission work to the
Gold Coast This was in late 1879. Father Planque who took over the leadership of SMA
decided 10 send Fathers Auguste Moreau (33) and Eugene Murate (31) to Elmina to re-
establish the Catholic faith in the Gold Coast The two men amived at Elmina on the 18
of May 1880 They landed at the beach aboard a Britsh warship But Father Murate

died on the 5* of August 1880, less than three months after his amval in the Giold Coast

Father Auguste Moreau - to be known as the Father of Ghanaian Catholicism,-
moved out of the hotel where he was lodging. 1o a spacious house This house later
became the first Catholic Mission School 1n Gold Coast. The opening of the Mission was
attended wath remarkable success as Father Moreau's school was at once crowded and
could no longer accommodate the people In January 1883, his work began to show

result as he baptized fifteen boys and gave them the first Holy Communion '*

2000), 0p. cit. p. 14
_n-unmq ot pp 14-17
Bane ) M. (1936). Catbalic Piogesr s West Africa, London. Cloamare sad Reynolds Lid 14767
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Father Moreau leamt the local Fante language He wrote the first Fante
Catechism and translated the Catholic hymns into Fante Through the school, many lay
apostles emerged Among them was Francis. ‘William Haizel Cobbma who played an

important role in the evangelization of the peaple of Cape Coast

In 1886, Father Moreau’s health broke down Years of hard work and lack of
good food had weakened him considerably His doctor ordered him to go for sick leave
in Europe On his way home, he died and was buried at sea near Axim "' Father Peilat
succoeded him. With the help of Francis William Haizel Cobbina. Father Pellat opened

the following stations, Agona, Shama, Brenu-Akyinim, Adjua and Cape Coast.

The period between 1886 and 1892 had been good pertods for the Gold Coast
Catholic Mission Three resident stations at Elmina, Cape Coast and Keta had been
established and the Mission also had many converts. 1893 was, however, to be a time of
great tmals A number of missionanies died  Newly opened stations were closed down
due o the frequent deaths. For instance, in Elmina, Cape Coast and Keta there were
desperate and unending struggles with disease. poverty and death. The Yellow Fever was

of all the tropical diseases, the most dangerous for the Europeans '

The British Govemor and some of the foreign Catholics, who lived 1n Accra,

wrote to Father Joseph Pallet asking him to found a Mission in Accra The request was

 Dumash K (1980),Caiols Chush i Ghaus, Cpe Const, Mismiamn
" Plamm (1965).op. it p. 3-39. o PRLAlip; v &1
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mmmemmdeuwwmvedmAmnmlmm 1893 to

starta mission there '

The good resuts chalked by the missionanes in the Gold Coast in less than twenty
years encouraged the Holy See to clect (create) an Apostolic Vicanate in the Gold Coast
This creation took place on the 12* of May 1901 This meant that the Mission would

henceforth be ruled, on behalf of the Holy Father (Pope), by a Bishop.

Father Albert Maximilan, a German member of the SMA was then consecrated m
Europe as the first Bishop of the Gold Coast During a visit to Elmina, Bishop Albert
was taken ill. He was hospitalized in Elmina a few months, and went on a sick leave but
died peacefully in his native country Germany, on December 15, 1903, Before his death,

he asked that his heart be taken to Cape Coast, the Mission he had loved so dearly '*

Bishop Isidore Klaus was thy ted Apostolic Vicar b
new office on the 29" of November, 1904 Bishop Klaus also died 1 1905, after one

yeas of hus assumption of office '*

On Apnl 12, 1906, Bishop Ignatius Hummel, a Frenchman, became the new and
third Apostolic Vicar of the Gold Coast By the time he amived, the total number of
Catholtcs 1n the five residential stations of Eimma, Cape Coast, Keta, Saltpond, Axim
and thewr outstations was seven thousand five hundred (7,500) Bishop Hummel worked
hard to see o the establishment of several Catholic Missions and schools in the Gold
" Plann um; np ot p.47

i pp 45
D-uhﬂ!ll).uv cit pp. 1820
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Coast and the strengthenmg of existing ones He died i 1924 after eighteen years of hard
work in the Gold Coast At hus funeral, the Govemor of the Gold Coast said, ‘Bishop
Hummel had done more than anybody else to lay a good foundation of Chnstian

education " Before he died he had more than 80 schools in his vicariate '*

Father Emest Hauger (1925-1932) became the fourth Apostolic Vicar of the Gold
Coast. He landed at Cape Coast on the 20* of November, 1925 7

‘The Catholic Church continued to expand across the country with the creation of
dioceses, the appointment of bishops, the establishment of new stations (panshes),

schools and health institutions.

The statistical survey of the Catholic Church in Ghana shows a study growth from
1880 when the first two SMA missionaries, Fathers Auguste Moreau and Eugene Murate
landed n Elmina. As at December 2000, the number of Catholics in Ghana was two
million four hundred and tweaty four thousand (2,424,000) out of abouta population of
eighteen mullion four hundred and ten thousand (18,410,000) with 18 diocese, 318

panshes and 21 bishops, out of which 3 are retired '*

% Damush (1980, op. cit p 22
1 ibid p.
Stsrd Yearbook of the Charch (2000). Rome. the Vatican P (Libreria F ditice Vtam)
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Catholic Church In Northern Ghana

Catholic Chrishanity was. introduced 1 Northem Ghana i 1906 by the
Missionary Society of Our Lady of Afca, then popularly known as the White Fathers
(WF)' A Frenchman, Cardinal Lavigeria, who was the Archbishop of Algiers, was the
founder of the Association  He ruled that before attempting to convert the heathen, s
missionanes should try to resemble as much as possible, their Afnican brethren i dress,
food and the way they fived The White Fathers travelled in Caravans like the Arabs,
‘moved down south across the Sahara to the Sudan. Their missionary acuvities extended
to Waga-Diigu (Ouagadougou), present day Burkina Faso The people called them White
Fathers because they always saw them dressed in white In fact, their habit was chosen to
resemble Arab clothing. a gondoura of robe and a burmous that is a cape with a hood
To show that they were Chnisuans, they wore rosanes around their necks instead of the
stripes of beads wom by the Mushims. Two of the White Fathers - Morin and Chollet left
Waga-Digu on Apnl, 1906 and entered Navrongo in the same month® The people
living n Navrongo were Moslems and pagans. It was reported that tradstional pnests
who feared the strangers” influence told their people that, f they went nearer to them, the
White men would catch them and eat them. So for the first year, the Fathers mostly saw
people runming away from them But with time, some individuals began to appreciate
what the Fathers were doing Afier all, they had cured many discases which the

traditional pnests could not cure, and they asked for no payment

" Ose - uo-'l‘(-nu:v:;' bursh and A e Th
b= Plamm (1965).0p cic pps8-59
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- § baptized. And

gospel

Just as 1t had happened in the south, small outstations began to blossom round the central
station of Navrongo? The Jirapa and Kaleo Missions were established in 1929 and 1932
respectively In July 1933, the Apostolic Prefecture of Navrongo was elected mto a
Vicanate, the fourth 1n the Gold Coast and Monsignor Morin became its first Bishop
The Catholic Church in the northem part of Ghana has since 1933 grown steadily with
the establishment of parishes and preaching posts in towns and villages. As at 2000, the

north has five dioceses with four bishops and one archbishop.

The first Ghanaan to be consecrated as a bishop was John Kodwo Amissah This
took place on August 16, 1957 in Cape Coast™ Ghanaans, thereafler, were consecrated
Bishops in quick succession For example:

© The Rt Reverend Peter Kwasi Sarpong was consecrated as a Bishop on &%
March, 1970

o

The Rt Reverend Dominic K. Andoh was consecrated a Bishop on October 3",
1971

o

The Rt. Reverend Rudolph Akanlu was consccrated as a Bishop on March 31"
1973

o

The Rt. Reverend Francis A. Lodonu was consecrated as a Bishop on June 29%,
1973

© The Rt Reverend James Kwadwo Owusu was consecrated as 3 Bishop on June
301973

Pfamn (1965).op. citpp. 60-61
2ibid p 93
" Dumush (1980 0p.cit p 32
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According t the Code of Canon Law  the Consttution of the worldsade Catholic
Church - neighbounng Churches are grouped mto Ecclestastical provinces, with certain
defined temtones.  The purpose of this grouping is to promote, according to the
cicumstances of persons and place, a common pastoral action or platform of vanous
neighbounng dioceses, and more closely, to foster relations between the diocesan
Bishops ® Ths led to the setting up of the Ghana Catholic Bishops Conference and the
Catholic National Secretaniat in 1960, The latter 15 to run and coordinate the affars of
the former. The Conference is basically made up of the various diocesan Archbishops
and bishops and is responsible for all major decisions conceming the Cathohc Church 1n
Ghana. The first Secretary-General of the Bishops Conference was Rev Father O'Leary
and the current (as at 2003) is Monsignor Joseph Ankrah. The secretariat 1s made up of

nine The mine are, Education,

Relations, Socio-Economic Affairs, Health, Social Communications, National Catholic

Service Centre, Pastoral Action, Clergy and Relations and Catechetical Section *

Renewal In The Catholic Church - Worldwide

n 1959, Pope John X X1 announced an ecumenical Council or gathering of all the
Bishops of the world. The Pope had asked the Church to pray that this Council would be
a new Pentecost” This ecumenical Council meeting became known as the Vatcan I t
was held in four sessions within  threo-year penod at the Vatican, in Rome (1962-1965)

At this meeting. the Bishops outlined a vision of renewal in all areas of Cathokic life

2 Demash (1980).0p ci. pp. 35-36

Publishers. .76
*Damash (1980). op. cit. p. 36
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understanding of the Church and its role 1n the world, liturgy. roles of clergy, religious
and latty, ecumenism, missionary actvity and communications The Bishops completed
the last session n December, 1965 and returned home to begin to make this ‘new

Pentecost” real n their dioceses.”

This chansmatic renewal movement began in the United States February 1967,

A group of University students at Duquesne University in Pitisburgh, Pennsylvania made
a retreat 1n which they experienced a deep infilling of the Holy Spirit, which they later
‘named the ‘Baptism of the Holy Spirit” Their lives were transformed Jesus became real
to them and each gave his or her heart to Him, the scnpture became a lving word; the
sacrament became powerful times in the Lord's presence They found out that they had
new zeal i preaching the Gospel and serving others in love. To prasse God and to form
communities, people began to meet together for prayer meetings in which they spent time
1n prassing and worshipping the Lord, witnessing 1o the Lords power in their lives, using
the spintual gifts such as tongues and prophecy, hearing scriptural teachings and

ds of the C! ‘The students found that the gifts of

the spint mentioned i Scripture (1 Connthians 12, Romans 12) were being given to
them.

The first Chansmatic prayer Groups (Catholic Chansmatic renewal movements)
began in Ghana 1n 1970, Since then, the rencwal has expenenced a study growth
numencally and in-depth faith formation  The renewal enjoys the approval and support
of the Ghana Bishops' Conference  About one thousand praer groups vwath

¥ Oi-Housa 1. (1997). op ct p. 67
b
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approximately fifty thousand members are now active in all the eighteen dioceses of the

country The Renewal is making an apprecrable impact on the quaiity of fe and depth of
faith formation of Ghanasn Catholics The Renewal 1s currently one of the fast-growing
groups 1n the local Churches. By rencwal, we mean the activities that hitherto, had never
been expenenced or practised in the Catholic Church For instance, the establishment of
prayer cells in all the Panshes, speaking 1n Tongues during prayer sessions and the

holding of deliverance and healing services at the Parishes.

A National Service Team (NST) composed of the eighteen Diocesan Co-
ordinators and Assistants across the country direct the work of the Rencwal in Ghana. A
seven-member National Executive Team, which includes a pnest who 1s the Episcopal
Lisizon with the Bishops’ Conference and a Layman who 15 the fulltme National Co-

ordinator of the movement, handles the day-to-day affairs of the Renewal *

The Catholic Church 1n Ghana is concemed about the healing of the whole man it
acknowledges that the health services are a connnuation of the Healing Ministry, which
Chnst exercised while on earth. This realization 1s 1n line with Christ’s own manifesto as

found in Luke 4.18 (cf. Isaiah 61 1) ‘The Spirit of the Lord has been given to me, for he

has (refernng usually person to carry out
the commandments of the Lord) He has sent me 10 bring the good news to the poor, 1o
proclaim liberty o captives and to give the blind new sight, to set the down trodden fiee,

10 prociaim the Lord's year of favour.*

" (s Boass ] (1997).0p. ct p. 68
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Putting this Prophecy into concrete action, the Catholic Church in Ghana has from
the 1950s established many health nstitutions, especially i the marginalized rural areas
As 212002, the Church could boast of 31 Hospitals, 66 Clinics (all of which have Primary
Health Care centres attached), 5 Large Primary Health Care centres, 40 home-based
HIV/AIDS programmes at Pramso (4), Agroyesum (6), Agomenya (15), Akwatia (8) and
Bator (7) and 5 natural Family Planning/Family Life Education centres at Wa, Tamale,
Sunyani, Jumasi, Ho and Kpandu ®  The Church’s Health Delivery Services together
wath those of other Christian Churches constitute 40% of the health delivery services n

the whole country ™

To facilitate social development, the Church has set up vanious structures and
systems that are visibly present at all the levels of her organizational hierarchy In the

various dioceses in Ghana, there are such offices as development offices and health

In pursuance of th upliftment of the people, the Catholic
Church m Ghana has undertaken vanous developmental projects or programmes. which

mclude:

() Agriculture - An Income Generating Activity
This 15 centrai to the development process of the Church The focus 1s on how to

help poor farmers in the rural areas generate income by increasing output levels and

proving their For example, n
the Damongo diocese and the Archdiocese of Accra, support was given to about 24
farming groups i the form of extension education and the supply of farm inputs

" Omes Bowa J (1997). op. cit. p. 71

Natonal Catholic



ce.ug.edu.gh

University of G

ral Al

This 13 bewng undertaken to help the rural poor especially the women, to generate
income 10 improve thewr living conditions. Here, assistance 15 given i the form of skills
traming and provision of inpus to enable them undertake viable economic ventures. For
example, 1n the Archdioceses of Accra and Cape Coast, about 8 groups are being
supported annually with credit facilities to undertake projects that include, fish smoking.

kenkey production, bread baking. making of batik, tie and dye and dress making

() d E ducati

The good formative years of children academically and morally through formal
education has long been a prionty area of action by the Church. To date, the Catholic
Church of Ghana has to its credit Kindergartens (903), Pnmary (1747), Junior and Senior
Secondary Schools (728), Agncultural Institutions (3), Teacher Training Colleges (8),
and Technical and Vocational Schools (50). The Church has also established a

University College at Fuapre in the Brong Ahafo Region

(d)  Rural Water Supply
The Church has provided 1,857 boreholes, 426 hand-dug wells and 38 small-scale dams
in the various diocesan parshes across the country as at 1997

The Administrative Structure Of The Catholic Church

The Pontff (Pope) who resides in Rome heads the worldwide Catholic Church
The Pope is the final authority n all maters affecting the Church

" Osex Bomsm § (1997). 0p it p.78
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The hierarchical structure of the Catholic Church 1s as follows
(1) The Roman Pontiff (Pope) - the Supreme Head of the Church
(2)  The College of Bishops - (Ecumenical Council).
The College of Bishops exercises its power over the unersal Church in solemn form in

an ecumenical council

(3)  The Synod of Bishops. A group of Bishops selected from different parts of the
world forms the Synod of Bishops They meet together at specified times to promote the
close relationship between the Roman Pontiff and the Bishops. The group assists the
Roman Pontiff in the defence and development of faith and morals as well as the

and of discipline  The Synod of Bishops also

discusses matters proposed 1o it and sets forth recommendations **

(@) Ecclesiasti i i Conference particular

Churches are to be grouped into ecclesiastical provinces, with a certam defined temitory
The purpose of this grouping 15 to promote, according to the circumstances of persons

and place, a common pastoral action of various neighbounng dioceses, and foster closer

A Bishops. 2 rovince or Episcopal Conference,
%5 a permanent institution, is 10 be the assembly of the Bishops of a country or of the
temitory, exercising together certain pastoral offices for Christ’s faithfuls of that territory

or country. The Episcopal Conference makes general decrees only in cases where the

. The Cathols Charch (1984), 0p . p. 56
o p 59
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umversal law has so prescribed, or by special mandate of the Apostolic See, either on its

own instiative or at the request of the Conference itself >

The Administrati Of The Ghanaian Catholic Church

The Ghanaian Catholic Church has been grouped into four major ecclesiastical
provinces The Provinces are made up of a number of Dioceses put together. They are
Accra province comprising Acera, Koforidua, Ho, Keta-Akatst and Jasikan dioceses. As
at present, it 15 headed by Archbishop Dominic K. Andoh The Kumasi province, made
up of the dioceses of Kumass, Obuasi, Sunyani, and Konongo-Mampong. This 1s headed,

a5 at present, by Archbishop Peter Kwesi Sarpong

Archbishop Peter Turkson is the current head of the Cape Coast province that
consists of Cape Coast, Sekondi-Takorad: and Wiaso dioceses. The Tamale province
consists of Tamale, Wa, Bolgatanga-Navrongo, Damongo and the Yend: dioceses and is

also currently headed by Archbishop Gregory Kpiebiaya.

These provinces come together o form the Ghana Catholie Bishops’ Conference
(Episcopal conference), the decision-making body of the Ghana Catholic Church It must
be made clear, however, that every province and the diocese can sometimes take
decisions with regards 10 how they are run, depending upon whether the decision is a

‘major or minor one

% The Catholic Church (1984). op cit. pp. 8182
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TION Al NA
The Salvation Army in Ghana has its oots in England William Booth, a native of
Notungham, i England, started 1t Wlliam Booth was converted to Chrstianity at the
age of 15 He was invited to take charge of the Spalding (Lincolnshire) Methodist

Curcutt, which had embraced the Methodist Reform Movement "

Willam Booth became a student of Theology n L.ondon under Dr William

Cooker William Booth through his in Bristol, Guernsey

and the with b Booth resigned
from the Methodist Church m 1861°7  In the letter of resignation, Willham Booth said,
“Knowing that the future will most convincingly exther vindicate or condemn my present
action, | am content to await for tts verdict ™ This was 10 say that the future would be

the best judge of hus resignation from the Methodist Church

On Sunday 2 July, 1865, William Booth was invited by the East London Special
Services Committee to conduct the first ofa senies of Church services in a tent erected on
a disused bunal ground in White Chapel n England  Afer the service the people,
impressed on him to give himself up and stay there as their leader This compelled him
to found an agency (fellowship) called *The East London Christian Revival Society’,
which later became known as the *East London Chnstian Mission’. Walliam Booth and

* Bale M. (1990). Marchmg On' The Salvation Army - its Ongis S
Pres.pp 142 St Alban, Campficid
el p.3
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his followers faced  lot of hostility and indifference, cspecially from the athersts

William and hus followers held their meetings in tents and later i dancing saloons

The core of his teaching was on *holiness’ and ‘salvation” of the individual ™ In

1869, the name of the fellowship was changed to the ‘Chnstian Mission" due to the

ol h as Edinburgh

and Norwood The name of the Mission was changed again in 1878 to “Salvation
Ammy'®  They chose the new name because the members of the fellowship were
believed to be fighting for God and the salvanon of the people against the powers of
darkness and evil Military titles were adopted, uniforms similar to that of the military
were chosen to be used by the leadership of the Church, and stations recejved the name

Corps. William Booth became known as *The Captan’

The motto of the Salvation Army 15 *Blood and fire’, the blood representing the
blood of the Lamb of God (Jesus Chnist) and the fire representing the Holy Spint or Holy
Ghost of God

One of the leading principles upon which the Salvation Army is based is the right
of women to equal share with men 1n the work of the Army. The founder and his wife
believed that if women were given equal opportunities with men, they would prove to be

at par with their men counterparts intellectually, morally and spiritually 2

'n-tuumx-p ap o
ibwd pp 16
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From 1880 onwards, the Salvation Army found 1t necessary to embark on
outreach programmes into other communities (countnies) A native of the Gold Coast
(now Ghana), King Hudson, also known as Amoako Atta, was the first to ntroduce the

Salvation Army faith to Ghanaians He came from Agona Duakwa in the Central Region.

According to Major Samuel Kwao Oklah, one of my informants, in December,
1920, fire broke out i Amoako Attah’s petrol station and destroyed all his acquired
properties including his house. As a result of this, he travelled to London to seek greener
pastures While 1n London, he became 1nvolved in the activities of the Salvation Army
and later felt that God was calling him to be an officer in the (Army) Church  He entered

the Salvation Army Officers Traming College in London

At his commissiomng and ordmanion, King Hudson Amoako Atta (later to be
known as Lieutenant King Hudson) was appointed to pioneer the work of the Salvation
Army i the Gold Coast n 1922. Lieutenant King Hudson Amoako Atta opened the first
Salvation Ammy Church in his hometown, Agona Duakwa on the 22 August, 1922 His
first converts were some family members and other town folks From Duakwa, the Army
spread to other parts of the country From 1922 to date, there are 236 Churches known as

Corps or Societies, which are grouped under divisions and districts across the country
The Ghana Temntory of the Salvation Army has 1ts headquarters 1n Cantonments,

Accra, under the leadership of the Temitonal Commander The international head of the
worldwide Salvation Amay Church 1s i Britain
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Social Work
From its inception the Salvation Army has pursued a holistic approach to the

development of the human being Its motto, Heart to God and Hand to Man’ has not

only been a motto but one that 1s to be realised nationwide

In 1950, the Salvation Army started medical and social work in the country with
the establishment of clinics n the rural communities to address the health needs of the
people

Presently, the Salvation Army has eleven (11) Hospitals and Climcs and

centres located in

- Baand Agona Duakwa in the Central Region
- Anum, Akim Wenchi in the Eastem Region
- Wiamoase in the Asante Region, and

- Adaklu -Sofa in the Volta Region **

The Rehabilitation centres take care of persons with mental disorders, epilepsy and

certan other human disabilines

In the latter part of the 1990, the Medical and Social service Department (MSD),

which 15 1n charge of the health and social services of the Ghanaian Temtory, introduced

3 Major Samuct Kwao Okla, .
(hana Temitory Salvation Army
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programmes m almost all 1ts clinics, which were aimed at curbing the spread of the
HIV/AIDS disease. We shall discuss more about this n chapter three of this work

The Salvation Army is also involved 1 other social services With the growing

number in Acera, \pid spread of Sexually Transmitted Diseases
(STD) among the street children, the MSD has stepped 1n to help mprove the

reproductive health of the street “girl mothers” and the street children i general In this

regard, the MSD, with the G t and some N
Organizations such as the Mimistry of Health, National AIDS Control Units, Planned
Parenthood Association of Ghana (PPAG), United Nations Children’s Fund (UNICEF)
and Catholic Action for Street Children (CAS). have set up a centre called Anidaso Fie
(Hope home) at Mamobi in Accra, to locate and to take care of street ‘girl mothers” and
therr children. The centre helps to improve their welfare by providing them with medical
treatment and vocational training in areas such as bread making, Tie and dye and bauk
making The centre also provides vocational traming skills for people such as prostitutes

who had quit prostitution  They get these prostitutes after visiting the various places

where they engaged appealing to P
themselves for this ree skill training Those who give up prostitution are then engaged in

the tmining

One of the training centres 15 also located at Adaklu-Sofa in the Volta Region

Vocational skills taught there mclude, Bread making, soap and beads making **
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ISLAM IN GHANA
The rehgious imfluence of Islam spread to the then Gold Coast (now Ghana)
through Mushm traders and teachers (especially those from the Mende tmibe) who were

influenced by or were themselves scholars and clerics of Islam *

Through trade, these Mende Muslims had made their presence felt in modern
Ghana by the end of the 15 century. In the 1480, the Mende were reported to have
engaged in buying slaves brought from Benin and Congo to be sold at Elmina n Ghana

The of these and trade routes during the 16*

century by the Mende and Hausa was very nstrumental 1n the establishment of Islam in
Ghana *” By 1817, according to Fisher, Mushms were reported to be living n Ashants,

numbering about three hundred people **

THE A [Y' 1SSI

GHANA
The Ahmadiyys Movement of Islam was founded in March, 1889 by Hazrat
Mirza Ghulam Ahmad (1835-1908) of Qadian, a small town 1n Punjab, India ** Ghulam

claimed to be the Mahdi (one whx the end of: ‘slam and was

branded as & heretic and an mposter by orthodox Muslims. The movement claums to be

“u ’ o
Sindyof Rebgros Unmversty of Gha.p. 32-34

< Fishor. 1 J (1963). Alunadgyyah. Londos, Oxford Unsverssty Pross,

* Guar-Gorman R (1978), ibd 71 B
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a revival of Islam i its pristme punty as preached and practised by the Holy Prophet of

Islam and that Ahmadiyya alone stands as the true Islam **

Mirza Ghulam began having visions and dreams at the age of 40, which he later
claimed to be divine revelations. The culmination of this revelation was in 1888 when he
claimed to have been commissioned by God (Allah) to initiate disciples into hus fold

‘Thus 1n 1889, he had about 40 people pledging their allegiance to him *'

To distinguish hus group from the rest of the Muslims (the orthodox), he chose to
call his teachings Ahmadiyyah and his followers Ahmadis This name was chosen
because Ahmad, another form of the name Muhammad, symbolises a specific

manifestation of the prophet Muhammad

The claum of Ghulam Ahmad that he was a reflection of Muhammad implied that
there was no need for a new book (scripture) or law, hence the Ahmadis use of the Quran
as therr law and scapture - Ahmadis refer to themselves as Jamarul-Ahmadiyyah, that s,
the Ahmadiyya Community. The spiritual head of the worldwide movement s
under the title Khalifatul-Masih. that is Successor to the Messiah-Hazrat Mirza Ghulam
Ahmad *

The Ahmadiyya Muslim movement is organized into Jamaat or what is known as

community  The international or the worldwide Jamaar 15 headed by the Caliphate, the

" Guar-Gomman R (1978). op. cit bid. p 72
Ui p 74
b p 76
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ritual head of the worldwide Jamaars. Tt also has the various national or country

maars  There 1s the national, regional, circutt or district and lastly the local Jamaats

« hierarchical structure of the Ghanaian Ahamdiyya Jamaat 1s as follows
I head. T | deputy

The national Ameer P!
meens follow him. This 15 followed by the national executive council (Maylis-E-Amla),
Presidents

e nauonal Advisory C
 the administration of the affirs of the regional Jumaar). There are also regional
nssionanes (who supervise the work of all categones of missionanes 1n the Region)
{ext 1n command come the earcuit or distnct Presidents and missionanes Below the

fistnct Presidents and missionanes are the local Jamaat heads *

Though the Mende Mushm traders came to Elmina as far back as the fifteenth-
century, it was not untl the nineteenth century, that Mushms fully settled among the
Fantis** Before then, there were Mushm traders who came to sell their wares and

retumed to their homes up north

In 1872, a Hausa and a Muslim cleric Constabulary from Nigeria, Muallam Abu-
Bakr Bin Siddique, came 1o the Gold Coast (now Ghana). In 1885, he converted two

Fants, Benjamin Sam, a Wesleyan teacher-catechist and a trader and Chief Mahds Appah

to lslam. Ben Sam started Islam at where h iy

A

T of the Alimaceyya Muskin Jumast 10 Ghama. which was promalysied o the 22% of
N R (1978).0p on p 45
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e people from the surrounding towns and villages He and his followers decided to

" El
1d a new township for Mushims. Ekrawfo was therefore built as a Muslim township.

The first Abmadi Missionary, Alhay Maulvi Maulana Abdul Ralim Nayyar was

at to the Gold Coast from London on February 9, 1921 in a cargo boat and arived at

iktpond, Gold Coast. on March 1, 1921 According to Guar-Gorman, on amval,

faulvi Rahim Nayyar n
f the local Abmadis Majonty of the Fant Muslims accepted the Ahmadiyya religion

nd Maulvi Nayyar as their spintual leader **

Upon the recommendation of Mauh Nayyar, Alpha Maulvi F R. Hakkem was
sent from Qudian to Ghana 1n 1922 o succeed him On the amval of the latter, the former
left the shores of Gold Coast (Ghana) to Lagos-Nigenia to undertake another mission of
the Movement there  Maulv Hakkem 1s credited with the opening of many stations in
the vanous regions and towns, notably among them were Ashanti, Gomoa, Assin and
Agona. In 1929, Alhaji Mauhn Ali came to Ghana to succeed Mauly1 Hakkeem, after the
completion of the latter's assignment He extended the activities of the Ahmadiyya

movement to Northern Gold Coast (Ghana) 1n 1933, specifically to Wa **

Other Pakistani missionaries were appointed by the world wide spiritual head of

the Mission to head the Ahmadiyya Mission m Ghana until in December, 1974, when

- Goar-Gorman R (1978). 0p-cit p. 61
¥ Guar-Goman (1978)bid. p. 80
"~ Almadiyya Movement m Ghans

(192161). 0p it pp 23

a1
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Maulvi Abdul Wahab Bin Adam. the first Ghanaian Ahmadiyya International missionary,
‘was appointed by the Supreme Head of the Abmadiyya worldwide Mission as the Ameer
(head) and Missionary-in-charge of the movement (Mission) in Ghana. Maulvi Adam’s
parents were both of Akan origin and stayed in Adansi Fomena in the Ashants Region
His mother hailed from Adansi in the Ashanti Region and the father from Anomabu in
the Central Region Before his appomntment in Ghana as the Ameer of the Ahmadiyya
‘movement, he was the deputy Imam of the London mosque (from 1972-1974)* Maulvi
Wahab Adam has thus remained as at the time of writing, the Ameer-in-charge of the

Ahmadiyya Mushim Mission in Ghana

Doctrine Of The Ahmadiyya Muslim Mission
There ase some doctnnal differences between the Ahmadiyya and the Orthodox
Muslims The Orthodox Muslims do not believe in the teaching and the prophet hood of
the founder of the Ahmadiyya Muslim Mission. They believe Prophet Muhammad
(peace on him),as the only Messenger of the Islamic farth
() Oneness of Allah and Prophethood
Doctrinally, the Ahmadss share with the Orthodox Muslims the same basic belief
of the divine oncness of Allah and the Aposticship of Muhammad The Ahmadis,
however, believe that the Prophet Muhammad 1s not the last prophet of fslam, that 15,
they do not see Prophet Muhammad (peace be on him) as the seal and last of the prophets

10 appear

car-Conman (1978).0p ot p 85



University of Gha ce.ug.edu.gh

http://ug

The prop!
and reflections of Muhammad ®  According to Fisher, the Ahmadis’ argument is based
on the Quran grammar and mysticism. A favoured verse 15 Surah 11 4, which is taken to
indicate latter prophets, has part of the verse read. ‘wabilakhiran hum yuginuna’ -
“and they are sure of the hereafter’ The Qadiana Quran translates “alakhiran'- “the

Hereafter' as what 15 yet to come, that 1s, further prophets *'

() The Quran
The Ahmadis believe that the Quran was created by Allah (God), as against the
Orthodox Mushim belief that the Quran was uncreated and has existed from the very

beginning of creation

(W) The Mahdi
Additionally, the Ahmadis believe in the appearance of a Mahd (the guided one)
and reformer. This Mahdi and reformer, they believe made his appearance 1n the person

of Hazrat Mirza Ghulam Ahmad - the spiritual leader and founder
Social Services

The Ahmadiyya Mission behieves in the total well-bewng of the individual The
Ahmadiyya Mission, Ghana, has therefore undertaken certain socio-economic projects

such as building of schools, hospitals and clinics and the provision of humanitarian

services within the country

uar-Gorman (1978),0p i p 80
'r-h-mm.,a.
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it s on record that, in 1970, when the late Hazrat Mirza Nasir paid an officral visit
10 Ghana, from London, he initiated for West African Ahmadis what was called a new
*Lesp Forward Project’, also known as the Nusrat Jahan Scheme, which means ‘Service
to humanity’  Under this project, more secondary schools and hospitals were to be
established by the Ahmadi Missions in West Afiica. Since the inception of the project.
Ghana has been favoured with six new Ahmadi schools across the country, for example,
the Talm Islam (T1) Ahmadiyya Senior Secodary School at Ekumfi Assarkyr in
Central Region, T | Amadiyya Senior Secondary School at Salaga 1n Northern Region

and T | Ahmadiyya Senior Secondary School at Wa in Upper West Region '

Besides the educational mstitutions, the Mission has built six hospitals across the
country They can be located 1n Asokore and Kokofu i the Asante Region, Swedru in
Central Region, Techiman m Brong Ahafo Region, Daboase in Westem Region and
Kaleo i Upper-West Region. The Mission has built four additional Homoeopathic
Clinics; one is in Buadi (a suburb of Kumasi) and the rest are at Koforidus, Mankessim
and Sekyedumasi*

The Mission also offers scholarship to deserving Ghanaans to further their
education either here in Ghana or abroad. The award is not based on religious affiliation

but on menit, and even Chnptians and others can make use of the scheme During his
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second wisit to Ghana, Hazrat Khalifatul Masih [ offered four scholarships to some

Ghanaian students to study tn any university in Pakistan **

The Mission also offers services
A case n pont is the victims of the December 2001 Bawku tribal war, where items such
as clothing and food were presented to them by the Mission through its Non-Government
Organization (NGO) “Humanity First'  Furthermore, Ahmadi Muslim Engineers from
Pakistan have tramed some Ghanaian Ahmadi Muslim Youths in the technology of the
manufacturing of water hand pumps  Through this technology, the trained youths have
been able to supply clean water o certain towns and villages in different parts of the
country.*

The Ahmadiyya Muslim Jamaat in Ghana has a special Jamaar department
known as the Famly Life Education, which is headed by the second deputy Ameer This
department deals with 1ssues such as drug abuse, population, street children and
HIV AIDS. Due to the dreadful nature of the HIV/AIDS disease. a special committee has
been created within the Family Life Fducation department with the sole task of
formulating policies and programmes that will help fight 1ts spread amongst the Jamaar
members i particular, and the nation as a whole, The programmes and policies of this

committee will be discussed in chapter three
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ARM

The Afrikania Mission, also known as ‘Reformed Afncan Trdition” or Sankofa
(Retum to our Root) emerged in 1982 A former Roman Catholic priest, Rev Fr
Vincent Kwabena Damuah, founded it Vincent Kwabena Damuah, son of Kwesi
Appong and Amma Nsowah, was born at Asankragua in the Wassa Amenfi district of the
Westem Region of Ghana in April 1930 He was trained for Catholic priesthood and
ordamned in December 1957 at Cape Coast On the 25* Anmversary of his ordination,
that was on December 22, 1982, Father Damush resigned from the Catholic Church and
founded the Afrikania Mission, which he explained to be.

The ancient religion of Afnica that 13 now reformed and bom
again for our benefit It takes the best of the old Africa and
blends it with the best of the new Afinca for a synthests for
the mutual benefit of maniund **

Damush, who later became known as Osofo Okomfo Damuah, claimed the
Afnkania Mission s the Religion of Afican ancestors which has been *born again’ to
restructure, reform, reorganise, transform and update the Afnican Traditional Religion to
make it relevant 1o contemporary tmes. The Afrikania fuith is based first on God, and
secondly on the traditions of Afnicans who gave the world the first major cwilization 1n
hustory about six hundred years ago.* Damuah admonished his followers 10 see the
Religion as & way of Ifc and not a matter of believing in certain propositions and

practising some rituals It 1s a fanuly, with God as the Grandfather. The Afrikania

"A—%Unl”)).wmum-..-.,__
rsimaas consdcrstion. s Trmaty Jourmal of Charch sad Theology. Vol 3. Accra, Presby Press. p. 40

i p 42
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Mission 15 commutied to the study, defence, preservation and promotion of African

values.

The name * Afrikania’, according 1o Azasu Kwakuvi, comes from a compound of
two Akan words affi and kanta  Afri i Akan means, “has come out of . and kunia
means ‘light’ The term, therefore, means bringer of a civilization, and by cvilization,
Afiikanians mean tolerance of other people’s view no matter how provocative they may

sound, peaceful coexistence, truth and honesty. love. forgiveness and reconciliation **

According to Azas, the spelling of Afrikania also reveals its close resemblance
1o that of the name of Afnica. Afikania may therefore, be identified as the Religion of

the people of Africa and peaple of African descent

Asare Opoku has reiterated that, Damush chose the titles asofo and okomfo to
give him respectability and identity to further his course. He explained that, the Akan
word osnfo, which Christians have apphied to themselves since the introduction of
Chnstianity 1nto the Akan world. originally referred to the official who interpreted the

unerances of possessed priests and priestesses ar the shrines, while the word Okomfo

refers i« 1 01 priestess who is the " d or goddess. The

Okomfor is possessed by a deity and usually recerves a call afler which he or she

dergoes od office These titl komfo, will
therefore give Damuah a true African identity ™
“ Azmsu. K. (1993), Afiican. Afnkana A tion, Accra, Berasa Book

Industines 1. p.
™ Asre O (1993). 0p cit. pp. 5960
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The Afrikania Mission had its greatest trying moments after the demise of its
leader, Osofo-Okomfo Kwabena Damuah. Osofo-Okomfo Kwabena Damuah died at the
Nyaho Clinic in Accra after a short illness on Thursday. August 13%, 1992, His death

created a leadership struggle between Osofo Kofi Ameve and Osofo Dankama Quarm

Osofo-Okomfo Damuah appointed Osofo Kofi Ameve, as his deputy and he
remained that until the former’s death. Osofo-Okomfo Ameve missed the funeral of the
leader because he, at the same time, had lost his brother and had to see to his bunal in
their hometown in the Volta Region. In the sbsence of Osofo Ameve, Osofo Quarm was
appornted to officiate at the burial of Osofo-Komfo Damush This made Osofo Quarm to
“erroneously” feel he was the leader of the Mission This confusion brought a division
among the followers - those loyal to Osofo Quarm and those loyal to Osofo Ameve and
Dr Datey Kumoji  Dr Dartey Kumoy was the one who headed the Mission

temporanly, immediately after the death of Osofo-Okomfo Damuah

Those loyal to Osofo Ameve and Kumoji worship at the Arts Centre in Accra
while those loyal to Osofo Quarm also met at the Airpon residential area at H/No B2
Sewhi Road in Accm But the latter and his followers now worship i his house at
Adentan near Accra. Osofo Kofi Ameve 13 an eminent Historian He is also a private
busmess executive  The congregation has conferred on him the ttle “His Divine
Holiness'. Osofo Kofi Ameve 15 now known and called as. His Divine Holiness Osofo-
Komfo Kofi Ameve
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As part of his reorgamisation policy, His Divine Holiness added, ‘Renaissance’ to
the Mission’s names, hence the new name, Afnikania Renaissance Mission Osofo Kofi
Ameve then adopted a new symbol of an African map with the Sankofi (retun to our
roots) and the Gye Nyame (unless God) signs iscnbed side the map  The onigmal
symbol of the Afrikania Mission established by Damuah had only the Gye Nyame sign

wscnbed in an African map

Those loyal to Osofo Quarm also now have their Mission as a separate group,
known as Afnkania Mission, with its headquarters at Adentan near Accra, while the
Afnkanis Renaissance Mission headed by His Divine Holiness Osofo Kofi Ameve has its

headquarters at Odorkor, near Accra

Osofo Quamm, it is interesting 10 note, was also in traming at the Catholic
Semmary at Pedv, near Cape Coast. to become a Roman Catholic Priest He left the
Seminary, as he could no longer beheve in the teachings of the Church, to become, like
Osofo-komfo Damuah, a priest in the Afinkania Mission

For the purposes of the research work. we will like to deal with the Afrikania
Renaissance Mission, headed by His Holiness Osofo Kofi Ameve This choice was
amved at because the Afnkanua Renamsance Mission is well organised and more

recognized both nationally and intemationally According 1o His Holiness Osofo Kofi

Information gathered from Osofo Quarm
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Ameve, the Mission has branches all over the country and in Britain, Holland, Canada,

Ivory Coast, Togo and Benin

The Afrikania Renmssance Mission (ARM) has published her own Holy
Senptures known as the Dvine Acts It basically contams the philosophy of the
Mission ”  According to the spintual head of the Mission, His Holiness Ameve, this
basic philosophy is to retell the story of the black people and their place in world history
It also contawns the beliefs, practices and the worldview of the Afncan. He further
retterated that the Afnkania Renasssance Mission decided to come out with her own
scnptures 10 help project the Afnkamia Religion and everything about the African This
will make the Mission to be autonomous and unique, as the other world Religions that

had theic own Holy Scriptures and doctrines

The Mission undertakes both physical and spirtual healing At their head office,

the Mission h:

not members of the Mission come to consult about therr sicknesses, businesses, manial
problems and other issues ~ Afier the consultation, some of the clients are referred to
shnnes like Kitko and Dagbamats: n the Ketu and Akatsi district respectively Other
clients are referred to Kweku Fr1 and Komfo Kudi 1n Wenchi (Brong Ahafo Region) and

Kumasi in (Ashanti) Regions. the clients herbal

other spintual help

Ameve, K. (0.4), Th divise Acts, Accra. Afikansa Renamvamce Mission

<0
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Aside from the spiritual actvines, the Mission has also established a Priestly

School at Odorkor within the premises of the Head Office. This school offers training to
and

all individuals, both national and who intend to becon P
priestesses of the Afnkania Renaissance Mission. Courses taught include those on
Chieftaincy, Mamage, Concept of God and Priesthood Among those | saw at the school

during my visit, was & Canadian national

The Afnkania Renasssance Mission 1s one of the strong advocates on how best
people can help conserve or stop environmental degradation  We shall discuss more of
the Mission and environmental issues in the fourth chapter of this work The
worshipping centres of the Mission are known as shrines. His Holiness Kofi Ameve
heads the day-to-day administrative activities while the priests and priestesses of the

Mission administer the shrines.

The Afrikania Renaissance Mission believes in the concept of life after death,
among others, and this is expressed in libation prayers in which the ancestors and other
spint powers are communicated with It aiso beleves that lfe 1n the other world depends

on what one does for others as well as for oneself in the present life

We shall. in the following Chapters, take up the Religious Bodies and thewr
activities in relation 10 our chosen ethical and moral issues.

s1
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CHAPTER THREE

THE ROLE OF RELIGIOUS BODIES/GROUPS
IN THE FIGHT AGAINST HIV/AIDS DISEASE

This chapter seeks to look at the deadly disease of the Human Immunodeficiency
Virus and Acquired Immune Deficiency Syndrome (HIV/AIDS) and the role of the
chosen identified religious bodies/groups of the Ghana Roman Catholic Church, the
Salvation Ammy, the Ahmadiyya Mushm Mission and the Afnkania Renaissance Mission

in the fight against the disease

In June 1981, the first official report of the disease, now known as AIDS was
made in a nine-paragraph report of the United States (US) Centre For Disease Control !

Five peopl N 8 paragraphs could believe that he or

she was looking at what would become the most devastating epidemic in human history.

It was inconceivable that within the first 20 years of the epidemic 1t would infect 58

lion people d kill 22 million of

The Acquired Immune Deficiency Syndrome (AIS) eprdemic was first reported
in New York and Califomia 1n USA in 1981 among previously healthy male
Homasexuals who presented opportunitic infections.  According to Neequaye,
OPportunistic infection is caused by an organism whose virulcnce 1s ncreased as a result

Of deceased (very weak) hast resistance or some micro-organisms that do not normally
PotP ;mu e T:W;ﬁ'-l)*-ﬁpnﬁnn 20 Yeurs snd Count
Lol v Randy Mt (od), Werld
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cause mfictions become virulent and others that usually give nise to mild or localised or
self-limrted disease become aggressive or disseminated.” AIDS is a fatal viral mfection
caused by a retrovirus that infects lymph glands and destroys lymphocytes through gene
alteration; spreading the disease between individuals mostly through semen, blood and
blood products, utenne secretions and through placenta and infected mothers milk. * The
term AIDS was offielly adopted by scientists in the United States of Amenca, 1n 1982

the year 1n which 1t was first reported m tropical Africa.

Afnca, south of the Sahara, 1s the worst affected area of HIV/AIDS disease, and
recent estimates released by A jont United Nations Programme on HIV/AIDS
(UNADS) and World Health Organisation (WHO) idicated that 23 3 mllion Africans,
south of the Sahara, are wnfected ¢ The situation 1 Ghana 1s also taking an alarming
dimension  As at September 2000, the National AIDS and Sexually Transmitied
Drseases (STD) Control Programme (NACP) reported 41,229 registered cases of
HIV/AIDS  There may be higher figures, for these numbers represent only those that
were reported at the Government hospitals

The ongwns of HIV/AIDS remain a mystery Scientists, researchers and even

eligious bodies all over the globe have come out with several theories.

Nooquayc, A R.(1986) AIDS Fact 14 Ficoon. Accrs, Universiy Pres,pp. 3 84

Cox. F D (2000). WNavnm.n(ns-td-zps
HIV/AIDS Free Life Chrtisn
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Scientists and researchers have propounded theories 10 explain the origin of the
laller disease  Promunent among these 15 the theory that traces the origin of the AIDS
disease 1o the Afnican continent Scientsts working in the continent have pointed to the
claim that the long-tail Afiican green monkey was the camer of the virus that causes the
AIDS h identified virus

1n the green monkey and that of the HIV  This conclusion was also reached probably
because these monkies have been known to carry viruses that normally transmit diseases.

‘This theory has, however, been rejected *

Yet. more recently, there 15 an increasing suspicion that Americans may have
manufactured the AIDS virus This is due to the many pieces of documented evidence of
how the Amenicans exterminated populations with spectally prepared germs during the
Vietam War of the 1960°s It 15 thercfore believed among some theorists trying to

unearth the ongin of AIDS that the AIDS virus was prepared i the laboratory *

Furthermore, in an article carmed by a Soviet newspaper - Isvestia, of 14 April,
1987, 1t was reported that a group of Harvard University Scientists speculated about the
possibility of the AIDS virus bewng manufactured in an American military laboratory with
the hope of producing a new bactenological weapon The newspaper further reported
that, s far back as 18 yeans ago. the U S A. scientific circles discussed the possibility of

"Agadzi, V K. (1989). AIDS _The Affican " P
ress, pp. 2021
“ibd p. 36
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drawing a special programme for the manufacture of biological materials against which

the human body cannot produce immuniry ”

On the 27* of October, 1986, a BBC television newsman announced in the
7:00pm news that one Dr Jona Seale of London had reported that the AIDS virus was
artifically created by Amencan Scicnnists during laboratory expenments which went
disastrously wrong  Apart from Dr Seale, another physician, a Califorman from
Amenica, Dr Robert Strecker also said that ‘it must have been genetically engineered”
Professor Jacob Segal, bemg more specific, pointed out that the *AIDS Bomb' was
manufactured at a sccret Amencan laboratory at Fort Detrick, Maryland ~ He reiterated
further that, the United States scientists of Fort Detnck created the virus by combining

part of the visna-virus with human T-cell leukaemia virus type 1.*

From the religious perspective, was an Article, from a private Ghanaian News
Paper - Gospel News of September 10-24, 2001, which had a front-page heading -
BIBI ICAL PROOF FOR AIDS " In the said Article, the general overseer and founder
of Practical Believers Intemational Minstries ~ Apostle Dr. Kodjo Summey was reported
1o have affirmed that ‘there are three laws covenng the world, which when violated, can
end one n catmstrophy” These laws are, the Natural, Manmade or Ariificial and Spintual
laws. The spiritual law, according 1o Apostle Summey had been violated by mankind
‘».Tn-,_ wpi
!7v)l
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hence the HIV/AIDS discase, which to him, is a ‘plague’ He quoted Deuteronomy

28:20-23 to buttress his argument. The verses read

The Lord will send upon you curses, confusion, and frustration,
in al) that you undertake to do, until you are destroyed and perish
quickly, on account of your evil domngs, because you have for-
saken me. The Lord will make the pestilence cleave to you until
he has consumed you offthe land which you are entering o take

€. The Lord will smite you with and
fover, inflammation, and fiery heat, and with drought, and with
blasting, and with mildew, they shall pursue you until you perish
And the heavens over your head shall be brass, and the earth
under you shall be iron.

To the Apostle, therefore, the AIDS is a disease of punishment from God for the

sins of human beings

The founder of the Ahmadiyya Muslim Mission worldwide - Hazrat Mirza
Ghulam Ahmad is also reported to have prophesised about a plaque that was to appear in
some parts of the world  The prophecy reads: *A type of plaque will spread in Europe
and other Christian countries which wll be very severe”. '° This prophecy interpreted by

his followers, 1s related to the HIV/AIDS pandemic

The Hadith of the Holy prophet (the words of wisdom that the Prophet of Isiam s
reporied to have said and recorded by hus follawers during his Iife time) of Islam also

Miza, T A (1998). Reveloton, & Trut, .
Lad. pp 647 2648
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contains a prophecy about an impending incurable disease that wll befall man due to his
sinfulness According to this tradition reported by Ton-e-Mayah's kutab-ul-Fitan, the Holy
prophet states

I riever happens that permussivencss (fahsha) overwhelms &

people to the extent that they display ther acts of sex shamelessly

and they ase not uniquely punished by God. Among them,

invanably, pestilence is made to spread and such other diseases,
the like of which have never been witnessed by therr forefathers. *

It must be noted, that, the world is yet to accept as canclusive, any particular
theory with regards to the onigin of the AIDS disease. Al the theones discussed so far are

all speculative

HIV/AIDS IN GHAN,

The AIDS disease was first reported in Ghana i 1986, five years after it was
diagnosed among the five homosexuals in the United States of Amenca. The first AIDS
patient in Ghana died on May 28* 1986. Since then, the number of death rose
cumulatively to 48,587 by the end of the year 2000 It 15 estimated that about 40,000
other Ghanaians are living with the virus "’ According to MA Bossman, the AIDS
diseasc seems to have been brought 1nto the country from Abidjan - Cote d'Ivore. This

15 because the first patient to be diagnosed as having the HIV/AIDS disease was a

1! Maza. T A (1998).0p. it pp. 647-648
* Aforo-Yebosh. T. (Dex 16, 2001). “Counting the fosses on Workd AIDS Day *] Care Do You
Owess-Saspeng W (cd). Spasator, Vol 1. No 730, Accra, New Times Corporatin. p. 13.
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Ghanauan female deporiee from Abidjan (n early 1986). A lot of these deportees,

predommantly female, from Abidjan later tested HIV positive '

Since the first case was reported 1n Ghana in 1986, the disease has spread across a
wide segment of the population Today, there 1s no district in Ghana where cases of
HIV/AIDS disease have not been reported  In fact, it has become one of the mayor causes
of death in our hospitals It s, for example, reported among the top fen major causes of
death in Ghana, rnking 7* and accounting for 3.3 percent of deaths recorded in health

institutions '

One aspect of the HIV/AIDS, which has dreadful implications for socio-economic
development of Ghana, is the age and sex distnbution of reported cases The trend shows
that it 15 the economically more active ages of between 13 and 39 years that are mainly
affected The peak ages of reported HIV/AIDS cases are 25-29years for females and 30-
34 years for males Currently, it is estmated that over 200 people are infected daily with

HIV"

The table below 15 showing reported cumulative AIDS case i Ghana by ages
from 1986 — May 2001

" Bassnan, M. A. (1998). ‘The AIDS : The R
Mamline Church

An MPhi Th
Dq_lu‘lh“y‘m University of Ghana, p 47
My of Honkth Repoctfor 1995, A P
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Fig | Reporied Cumelated AIDS Cases in Ghana by Ages, 1986 - May 2001
[ AgeGroup |  Female | Male :
b an T r No T _"_%"
04 [#2 | 15 | 454 25
) 07 04 109 06
;1014 89 03 56 03
15-19 746 26 i 08
20-24 4103 144 836 a6
2672 147
4023 21
| 3881 213
2430 134
1747 96
50-54 1075 37 897 a9
55-59 a7 76 a3 24
60t 529 8 ) 23
Notstated * | 161 03 (3] 05
T Towl T[29240| 000 | 18195 1000

*Assumed No of cases ot reported.

Source: National AIDS/STD Control Programme (NACP) - Korle-Bu, Accra.

The above table represcnts cumulative AIDS cases in Ghana as recorded

according to ages from 1986 to May 2001 It can be deduced from the table that nnocent
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children between the ages of 0-9 are also ifected with the deadly AIDS disease This is
infection from mother to child. Medical professionals have made it clear that such
transmission could be avorded if the infected mothers recerve proper antenatal care and
are given proper childbirth delivery The figure also shows that the least infected group
15 the ages of 10-14, which has been named as Window of Hope. It has been established

that ther infection 15 mainly due to rape '

The table further portrays that the most infected age group 1 the ages between 15
and 49 This age group is known as the Working force. These groups are infected with
the disease mainly through heterosexual itercourse. In fact, this is very frightening and
the future of the nation 1s threatened, for 1f those who are economically productive are the
most infected, then the future of the nation 15 1n danger On the next page is the reported

cumulative cases in Ghana by Regions (1986-2001)

" Minisy of Heakh Reprt for 1999, Accra.



University of Ghana http://ugspace.ug.edu.gh

Fig 2 R Comulated AIDS Cases in Ghana by Regions 1986 - May 2001
Region | Cass | Percentage
T Ashanti T — 03
“Brong Ahafot | - I
I -— il EE T
YT  Eastem b 7319 - 154
‘ Greater Accra T 759 160
& Northern i 50
Upper East 7‘ T T
Uawet " T e
Volta L r =7
Western a1a6 i 87
ot stated (wwimed | 8 T T E—
number of cases
not reported) :
N © T W

* No reports for the penod Jan - May 2001
Source: National AIDS/STD Control Programme, Korle-Bu

The figure 2 shows the cumulated reported cases on regional basis from 1986 to
May 2001, wll\Ashnrwwdmgﬂuhlﬂn&benwndbyElmnuﬂGnhAun

respectively

61



University of Ghana http://ugspac

e.ug.edu.gh

Fig 3 Reported HIV/AIDS Cases at Korle-Bu Fevers Unit from Jan. to Dec. 2001
Month i T Male T Female |  Total
r (15-49) Yrs 5-49) Yrs.
LT ey - % w T B
February 59 % 133
- March a7 81 128
: April [ 75
B May a7 51
) [T 57 109
) a7 B [E
B 37 54 91 ‘
-1 3 % o
. %, 6 2
i 2 5 00
N 53 7 |
LT el e T

Source Korle-Bu Fevers Unit Accra

The above figure shows reported cases of the sexually active and the

economically productive group (1449 years) as recorded at the Korle-Bu Fevers Unit

from January to December 2001
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It must be noted that the figures found in the tables (Fig 1, 2 and 3) are only
reported AIDS cases 1n the country’s hospitals Other patients who have not reported at
the hospitals and whose records cannot, therefore, be found may also be of a sizeable
oumber

The alarming nature at which the disease 1s spreading should be the concem of
all, especially the religious or the faith community. For, the 2000 population census

shows that religious people form about 93 percent of the population n Ghana The

implication also being that majority of th belongs to
or the other. It s imperative, therefore, that we look at the action plans of some of the

religious b which the efforts of the G and Non-

(NGO) to help stop fthe HIV AIDS pandemic

The 2000 population census'’ had the following figures 1o represent the faith
community in Ghana:

Chnstian -69%

Mushms -15.6% B
‘3

Traditional Adherent -8.5% T

The above figures show that majonty of Ghanaians, about 93 percent belongs to
one of the three major religious traditions - Christianity, Islam and Afcan Traditional
Religion.  These revealing figures throw a big challenge to the leadership of these
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religious nstitutions to nse up to the challenges HIV/AIDS is posing to them and come

up with reahistic and achievable programmes i therr campaign against its spread

E AND INE?

HIV/A THE CHURCH, M

Agadzi has reported that some Amencan Catholic homosexual pnests were
infected with the AIDS disease The story, which appeared on the front page of a
Ghanaian newspaper,' was first reported in the London Sunday Times of February 22,
1987 This indicates the indiscriminate nature of the AIDS problem, of attacking even
the ‘untouchables’ of society namely, the ‘rich’ and the ‘sacred’ or the ‘holy’ - Twelve

Catholic priests were told to have died of AIDS in the United States of America

There 1

o a reported case in the USA of a dying priest who told reporters at his
bedside that he was a homosexual He 1s reported to have said, “It is important that
people know about me, and know that | died of sexually transmitted AIDS' ' This was

a priest who took the vow of sexual chastity, among other vows.

Homosexuahity among Catholic priests has become such a serious matter 1n the
USA that the Vatican was compelled to tssue a strongly worded pastoral letter to wam
those prests ivolved, and further called homosexuality a ‘disordered” practice™

*Sam Clogg (March 11,1987). AIDS Kull 12 C tholic Pricss
No. 11296, Accra, The Graphix: Corporation, pp. 184

‘Agadn (1989). op.cit. pp 146-147
* b p 148
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Although the Ghanaian newspapers have not emphatically reported of Ghanaian
Christians dying of AIDS, the research has revealed that some of the AIDS victims who
have died were Chnstians and Mushms. Reverend Ministers, Pastors and Imams have
buried such victims. A visttto the Fevers Unit of the Korle-Bu Teaching Hospital where [
nteracted with some of the AIDS victims on admission, and those who had come for
counselling and weekly check-up revealed that most of the people I spoke to either

belonged to the Christian, the Islamic or the Traditional Religion.

The Executive Director of the Mushim Relief Association of Ghana (MURAG)
Alhaji S A Wahab - a Non Govemmental Organisation (NGO) in the crusade against
the sproad of HIV/AIDS - working especially 1n Mushm communities said that, *some
Muslims 1n the communities 1n which we operate have died of the AIDS disease and
there are also some people stil in these communities living with the HIV/AIDS'  He
further stated that, through their Home Based Case, some staff of his are caring for some
of these Mushm AIDS patients and even cited an example, where an opinion Muslim
leader had infected his two wives with the HIV virus before his death Interactions with
some of the members of the Afiikania Renaissance Mission also revealed the possibility
of some of their members being infected with the disease

‘We now tum our atiention to what the Rels I "
the menace of the HIV/AIDS disease.
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The Roman Catholic Church in Ghana is one of the religious bodies/groups that
has been addressing the HIV/AIDS pandemic that has plagued the society The Church
has done this through

. Communiques and Pastoral letters on the disease
- HIV/AIDS Educational programmes.
Seminars and Workshops
- Home Based Care
- Insttutional Care
Clinical Management
- Pastonal Care
-~ Research into a herbal medicine for AIDS cure

- Traming of HIV/AIDS counsellors

In the Catholic system of administration, every diocese 15 o canry out its own
HIV/AIDS plan of activities by adopting and developing all of the above or some of

them This 13 done 1n collaboration with the various hospitals selected in the diocese

For example, the Accra and Kofondua dioceses are to work with the Bator
Catholic hospital in the Volta Region, the St. Martin's hospital at Agomenya, and the
Catholic hosprtals at Akwata and Nkawkaw, all in the Eastem Region. These, in other
words, are the mandated mstitutions within which the dioceses are to work 1n the creation

of awareness and care for the HIV/AIDS victims and others i the society These

66



University of Gha

http://ug

ce.ug.edu.gh

hospitals in consultation with the dioceses are to develop achievable programmes amed
at fighting the spread of the HIV/AIDS pandemic and how to care for the already infected

and affected individuals in the society.

The Ghana Catholic Bishops' Conference. in some of their annual conference

had 1ssued the HIV/AIDS disease Such statements can

be found in the 1987, 1988, 1989, 2000 and 2001 communiqués. For example, at the end
of thewr annual conference in Tamale, held from July 7th to 11th, 1987, a portion of the.

communique reads as follows

we are greatly distressed by the introduction of the hornific
disease - AIDS into our society The way the experts tell us AIDS
15 contracted should indicate to us that there 1s much value
| and sexual propriety. it1s most
unfortunate that instead of promoting good sexual morality,
‘many are advocating the use of condom as a means of protection
agamst AIDS ™

In addressing the solution to the HIV/AIDS pandemic, the Bishops had this to

Looking further than Afinca, we would once more like to
emphasise morality as the answer to the pandemic of AIDS that
is posing a serious threat to mankind

In 1990, the Ghana Catholic Church published a document on AIDS, titled Ghana

Catholic Bishops Speak on AIDS. The message 1n this document focused on the AIDS

Speak A e M
fiems Cutholc Bishops’ Conferscs Acea. Natonal Calbolc St . 119
13
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family should adopt towards their relatrves who contract the discase and the pastoral side

of the issue. Excerpts of the message are as follows

To Healthcare workers:
d Il over

the world are domg n this area. It is our hope and prayer that
sooner or later the epidemic of AIDS will be climinated by the
development of an effective treatment or vaccine Until that time
this deadly disease is a profound challenge to us all, but most
immediately to our healthcare workers. It calls forth in you a
stronger sense of Christian dedicated compassion, care and
concem for those affected by AIDS. Welcome those patients
warmly to yous health units and give them care and attention.

To The Families:
In our traditional society, families play a unique role, and are
a centre of support for each member Therefore, we appeal o
You to maintain this tradition in dealing with your unfortunate
AIDS members, otherwise family harmony can be shattered
We exhort parents to be fathful to each other and thereby
promote moral values and healthy living for their children

To The Christian Community;
In the spirit of faith and hope we challenge you, members of
all Chnstian communities, not to be afrasd of AIDS patients
Be actively involved in trymg to help them to help themselves
Remember. AIDS is not just an individual sickness but affects
the entire community The gospel message teaches us not to
reject, make judgements, g0ssip. make humiliating remarks and
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hasty presumptions, which demoralise AIDS patients. Instead
and do

'gh m ng
what you can to help them

To The Youth:

Dear young men and women, you must see the unique place you
occupy in society, how much you mean to your parents, educators
and those who care about your personal development and the
development of our dear nation. You who are the future leaders
of our nation and have the duty to preserve your health and energy
for the difficult task that lies shead of you.. Therefore,

10 avord the disease, have a will of your own; do not be pressured
by others, so that you can live and love without fear of AIDS

To Those in Authority:
We appeal o you who are in authority 10 help solve in every
way the new problems posed by the spread of AIDS. To do
everything in your power to prevent the spread of AIDS.
Ensure that patients are offered the right to continue working
as long as they can do so satisfactonly and that therr condition
does not pose a health or safety threat to others.

Io The Clergy and Religious:
‘We the Clergy and Religious must do all we can to help such
people. We should be actvely involved with them and their
families. Let our teachings be truthful, upholding Christian
values; let us not be judgemental or discnminating At the
same ume, let us help the patients to cope with their guilt

accusation.. We also hay

to make sure their unmet needs are taken care of by the
the night people
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To The Patients:
To those of you afflicted with HIV or AIDS, you are God's children.
youtohavea de to your cond ind

10 have trust and hope in God. Tum to our loving God in TRUST
and CONFIDENCE ~ Remember we are with you in your
suffering. Your spirtual care and that of your loved ones is

‘ our responsibility in a special way Be assured that you have our
full support in all your needs

In conclusion the Catholic Bishops had this to say;

Although we must deal with death, we want 1o help people
experience quality of life until the last moment  We dedicate
ourselves to spiritual support, practical care and to educational
effort to reduce prejudice and to stop the spread of AIDS
disease  We, the Catholic Bishops of Ghana beg the

Holy Spinit for nspiration, courage and humility as we try to
respond to this sntuation. Through our actions, may His
kingdom come more fully into the world *

We can deduce from the above messages that the Catholic Church 1s trying to take

the *bull by the horn’, in helping to stop the spread of the disease by addressing all

o put therr the plough The Church hat 1s done, the

spread of the HIV, AIDS disease would be reduced drastically The Bishops conference

further, in the 2000 communiqué 1ssued statements on the AIDS pandemic that pornt to

how powerless mankind hubmmxnﬁnﬁuofﬁcAﬂ)SIMmicmdﬂlamiMe

solution to stop the spread  The Bishops reiterated thus.

* Glhana Bishops Speak oa AIDS (1990). pp 1-5
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We are powerless in the face of the escalating spread of the
HIV/AIDS We know the cause of the spread of HIV/AIDS
The main cause is moral hife, yet ime and ume again we are
presented with the condom as the panacea for preventing
HIV/AIDS Apart from the condom not bewng a full-proof

edy agai . its use, even if it
mevitably brings in 1ts wake sheer sexual imesponsibility and
immorality, which are as evil as HIV/AIDS. The phenomenon
of HIV/AIDS 15 detnmental, especially to the youth.
The Catholic Church has associated herself with the disease, admitung how

powerless the Church has become in the face of the AIDS pandemic.

The Catholic Church, in the 2001 Communiqué, further emphasised the need for
‘moral uprightness which includes sexual abstinence to the unmarried, and fidelity within

marmiage as the surest means of curtailing the spread of the deadlv AIDS disease.

The Catholic Church does not allow therr medical professionals and clinical
institutions to promote the use of condoms as a means of preventing the spread of the
HIV/AIDS  To the Church, such promotion rather encourages promiscurty among the
youth and infidelity among some married indrviduals. The controversy surrounding the
promation and use of condoms a5 a means of preventing the spread of HIV/AIDS will be
discussed lates n this chapter. In educational programmes, the Church rather promotes
‘ total abstinence among the youth and sexual farthfulness between couples

n
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The Akwatia St Domaic’s hosptal formally started addressing the issue of the
AIDS disease in 1990 The Catholic National Secretariat gave the Akwatia hospital a
film van to use in the campaign against HIV/AIDS disease 1n the Akwatia township, and
the sumrounding villages and towns The vanous communities are educated on what the
HIV/AIDS s all about, the effect 1t will have on the individual, family and the entire
society Leaflets on AIDS are distnbuted and film shows on people infected with AIDS

are screened to create awareness

According to sister Migucla Keller.” the Church has trained and is usiog peer
educators and vietims of HIV/AIDS (AIDS patients) to carry out the education The peer
educators were first selected from St Roses Secondary School and trained by Reverend
Father Alex Bobby Benson who 1 the hospital’s chaplain and Director of Clinical
Pastoral Fducation Progamme. Some of the AIDS patients used in the education are
members of “Matthew Chapter 25" club” which was founded by Rev Fr Max Bobby
Benson of the Akwatia St Dominic’s hospital on 19 of May, 1999 with mne (9)
HIV/AIDS patients. The number, as at the time of writing, has increased steadily to
twenty-exght (28) with 10 males and 18 females. The club is called Matthew Chapter 25
because of what Jesus Chnst said in verses 31 - 46, that

.. For was hungry, and you gave me meat. 1 was thirsty,
and you gave me drink 1 was a stranger, and you took me

in Naked, and you clothed me, | was sick, and you vistted
me, I was i prison, and you came to me

Toader af the Akwatu Hospital n den
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The project was mitally meant to bring together People Living With AIDS
(PLWA) mn the Kwaebibirem Distnct  But 1t now has members who are outside the
intended district The group was initially meeting at the Catholic Parish Hall at Akwatia,
but currently, they meet in front of the house of Rev Fr Benson They meet every
Wednesday to intemet with one another, play indoor games, and get medical care where
necessary  The problems of individuals are listened to and they are counselled
approprately. Each member of the club is later given money to use to pay for

transportation fares.

As part of the club’s programme, members visit the communities, schools and

Churches to educate of the HIV/AIDS. Listening

10 peers, who tell about the need to abstain from sex before marmage, as they have been
able to abstain, does encourage those not yet affected 10 be chaste till they are married
Furthermore, seeing those mfected with the AIDS disease and their state, does put fear in

the people, and causes them to change their promiscuous sexual behaviour

Some are also trained to act short plays or sketches on HIV/AIDS disease, among
other plays The team organises artisans, dressmakers, tailors and seamstresses, workers.
of the Ghana Private Road and Traffic Union (GPRTU) within the areas and educates

lhzmmmdlngmofﬂudhuumdwhnlhcyundnwh:lpnopmxpﬂnd‘

A similar club is founded at the St Martins bosprtal at Agomenya. The Canadian

Intemational Development Agency (CIDA) is spoasonng 1t It has about two hundred
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(200) members who meet once every month at the hospital to share ideas, and are given

food supplements, clothing, pastoral care and medication where necessary

The 'Care Amansi West” 15 another HIV/AIDS club formed at the St Martins
hosprtal at Agroyensum in the Obuasi diocese, in the Ashanti Region They also do
similas actvities as the above-mentioned clubs These associations are meant (o give
solace to those suffenng from this highly sugmatised disease, and for the victims to come

together and encourage one another

The market place and some selected offices are also visited with the HIV AIDS

ed HIV/AIDS pamphlets anou

talks. The hospital had also produced a film titled *Meeting AIDS with Compassion
This film is to educate the public on the dreadful nature of the disease, and the need to

show love and compassion to those nfected with the disease

Climical care and AIDS Management ase also going on at the Nkawkaw Catholic
hospral and Bator Catholic hospital Those diagnosed as HIV positive are normally
admitied at the hosprals and arc treated for the opportunistic discases such as coughs,
fever, diamhoea and wherculosis with the appropriste medications In AIDS
management, the hospitals do their best not to do anything by way of sheer negligence
that will cause d s

/AIDS patients to do
their best i order not to spread the disease
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Home Based Care: It is the situation where People Living With AIDS (PLWA) on

diul-r.eﬁmnmehoswul,wmuewbec.vdfnrnﬂmrhomubymﬂ'nfme

hosprtal and at times by dividuals ined for such purposes
It entails regular vistts by the hospital home-care team of regular visit (o the hosprtal by
the AIDS patients. This Home-Care is very important since it has been proven that a
family that accepts the AIDS status of their family member prefers the patient being close
to them at home for better care and support. Such care and support enables the sick
person to el loved and thereby live a bit longer than expected  Also, the very sick and
dying people often prefer to stay at home, especially when they know they could not be
cured at the hospital.  Furthermore, the relatives of the AIDS patient may be able to
carry out other duties more conveniently at home, 1n addition to taking care of the sick
person Home-care also offers opportunities for the hospital team to educate the famlies
and communsties about HIV/AIDS prevention The Agomenya St Martins hospital as at
September, 2002, had about 82 home-based patients. The AIDS patients are given food
supplements, clothes and drugs

The Bator Catholic Hospital as at the time of my visits, had 7 (AIDS patients) for
whom it provides home-care services while the St. Martin's hospital at Agroyesum-
Obuasi had 35 home-based patients

Among the named hospials visited, it was only at Akwata St Dominic’s hospital
that there s a trained pastoral care worker i the person of Rev. Fr Mex Bobby Benson

He provides the needed pastoral wefurlﬂﬁenﬂuhhumkwnhwilm”
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for those living with HIV/AIDS Rev. Fr Bcvmhqnmdlsnhoolmmm
pastoral workers at the St. Dominic’s Hospital, 1n Akwatia, where the major focus ts on
pastoral care for the AIDS vichms. The infected person has a lot of guilt feeling, full of
anger for the person who nfected him or her, and fights against the pain of isolation. It1s
therefore helpful to have a pastoral worker who wall help the patient to tum to God and
try to forgive all those who 1n one way or the other have caused him or her the pains he or

she is cumently facing,

The St Dominic’s Hospital, in collaboration with Nouguchi Memonal Institute
for Medical Research (NMIMR), and Mampong Centre for Herbal Medicine, 1s using
herbs 10 treat some of the opportumistic diseases such as fever, chronic darrhoea, thrush
in the mouth and throat The herbal tonic also helps those AIDS patients whose menses
had ceased to begin having their menstruation  According to Sister Miguela Keller-the
co-ordinator of pnmary health care, HIV/AIDS counsellor and the leader of the AIDS
campaign tesm - one Doctor Oser from Nouguchi approached her to allow the AIDS
patients that visit the hospital 1o use herbal medicine that is prepared by one Reverend
Robert Ofosu, while further research was to be conducted into the potency of the
medicine It therefore implies that an imital test to check the potency of the medicine.
has not been completed. That is, the test 1s still ongomg. The AIDS patients testified to
the potency of the herbal tonic that even though it could not cure the AIDS disease, it
cures the opportunistic diseases and gives them very good appetite 1o eat well
HIV/AIDS patients from all over the country come to the Akwatia St Dominic's hospital
with empty gallons for the hesbal tomc at a mmimal cost of two thousand cedis per
gallon.  Bach of the pavents 1s given ten thousand cedis by Sister Keller's outfit for
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transportation back home The Nkawkaw Catholic hospital has also been using the tonic

for the HIV/AIDS patients

This is an evidence of the nationwide acceptance of the herbal tonic by the
PLWA. An AIDS patient I spoke to retterated i the Akan language ‘Me nua, se enye
saa eduro ye aa nka mewu dadaada’ This lierally means, ‘my brother, if it hadn't been

for this medicine, [ would have been dead by now’

Another important project that some of the institutions in the diocese are
undertaking include, income-generating project for the PLWA  The Bator Catholic
hospital has established a project for registered AIDS patients and they produce tems.
like prllows and local mats Those who are strang are given money to enter into vegetable
farming  The St Marun's Hospital at Agroyesum-Obuast had snail, grass-cutter, and

rabbitry farming as an income-generating venture for the registered HIV/AIDS patients.

At Akwatia, the PLWA are given money to trade on their own On one of my
Visits to the hosptal, Stster Miguela showed me a receipt of a sewing machine she had
bought for one of the AIDS patients to help her generate some income fo cater for her
dependants and herself

An amount of twenty-two million, one hundred and thirty three thousand cedis
(£22,133,000) was spent on HIV/AIDS patients by Sister Miguela's outfit during 2001
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trading, feeding and the payment of school fees of orphans of AIDS victims. On his part
Rev. Fr. Bobby Benson had spent an amount of fourteen million, five hundred thousand
cedis (¢14, 500, 000) on members of the “Matthew Chapter 25" as shown in an
unpublished annual report of the club. It covered the cost of food, transport, medical and

Christmas party for the AIDS patients

The National Cathol ganises workshops and
for health and non-health personnel drawn from the vanous dioceses across the country.
The aim of the traiming workshop is to adequately equip these personnel with the needed

knowledge n HTV/AIDS to enable them to effectively deal with all 1ssues on the disease.

All these efforts are amed at curtaihing the spread of the disease .0‘5“‘ o
£

Nana Yaw Abrokwa, a worker at the Health Department of the National Catholie </

Secretariat, told me that the secretariat had almost finished a proposal of establishing a
permanent AIDS Commussion, which shall be solely responsible for all HIV/AIDS
programmes of the Ghana Catholic Church The secretanat 1s further developing an
HIV/AIDS programme o be included in the syllabi of the vanous seminaries to be
studied by priests, sisters and other religious workers 1n traiing at their seminaries This
will enable them to have full knowledge of the disease and be able to teach their
panshners and offer proper pastoral care for the AIDS patients The proposal on the
AIDS Commission and syllabs for the AIDS disease for priests, sisters and religious
workers has been forwarded to the National Bishops' Conference for approval
Funhermore, the National Catholic Secreariat and Health Departments of the Accra and

]
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Kofordua dioceses have also prnted HIV/AIDS matenals with titles such as “Live and
Love Without Fear of AIDS'. ‘Choose Your Life’ and ‘Wanted for Murder — AIDS
THE KILLER® These pamphiets are distributed throughout all the Archdioceses and
dioceses to further help create HIV/AIDS awareness These matenals contain vital
information on HIV/AIDS and other information on the need for the youth to avoid

premantal sexual intercourse

Collaborative Efforts of the Catholic Institution with Non-
Governmental Organisations (NGOs)

The World Health Organization (WHO), Nouguchi Memonal Instrtute of Medical
Research and United Nations Children’s Fund (UNICEF) in collaboration with the St
Martin's Catholic hospital at Agomenya are running a programme, dubbed ‘Prevention of
Mother to Child Transmission of HIV/AIDS " (PMTCT) The am of this programme 1s
0 encourage voluntary testing of women. especially those pregnant in the community

The and d at the Ante-Natal Clinic to undergo a

voluntary test for HIV/AIDS. When she agrees, the test 1s conducted to find her status,
whether HIV positive or otherwse If1t is found out that she 15 a camer of the virus, the
hospital then puts her under special treatment, on the Niverapine drug (in form of &
tablet) This is meant to reduce the sk of infecting the child with the AIDS virus. The
baby is also given the liquid form of the Niverapine medicine seventy-two (72) hours
after the child's delivery.

The same hospital (St Marun) is also undetaking 3 programme known as the.
START Programme, which s soley sponsored by Family Health Intemational (F H 1)

™
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The START project has a comprehensive HIV/AIDS programme, which focuses on
behavioural change. The programme also provides Anti-retroviral drugs to HIV positive
persons and matenal support to HIV/AIDS camers In bnef the programme looks at
prevention, treatment and support for HIV/AIDS paticnts One may say that the Catholic

Church i Ghana 15 doing a lot to bring at least solace to the HIV/AIDS patients.

We shall look now at what the Salvation Army is doing as pant of their

programme to help curtail the spread of the HIV/AIDS disease

THE SALVATION ARMY AND THE HIV/AIDS DISEASE
GHANA

The Salvation Army (SA) Church is one of the religious organisations that has
taken up the fight against the spread of the HIV/AIDS discase In the latter pant of the

1990's the Medical and Social Services Department (MSD) of the Salvation Army -

Ghana Teritorial Command - n some of its cll ind hosputals

that are to help 1 curtailing the spread of the HIV/AIDS disease

According to the Salvation Army

The adherents of the Salvation Army are motivated by God’s love and
wm to demonstrate the practical healing ministry of Jesus Chnst by
providing services and programmes 1o alleviate human suffenng and

hs and of body, individual

and community

The Salvation Army believes that every mdividual is imporant in the sight of
God, and has the potential 10 be whole m body, mind and spiit. Persons who suffer from
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any illness, including Human Immunodeficiency Virus (HIV), should not expenence
resection at any level from the society in which they live. The Salvation Army further
persons involved,

including families, fends and community members

Sased

The Medical and Social Services Depart ), using by
pamicipatory approach, has adopted strategues that would take care of HIV/AIDS patients
as well as those that would prevent the spread of the disease and create the necessary

of 1t through education and L

The activities of the Salvation Anmy can be put under the following headings

*  Fducation/schools HIV/AIDS project,

©  Homeand Community Based-Care,

e Chnical Management,

®  Capacity Building Training of Trainers,

*  Advocacy and Sensitisaton Workshops and Seminars,
©  Traming of Community Care Giver (CCG),

. Production of Educational matenal

The education/school's HIV/AIDS project has to do with a programme where-by
trained *AIDS workers® do vist various schools and communities to educate them on the
devastating effects of the discase on both the nfected and the community They also
1denufy professionals ~ artisans, hawdressers, shoemakers (cobblers), and wayside
mechanics and educate them on the HIV/AIDS disease. The schools are targeted because
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they fall within the high-nsk infecton bracket (the ages of 18 and 34). The Salvation
Army also distributes prepared HIV/AIDS leaflets, which contain all the necessary basic

information on HIV/AIDS

The Salvation Amy (SA) has empowered its vanous medical mstitutions i
places like Sofa in the Volta Region, Wenchi in the Brong Ahafo Region, Anum and
Begoro in the Easten Region, Agona Dunkwa in the central Region as well as Wiamoase
1n the Ashanti Region o carry out climical management of the HIV/AIDS disease and
Home and Community Based-Care for PLWA.  According 1o the Salvation Army’s
HIV/AIDS coordinator and the head of the Medical and Social Services Department,
Mayor Asante, there are trained medical staffs and tramed community volunteers who pay
regular visits to AIDS patients in their homes  The counsellors visit such patients to
provide them with food supplements, drugs and clothing This Community Care Givers
(CCG) are also somewhat tramed to provide pastoral care 1o the patient, through which

the patient’s emotional, psychological and spiritual necds are catered for

In situations where the AIDS patients have been isolated and neglected by their
families, the trained staffs of the Salvation Army do visit such individuals on daily basis
10 render to them the necessary care as, for example, bathing and feeding them The
personnel try to convince families o accept the patients and treat them as they will treat
any other sick person in the family. The Salvation Army believes that persons who suffer
from the Human Immunodeficiency Virus (HIV) should not expenence any rejection at

any level ofsocrety from therr Gmily orthe society in which they live. Consequently the
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Salvaton Army, through its home and communsty care, tnes to promote quality

relationship between those infected, their families, fnends and community ‘members

Another stnde of the Salvation Army m helping t curb the spread of AIDS in the
communtty 15 the traming of HIV/AIDS counsellors at their vasious clinical nstitutions

1ovoled in both pre and The pre-

counselling had to do with the situation where individuals who complain of the
opportunistic diseases associated with the HIV/AIDS disease are encouraged to go

voluntanly for the AIDS test

It also aims at conscientising them on how 1o receive the shocking news in case
they test positive. The post-counselling has to do with the pieces of advice given to the
individual who is tested 1o be HIV positive. This includes how to live a healthy life and
cope with the discrimination and stigma that may come from some family members and
Society at large when they are told about their HIV status. These trained counsellors also
form part of the Home and community Based-Care team that visits the terminal AIDS

patients at home

The objective of the traning workshop, according to Kennedy Japiong,® 1s 1o
equip and broaden the knowledge and skl of participants about HIV/AIDS prevention
and care and 10 also stimulate the minds of committed and well-motivated individuals to

Accra
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accept the challenge of voluntarism. [ met o AIDS patients at the Akwatia St Dominic’s
hospital and the Korle-Bu Teaching Hospital tw (Fevers Unit), who namated their
pathetic stories to me  The St Dominic’s patient fold me that the family would have
nothing to do with her when they got to know of her status as an AIDS patient  Even her
children were advised not to come near 10 her sice she would infect them with the
disease No one would eat her cooked food for fear of being infected with the AIDS
disease She was really isolated This act and behaviour from the family caused her a lot
of emotional and psychological torture. She therefore appreciates so much the Home
based-care. At the Korle-Bu hospital, the AIDS patient narrated to me that, when the
family got to know of her HIV/AIDS status, she was openly discriminated against

According to her, anynme she finished having her bath, a member of the family,

loves and shoes and goand scrap the Food
15 placed at the entrance of her door The counsellors, therefore, educate such famlies

‘who are ignorant about how to handle those infected with the disease

In line with the traning programme in giving their swff and community
volunteer, the requisite knowledge about HIV/AIDS, the Salvation Army also organises

training workshops for selected members from their vanious divisions or districts across

the country this workshop become what they

Response Teams (RRT) or Divisional Resource Team (DRT) or the Community Based
Voluateers (CBV) on HIV/AIDS According to my informant, Major Asante, the
HIV/AIDS co-ordinator of the Salvation Army, the RRT or DRT team is responsible after

Mrm-&fu&ep_ngﬂdmaimmnfllHNMmlﬂvmwﬂ;mh
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division or district. The RRT or DRT Commttee is made up of three (3) persons from
their educational mstitutions (the regional director, a teacher and student), three (3) from
the clinics (the administrator, an outreach person and a community volunteer) five (5)
from the Church (the distnct/divisional commander, the head of the women's
orgamisation, divisional youth leader, ordained Church leader, and a lay person), two (2)
community representatives (male and female appointed by the chiefand queenmather or

an opinion leader) and one (1) representative from the district assembly

According to Major Asante, the overall goal is 1o strengthen and empower the
community to participate and design sustainable HIV/AIDS programmes, which will
eventually lead to a reduced nsk of HIV  He further reiterated that the RRT or DRT
would serve as coordinators and advisory bodies to the Community Based Volunteers in

therr respective divisions

‘The Salvation Army is also secking for donor funds o establish a permanent fund
that will cater for the orphans of the AIDS victims in their areas of operation. Available
reports of the Medical and Social Department (MSD) offices indicate that some orphans
are catered for, through the payment of their school fees and provision of other material
needs of theirs

As part of the Salvation Army’s policy m helping curb the spread of the AIDS
pandemic, the Salvation Army had also printed HIV/AIDS educational leaflets both in

English and other two Ghanauan languages (Dagbani and Ewe) The Dagbani leaflet is

85
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entitied CHEL DABEM KA MALI TAMAHA, meaning ‘from fear to hope' and that of the
Ewe is TSO Vv Me Yi Mokp3kp> Me, also means *from fear 10 hope’  This 1s aimed at
helpmg the indigene to read about HIV/AIDS in his/her own language for better
understandmg  The Salvation Army, as | was told, is n the process of securing the
services of language experts in the other local languages to help them transiate the
HIV/AIDS messages into the remaining languages The Salvation Army had also printed
HIV/AIDS stickers, cups and T-shirts, with the common objective of creating awareness

about the disease.

In addition to the pnnting of the HIV/AIDS materials, the Salvation Army had
further developed an audio videotape titled, SHARFED CONCERN  The film shows
how an indvidual could be infected with the disease and its devastating effect on the

future plans of that individual. [t also teaches how to prevent the disease.

The various hospitals and clinics of the Salvation Army, for example, those in
Anum, Begoro and Agona Duakwa have been equipped with the necessary medical

equipment that will help to camry out clinical management of HIV: AIDS,.

According 1o Major Asante, the Salvation Amy is also seeking for a donor
support to establish mcome-generating activities for the people living with HIV/AIDS
The Salvation Army believes that the best way to comtrol the spread of the deadly disease
1s through Total Absunence among the unmamed and farthfulness to one’s spouse In
addinon, the Saivation Ammy, unlike the Catholic Church, promotes and encourages the

use of condoms by those dividuals who find 1t very difficult o abstain or remain
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furthfl 1 therr partmers Thus, some of thewr HIV/AIDS educational stickers read - The

Salvation Army says, PREVENT AIDS - AVOID U NPROTECTED SEX

The philosophy of promoting the use of condoms comes from the fact that, the
HIV/AIDS programmes have to do with the whole society and not only the Faith
community, which somehow understands the need to abstain from sex or remain faithful
to married partners The question that is sually asked 1s. what happens fo those who are
outside the faith community and cannot either abstain or remain faithful? The Salvation
Army believes that such people should be allowed and encouraged to use condoms to
protect themselves even though the condom 1 not hundsed percent safe One of my
informants at the Salvation Army’s head office reiterated, *if the promotion of condoms
coupled with other measures bad helped countries like Uganda to reduce the rate of
HIV/AIDS spread, why don’t we support the Govemment in the promotion and sale of
condoms, as we also educate the populace on the importance of abstinence and
fathfulness?"

We shall then tum to the Ahamadiyya religious body to find out how best they are

also trying to cope with the situation

THE AHMADIYYA MUSL

THE AHMADIYYA MUSLIM MISSION AND THE HIV/AIDS

The Ahmadiyya Mushm Mission in Ghana offically started addressing the
problem of HIV/AIDS in 1993 The Mission has 2 department known as the Family Life

Education at the head office in Accra. T‘hudaplm-mllluwmhla,mnqm
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ssues, for mapping out programmes that would deal with the HIV/AIDS discase. Haphis
Ahmed J. Saced, who 1s the first deputy Ameer, heads this department, which has a ten-

man national coordmating commutiee

Yusif Quainoo, a member of the above commuttee, said that since their members
are also at nisk of being mfected with the disease and there were cases where some
members were actually infected with HIV/AIDS disease, there is the need for them to get
senous in mapping out strategies to deal with the incurable disease The strategies
adopted include holding of workshops and seminars, traming of members as peer and
mature educators and counsellors, Friday mosque preachmg (exhortation), clinical
‘management and schools’ educational progammes The Ahmadiyya Muslim Mission
has well-developed orgamsed district, regional and national Jamaar (community) rallies
(conferences), where some of the moral issues that include HIV/AIDS disease are
discussed.

The Mission. through her health institutions, offers clinical testing for HIV and
the reatment of the opportunistic discases. The health institutions are made up of the

near Kumasi, Koforndua, Mankesim, Sekyedumasi, Techiman and Swedru They have

trained HIV/AIDS personnel who give pre and post counselling services to the infected

d th in their

areas of junisdiction about the deadly disease Inclusive in this HIV/AIDS coordinating

teams. regional of the Ahmadi The trained
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I ion 1o all the Ahmadiyya schools, and

all the necessary mformation about HIV/AIDS to the pupils and students.

Another strategy the Ahmadiyya Mission is adopting is 10 increas the knowledge
about the HIV/AIDS discase by the nclusion of the subject HIV/AIDS 1n the syllabus of
the Family Life Education m all the Junior and Senior Secondary schools across the
country Yusif Quainoo had said that the Family Life Education formally comprised such
topics as population, drug abuse and sexuality. And as the saying goes, ‘information
brings transformation’, Yusif Quainoo felt that the students would serve as resource
persons 1n their education campaigns against the spread of the disease if they are well

informad

The annual rallies or conferences of the Mission are also used to exhort and
educate members on moral issues with the current focus on HIV/AIDS menace Other
ethical and moral issues treated during these rallies centre on honesty, chastity,

faithfulness, 3 ity and certain truths of the

Ahmadiyya Mission The Mission believes that through these rallies, the Ahmadiyya
Jamaat (community). especially, the youth would be equipped with the necessary moral
atutude to help the crusade against the spread of the HIV/AIDS discase

The Home Based-Care Programme. according to Yusif Quamoo, 1s not well
drvﬂopd,h‘lhnfewmbaloﬂthusmMmmknownmhniﬂVMlDSm

visited and given the necessary sptual, emotonal, psychological and material needs
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This 1s a way to show love to the afflicted and to help them in such times. Ths is in line.
with the Hadith which says, *He who believes in Allah and the Last Day showld be

‘beneficent towards his neighbours ">

The Ahmadiyya Mission, as part of its immeduate future plans to help stop the
spread of the HIV/AIDS, will concentrate her HIV/AIDS activities in the northem part of
the country, notably, Wa, Bolgatanga and Tamale municipalities and their immediate

environments  According to the Mission's AIDS coordinator — Yusif Quainoo, the

concentration will enable the Mission to use her in thes

AIDS campaign He saxd that the north was chosen since it is the least affected area with
HIV/AIDS disease, the concentration wail therefore help to fully equip the inhabitants
wath the requisite HIV/AIDS knowledge hence keep the spread of the disease at its

lowest

In addition, the Mission is in the process of forming VIRGIN'S CLUB - a club of
young girls and boys in the schools who have not experienced sexual intercourse. The
aim of this club will be the promotion of chastity and purity among the youth, inculcating

in them the importance and joy of remaining a virgin until one is mared

The Mission is also to collaborate with the traditional rulers in their area of

* Mubamanad, Z K (1988), Prophet, (Thund Iidition), United g
International Publications Lid_.p 59.




University of Gha ce.ug.edu.gh

http://ug

responsible sexual behaviour n the socety, for example, sexual and other behavioural

taboos.

The Ahmadiyya Mission, like the Catholic Church and the Salvation Army,
believes that the best way of controlling the spread of the HIV/AIDS disease 1s through
the promotion of total abstinence from sex and faithfulness to partners in marnage
However, the Mission has also realised that in spite of the education, people are still
getting infected and are infecting others Since the Mission cannot look o, it therefore,
tnes 1o promote the use of condoms, even though not a pnonty, as a means of offering
protection against the spread of the disease to those who find 1t extremely difficult to
abstain or remain faithful to their spouses  Yusif Quainoo puts 1t that, ‘Islam does not
encourage pre-manital and extra-marital sexual intercourse, but human as we are, not

every mdividual can adhere to such commandment from Allah®
Consequently, the Mission has refused to associate itself with the philosophy of
those who think that the promotion and use of condoms would promote promiscutty and

unfaithfulness among the Ghanaian populace

‘We shall now look at what the Afrikania Renaissance Mission religious group 1s
also doing to help fight the spread of the HIV/AIDS disease

9
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THE AFRIKANIA RENAISSANCE 10N AND TH HIV/AIDS
AS] GHANA

E I

According to the Afrikania Renaissance Mission’s spiritual head and leader, His
Holiness Osofo Kofi Ameve, the education on the HIV/AIDS disease has been restricted
10 only the members and to the communities where the Mission’s shrines are located due

1o the limited resources at thexr disposal

The Mission is of the view that the ever-increasing spread of the disease is due to
the breakdown of the traditional moral belief systems, the outright rejection of taboos and
the breakdown of the extended family system. The leadership of the Afiikania
Renaissance Mission believes tha a reintroduction of traditional beliefs and practices
such as the strict adherence to the performance of puberty rites, for example, dipo, and
the observance of taboos (sexual taboos) will actually help to curtail the spread of the

HIV/AIDS disease in the Ghanaian society

As the first step, members of the Mission who are to lead the Sunday worship
programme are given a few minutes to educate members of the Mission about the
dreadfulness of the HTV/AIDS disease and what to do to keep themselves from being
infected with the virus Members of the Mission, especially the priests and priestesses of
the various worship centres (shrines) also do educate the community about what the
HIV/AIDS s all about. how not 1o get infected and how to help family members who
unfortunately have been ifected with the disease



University of Gha

http://ug

ce.ug.edu.gh

The Afinkania Renasssance Mission, 1n collaboration with the Ghana Psychic and
Traditional Healers Association, 1 trying to research into a herbal tonic, that is, to
discover herbal medicine that will be potent enough to cure the HIV/AIDS disease
Consequently, His Holiness Kofi Ameve, had said that, I have asked these herbalists to
entes wnto trance (the spintual laboratones ~ he claims) and ask the gods or divinities to
give them directions as 1o what types of herbs they can use to cure the deadly HIV/AIDS
disease’ His Holess also alleged that a member of the association, Dr. Noamest of
Asamankese has found a cure for the HIV/AIDS discase But that the strange thing about

that herbal medicine 1 that, after cunng the disease, the men become impotent.

At the time of this research this is all the Afnkana Renaissance Mission 1s domng to

help fight against the spread of the disease

‘We shall now have a bref discussion on the controversial issue of the use and

promotion of condoms as a means of preventing the spread of the HIV virus.

M C VE|

‘The use of condoms as a measure to prevent the spread of the HIV/AIDS discase

‘has developed a lot of debate within the religious circles,

The Effectiveness of Condom

Condoms in order y obstructing the passage
ofsperm. They were not ongimally intended to prevent the passage of the HIV virus

The HIV virus 1s much smaller than a sperm. A ‘micron” 1s 1/100 millimetres,

and sperm has a diameter of 3-5 microns  The diameter of the HIV virus is 0.1 micron
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Since the latex from which condoms are made has pores of up to § microns 1n dismeter,
there could be a possibality of the HIV virus passing through a condom. An actual study
over eighteen months of couples, where one was HIV- positive and the other negative,
produced the following results: where there was no sexual contact, none of the HIV —
negatives became positive; where the couples had sex without protection, 81% of the
negatives became positive, where condoms were used, 17% of the negatives became
HIV-positives ™ This result shows that the condom is not 100% safety measure against

the HIV

As the battle agamst HIV' AIDS rages, the promotion of condoms appears to be
the number one preventive strategy, as messages of partner limitation, faithfulness and
abstinence do not seem to be catching on with people, especially among the youth
Experts at the forefront of the battle against HIV/AIDS think condom-based prevention
campaign on HIV/AIDS should be the key strategy since it is useless these days talking

10 the youth about moralsty as a way of preventing the spread of the disease.

This position taken by the experts who are doubling efforts to reach out to all

segments with condoms has not gone well with groups.

The religious groups are saying more emphasis should be placed on abstinence and
faithfulness because condom promoton 15 not an effective method of preventing
HIV/AIDS and sexual immorality

* Shorkr, A & Oayamcha . (199%. The Chirch aad AIDS i Afoca, ’
e Keaya. Panlines Publications
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Mrs. Bemice Afi Heloo, the director of Pro-Link, a Ghanaian Non-Govemnmental
Organisation (NGO), 15 a strong advocate of the use of condoms. especually the female
condom as a preventive measure to the spread of the HIV/AIDS She said that ‘Religion
is proving to be & barrier and we cannot talk to them about condoms. This is an obstacle

since Church members are gettng infected 100"

My investigations, however, revealed that, apart from the Catholic Church which

s strongly against the use of condoms, many of the other religious bodies, for example,
the Salvaton Amy, the Ahmadiyya Mushm Mission and the Afrikamia Renaissance
Mussion believe that, room should be made for those who can neither abstain nor remain
farthful to thei partners, 10 use the condom. The Catholic Church is of the view that this
land of liberty wall open the floodgates of promiscuity, especially, amongst the youth
Hence the Church has persistently disassocated itself from the promotion and use of
condoms Below 1 the reproduction of portions of the Ghana Catholic Bishops® Annual
Conference Communique of 1987, 2000 and 2001 respectively to voice their stand on the
use and promotion of condoms [t states

We consider t most unfortunate that instead of promoting

sexual morality, many are advocating the use of condoms

a3 a protection against AIDS What we need is self-control,
discipline and observance of the natural Laws of God %

The 2000 Communiqué had this 10 say

Wi 1n the face of the es of HIV/AIDS

* Glhama Bushops speak (1999). op ot p. 119,
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We know the cause of the spread of HIV/AIDS. The main cause
s immoral life. and yet time and time again we are presented
with the condom as the panacea for preventing HIV/AIDS Iis
use even ifit were effective, mevitably brings in its wake sheer
sexual immorality which

HIV/ADDS ®

We reiterate that the only remedy to the spread of
AIDS 152 clean, moral, sexual life. Itis pre-masital and extra-
marital sex that s, formication and adultery that can cause havoc.
Thatis why we dissociate ourselves from the u:hool of thought of

se use of il o

counteract the spread of the HIV/AIDS VIRUS  The use of

condoms is bound to open the floodgates of sexual promiscuity

‘among especially the young, which will bring in its trail a

lamentabie increase 1n the incidence of teenage pregnancy,
prostitution As repeatedly done in the ~

past, we should like on this occasion again to stress the

importance of upholding moral standard as the only sure way

of preventing and combating AIDS This includes total abstinence

outside marriage, fidelity within marriage, and avoidance of drug

abuse **

The above statements clearly show that the Catholic Church is strongly opposed
to the promotion and use of condoms as a means of preventng the spread of the AIDS
disease. This official condemnation of the use of condoms by the Catholic Church is
based on the Church's atitude to artificial contraception in general. In the Church's
A
el a Cape Const from 10° 0 15* Jaly 2000.p 4
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view, using condoms is opposed to the sixth commandment of God, *You shall not
fhery". which forbids the £ God's gift of sex which is intended for the

transmission of life m mamage According to the Church, using a condom not only

makes nonsense of sexual mtercourse itself. i 1s an encouragement to sin sexually. The

Catholic Church, as a social msttution, obligation

fibre of the indiwidual and the community as a whole, 15 taken to the highest level

Therefore, to pr of condoms work of the Church

The Church believes that teaching and convincing its members and the entire
sacaety of their responsibility to do what is right, (instead of saying that it is difficult to
overcome sexual temptation) should be the way out. To the Church, the scnpture has
stated categorically that, “there is no tempiation that man can not overcome'. (1*
Connthians 10:13) Hence every man 1s very capable of overcoming any sexual
temptation The Church asks, “Where lies the argument in condom promotion for those
who can neither abstain nor be faithful?”

The opponents of the promoton and use of condoms as a preventive measure to
the spread of HIV/AIDS argue further that the condom promotion advertisements in the
electronic and print media o not even teach how the condom is to be used There is
therefore a great possibility of people using it wrongly, thereby ending up causing more
harm to themselves and their 1nnocent sex partners  Furthermore, the advertisement

seems to give simple message that “early sex 1s permissible if only condoms are used *

Ms. Maurice Ocquaye, the former Saivation Ammy AIDS project coordmator,

however, bod: £

n
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imjections, drugs and other medical inventions which are not in the Bible According to
him, the Salvation Army does not condemn the use of condoms as a preventive measure
against HIV/AIDS,  He further reiterated, ‘No Pastor or Bishop has the right to judge

anyone The d a

10 2dd, ‘the pastor or bishop owes it a duty to give all the nformation avalable to their
congregations The individual would then decide whether to use condoms 1f abstmence

or farthfuiness proves difficult *

The President John Agyekum Kufour, a Catholic, i his address to the nation on
the world AIDS Day on the Ist of December 2001, also obscrved that, “the most reliable
protecton against the spread of HIV/AIDS is abstinence and for those who cannot
abstam 1 1 imperative that we encourage fidelity among the pariners But f that tool
should ful, then the best protection is the condom.  And here we should not shy from

practising the popular slogan, which states, *If it is not on, then it is not in’ *.

The debate on the use of condoms was recently brought to the fore at Kenya
where a leading newspaper, The Nation'', published the ongoing debate about how to
deal with the country's AIDS crisis The debate sparked off conflict between the
President and a prominent Catholic Bishop, John Nyue The President, Daniel Arap Moi
announced that state-run radio and television would give free aitime to help educate the
populaion about the use of cndom and AIDS prevention, while Bishop John Nyue

*'“The Nation”  The Glsmmn Tames of Weddnesdsy. Junc 28, 2000p. 6.
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rejected the use of condoms and mstead called for farthfulness among marmied couples
and abstinence for others *Nobody has ever died of fasthfulness'. the Bishop said. The
Kenya Government then published a letter from an intemational orgamsation, *Catholic
For A Free Choice.” which called on Bishop Njue, ‘to follow the humanttarian example
of the French and German Bishops who have recogmsed the moral imperative of
allowng the use of condoms to prevent the spread of AIDS and allow the Catholic
fasthful to make their own decision about condom use’ It can be inferred from the
ongoing argument that the Catholic priesthood is even divided on the use and promotion

of condoms as a preventive measure in the campaign against the spread of HIV/AIDS

The condom debate 1s thus creaung some confusion amongst the religious
community It 1s the view of this researcher that no matter what happens, not all wall
adhere 1o the moral teachmg of total abstinence or to remam faithful to one’s partner
The Catholic Church must humbly know that not all 1ts members wall obey the teachings
of the Church in thewr totality Those who think they can neither abstain nor remain

fasthful to their partners may be allowed to use condoms if this will save them from being.

infected with the AIDS disease The 150 not only
but come out with national moral policy to help revamp the ever-alarming moral

decadence the country 1s facing.

We shall make fuller suggestions conceming the 1ssue in our later chapters, as we
tum our attention in the next chapter 10 the problem of Bribery and Corruption in Ghana
and what the identfied Religious bodies are domg to overcome 1
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CHAPTER FOUR

ROLE OF RELIGIOUS BODIES/GROUPS
IN THE FIGHT TO STAMP OUT BRIBERY AND
CORRUPTION FROM THE GHANAIAN SOCIETY

THE ROLE OF THE CATHOLIC CHU] R(‘H IN THE FIGHT
AGAINST BRIBERY AND CORRUPT!

The Catholic Church, Ghana, 1s much awaken to the socially womymng act of
comuption  And by cormupuon we are refeming to “the use of public office for private
gam’ ' According to the dictionary of Social Science, corruption 1s *the violation of a
public duty or a departure from high moral standards in exchange for (or in anticipation
of) personal pecuniary gawn, power or prestige’ * From its etymology in Latin - Co-
fumpere, means ‘to break 1nto pieces’, 'to destroy or annihilate’. ‘to falsify’, ‘to spill’, ‘to

mar or make worse”, to rum or weaken morally o to damage”

We can infer from the above definitions that cormsption 15 a deviation from a set
of moral standards or rules that guide the conduct of persons for pnvate gain. In the
moral realm, actons are nght because they have value for persons or promote the welfare
of socicty as 8 whole, while wrong actions are those that are harmful to the society. The
Catholic Chrurch m Ghana has been playing vanous roles that would help in overcoming
the problem of comuption m Ghana. It does this through the issuing out of Pastoral

" Nukuaya G xum)
. Accra. Ghama
c-mnx.m v‘-nlmlmms-nl-h Tavistock Publicstons.
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letiers, communiqués, orgamzation of workshops and semunars, conferences, society
meetings and the holding of prayer sessions and sermons on comuption  Through this,
the Church appeals to the mind and conscience, and therefore, the morality of the

ndividual members, to adopt a lifestyle that 1s devord of such a social vice.

In the Church's opwmion, 1t 15 love and unity that can help solve this social and
moral problem of corruption. For, no individual who loves his or her neighbour will
indulge in comuption, the Church believes ~Since according to the Bible, love is not

selfish, takes no pleasure n sful acts but delights m the truth (1 Cornthians 13:4-10),

the Catholic C! alltol This, .
can help stamp out corruption from the society. The Church believes that, if the 69 per
cent of Chnstians, according to the 2000 population figures, will demonstrate and
pracuse this scriptural kind of love, then, they can influence their non-Christian faith
‘community to emulate them, thereby creating a new society devord of social vices like

comuption

The Catholic Church runs a paper, The Catholic Standard, which discusses
national issues among other religious matiers Comuption forms an wnevitable and
ndispensable part of the wsues discussed The medium is used to educate the public
about the evil effects of bribery and corruption, encouraging society o thus stay away
from them
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The Catholic Church, with the aim of conscientisimg her adherents and the public
on the negative effects of cormuption, further issues Pastoral Letters and Communiqués to
that effect. For instance. in 1974, a Pastoral Letter was issued to the general populace to
denounce the acts of bribery and corruption. The Church called public attention o the
danger that bribery and corruption pose to both national peace and prospenty. The
Pastoral Letter which centred on Justice and Peace had an aspect on bbery and

cormuption which states

Bribery and corruption, favountism and nepotism, extortion
and intimidation, lying and intrigues, have become so common

in Ghana that they are almost taken for granted, and their

inherent injustice 1s overlooked. But the gravity of the danger

they pose. both to the national peace and prosperity. and to the
dignity of the human person, 1s not thereby minimised Once
more, we denounce them, and draw your attention to thetr malice.”

The Pastoral Letter further reminded Ghanaians about the dangers of taking for
granted the act of bribery and cormuption and wams of its effects on the national economy

and prosperity

In 1997, the Church ssued out another Pastoral Letter on bribery and corruption
to the whole nation  The Pastoral Letter touched on subjects that include prevalence of

babery and comuption in the society, pointing out certain areas and sectors where the

1999), A Colfoctuon

Ghane Cothol Bshops’ Confrmor, Accra. National Catbobe Secrctanat,p. ||
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twin-evil is practised, the f bribery and d suggested remedy

for fighting and stamping out the phenomenon. It states.

We your Bishops, ~decried among other things, the prevalence
of babery and corruption i our society and . everything possible
‘ must be done to eradicate it from the socrety and prevent its

wnstitutionalisation.In Ghana today, bribery and corruption may be
found 1n our cousts and tnbunals leading to peryersion of justice at
times, behaviour abhorred by God and condemned by the prophets
(Amos 8:6, Exodus 23 6-8 & Deuteronomy16: 18-19). Itis bribery
and corruption on our roads, resulting in gross disregard for traffic
rules and regulations and consequently causing the loss of precious

i h These are found
1n our hosprtals and health delivery centres, where the fellow
Ghanatans have been left unattended and have even died, because
they could not afford the extra money being demanded before
treatment There is bribery and corruption 1n our schaols, and
educational institutions nght from admission to kindergarten,
through basic, yunior and senior secondary schooling, to
qualifying examinations in tertary insttutions. _From the look
of things not even religious practices have been exempted. For
some time now, newspapers have been unearthing scandalous

cases of brbery and istances of comuption in our Churches
and Church-run mstitutions such as schools, hospitals and
vanous social services.*

The Pastoral Letter further examined the sinful consequences of the continuous

the It said:

* Glana Bishops Speak (1999). op cat. pp 299-300
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In today’s Ghana, hardly anyone believes in the integrity of
officials 1n government, in prvate of public employment Very
few believe in the true value of a ceruficate or qualification,

or in the honesty of an interviewing panel Applications must
have ‘wesght' or be ‘supported by something, either in kind

or cash or wath a recommendation of some sort. This state of
affairs is very dangerous because it is undermining the integrity
and credibility of civil society and eroding the confidence of

the Ghanatan both 1n him/herselFas well as in the state When,
in a nation, law and order are subverted by monetary conside-
rations, there is nothing but anarchy and a state of lawlessness
People tend to disrespect law and carry out unlawdul acts with
bravado Aferall they can buy justice or pay for their lawless
behavious and walk away. Bribery and cormuption with impunity
naturally breeds other evils such as greed, hard-heartedness,
covetousness, theft, blackmail and even murder *

The Pastoral Let Id hely

of bribery and comuption in the Ghanasan society It pleaded with all those involved to.

repent from the sins of bribery and corruption, that s, 1n both
ind and Gh; more

than the rate. That 15, Ghanaians should not exact more than
the correct rate for wares and for services rendered  Workers
are to eam whatever they do legitimately and honestly ¢

As sad by the Bishops, the issue of bribery and coruption has been taken for

granted. For, most think it 1 nomml thing to do. No single sector of the economy could

 Ghana Busbops Speak (1999). op. cat. p 301
il pp. 302-303
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be exempted from the acts of comuption. The consequences of this state of affaurs are
detrimental to the growth and survival of the economy For, no ivestor will invest in
such cormuption - prone economy. All coup plotters since 1966, have cited the act of
corruption by Govemments officials or the ruling party as the major reason for the coup
d'etats For example, in the 1966 coup detat, one General Albert Ocran, a member of
the coup plotters said, ‘the objective of hus colleagues for staging the coup was to put an
end 10 the moral dechine wncluding bribery and cormuption and to ensure that such
shameless plundering does not occur in Ghana'’ Al the stakeholders, including the
religious community need to senously come out with practical solutions 1 helping

address the ewl of cormuption 1n the society

Furthermore, the Bishops Conference, in thewr 1998 communiqué, declared a
national crusade against bribery and cormuption Excerpts of the Communiqué are as

follows.

Brbery and conuption at all levels of our national life is now
taken for granted. It has become a dangerous soctal cancer that
1s eating 1ts lethal way into the fabnc of the cvil service, the
Ghana Education Service, the Police Service, Parliament, the
Juduciary, the various arms of Govemment Business, the Churches,
the Ammed Forces, even alas the Sacred Ministry ~ We hereby
declare a crusade against bribery and corruption and appeal to the
whole church, clergy, religious, and laity to begin it nght away with
intensive prayer Let us celebrate Masses, use Novenas, hold prayer
meetmgs. and organize pilgrims, adoration of the Blessed Sacrament,
Symposia, etc all for that purpose We call on all Chst farthful
hfoﬂnsm‘llnmnndulhnflllpeoplewmmmedmmwmd
KomdaK C (1981,

orsty s
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probuty, to wage a relentless war on dishonesty and mpropriety.
It 15 not going to be easy Those who are 50 commitied to the
defence of their compatnot and the promotion of justice in this
country should be prepared
(0] never to give bribe, under any circumstance whatsoever, no matter what thewr
needs may be

() 1o vow never to demand or accept bribes, even ifthis wll depnive them of a job to
which they are entitied

(i) to commit themselves to combating any acts of bnbery and corruption that they

notice or that comes thesr way

In doing this, they should be ready to be condemned, they may be
impnsoned, they may be fined heavy sums of money; they wll be
hated; they wall be persecuted; they will be disgraced. However,
they should always remember the words of the Lord, ‘Blessed are
those who arc persecuted in the cause of upnghtness: the kingdom
of Heaven is theirs; (Matthew 5 10)*

One would agn the need to intensify prayers in
4 bid to stop the act of corruption in the society But the issue here has to do with an
wnbuilt character which the mdividual must be willing to do away with. For, such an
individual may even be part of the prayer meetings, but still give or accept bbes. It is
imperative for the ndividual to willingly decide to change his or her character as regards
the giving and accepting of bribes
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‘The Bishops Conference issued a follow-up Pastoral letter on the crusade against
bribery and corruption 1 1999 In this Pastoral letter, the Bishops applauded the
Govemment’s effort and that of other institutions that were trying to emdicate the evils of
bribery and other social vices The Bishops went on to offer further suggestions that they
believed could help curb and finally eradicate the *twin- evil’ of bribery and corruption
from the society. In this Pastoral Letter more practical steps to combat bribery and

‘cormuption were given The Pastoral Letter reads

In our Communiqué in July 1998, we the Archbishops and Bishops
of Ghana declared a crusade agamst Bribery and Comuption, two
evils that have become endemic in our dear country  This Pastoral
Letter for 1999 is a follow-up to that and a similar Pastoral Letter
tssued earlier 1n Advent 1997 on the same subject of Bnbery and
Corruption in Ghana  Bribery and Comuption 13 a sin Itis a sin
aganst God's law and agamnst Jesus’ commandment of love of
neighbour (Luke 10 27) There is no society that does not frown
upon and condemn it out- right This s smply because, Bribery
and Commuption hy f ual person),

' b 4 el Bt
it1s (in a way) a crime against humantty In our last Pastoral Letter,
we stated. and again we repeat that whoever gives bribe or demand
one, recerves bribe, whoever connives or even condones such act,
15 equally guilty of this sin, no matter the circumstances

it or the motivati Heor e

‘must examne his or her conseience, repent of this sinful
‘behaviour, and take steps to avoid future recurrence.”

Fasbops of Ghana i 1999, pp. 14
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The Pastoral Letter main factors th of bribery

and corruption 1 the country These are:

() the human need for survival mdividually and communally;

() the Iack of moral disciphine and ewvic responsibility both personal and socio-

cultural, and

() inery and tems that rather allow

people 1o indulge in malpractices and crimes without fear of detection or
punishment.

According 1o the Bishops, any solution to this canker of bnbery and corruption
would call for a three pronged attack in answer to the three causes above, namely the
human need for survival, moral formation to vartue, and the institution of a political and
administrative system that guarantees and safoguards individual, human and social rights

and enforces cvic responsibilities

That is, first and foremost, the genuine human need for survival, individually and
sacially, namely food, shelter, clothing, secunty, companionship and a modicum of
comfort now and for the future must be guaranteed by whatever human institution one
belongs to. be it the fanmly, tribe, the place of work or the state. Corollary to that the
individual and the society must be ready to take care of these basic needs.
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Secondly, there 1s the need for the holistic formation of the person and of society
in civic responsibility and moral rectitude, the end result must be to inculcate into the
Ghanatan, love for hisher fellow man and woman and for his/her country. This 15 our
specific task as a Church and as Chnstians We must work hand in hand with
Govermment and other religions. Thirdly, to cure Ghana of bbery and comuption, there
15 the need for a system of good leadership 1n Government and an administration that
guarantees and safeguards, protects and enforces the nghts and responsibilities of all
ctizens, especially, protecting the weak and the poor from explortation by the rich and

the powerful **

The Bishops further suggested the following solutions, which can help nd the
country of bribery and corruption: intensive prayer, bribery and cormuption awareness
creation, the formation of integrity clubs i parishes and schools "'

Unrelentlessly, the Bishops Conference, once again, in 2000, denounced the act of

brbery and corruption in society. In its communiqué for the year 2000, the Bishops

observed that
‘There are reported cases of corruption 1n the judicial system, the
police, the ministries and immigration and custom services. It is
disconcerting that bribes are demanded from people before they
are awarded contracts, or are granted permits to develop their land
It amounts to open disregard for human life when some medical

Hishops of Ghana n 1995, pp. 4-5

b p. 5
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personnel take bribes before attendmg to crically ill pavents
N o e

and morality, have tured religion into machunery for the acquisition

of wealth and decen

The Catholic Bishops have consistently, within the past 8 years, called the
attention of the general public through their Pastoral letters and Communiques on the
great negative effects of bribery and cormuption on individuals and the prosperity of the
nation and the need for all to change from indulging 1n such an anti-human and anti-

social behaviour

According 10 the current General Secretary of the Bishops' Conference - The Rev

Fr Monsignor Joseph Ankrah, the Ch Y

B police & ——
muls 80

people found guilty of the act, but all they are doing through thesr Communiqués and
Pastoral letters is *appeal to the conscience, mind and morality of the individual and the
general public to change their hfe style and to refram from getuing 1nvolved 1n acts that
promote bribery and corruption”

The Catholic Church also organizes workshops and seminars in the vanous
panshes for ts societal groups such as the Chnstian Mothers, Catholic Women's
Association, Legion of Mary. Knight and Ladies, the Catholic Youth Organization

(CY.0) among others. At these workshops and seminars, the act of bribery and

s

2000
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comuption and its attendant soctal, cconomic and spirtual effects are discussed During

iberated

such fora, the pastoral | bribery
upon The deliberation 15 aimed at sensitising the participants on the need to adopt &
Iifestyle devoid of the acts and to find means of implementing the suggested ways of

eradicating them from the society, as suggested by the bishops

The Catholic Bishops’ Conference also encourages the various parish pnests to
use the pulpit to preach some of the sermons and exhortations on the evil act of bribery

and cormuption to their congregations

The schools Chaplai o th ly | mass sessions to

ucate U h

before the Almighty God  The parishners and students are thus conscientised in these

exhortations o esteem virtues such as probity, accountability, faithfulness, truthfulness,

and honesty and to ifle of integrity in their

The Church believes in the biblical exhortation that admomishes all to train the
child the way he or she should go and when he or she grows up will not depart from the
teaching given (Proverbs 226) The Church has therefore taken a serious view of the
above admonition by intensifying her moral education in the schools and Church Sunday
Schools (what we normally call - *Children Service’) It is believed that such traning

wall enable children o pursue virtuous actions, when they grow up
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The Catholic Church had further suggested certain ways to the congregations and
the general public 1t believes could help curb the spread or ehminate the twin evil of
bribery and cormuption from the society The suggested codes/regulations are

+ Never give bribe, under any circumstance whatsoever, no

matter what the needs may be

- Everybody should vow never to demand or accept bribe even if this
will deprive them of a job to which they are entitled.

« Allareto combating any

corruption, which they notice or that come to their attention.

One agrees with the Catholic Church in the suggestions put forth as above to help
curb the spread or help eliminate bribery and corruption from the soctety The impact of
the observation and teachings on the lives of the people will be examined in a later
chapter

We shall now tum our attention on the role of another religious
group - the Salvaton Army in helping to stamp out bribery and cormuption from the

Ghanaian socrety

Ghana Bshops Spesk (1999). op cit p 108
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T OF V. ARM
BRIBERY AND CORRUPTIO!

The Salvation Army, I was told, has not mapped out any major programmes
agamst bribery and comuption as they had done in the case of the deadly HIV/AIDS
disease, which we discussed m chapter three of this work It has, however, an intemal
educational programme for members Major Samuel Kwao Oklah,' i an mterview, ssid
that, “the Salvation Army, though not in favour of bribery and corruption, had not written
any paper against those immoral acts The Church has however, mounted an educational
campaign against bribery and corruption through the teaching of christian principles in

the congregations”

In the words of the Salvation Army’s Temtonal Commander of Ghana - Colonel
Bemard Ndwiga, comuption 1s thriving in the society because of the ‘ignorance of our
own idennty and importance’ In other words, he thnks that we humans do not know
who we are and our importance in the society, hence our indulgence in the acts that
promote bribery and cormuption  According to him, the Salvatiomits are taught to prove

with their lives that they are followers of Christ and are, therefore, separated from bribery

He believes the CI ther Ch: be true
10 the pnnciples of Christan ethics of being the light and sakt of the world. *Our lives are
1o bring people together 1o reflect that of Chnist (the founder of Christianity), of peace

and unity 1n order to fight cormuption”, he said Colonel Ndwiga further asserted that,

u3
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every individual liberated by Chest, respects each other’s views, and has a spirit of

tolerance that respects people on their ment and ability”

The Salvation Army does not have any external programmes aimed at dealing
with the 1ssue of brbery and cormuption but rather has intemal Church ethical teachings
asmed at mculcating tm the members the spirit of integrity. The Salvation Army behieves
that such teachings will influence the larger society thereby helping curtail the moral

problem of brbery and corruption

Our next attention is on the Ahmadiyya Muslim Mission and their role in the fight

agaimst babery and coruption
OLE OF THE AHMADIYYA MU: ISSION IN THE
FIGHT NS’ BERY AN IPTION

In Islam, bribery and corruption are mortal sins. By mortal sin, we mean, a highly
classified sin, which is agamst the teachings of Islam, and which, when commtted, Allsh
does not forgive The person who commits this sin is believed to be deprived of many
social pnvileges of the religion, for example, the privilege of becomimg a leader or an
Imam. No matter how learned one 1s, no posstion of trust will be given o such a person,
who also deserves Allah’s punishment.

1na
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Islam prohibits & Muslim’s approach to officals of a Govemment of their
subordinates for the purpose of offenng them a bribe, to accept t, of to amange matters

between a giver and a taker of a bbe '*

According to Yusuf Al-Qaradawa, * the proliferation of bribery in a society leads

1o comuption and oppression unjust decisions are made and just ones are blocked,

are hances and 8 passed over, and the spirit
of greed permeates the soctety 1n place of the spirit of dutifulness’ The Holy Prophet of
Islam (S A W) 15 reported to have said, *Allah’s curse ts on the one who offers the bribe
and on the judge who accepts it'** The Ahmadiyya Mission has, therefore, taken &
senous view of the acts of brbery and cormuption and has adopted ways of curbing and

eliminating them from the society through her sensitisation programmes and activities

According to Faddela Rasheed Abu Bakr Guar-Gorman, one of the elders of the
Mission, the members of the vanous /amaar (community) are taught Islamic moral
teachings from the Quran, the Hadith and Sunna of the Holy Prophet of Islam (S A W)
The Quran 15 the Holy Scriptures or the Sacred Book of Islam containing The Prophet
Muhammad’s ol revelations recewed from Allah The Hadith contamns the wise sayings

of The and the S y, custom or of The

Prophet Muhammad. Muslms usually use the word Hadith and Sunna interchangeably to
mean the same thing. Most of these teachings of exhortations centre on the need for the

* Yusf. Thel s, U'S A. Amencen

3
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individual, and for that matter. a practsing member o shun all dishonest behaviour and
rather be an advocate of virtuous practices i his/her Jamaat  That is, the Ahmadi
Muslim is o champion what 1s right and fight what 13 wrong. seek what 13 true and
abandon what is false, chensh what 1s beautiful and wholesome and avord what 15

indecent. *Truth and virtue should be his or her goal’, Guar-Gorman emphasised

These mol teachgs further obliged the Muslim (Ahmadi) (o be a shining
example of honesty and perfoction, fulfilling his or her commitments and performing his
o her tasks truthfully The Ahmadi 1s admonished to seek knowledge and virtue by all

‘means, and to develop a good sense of | As le d

a conscious trustee of Allah and thus accountable to Allah on the judgement day, he or
she needs to be mindful of this, and avord all acts that lead to bribery and corruption in
the society

The Quran states thus:

Do not devour each other's wealth among yourselves through
decert and falsehood, nor offer your wealth as a bribe to the
authorities that you may deliberately devour a part of other

people’s wealth through injustice (Surah 2: 189).

Islam, therefore, sees the giving and taking of bribes as one way of consuming
someone else’s wealth wrongfully. The Friday mosque teachings do exhort the Ahmadi
Mustim to guard his or her extemal behavious, words, thoughts, feelings and mtentions.

For such will prevent the individual from engaging in comupt practices The mosque

e
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monal teachings aimed at hetping the Ahmadi Muslim shun all acts of corupt practices
also centre on some of the mayor pillars of Istam. These farth pilars are the daily prayers

(Salat), Fasting (sawn), Alms-giving or Chanty (Zakat) and pilgnmage (Hay)

Guar-Gorman says the farthful practice of the Salat helps the individual to realise

his natural and instructive aspirations to greatness, high morality, to excellence and

virtions growth K good and in individuals and therefore
suppresses the evil and indecent inclinations in the human The rationale behind the
teaching and the enforcement of the practice of the major faith pillars 15 to help the
Muslim (Ahmads) to develop high sense of moral sensitivity to be able to shun all evil
practices such as bribery and corruption  They are to imitate Allah, who 1s the ethical
Ideal (Surah 2: 138) in order to be able to practise and live good ethical and monal life 1n

the Jamaat n which they live

The Holy Prophet of Islam (S A- W) said, "He who receives and he who gives a
bribe are both headed for the Fire and Allah has condemned the giver and receiver of

bribes and their go-between "7

According to the Ameer and Missionary-in-Charge of the Ahmadiyya Mission of
Ghana, Maulvi A. Wahab Adam

" Mahasmmad 7. K (199%). Wedom of the Holy Prophe, (" Editin). UK. llam International
L p S
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the only guarantee for individual and national itegity is our success
in instilling in the hearts of all the rank and file of the citizenry, a firm
and unshakeable faith in God, who wall unfailingly call us sooner or
ater 1o account for our omissions and commissions of our present life "

The Ameer is further affirming the importance of the Islamic moral teachings for
the individual which have the potent force of mstilling n such persons good ethical and
moral character, thereby helping curb the spread of bribery and corruption i national

Ife

The Ahmadiyya Mission orgamizes workshops and seminars on bribery and
comuption for her members especially the leadership ~ the national council, regional
missionanes and presidents, cireuit and local Jumaat missionanes and presidents. The
first deputy Ameer of the Mission - Maulvi M. Yusuf Yawson, i an interview revealed
that such semmars and workshops are aimed at educating and conscientising the leaders
of the vanious Jamaat about the danger the ‘deadly discase’ of bribery and corruption
poses 10 the whole society The vanous feaders are supposed to share the knowledge
acquired at the seminars with the Jamaat members. It is hoped that such information on
comuption will bring about transformation n the life of the Ahmach adherents, thereby
helping transform the society of all such vices as bribery and cormuption

‘of the Mismon. from 1710 the 19° of December 1999, at Asbongmen - Busion-c-Abmad, Accra. .20.
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Maulvi Yusuf Yz ind workshops flen
orgamsed, but was quick to add that, “the few ones orgamised have been of immense

benefit to our members”

Maulvi Yusuf Yawson further revealed that, the various Jamaat conferences
(rallies) are another platform by which moral 1ssues such as brbery and corruption
affecting the entire society and humanity are discussed  The leadership of the Mission
uses such conferences to further educate her members through Quranic, Hadith and

Sunna's teachings by emphasizing on moral and ethical issues affecting the society

The 1999 and 2001 National Convention of the Ahmadiyya Muslim Mission,
Ghana, had as its themes ‘National ntegrity - A Key Component of Moving Ghana
Forward® and ‘Prospects and Challenges of the New Millennium: the Moral Factor’
respectively. Commenting on the 1999 theme at the convention, the Ameer and
Mussionary-in-charge of the Ahmadiyya in Ghana, reiterated:

No matter how well developed a nation might be in education,
standard of living, health, political stability and the night cultural
values and practices, absence of individual and national integrity

shall constitute a senous drawback that eventually leads to
the destruction of that nation."”

» the 70°

of the Mission, rom the 17* 1o th 19° of Decamber 1999. af Ashongme - Buston-c-Abmad, Accra, p. 7

ns
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It can be deduced fom the above that, the Ameer was stressing the need for the
Ahmad to live honest lives and eschew all forms of corrupt practices, which only end up
in drawing the country back in her cconomuc growth As a measure (o help curb the
spread of bribery and corruption, the Ameer proposed the 17 of December of each year
10 be declared and celebrated as a National Integrity Day. On this day, both the print and

= o J 2 6 he effect of the

twin evil of bribery and corruption. He said, “each year, there should be a *hunt’ for true
men and women of integity in our country and they should be commended and rewarded

for distinguishing themselves as such’

‘The 1ssue of bribery and cormuption featured also in the Ameer's opening address
to the 2001 Annual Convention of the Ahmadiyya Mission, Ghana The speech appeared
in the Review of Religions Journal of June/July 2001~ n the article, Maulvi A Wahab
Adam lamented on the ampantness of corruption in the Ghanaian society According to
him “cormuption saps the economic energy of a nation as AIDS destroys the immune
system of a human being’. The Ameer proposed the promulgation of a code of ethics to

gude members of Government and all Ghanaians, whose ultimate aim should be, ‘a

of »

> Marki A Wabab Adam- Asocc, Gaaa (20011, P-v-l-lmh. of the New
Monal Factors' Rafiq 1 (ed)m e "“‘f&"‘
619,p 56
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In the Ameer's exhortation on bribery and cormuption, one basic fact stands clear-
No economic growth 15 possible without the emdication of corruption or at least the

attempt to minimise it 1n the society

The Ahmadiyya Muslim Mission, Ghana, according to Maulvi M. Yusuf Yawson,

19 al \g her educational institutic the country bout the

vl effects of bribery and corruption amongst her students This 15 done through the
moral and religious education lessons taught in these institutions. The pupils and
students are made to cherish and value acts of virtues — honesty, chastity, truthfulness,
Toyalty and contentment. This 1s why Ahmadiyya schools are also known as “Talim
Istam'( T1 ) (meamng the impartauon of Islamic knowledge or education) Maulvi
Yusuf quoted Proverbs chapter 6 verse 22 of the Christian Holy Scriptures or Bible a
populas biblical verse to support his assertion of the importance in teaching and training
the child (youth) morally It states, “Train the child the way he should go and when he
grows, he would not depart from it He said Ahmadss believe in some aspect of the
Bible, bence, the biblical quotation

He believes when children are properly tramed morally, they will grow up being

very upright and honest in their dealings with their fellow be
Hence therr generation shall expenience no acts of bribery and cormuption of these would
be expericaced at their barest minimum.
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Maulvi Yusuf further retterated, ‘the Ahmad: parent is encouraged and persuaded

10 mmpact the Islamic moral teachings to hus or her children and wards at home®

“Chanty begins at home" the saying goes. Based on this, the Ahmadiyya Muslim
Mission, Ghana, hes both intemal and extemal suditors to audt their accounts annually
This, according to Maulvs Yusuf, will help check acts of corruption among the employed

saffofthe Mission Thus, setting the integnity pace

We now tum to the programmes of the Afrikania Renaissance Mission, aimed at

fighting the acts of babery and corruption in the Ghanaian socety

THE ROLE OF THE AFRI| 1A ISSANCE MISSION IN
THE FIGHT AGAINST BRIBERY AND CORRUPTION

Uprightness and honesty are some of the virtues demanded of all Afiikanians
Bribery and Comuption are seen as acts o f selfishness, evil and cnminal, according to the

teachings of the Mission.

The Afnkania Renaissance Mission frowns on bribery and corruption in our
society The Mission has, therefore, adopted certain internal measures to help check the
spread of these societal evils
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In an interview with the spiritual head of the Mission, His Holiness, Osofo Komfo
Kofi Ameve, it came to light that though the Mission has not spoken or written anything
on comuption directly. members are senously being conscientized and taught about the
evil and destructive nature of the practice The members are persuaded to live by the
ethical and moral teachings of the Mission and to practise what they are taught by thewr
priests and priestesses. His Holiness, Osofo Ameve, quoting a portion from the Seventh
Path teaching of the Mission to show the Mission’s abhomence for corruption, said that,
*Do not accept bribes or anything you have not earmed and whatever service man renders
to bus neighbours is service to God'  The Mission also teaches members to be aware of

the fact that the gods of their ancestors will punish whoever indulges in corrupt practices

According to His Holiness, Osofo Ameve, the members will be able to influence

their neighbourhood and society as a whole with their solid ethical and moral teachings,

y pr y ption. The Mission had, therefore,
not issued out anything publicly through the print or electronic media, organise any
seminar or workshop, of mount any massive public education on the issue of bribery and

comuption

According 1o His Holiness, the belief system of the Aficans and for that matter
Afrikania, is such that, acts ke bribery and stealing are crmes against society and a
religious offence punishable by God. And traditional Africans perform rituals to detect a
thief (a commupt person). The Afivkania Mission, therefore, is advocating for a mechanism

n which comupt officials shall be sent to the shrines for the gods to determine their
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innocency. ‘This may seem unscientific but a powesful medium of solving the moral

problem of bribery and corruption in our society’, argues his Holiness Osofo Ameve

Just as the HIV/AIDS, Brbery and Corruption have become major moral
problems facing the society, so are we also confronted with another senous moral
problem on which our very human existence and survival depends. This is, the wanton
destruction of the environment through the activities of human beings. We therefore tum
our attention to the next chapter to discuss the various programmes and activities of the
following religious bodies, the Catholic Church, the Salvation Army, the Ahmadiyya
Mushim Mission and the Afnkania Renassance Mission in their fight agamnst the

destruction of the environment
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CHAPTER FIVE

THE ROLE OF RELIGIOUS BODIES/GROUP!
HELPING FIGHT AGAINST ENVIRONMENTAL
DEGRADATION

Another major life threatening problem which 1s facing Ghanaians as much as the
1ssue of the HIV/AIDS disease and Bribery and Corruption, s the wanton destruction of

the environment.

Paul Collins had stated that our self-definiton as human beings 1s denved from
two primal sets of relationships. The first 13 our relationship to one another and to the
natural world and all that is in it. The second 13 our mystenious, intangible, and difficult
relation to the transcendent. it is within this context that we sort out our meaning of
existence This he calls spirtuahty or religion ' According to Collins, the environment is
central to the future of religion. He argues. *Religion will gradually cease to exist if the
natural world continues to be devastated at the present rate. There 1s a dependent inter-
relationship between the development of religious attitudes and the sustainment of the

natural world” *

The argument of Collins shows that the future of religion hangs on the

sustaimabilty of the environment and this throws a big challenge to the religious groups

! Collms P (1995) God's Earth, Ireland. Gall sod MacMallan [1d . p ¥
]
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1o come out with practical and workable solutions to help protect the environment fom

total destruction.

Environmental degradation has become a global problem. The United Nations
(UN) has therefore established and sponsored a permanent council for environmental

affars - the United Nations Environmental Programme (UNEP).

Ghana 1s endowed with abundant natural resources from which the people denve
therr livelihood. Adequate care, however, has not been taken to guard against the
depletion of the resources as people make atiempts to meet their socio-economic needs.
This has given nise 1o @ number of environmental or ecological problems, such as
desertification, soil degradation, deforestation, water and air pollution, climatic changes,

and uncontrollable waste generation among others

It 15 estimated that Ghana had 8 2 million hectares of untouched forest at the turn
of the century  But much of this onginal forest vegetation has been removed through
conversion to vanous forms of land use such as, faming, surface mining and estate
development. It 1s estumated that oaly 2 million hectares of the closed forest actually
remains * Thus, the Ghanasan forests are shinking and tuming into savannahs, and the
savannahs are becomung deserts The environment or ecology was given to humanknd
by the creator God 1o nurture and care for, but bumanity has tumed to exploit it without
properly taking care of it

" Clhnsti Arbor Wosk C 2
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mmm;wwx“lhdumnnmwmk:hw\- Bodies”
1nvolvement have to do with land degradation - sand winning and stone quarrying, water
and air pollution, waste generation, mining actvities, bush fires and desertification.
These we wll like to describe briefly before we proceed with the involvement of the

Religious Bodies

2. Destruction of Forest Lands

The forest and the land are being degmded and destroyed through the wanton
loggm of economic trees for timber, extraction of firewood for domestic and industrial
use, charcoal buming and bush fires  The rampant bush fire, which occurs yearly,
destroys the forests and the vegetation cover crops, exposing the soil to erosion Once
revered traditional sacred groves are being destroyed. Garbrah, quoting Tufuor, lamented
on how reserved sacred groves are being enchroached upon For example, Nananom
Pow, the once densely forested grove at Obidan village near Mankesim has now become

grassland * Currently. the rate of deforestation 1s 0.8 per cent per annum.”

P putup :
problems created through msning activities must be a worry to all. In particular is the
surface mining, which s now on the increase and is causing a lot of environmental
hazards to the communities m which the activities go on. These hazards range from land

degradation, aw, and water pollution through the contamination of surface and

water, which drinking water for the rural people.

* Garbrah, B. W (2000) Akan
Festrvals' m Inmty Jownal of Charch snd Theology. Vol X. No 142 p 69
Christian Council of Giana (2000), 0p ot p. 3

nd
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Sand winning and stone quanying are also on the increase, and these are

degrading the land and seashore st a very fast rate  The alarming nature of the sand
d

winning can be seen, for example, when lling along ke

Tema-Aflao roads

[ Waste Generation and Insanitary Practices
As one walks through the cities, towns, and villages we see many suffocating
dung hills, human and domestic wastes, the filthy state of our lorry parks, markets, and

the indiscriminate throwing of paper, polythene bags etc. along the highways.

The chocked drainage (gutters) is no betier Al these cause serious health
hazards to many people, especially. the poor. In the big cities Iike Accra, and Kumasi,
such sights are common to find. This is the awful state of the Ghanaian environment

today.

d. Water Pollution

ias ak Biaked to thi T

of industrialised goods usually results in the discharge of effluent nto neasby rivers,
ponds and streams thereby contaminating the waters, which often serve as a source of
drinking water for the inhabitants living around the industrial areas or down stream. The
effluent further affects animal life in these areas. For example, the Korle Lagoon in
Accra is under very senous threat of extinction due to the discharge of industral raw
waste ito it. These waste products from the industries affect all manner of life human,

animal and plant alike
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The reduction in vegetation cover along river caichment areas coupled with the
off land cultivation close to nver and stream banks are also other sources of worry  The
effiect of such activities i the annual dry-up of these waters, which act as drinking water
It causes perennial water shortage Some of the nivers also act as the tapping source for
the urban treated water. Recently, we witnessed the water crsis that the Cape-Coast

municipality experienced due to the human activities described above.

e hiir
Bush fire is another source of environmental crists that 13 facing the country Ghana It
has become a routine that every year portions of the forests and savannah lands are

bushfires, which certain dividuals. Those who

set the bush fires do 50 to trap game for domestic consumpion and for commercial
purposes  These bushfires destroy the vegetation cover thereby exposing the land to

erosion; economic trees are destroyed, and various kinds of animals are killed Most

forest areas, because bush fires, 4

of the savannah areas are becoming deserts

There are very important reasons why the religious or faith communities need to
be concemed about the environmental crisis or degradation In a very deep religious
sense, for example, n Christian understanding. the whole creation is believed to have
come from God (Genests 1'1-31). For instance, the sun, the moon, the waters, the ai, the
tand and its plants and all other life forms contribute to making Iife passible Humanity

is supported by and depended on these Inving and non-living elements her continuous

eustence Iso been b beings by the Creator to be
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stewards of The religious or faith communines, therefore, have a role to play i the
struggle o save the environment from total destruction. According to Pope John Paul Il
“The ecological crisis is a moral issue® And since Religion and Moralty are
ntertwined, the religious community is in a vital posttion of leading the campaign against

the destruction of the environment upon which their very survival is dependent.

I ATHOLIC URCH AND
DEGRADATON

Pope John Paul Il has observed that ‘the world peace is threatened by humanity's
tack of due respect for nature, which 15 seen in the mdiscriminate plundenng of the
natural resources The Pope further asked all Catholic futhfuls to emulate the example
of Saint Francis of Assisi who offered a shining example of genuine and deep respect for
the integrity of creation. In 1979, Pope John Paul Il proclaimed Saint Francis of Assisi as
the heaven patron of those who promote ecology. ‘It is my hope that the inspiration of

Saint Francis will help us to keep i “fratemity” with nd

beautiful things which Almighty God has created’ The Pope emphasied.”

The Catholic Church in Ghana, in its bid to help address the environmental cnsss,
has come out with programmes which include the issuing out of communiqués and the
celebration of Abor Week (Abor is a Latin word which means tree. It s therefore a week

dedicated 1o tree planting). The Bishops' Conference, m 1998 and as a way of

e ori 1* Jaouary 1990.p. 2
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stewards of. The religious or faith communites, therefore, have a role to play  the
struggle to save the environment from total destruction. According to Pope John Paul Il
“The ecological crisis is a moral issue® And smce Religion and Morality are
intertwined, the religious commaunity is wn a vital postion of leading the campaign against

the d of the which their very 1 1s dependent.

Pope John Paul 1 has observed that ‘the world peace is threatened by humanity’s
tack of due respect for nature, which s seen in the indiscriminate plundering of the
natural resources’ The Pope further asked all Catholic futhfuls to emulate the example
of Suint Francis of Assist who offered a shining example of genuine and deep respect for
the integrity of creation In 1979, Pope John Paul Il proclaimed Saint Francis of Assisi as
the heaven patron of those who promote ecology. It is my hope that the inspiration of
St Francis will help us to keep ever alive a sense of ‘fratemity’ with all those good and

beautiful things which Almighty God has created’ The Pope emphasied

The Catholic Church in Ghana, in its bid to help address the environmental crisis,
has come out with programmes which include the 1ssuing out of communiqués and the
celebration of Abor Week (Abor is a Latin word which means tree. It is therefore a week
dedicated 1o tree planting) The Bishops' Conference, in 1998 and as a way of

e gty 1 January 1990, p. 2
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formally instituted the first full week of every June of every year as ‘Arbor Week
“Arbor’ as saxd earhier on, is 2 Latin word for ‘Tree' Therefore *Arbor Week” means ‘a
week dedicated to tree planting. History had it that, in 1925, the Govemnor of the Gold
Coast, S Fredenck Gordon Guggisberg (1919-1927), wstituted an *Arbor Day” to
ongmnally encourage the planting of palm trees. Later, however, the planting of ‘nim
trees” replaced the ‘palm trees’ to create avenues, parks and as some sort of a national
afforestation  venture® Therefore, ‘Arbor Week', is recalling this historical
environmentally fendly precedent, extending it from one day to one whole week and
from only a tree planting concem to cover the total care of our environment The

rationale behind this Arbor Week 1s to:

- teawaken and comscientise people about their religious and moral
obligation and responsibility as stewards of God's creation for the proper

care of the earth.

- 1dentify and embark on possible practical solutions or actions to solve the

‘environmental problems in our various communities and homes.

. scek for th ) laws governing the

- examine and judge for ourselves, our lifestyles, santtary practices and the

state of our immediate surroundings and take remedial measures

‘n;-un AQ1991), "Arbar Week: A e, Takoradi. St
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Though the Ghana Catholic Bishops Conference mstiuted the Arbor Week, the
celebration now volves religious bodies or groups and other organisations such as the
Chostian Council of Ghana, the Ahmadiyya Mustim Mission, Afiikanian Mission, World
Vision, and the National Commussion on Culture This 15 to uphold their religious and
moral obligation and responsibility as stewards of God's creation  The celebraion is

under the auspices of the Environmental Protection Agency

The Catholic Church 15 promoting environmental care as a religious and moral
obligation. In 1980, a portion of the Bishops Conference Communiqué to the Catholics
and Ghanaians centred on environmental crisis such as desertification and the wanton
destruction of powerless farmers” property. In the communiqué, the Bishops lamented
the wdiscriminate buming of bush and forest in, especially the northem part of the
country and the wanton destruction of the poor farmers” cocoa and crop farms by timber
loggers and road contractors The Bishops. therefore, appealed to the Government
through the communiqué to use her powers to put & stop to “bush burming without
supervision and the felling of trees without the corresponding afforestation™ Excerpts of
the Communiqué read as follows

The conference notes with great concer that there 15
indiscriminate burning of bush and forest in certain
parts of the country, especially in the nom which can
only hasten the process of desertification.
Conference, therefore, appeals to the Gemnmm
use tts powers to put a stop to burning without super-
vision and the felling of trees without a.emupoudmg
‘The Bishops” Confere

wanton destruction of poor farmers’ cocoa and crop ﬁmuby
mb«mmﬂmbhnmwmn;mﬁu'"

At Ras
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The Bishops’ Conference, in its communique m 1987, decried also the depletion
of our forest through deliberate cutting of trees or bush buming  Although the
Conference acknowledged the economic value of timber to Ghana, 1t appesled to the
timber contractors to exercise restramt and be circumspect n the felling of trees and to
all, especially the youth, to intensify their efforts in afforestation. The Bishops had this to
say

We are fully aware of the cconomic value of the timber of
Ghana. However, the way it s bewng cut for export, we
need no prophet to tell us the future of our forest situation
1 very bleak The desert s slowly but surely descending
upon us. We wish to sce an intensification of efforts at
afforestation, and the involvement of all, especially the
youth, in "

The 2000 and 2001 Communiqués of the Bishops further touched on the
destruction done to the environment by timber contractors and surface miners, and
cautioned all about the dangers shead If those involved do ot ‘repent’ from thewr

activities The Communique among others said:

Our environment is bemg desecrated at a fghtening rate as

previous
was recently reported that in a few years’ time as much as

about 35% of the surface area of Ghana could become a desert,
and yet we look on powerless when our wood is cut for short-
term coonommic gain ‘without it being replaced. Laws goveming.
the replanting of trees by timber contractors for trees they cut
must be enforced rigorously . Otherwise our nation is heading
for . a sure ecological-catastrophe.

G:._-a.hp\p-mmy,q citp.120
cid 1 Cape Const from 10° 0 15* July 2000, p. 3

thar Ansoal Fleaary Asscmbly

133



University of Gha

http://ugspace.ug.edu.gh

The Bishops’ Conference, in é in 1987, decried als
of our forest through deliberate cuttng of trees or bush burming. Although the
Conference acknowledged the economic value of bmber to Ghana, it appealed to the
timber contractors to exercise restraint and be circumspect in the felling of trees and to
all, especially the youth, to intensify their efforts in afforestanon. The Bishops had this to

say

We are fully aware of the economic value of the timber of
Ghana. However, the way it 15 being cut for export, we
need no prophet to tell us the future of our forest situation
15 very bleak The desert is slowly but surely descending
upon us. We wish to see an intensification of efforts at
afforestation, and the involvement of all, especrally the
youth, in it

The 2000 and 2001 Communiqués of the Bishops further touched on the
destruction done 10 the environment by timber contractors and surface miners, and
cautioned all about the dangers shead if those involved do ot ‘repent’ from their

activities The Communiqué among others sard:

Our environment is being desccrated at a frightening rate as
0 our previous C:

It was recently reported that in a few years' time as much as
about 35% of the surface area of Ghana could become a desert,
and yet we Iuolnnpow!rl- ‘when our wood is cut for short-
term economic gain without it being replaced. Laws goveming
e reptontg of tros by Ember cotrciom fortrees they cut
must be enforced ngorously . Otherwise our nation is heading
for  a sure ecological-catastrophe '

1 Gana Bisops Spesk (1999).op. it p. 120
ookd 1 Cape Coast frum 10 10 15* July 2000, p. 3

Assembly
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We have in the past bemoaned the catastrophic effect of surface
mining and the wanton destruction of our forest.  We must

to poverty,
Scarcity of rain, depletion of water bodies and mass migration

‘we renew our rep ne
of laws goveming surface mining and bush buming in Ghana.

Rev. Fr Joseph Ankrah'* rerterated that, the communiqués were meant to appeal
10 the consciences of people and help them transform or change their negative behaviour
towards the environment. *Since the words of Bishops are taken seriously, their opinton

are also respected’, emphasised the geneml secretary

The National Larty Council'® of the Catholic Church has also taken up the issue
of environmental crisis, and for three (3) years, at their annual National Laity Congresses,
centred their themes on the environment. For instance, the theme for the 1997 and 1998
were “The Church and the Protection of the Environment’ and ‘The Protection of
our Environment as our Christian Respousibility’ respectively This was o enable

the laity of the Church to nise up to their moral and religious responsibility towards the

10 help m thewr o atficis

of degradation and to the effons of their Bishops

Additionally, some of the dioceses have also embarked on Agro forestry and tree
planting projects. In the Bongo Agro Forestry Project, an average of 120 tree seedlings
are planted every year within the area The Church also gave support to fity farm

beld in Wa, Upper Wost Regioa. fromSth 1o 13* July, and 2001.p 6
" The General Secretary of the Ghana Catholic Bishops® Conference

y Asscmbly
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We bave in the past bemoaned the catastrophi effect of surfice
and the wanton destruction of our forest  We must

realise that the destruction of the environment leads to poverty.

scarcity of ran, depletion of water bodies and mass migration

we renew our appeal for e
of laws governing surface mining and bush burning in Ghana.

Rev Fr Joseph Ankmh'* rerterated that, the communiqués were meant 0 appeal

of people and help form or change their negative behaviour
towards the environment *Since the words of Bishops are taken seriously, their opinion

are also respected", emphasised the general secretary

The National Laty Council'® of the Catholic Church has also taken up the issue
of environmental cnsis, and for three (3) years, at thewr annual National Laity Congresses,
centred their themes on the environment. For instance, the theme for the 1997 and 1998
were “The Church and the Protection of the Environment’ and ‘The Protection of
our Environment as our Christian Responsibility’ respectively. This was to enable
the lasty of the Church to nse up to their moral and religious responsibility towards the

1o help n their about

of and efforts of their Bishops

Addionally, some of the dioceses have also embarked on Agro forestry and tree
planting projects In the Bongo Agro Forestry Project, an average of 120 tree seedlings
are planted every year within the area The Church also gave support to fity farm

5 " &

‘ Anasal Plenary Assembly
beld 1n Wa. Upper West Regoa. fromSth to 13° July. and 2001, p. 6
::Tho—us»maua-.mm‘mh—:
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families 1 the establishment of family woodlot and about cighty schools 1n Garu
undenake tree planting on competitive basis. These projects are undertaken in the

Navrongo-Bolgatanga diocese

The department of Socio-Economic Development (SED) of the National Catholic
Secretariat also undertakes education programmes, including, seminars for selocted

farmers 1n there various areas of operation These farmers are taught farming techniques

and practices, which frendly Th le is to help

harm and des their farming

We now tum to discuss the activities of the Salvaton Army, which are aimed at

helpg to curtail environmental destruction

Tl 1:1
DEGRADATION

The Salvation Army believes that as a people, made in the image of God,
(Genesis | 27) ty i ‘the earth in a way that

ensures that people 1n thrs and future generations do not suffer from poverty or injustice
due to the misuse and depletion of the resources of their ancestors Responsibility was
@iven 10 humantty to cultivate and keep the earth (Genesis 2:15) but humanity has rather

destroyed and 1s sull destroying God's creation.
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famihes 10 the establishment of fumuly woodlot and about eighty schools 1 Gar
undertake tree planting on competitive basts. These projects are undertaken in the

Navrongo-Bolgatanga diocese

The department of Socio-Economic Development (SED) of the National Catholic
Secretanat also undertakes education programmes, including, seminars for selected
farmers n therr various areas of operation These farmers are taught farming techniques
and practices, which are environmentally friendly, The mtionale is to help minimise the

‘harm and de their can i

We now tum 1o discuss the activities of the Salvation Army, which are aimed at

helpmg to curtail environmental destruction

AND E!

MENTAL

The Salvation Army believes that as a people, made in the image of God,

(Genesis | h of the earth in a way that
ensures that people 1n thrs and future generations do not suffer from poverty or injustice
due to the misuse and depletion of the resources of their ancestors Responsibility was
given to humantty 1o cultivate and keep the earth (Genesis 2:15) but humanity has rather
destroyed and is stil destroying God's creation
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According to the Salvation Ammy, God's instruction to “subdue’ the carth and
‘rule’ over every ving thmg (Genesis 1:28) cannot be iterpreted 1o mean man’s

of the It has observed that, God gave his

people nghts and privileges conceming the environment but included in these nghts and
privileges are duties and responsibilities Members are, therefore, taught to have concemn
and regard for all hfe forms, to adopt a responsible lifestyle that wall protect and enhance
the environment and % care for those who are adversely affected by certain harmful
environmental practices and who are the vicums of environmental vandalism
Salvationsts are encouraged, therefore, to consider senously their personal responsibility
towards the environment by taking practical steps to preserve and renew God's

creation "

Based on the position statement of the Salvation Army, the corps o communities

have taken ducate their nd nerghbor the need to care

for the environment and avoid all activities that harm the naturl world. The group
known as the League of Mercy, established  the vanous corps, has as one of its basic
aims, the promotion of environmental faendliness. This group, made up of men and
women, mobilises the community 10 adopt action plans that lead to the protection of the
enviroament. Tree planting actvity had been adopied by some of the corps 1n their

communities, which is aimed at encouraging afforestation

The women of the ‘Army’ are at the forefront in the environmental education
progmme of the Church. They have formed what is called the Home League of

" The Salvation Army (1992). Posten Stsicmentsp.15

136



University of Gha

http://ug

ce.ug.edu.gh

‘Women yroup. The Home League is a group of women mobilised in the community for
actvities on environmental protection and cleanliness. Seminars are organised for some

Mwﬁm&ummnmhmwhwﬂlquimdmdmmd

fi planin

Then activities have taken them to places such as Wiamoase where the rural
people were taught the proper disposing of their refuse (waste) and how to protect the
streams, ponds and rivers from which they fetch thew dnnking water from being

contaminated

We shall now look at what the Ahmadiyys Mushm Mission 15 doing to fight

against the destruction of the environment,

THE AHMAI
DEGRADATION

Protection of the environment is of great concern to the Ahmadis and they have

A MU NVIRONM

therefore, bout the need to protect

it as thewr nd ]

There 1s a Missionary Training College at Saltpond that teaches the students
1ssues about the environment and what should be done to help keep it from destruction
The prime aim is that, such missionaries who will be working in the various regional,

distnct and local Jamaats wall be well informed

thereby, nformeng the commomity about the dangers of their human activities on the
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ecology  ‘For, mformation brings transformation’, according to Mault M Yusuf

Yawson."”

The vanous wings of the Mission — the Majhs Khuddamul Ahmadiyya
(Ahmadiyya Youth Organisation), the Lajna Imailiah (Ahmadiyya Muslim Women'’s
Association) and the Maylis Ansarullah (Abmadiyya Muslim Elders Association) also
engage mn tree planung activites  For instance, the Brong Ahafo Jamaat has a tree-
planting project while the youth wing of the Gomoa Jamaat also has a citrus and coconut
plantation The Mission also takes part in the celebrations of the Arbor Week, which is
meant o create environmental awareness and to encourage tree planting m the various

communities across the country.

The Mission further mounts educational platforms to educate the communities on

the need for proper environmental management, especially, on bush fires, which has

sery mmpant in the I di the dry season.

The Mission also supports N

(NGO) with resources and funds to help them carry out therr environmental awareness
education progrmmes Notably amongst the NGOs that benefit from such resources and
funds, 1s the Evergreen Club of Ghana (ECOG) based i Accra. One of its major
programmes is the organisation of school children in and around Accra to embark on tree

planting in their localities
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Another religious body we shall discuss by looking at the activities taken by them
| degradation 1s the Afnkania Mission

to help

[E AFRIKANIA RENAISSANCE MISSION
ENVIRONMENTAL DEG] 1

One of the Seven Paths of Afnkanians 15 to protect the environment and keep it

neat It is an important obligation for every Afnkania to respect the whole of creation.

The Mission’s priestly school at Odorkor in Accra, where priests and priestesses

from all over the
taught 1t has the mnonale of equipping the students with the requisite environmental
knowledge since such enlightened priests or pricstesses are able to better influence their

subjects (congregation) to desist from partaking n acts that degrade the environment

The Afnkania Renaissance Muission, further celebrates the environmental

awareness week (Arbor Week) celebrated annually by religious bodies and groups in the

country They use such n the various where
|

their shrines (places of worship) are located 1o educate the ity on

ssues.

The Mission 1s advocating for the “Sankofa’ idea - ‘Geing back to the roots.”
This 15 the promotion and observance of taboos, and tradtional berefs and practices as
the surest way of protecting the environment According o the spirtual leader and head
of the Mission - His Holiness Osofo Kofi Ameve ‘the forebears (ancestors) conserved
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nature by declaring sacred groves and forests and the observance of taboos which placed
exceptional restnenons on vital animals, bird species and water bodies' There were
taboos concerning the forest and river bodies. For example, 1 the fishing and farming
communtties, days such as Tuesday and Thursday are taboo days in which no body 15
supposed 1o cither go to the farm or fishing. These taboos prevented the people from
polluting. over explotting and mismanaging the natural resources “This 1s why my
Mission 15 advocating the observance of these taboos in our contemporary society’, his
Holimess has observed His Holiness believes the depletion of the forest and other forms
of harm that are caused to the environment can actually be redressed through the
enforcement of mboos and other traditional practices and behefs geared towards
protecting the environment For example, the ban on fishing and hunting during certain
penods of the year, throwang of human excreta into river bodies and the felling of certain

prescribed tree species all aimed at conservation and replenishing of the used resources.

We shall, i the next chapter, discuss the impact of the activities of the religious

bodies, if any, on the people.
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CHAPTER SIX

DISCUSSION OF FINDIN

HIV/AIDS
HIV/AIDS, we said 1 our earlier chapters, is caused by viral infection, but the
issues raised by the pandemic are far from being purely medical or clinical The 1ssues

touch I, cultural land 1ssues, gender, human

responsibilites and sexuality.

The HIV/AIDS pandemic has become the greatest threat to Africa’s development
and, therefore that of Ghana. One dreadful implication of the HIV/AIDS disease on the
socio-economic development of the country has to do with the age and sex distribution
related to the disease as showed in the figures/tables (figures 1, 2 and 3) provided in
chapter three of this work The study shows that the economically productive ages
between 15 and 49 are the most nfected.  Incidentally, sexual activities which are the
major way of infection tead to be at their highest within this group

This also is a major concem for religious bodies, since this age group forms the
“backbone"of productve hunan resource of these rlgiousbodies The cutntteof |
the spread of the AIDS disease, where about two hundred fresh cases are daily reported in
the country should be a worry to all - One can imagine what wil happen n the next |

twenty years, if the cusrent rate of mfection should continue
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The poor, in particular, are very susceptible to HIV infection in a number of ways;
among which 15 the need for survival which drives most of them, especially the female
youth 1nto prosutution  Others indulge in occasional sex with different partners for
favours such as jobs, money or free services, which expose them w the HIV' AIDS
disease. However, we also know that the AIDS 1s not a respector of persons. It does
attack the rich, the poor, the religious and the non-religious Kudadjie' has earlier
lamented the break down of morality in society as the cause of the woes of the country.
The traditional virtues of honesty and chastity have become a thing of the past
Everybody does what seems right in his or her own eyes There is so much indiscipline

m the socrety

In spite of the noble concerns of the religious bodies as expressed in the earlier
chapters, 1t came out through my findings that somehow, the faith community has fasled
to exemplify God's (Allah's) standard on sexual morality. The issue of sexuality 15 seen
a5 8 ‘tmboo’ to be discussed openly even at religious gatherings It was found out that
about 95% of the lasty nterviewed, rerterated that, issues on sexual morality are barely
discussed at religious gathenngs, and members are left uninformed about such issues,
thereby lacking the necessary information which could enable them make informed

|
chosces and take decision conceming their sexuality

* Kudadjic, I N. (1995). "Moralsty in Ghana'. BA Yewson (cd), The Chrstian
e s . Santmel, Vol 3 NosS,
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The ssues of love, compassion for People Living With AIDS (PLWA) and
stgmatisation are thomy sues that religious bodies are yet to grapple with. In spite of

the laudable 1deas on the need to show the above to PLWA, 1t was found out that most of

A y guilty of s love and to the PLWA

and rather tend to shun and stgmatise them.

It was also found out that the HIV/AIDS menace poses great challenges to the

faith community When we cons: effe the orphans and those to
be bom; these children are faced with the threat of the discase through the various stages
of ife, that 15, before birth, after birth or 6l death lay its ‘icy’ hand on them The fuith

community seems not 1o be doing much (o help such people.

‘The AIDS pandemic has also caused many families to disintegrate, that 1, it has
brought about broken relationships between families and patients. The faith community |
15, therefore faced with the challenge of camying the message of reconciliation to such
families and to help restore  sense of wholeness to such broken relationships, and to
build  sense of trust and encouraging the Bumilies to accept the victims back into their |

fold

With the exception of the Afrikania Renaissance Mission, all the religious bodies |
discussed have elsborate HIV/AIDS programmes that are aimed at helping civil society

10 fight the spread of the disease Among other things, the Salvation Army, in

siish some N (NGO's) such as United |
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Nations Children’s Fund (UNICEF), the Catholic Action for Street Children (CAS) and
the National AIDS Control Programme, has. estabhished the Amdaso Fie (Hope Home) in
Accra. The centre seeks and cares for street girl-mothers and thew children and
prosttutes who are willing ® give up prostitution. These gurls (women) are trained 1n

h as bauk and soap making, n

prosttution A créche 15 provided at the centres to cater for their babies dunng their
training penods This 1s a great stride that needs o be copied by many other rehigious

groups i the country

It was discovered that about 90 percent of the leaders interviewed, had no
Imnowledge about thew members who have been infected with the HIV  The fack of
knowledge has ansen because most members do ot inform their respective religious
leaders about thewr predicament for fear of tamishing the family’s reputation and bemg
shunned by fends and all others, since the disease is most associted with sexual
promuscunty More education needs to be done in this area to enable both the infected and
affected persons o report such unfortunate situation o their religious leaders for the _
nocessary spintual and physscal help é‘?ﬂr

1t wes Gwnd out from the research that about %6 percent of the members'sFthe
vanous rligious bodis are aware of these programmes and actvities, Such s high level |
of knowledge has helped in at least creating the awarcness about the issues we are
concemed with. |
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On the 1ssue of promoting the use of condom, has provoked extensive discussion
among the farth community in particular While some think the promotion and use of
condom as HIV/AIDS preventive measure is not a sin, others think otherwise The

Roman Catholic Church sees it as a way of encouraging promiscuity while the other

religious bodies discussed. see nothing wrong
2 preventive measure to the AIDS menace It must be pointed out, however, that, all the

religious bodies acoept total preventing the spread of

the HIV.

Interestingly, 77 percent of the Roman Catholic respondents who answered the
question of whether, given the option, they would use the condoms, responded in the
affirmative This shows that although their leaders have strongly opposed the promotion
and use of condoms as HIV preventive measure, majority of the members do not share
same view with the leaders, as they are prepared to use the condom whenever the need

anses

BRIBERY AND CORRUPTION |
Bribery and Corruption, as discussed earlier, are universal, age-old or global
phenomenan that know no boundary, race or refigion It came out from the research that ‘
the fight against corruption in Ghana dates back to pre-colomial times and had culminated |
in setting up Commissions of Inquiry. Some of these were the Watson Commssion of
1948, the Jibowu Commission of 1958 and Annin Commssion of 1970, These

Commissions were set up by the Government of the day to look into the factors that |
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10 Sugge with this moral, social and

developmental evil

The mayor factors found to be responsible for bribery and comuption include low
wages and salary, cumbersome procedure in acquinng goods and services, lack of
accountability on the part of office holders, traditional cultural practice of grving, and

poor morals

The print and electronic media keep on exposing cormupt practices Religious
leaders keep exhorting therr members and the entire soctety against indulging 10 the acts
of bnbery and cormuption  Individuals, when found guilty of the acts by the law courts,
are sentenced to vanous prison terms. And yet. the act of bribery and cormuption keep on

thrwving m society

‘One would then say that the various measures adopted to check corruption have

\
somehow failed 1o achieve the desired results This 1s because the root cause of the
problem seems not to be tackled. The identified root cause has to do with the individual

That s, the ndividual has not acquired good morals.

Exghty percent of the religious adherents ponted out that majonity of those who |
are usually commupt are those occupying high offices and are well paid - having ther
survival needs being met. The issue therefore seems not to be a matter of poverty or low
remuneration, but may be, that of greed. Newspaper reports also seem to point 1o the |
above observation. For example, on the 4* of February, 2002, the Daily Graphic, under |
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the heading °2 interdicted over ¢ 400 million fraud”, reported that two top officials at the
Ga District Assembly with head office at Amasaman were alleged to be in the centre of &
huge financral scandal running into about 400 million cedis. They have been interdicted,
pending further invesuigation mto their conduct * We can also cite the report about Mr
Victor Selormey, a former deputy Minister of Finance in the National Democratic
Congress (NDC) Govemment who was jailed for a scandal involving 1 2 million dollars.
computenzation project© Such examples seem to support the observation of the people
that, many of the corrupt are occupying high offices, those who must be having at least
their survival needs met. This is, however, not to say that, the least privileged 1n society
cannot also be corrupt Indeed, the other 12 % of the respondents said that people are
forced to engage in comupt practices because they are in low-paid jobs and need
something that would supplement ther salaries or wages Other factors they pointed out

include. cumbersome procedure 1n acquiring goods and services, traditional cultural

ot poor Thus, th bods workon
the morals of the individual, by having well developed ethical and moral educational
programmes which focus on the training of the ‘head, “heart’ and *hand" of the human
being. The *head" 1 to think about noble and virtuous things. the *heart” 1 to love and |

support nght actions; and the *hand" is to work hard to eam honest living

B. A (February 4, 2002). 2 Intendicied Over ¢400m Fruud", Elvis D. Ayeh (ed), Dty Grsphuc.
&mm Accra. The Graphic Commamications Group Limited.

147



University of Gha

ce.ug.edu.gh

http://ug

the heading *2 iterdicted over ¢ 400 million fraud", reported that two top officials at the
Ga Distnct Assembly with head office at Amasaman were alleged 10 be 1n the centre of a
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.rl—AB.A(F*I.y‘,mz).'ll_’“mm?lﬂ'.moA (ed) i
No 148439, Accra. The Graphuc Commasications Geop Lunited p. | T80 i Rk
H 11.2001), *Sclormey " Elvis D. Ay ). Daaly Graphus
148354, Ancrs. The Grapsc Commumicaions Group Linite pp 1 43 T 9" L
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These teachings should be carried out publicly through the print and clectronic
‘media and at specially orgamized fora sponsored by the fth community The basic aim
should be to cause a behavioural change 1n which the individual would become aware of
s or her “evil” downgs and willingly decide to ‘repent’ and tum overa new ‘leaf * If this
major root cause s addressed, then bribery and corruption could be greatly minimised or

eliminated from socrety.

There was a significant difference among the four religious bodies that have been
studied when we look at their programmes that are aimed at helping to fight bribery and

corruption  The Catholic Church and the Ahmadiyya Muslim pu

certain programmes n place to help address the issue The Salvation Army and the
Afiikania Renaissance Mission have no such programmes, even though they do preach
agamst the practices.

Although efforts of the religious bodies are commendable, these do not seem to
have made any appreciable impact on the society Interviews conducted among members
of the religious bodses revealed that about 75 per cent are unaware of programmes that
therr religious groups are pursuing to help fight against bbery and corruption. Some
v sosused i lowders for ot cuming oxt bokdly 80 Gondomia piblic ofiiat and |
even known members of the congregation who were found to be cormupt or mvolved in |
acts that promote bribery and comuption  This shows that the religious bodues (faith
community) have a lot more 10 do in their bid to help ciil soctety fight against bribery
and cormuption 1
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ENVIRONMENTAL DEGRADATION
The human bemng cannot stand in isolation from the natural world, for, both the
natural world and human beings depend on each other for survival This implies that, the.

destruction of the natural world threatens the very survival of all humans

The following factors were found to account for the environmental problems that

are faced today

(1) Poverty and Greed

poverty, )
and indiscriminately fells trees 10 sell or to bum charcoal in order to raise revenue for
sustenance About half the population of Ghana is estimated to live in poverty, and two
thirds lives i households 1n which the per capita income is less than 60 per cent of the
national average  Poverty is, therefore one of the strong mpedments to adopting |

practices wn preserving the environment *

Merchants also engage tn imber logging, wantonly cut down trees for export and
domestic use and due to lack of enforcement of land management laws and polictes |
Furthermore, surface miners, though aware of the tmpact of therr activities on the |
environment, do not take care o properly reclaim the wasted land. The reclamation of
tand is sometimes done haphazardly, and agricultural activities, whych are the mam stay ‘
of the communities 1n which the mining activities take place, are greatly affected The

* Ovei-Bowsa 1 () (1997), E On e Ci
the Third Mullcamen. C spe Coast Mission Pros. p. 158
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environment, do not take care to properly reclasm the wasted land The reclamation of
land 15 sometimes done haphazardly, and agncultural activities, which are the main stay

of the communities in which the mining activities take place, are greatly affected The

bl buse of

religious groups
even though, ®
the land, but also 1o keep 1t (Genesis | 28-30 and Genesis 2'7,15)

(2)  Population Growth and Industrial Activities

The rapid population growth and industnal actwities have also led to the
genenation of both domestic and industrial waste, which the authonties are finding very
difficult o handie or dispose of. There is so much filth 1n various parts of Kumasy, Accra
and some regional caprtals m Ghana that solutions to clear the filth appear to be

nonexistent

It 1s becommng increasingly difficult to take care of the environment n
contemporary life. Traditional society used to preserve the environment through the use
of tboos, among other things. For example, there are taboos which banned the huntmg
of some animal species and the felling of certain trees Also, certain periods of the year
are declared taboo days for hunting for antmals or for fishing in nvers/streams/sea. In
‘areas where these taboos/proverbs are still enforced, the land and other natural resources
are least exploited These taboos are now bemg kicked against with impunity, due to so- |

called ‘modernity’ Chrstanity. Chr

i tndiional whoos, even where they ae for good reasons, because th taboos ae |

usually associated with spint powers other than the Supreme Being. To down-play the
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tradimonal de 10 p t0 create a vacuum that the

Chnistian and the Islamic religions are yet to fill

Furthermore. beside the economic and social benefits that are denved from

technological and industrial development is the harm some of the by-products that such

are al g to the For instance, industnal
by-products from industries sited in Accra and 1ts environs are polluting the Korle

Lagoon

Other factors that cause environmental degradation iclude madequate public
education on the proper use of the environment, in other words, the lack of knowledge of
understanding of the tnseparable relationship between humanity and the environment

(nature)

1t was found out that the programmes of activities of religious bodies in fighting
environmental degradation had not generally created the necessary societal impact. The. |
Ghana Cathohc Church could be said to have done a lot to create the necessary
environmental degradation awareness, looking at their programmes of activities as
discussed in Chapter 5. The Salvation Army women's group 1s also worth mentioning |
The Home League, of women's environmental activities at Wiamoase in the Asante
Region as discussed in chapter 5, has created the necessary environmental ympact, |
‘especially in the area of saitation. The women in the community have been taught the
need to mamtain and keep proper sanitary condrtion that will help keep the stream in the
village, which also acts as source of drinking water, from being contaminated. This also
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Chnistian and the Islamic religions are yet to fill

Furthermore. beside the economic and social benefits that are derived from
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causing o the For instance, industrial

by-products from industries sited in Accra and its environs are polluting the Korle

Lagoon
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undersanding of the inseparable relationship between humanity and the environment

(vature).
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need to mamtamn and keep proper santtary condition that will help keep the stream in the

village. which also acts as source of dnnking water, from being contaminated. This also i
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Lagoon

Other factors that cause environmental degrdation include imadequate public
‘education on the proper use of the environment, 1n other words, the lack of knowledge of
understanding of the inseparsble relationship between humanity and the environment

(nature)

Tt was found out that the programmes of actvites of rehgous bodies m fighting
environmental degradation had not generally created the necessary societal impact. The
Ghana Catholic Church could be said to have done a lot to create the necessary
environmental degradation awareness, looking at their programmes of actvites as
discussed 1n Chapter 5. The Salvation Army women's group is also worth mentioning |
The Home League, of women’s environmental activities at Wiamoase in the Asante
Region as discussed in chapter 5, has created the necessary environmental ympact,
‘especially in the area of sanitation. The women in the community have been taught the
need to mantam and keep proper sanitary condrtion that wall help keep the stream in the

w.mmmuwmddmm,mhm.mmnmﬂ.mm‘
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guards against the destruction of the vegetaton cover around the riverbanks, which
checks the stream from drying up especially dunng the harmattan season
One would, however, say that there is much to be done to create the desired

1mpact on the lives of the peaple

“The religious bodies need to acknowledge the seriousness of the environmental
cnsis by recognising that the future of humanity and that of religion 1s dependent on
proper environmental care, since the spintual and the physical (matenal) world are

inseparable.
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CHAPTER SEVEN

CONCLESION

This work is concerned with some major moral and ethical issues of HIV/AIDS,
bribery and corruption and environmental degradation, which are all life threatening

1ssues

We looked at the programmes and actiities that are being camed out by some
religious bodies 1 the country, notably: the Catholic Church, the Salvation Amy, the
Ahmadiyya Muslim Mission and the Afnkania Renaissance Mission, aimed at helping
society to address or fight against the issues  We also discussed the impact of these
programmes and activities on the society Before that, we briefly discussed the historical
inception of the 1dentified religious bodies in the country.

‘On HIV/AIDS, we discussed the discovery of the HIV on the world scene and also
1n Ghana  We also looked at how scientists and the religious bodies are trying to trace
the ongrns of the disease of which no definite conclusions have yet been reached. |

There was also a discussion oo the various programmes and activities, for ‘
example, the home based care, clinical and institutional management, training seminars |
and workshops that have been put n place i the management of the disease We also
looked at the controversial ssue of the promotion and use of condoms, as one of the
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means of preventing the spread of the disease and what the religious bodies under

discussion had 1o ssy on it

1t was found out that some contributing factors to the spread of the AIDS menace
n the country mclude: 1rresponsible sexual practices, that is, the fslure of the faith
community to exemplfy God's (Allah's) standard on sexuality, influence of western
culture, breakdown of the extended family system, travels and migmuon, and general

breakdown 1 mocality

In the case of brbery and cormuption, we discussed the vanous programmes that
are bewng camed out by the identified religious bodies in the fight against the twin-evils.
Some of these programmes are: issuing of Commumiqués and Pastoral Letters,

organisation of workshops, and educational campaigns against the twin-evils

We found that the major factors responsible for bbery and corruption include
greed, low wages and salaries, cumbersome procedure in acquiring goods and services,
lack of accountabality on the past of office holders, traditional cultural practices of giving
and poor acquired morals It has been realised also that the various measures adopted to
check cormuption have, somehow, farled to achieve the desired results. This 1s because,

e &

with the individual  That is, the individual has not acquired good morals



University of Ghana http://ugspace.ug.edu.gh

The study further discussed environmental degradation caused mainly by the
destruction of forest lands, mining, sand winning and stone QuATYIng, Waste generation

and msanstary practices, water pollution and bush fires.

Consequently, we discussed the salvaging programmes of the religious bodies

which are aimed at helping society fight th degradation of

on which the sustenance of humantty depends Some of these programmes are: the
mstitution of the Arbor Week celebration, the issuance of Pastoal Letters and
C for taboos, Agro y

tree planting projects, educational programmes and community mobilisation for

environmental protection

It was found out that factors such as poverty and greed, rapid population growth,

fack of les of laws, and
\

i thepe th unt for

the environmental problems being faced today
\
The major striking factors from the research indicate that lack of effective
enforcement of laws and commitment to religious teachings are maly responsible i
the prevalence of these moral and ethical problems of HIV/AIDS, bribery and corruption|
and environmental degradation facing the society
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M TIONS

. TOTHERELIGIOUS BODIES

As discovered, most of the religious bodies are very guilty when it comes o
showing of lave and compassion to the People Living With AIDS (PLWA). It 1s,
therefore, suggested that a good education needs to be carried out in this area so that
adherents of the rehgious bodies would understand the need for showing love and

compassion to vicums and to do away with the issue of stigmatising them.

By good education, we mean that the religious bodies should add to the preaching
and exhortaton (which seem 0ot o be yielding the required results) new ways such as
acting of plays, drama on AIDS and the screening of HIV/AIDS related films which
centre on the need o show love, compassion and the doing away of stigmatizing PLWA.
This could touch the hearts of viewers, hence, helping to change the preconceived ideas
about PLWA  Furthermore, members of the various religious groups can pay regular
visits to the hospitals and to homes where HIV/AIDS patients are kept. Prayers as well as

‘matenal needs can be met through such visits. And the PLWA could themselves be

invited igrous bodies to share thei with them

Moreso, the HIV/AIDS poses great challenge to the faith community when we
consider the effects of the disease on orphans and those yet to be bom and the chiidren
are faced with the threat of the disease through the various stages of life, that 1s, before
birth, atec burth and tl death. The faith communtty must therefore develop and mprove

upon thewr existing nd help pr hil from being infected with
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the virus  The faith community should develop the ‘catch them young' programme.

where children of say 5 years to about 12 years are given a thorough and continuous

education on HIV/AIDS Thi
atspecial children’s rally of these religious bodses. Young adults who will soon enter into
mamage should aiso be asked to remam chaste tll they are mamed and should be

encouraged to have HIV tests that will determine their HIV status before committing

themselves into the ‘web’ of marmage This
with the HIV so0n after mamage Though difficult, this education we believe, will i the

long run yield the desired results.

With regards 10 those who have lost their parents to the AIDS disease, the

eligious bodies (faith up an endowment fund for both the

‘educatsonal and other matenal needs of the ph The religious 1ps
the children by creaing & kind of ‘salem’  a segregation community for them, to
continue with thetr education untl they finally ‘give up the ghost’

In addition, the religious bodies should embark on an educational campaign
agunst sugmatisation of school children infected with the AIDS virus m the vanous
Primary and Junior Secondary schools 1o accept, show compassion and love to the

unfortunate ones.

157



University of Gha

http://ugspace.ug.edu.gh

To stop the confusion and the divergent opinions on the promotion, sale and use
of condoms as a means of preventing the spread of the HTV, which have the danger of
creating division amongst religious bodues, 1t 15 recommended that a dialogue between
the leaders of religious bodies be held and a communique 1ssued at the end of such &

deliberation

Also, the formation of AIDS Clubs by religious bodies and individuals within the
farth community should be encouraged ~ All should emulate the example of ‘Matthew
Chapter 25 AIDS Club’ founded by Rev Fr. Alex Bobby Benson at the Akwatia St
Dominic’s Catholic hospital where AIDS patients come together for solace, sharing love,
problems and having fn The club should sim at promoting the welfare of PLWA and to
gve them the necessary training that can be used i the dissemination of AIDS

nformauon n the vanous communities This we beheve, will create the needed societal

impact since they themselves are camers of the AIDS virus.

Wm-yhlhh«ymdwﬂumiﬂnwuldmxbunmb«udhm‘
remuneration per se, but rather to bad morals that have been acquired by the individual |
It is therefore, suggested that religious bodies work on the momls of the individual, by
having well developed ethical and moral educational programmes, which will focus on
the traming of the ‘head’, ‘heart’, and "hands’, of the human being The *head" ubl\nk‘
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about noble and virtuous things, the ‘heart” 13 to love and support right actions and the

“hand’ 15 10 work hard to eam honest living

The teachings should be camned out publicly through the school system, print and
electronic media with the basic aim of causing behavioural change in the individual to
become aware of his or her ‘evil” domgs and to willingly decide to ‘repent” and tum over
anew leaf If this major foot cause 1s addressed, then bribery and comuption could be

greatly minimused or elimnated from society

As suggested by the Ameer-in-charge of Ahmadiyya Mushm Mssion, Ghana,
that a day be set aside every year to create a nationwide awareness of consequences of

comuption on the society, 1t 13 further suggested here that a whole week for such @

wide be mitiated by the reh And, during that week
fong celebration, actvities such as public lectures, anti-coruption floats, debates,
symposia, sermons, public education and print and electronic media advertisements be

camed out This, 1t 13 envisaged, will help create that necessary societal impact

Religious bodies should fusthes, develop and intensify the moral teachings by
comng out with handbooks and pamphlets specifically on bribery and cormuption and

support the teachings with quotations from their holy scriptures
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As admitted by majonty of the members of the religious bodies, members were
unaware of the programmes that their leaders have put m place to fight bribery and
cormuption, 1 1s suggested that the leaders of these religious groups should educate their
membership on the programmes and get them involved 1n the implementation of the
programmes. Those who are found guilty of bribery and corruption should be publicly

exposed to serve as deterrence to others.

Bribery and comuption are ‘diseases’ of the body politic Therefore, the correct
diagnosis will help find the appropate cure forit. For instance, 1fa physician s able to
diagnose the root causefs) of any human disease, he or she is better able to prescribe the
correct medicine for ts cure. Therefore, if all religious bodies and stakeholders properly
address the o0t cause, as found by the researcher, then, the prevention and or the
elimmation of brbery and comruption from the society could be achieved, or at least be
minimised An Akan proverb says, “No one was bom with  bad head, but picks it from
the earth’, meaning, no human beng was born with the nstinct of being comupt but he or
she learns such behaviour here on earth. It is our hope that with good ethical and moral
teachings by rehgious leaders at various worship centres, workplaces, mstitutions of
leaming and homes, peaple will be able to say “No’ to acts of bribery and cormuption and

other societal vices.

Tn dealing with environmental degradation, we begin by recommending that a
national debate be held on the promotion of traditional taboos and certain traditional
practices and beliefs. wm.kmnmwafmmwm.sﬁu{
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examples of these tboos are ban on hunting and fishing during certain periods of the
year, and the pounng of soapy water and dumping of human excreta and other waste
products into water bodies. The main reason given for the imposition of these
environmental taboos (prohibitions) is o conserve and protect the environment from
degradation  For, we found out that in areas where environmental taboos are sl

enforced, the environment 13 least exploited

Furthermore, with well-explained quotations from the Holy Scriptures, religious
bodies should prepare lessons on the eavironment in books for the communty
Additionally, they should form environmental clubs in their congregations (and this will
be most useful 10 those who cannot resd) and their mstitutions of learning These clubs

should hase with (NGO's) for better

promotion of frendly environmental programmes.

World Environmental Day declared by the United Nations (UN) and the Abor
Week (tee planting week) insttuted by the Catholic Church and now embraced by most

religious bodi popular through Fthe el

and prnt media This wll provide the needed advertisement and coverage
Consequently, 1t 15 recommended that a national recognition award should also be
insttuted by the religious bodies, to be awarded to individuals, corporations,
orgamsations, district assemblies and even religious bodies that greatly promote and ge

imolved in environmental preservation actvities, during this annusl celebration. Such
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awards have the ability of both individuals and corp -d

imstitutions to get nvolved in acts that promote environmental preservation

(2) TOTHE GOVERNMENT

The Govemment must take the issue of moral reformation senously by

the f Fmoral fubs at workplaces id

embark on moral educational campaigns 1n and outside the workplaces, that 15, within

hould live by

example, 5o that they would serve as role models for their colleagues. Part of the funds
allocated by the Government for fighting the spread of bribery and cormuption should be
released for sponsoring the clubs Club members must put mechanisms n place to check

the temptation of misusing the funds on other ventures by club members

Addrtionally, the Govemment must equip nstitutions responsible for the
conservation, preservation and the protection of the environment with the necessary
equipment and strenghten their capacities with the appropriate Legislative Instrumen
(LDso that they can effectively enforce all the environmental laws to protect the

The mstutons mas o bave the w.mﬁ

2 deterrent to others

(3)  TONON-GOVERMENTAL ORGANISATIONS (NGOS)

The NGO's, which are mvolved in the fight agamst the spread of HIV/AIDS
should collaborate with the religious bodies, nvolved 1n same issues This will enable

both parties 10 put their expertise and scarce resources together 1o achieve maximur
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results Moreso, 1t will avoid duplication of efforts in the same locality, which has the
danger of creating unnecessary competition and wastage of the organisations’ scarce

resources

Also, some of the NGO's which are financaally sound should be prepared to open
their doors of traming, semunars and workshops to the various religious bodies to help
train members of these refigious bodies This will help in effectively ighting against the

major 1ssues discussed i earlier chapters

To conclude, one would say that since the human factor greatly determines the
measure of success that society attains i ifs developmental endeavours, it s mperative
that moral regeneration campaign be given all the needed atiention and seriousness i
deserves by the rehigious bodes, and other stakeholders
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APPENDIX A

DEPARTMENT FOR THE STUDY OF RELIGIONS
UNIVERSITY OF GHANA, LEGON

QUESTIONNAIRE FOR RESEARCH INTO GHANANIAN RELIGIOUS BODIES
AND SOME ETHICAL AND MORAL ISSUES

'QUESTIONNAIRE FOR THE LAITY/NON LEADERS

KINDLY ANSWER THE FOLLOWING QUESTIONS AS OBJECTIVELY AS YOU
COULD.

(A)  Level of Education’ Tick where appropriate.
Primary n)

W) ISS. iv)
V) O-Levels )
wi)  Polytechnic vin)
) University x)

(B)  Rehgious Affiliation

(C)  Mantal Status: Tick where appropriate

Middle Form Four

sSS

A-Levels

Teacher Training College
Other, specify

Mamed
Widowed

i) Single i)
i) Separated v)
V) Other, specify
(D) Age
HIV/AIDS
(1) What causes HIV/AIDS?
)
W Vi
w)  Germs and Virus
W) Noudea
(2)  Where did you first nwmm the HIV/AIDS disease”
) Chumh/Mosq
u)
) v
W) Radio
v)  School
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®

@)

©)

©

m

®

®

10

an

a2

How 13 the HIV/AIDS disease spread? List as many ways as you can.
B

u)
)

List the vanous ways through which the disease cannot be spread

‘Who is at nsk of being infected with the disease”

What part 1s your Church/Mission playing to help solve the HIV/AIDS epidem

Ase you aware your Church/Mission has ssued out Pastral Letersor
Communiqués conceming HIV/AIDS menace’

If yes, state three 1ssues that the Church/Mission said about HIV/AIDS
P

i)

)

In your opinion, do you think such Pastoral Letters or Communiqués will help
address the HIV/AIDS menace? Give reasons for your answers

Apart from such Pastoral Letters or Communiqués, what other steps has the
Church/Mission taken 1o solve the HIV/AIDS menace? |
Do you agree with the leadership of your Church/Mission concerning the use ¢
Condoms as a means of stopping the spread of HIV'AIDS”  Yey— 1

|

yes, give reasons for your answer
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(13)  Ifyou are given the option, will you use the condom  Yes ) No [

(14)  Give reasons for your answer.

(15) Do you think it is morally right
condoms as & means of proventing the spread of HIV/AIDS? Ye—) No [

(16)  Guve reasons for your answer

(17)  What activities or 10 help car
for the MM:MI{I\’IMDS vlctmu’

(18)  Has your Church/Mission ever organised a workshop or seminar on HIV/AIDS
Yoo Mo

(19)  What campaign activiti have your C|
embarked upon (o help ptevenl the spread of HIV/AIDS”

20)  Listany ways in your opinion, through which your Church/Mission can help
prevent the spread of HIV/AIDS

ENYIRONMENTAL DEGRADATION |

(1) How did you frst hear or degradatior
DI W) Work wi)  School

W) ChurciMosque/Shrine  v) Newspapers i) Workplace
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(2)  List some of the environmental problems you know.

(3)  What are some of the human activities that harm o destroy the environment”

(4)  Have you ever come across fellow Christians/Muslims: Afnkanaians discussing
environmental problems”

Yo (3 No[)

(5)  Whatis a Christian's/Muslim's/Afinkanaian's responsibility towards the
environment?

(6)  Has your leadershup issued out any onth before?

Yes (1 No O3

(7)1 yes, then mention some of the ssues rassed in the communiqué.

() IsyourCl wnvolved in any protecti
progect?

(9)  Ifyes, what kinds of environmental protection project?

(10)  1fNo, why?

(1) AsaCh will you findivonal |
practices as a method in the preservation of the environment” Y'T:I 1
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Ifyes. give reasons for your answers

(13) Has ynurChm:h/Mlsswﬂ ever organised a forum or a seminar on the proper us
of the caviroament”  Yey ) No
(14)  What are some of the ways cnmm“ynmmmnm Tradtional Religion
proper pr
(15)  What other ¥ g upon 1o help prote
the environment from destruction?
BRIBERY AND CORRUPTION
(1) List some factors that arc responsible for bribery and cormuption n the
country
\
(2)  Inyour opimion, do you think yous Church/Mission has done enough to help th
Government to fight bribery and corruption” Grve reasons for your answers.
|
(3)  Has the leadership of your Church/Mission issued any communiqué or Pastoral
letter on bribery and cormuption”  Yes —  No—
\
(4)  Listany practical steps that yous Church/Mission has taken in her crusade agan

brabery and comuption
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(12) 1fyes, give reasons for your answers

(13)  Has your Church/Mission ever organised a forum or a seminar on the proper us
of the environment? Y Ne
= e

(14) Whatare some of the ways Chnstianity/lskam/African Traditonal Religion
for the proper

(15)  What other programmes are your Church/Mission embarking upon to help prot
the environment from destruction”

BRIBERY AND CORRUPTION

m L that for y 1n the
country.

@ In your opumion, do you thmk your Church/Mission has done enough to help th
fight bribery and your answers

\

@) Has of your C| sed Pastoral
lettor on bribery and comupuon”  Yes —  No—)

|

(4)  Listany practical steps that your Church/Mission has taken in her crusade agan
brbery and corruption
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®)

©

®

©

Has your Ch i on bribery
o
and cormuption’ =] No o

As & Chnstian/Mushm/ Afrnkanaian, what n your opuuon could be the most
appropnate ways of fighting babery and corruption’

‘What should be the Chnstian's/Muslim’s/Afrikanatan'’s attitude towards bribery
and comuption”

Give some verses from your Holy Seriptures that speak against bribery and
corruption (if you could)

‘ways through which, 1n your opinion, your Church/Mission could help curt
the spread of brbery and corruption
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APPENDIX B

QUESTIONNAIRE FOR LLEADERS

CHURCH:  CATHOLIC AND SALVATION ARMY
MISSION:  AHMADIYYA AND AFRIKANIA RENAISSANCE

(U]
@

3)
®
@

)

©)
™

@)

®

10
an
2)

3)
(14

‘When did your Church/Mission start addressing the issue of HIV, AIDS”

What practical steps or programmes have been taken by the Church/Mission-
fight against the spread of the HTV/AIDS disease?

Does your Church/Mission sponsor all these programmes”
1f No, then who are your co-sponsors?

Has your Church/Mission got any rescarch department that deals exclusively wi
issues of HIV/AIDS?

What moral and ethical issues are your Church/Mission faced with, with regar
to her crusade against the spread of the HIV/AIDS disease?

Do you know of any reported HIV/AIDS case or victim among your members?

What future plans do your Church/Mission got n 1ts bud to help fight against
the AIDS spread?

What 15 your Church’s/Mission’s view or stand on the promotion and use of
condoms as a preventive measure to the spread of the HTV/AIDS disease?

Has your Church/Mission made any public statement or wsued out ar
Communiqué/Pastoral Lettes on HIV/AIDS?

How is your Church/Mission currently dealing with the wsue of sexuality?

umed at fighting th ‘the HIV/AIDS disease
mads the necessay tmpact i the localety of operation”

1f Yes, 10 what ways?
1f No, why the falure?

Do you have any personal opunions on the disease?
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BRIBERY AND CORRUPTION

m

@
[0}

@
®
©

(U]

®

What in your opinion has contributed o the thriving of bribery and corruption
the society?

How can these identified probiems be solved?

In your opnion, have the Religious bodies done enough to help civil society fig
aganst the spread of brbery and coruption?

If Yes, why has bribery and corruption still persisted in the society?
1 No, why no such efforts”

What role can bodies play to help civil w
‘comuption from the sociery”

Has your Church/Mission got any programmes aimed at helping the socrety fig
aganst the spread of bribery and corruption”

If Yes, what are these programmes?

ENVIRONMENTAL DEGRADATION

m
@

6
@

)

©

What factors for £

What putin place to hel e
futther degrading the environment”

H mpact?

Is there any specific environmental problem that your Church/Mission 1s dealin
with”

Do you think the continuous degradation of the environment poses a danger to
humanity and religion”

IF Yes, 10 what ways?
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